“We weren’t home in Residential

The Legacy of Hope Foundation is deeply grateful

to Ms. Marjorie Flowers, Ms. Shirley Flowers,
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School. We were far away from
home, very far away, emotionally,

geographically and spiritually.
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We were so far away. Sometimes
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we thought we were never

going home again’.
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DISCLAIMER

The information contained in this exhibition catalogue may be disturbing
to some readers. If you require immediate assistance, please contact

Health Canada’s Indian Residential Schools Resolution Health Support Program'’s

crisis line 24 hours a day, seven days a week, at 1-866-925-4419.
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If we hadn’t been at school, depending on our age, we would be given a lot of freedom
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at first and then we would be taken out on trips to learn by observing our parents
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or our Elders how to hunt, how to be patient, how to build igloos, everything from
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skinning wild game to preparing the skins for clothing or other uses. [...] We would
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have been taught the oral tradition of history. Nothing would have needed to be
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LEGACY OF HOPE FOUNDATION
Acodnad"NCHC DI oChHE DT MLAMLS

The Legacy of Hope Foundation is a national charitable
organization whose purpose is to educate and raise awareness and
understanding of the legacy of residential schools, including the
effects and intergenerational impacts on First Nations, Métis and
Inuit peoples, and to support the ongoing healing process of
residential school Survivors.

In partnership with the Aboriginal Healing Foundation and
Library and Archives Canada, the Legacy of Hope Foundation
developed its first exhibition in 2002. Entitled Where are the Children?
Healing the Legacy of the Residential Schools, this highly praised
exhibition uses archival photographs and original documents to portray
the history and legacy of Canada’s Indian Residential School System.

Seeing a need to record the unique experiences of Inuit
residential school Survivors and building on the success of Where
are the Children?, the Legacy of Hope Foundation partnered with
the Aboriginal Healing Foundation and Library and Archives
Canada to produce “We were so far away...”: The Inuit Experience
of Residential Schools. This exhibition portrays the individual
experiences of eight Inuit residential school Survivors — two from

each of the four Inuit regions in Canada.
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The Legacy of Hope Foundation is honoured

to be the guardian of their testimonies,

which will forever be a part of the archive

of residential school Survivor voices.
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Read individually, each story recounts the experience of one
Inuit Survivor from a specific community. Read together, elements
of the residential school experience common to many Inuit
Survivors become evident, regardless of region. Photographs from
the personal collections of each Survivor and from nine Canadian
church and public archives poignantly illustrate these individual
and collective experiences.

The Legacy of Hope Foundation is deeply grateful to
Ms. Marjorie Flowers, Ms. Shirley Flowers, Ms. Lillian Elias,
Mr. Peter Irniq, Ms. Carolyn Niviaxie, Mr. Abraham Ruben,
Mr. Marius Tungilik, and Ms. Salamiva Weetaltuk, the eight Inuit
Survivors who generously shared their stories with us. The Legacy
of Hope Foundation is honoured to be the guardian of their
testimonies, which will forever be a part of the archive of residential
school Survivor voices recorded and preserved by the Legacy of
Hope Foundation that will educate generations of Canadians.

The Foundation would like to thank each individual who
made “We were so far away...”: The Inuit Experience of Residential

Schools possible, especially the curator, Ms. Heather Igloliorte.
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Ms. Igloliorte’s vision and insight has produced a thoughtful and
sensitive exhibition that pays respect to the experiences of these
eight individuals, and indeed to all Inuit residential school Survivors.

I am pleased you have taken the time to hear these stories
and learn about the Inuit residential school experience. I hope that
you will tell your family, friends, colleagues and neighbours about
this exhibition as well as the other valuable work of the Legacy of
Hope Foundation. Learning about this significant era of our
nation’s history is the first step towards reconciliation between

Aboriginal and non-Aboriginal Canadians.

Richard Kistabish
Chair and President
Legacy of Hope Foundation
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ABORIGINAL HEALING FOUNDATION

It has been almost seven years since the Legacy of Hope
Foundation, Library and Archives Canada, and the Aboriginal
Healing Foundation partnered to create Where are the Children,
an exhibition reflecting Canada’s policy of forced assimilation
of Aboriginal peoples through the instrument of the Indian
Residential School System. In the time which has since passed,
many Survivors of trauma, abuse, and neglect have told their stories.
Many have begun to heal. The wrongness of past policies and of
the Church-State system of Indian residential schools in particular
has been acknowledged by the Prime Minister of Canada on the
floor of the House of Commons. Apologies have been offered,
commitments to truth-telling and reconciliation made. And yet
there remain many Canadians who know little of this history.
Public education remains an enormous yet essential challenge —
for a better future requires of us an understanding of past
mistakes, and only an informed mind may yield a change of heart.

In the case of former Inuit students, misconceptions and
ignorance of their unique experiences are of an even greater
degree. Even the term “residential school” itself does not always

apply. The policy of forced assimilation, when applied to Northern
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peoples, often has been of a distinct character. Thus, Inuit
Survivors speak of community relocations, hostels, and tent
camps. Their experiences of the Indian Residential School System
are inseparable from the swift, co-ordinated, and overwhelming
descent of foreign people and policies upon Arctic communities
in the 1950s. Within a generation, the Inuit went from living on
the land to living rooms. The traumatic pace of change, and the

extraordinary dislocations which ensued, perhaps explain why the
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Day school in newly built Anglican Mission (main room) during
Easter week when children were in from camps. Students kneel or sit
on floor and use benches as desks. The same room is used for church
services. [In the foreground:] Unknown, Ludy Pudluk (or his brother),
Noah (Idlouk's son). Pond Inlet settlement. 17-4-54.

WILKINSON / NWT ARCHIVES / N-1979-051: 0802
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Inuit today are confronted by the highest suicide rate by ethnic
group in Canada.

Although the Inuit are in many details unique, the
commonness of their experiences with other Aboriginal peoples
who endured the Indian Residential School System should be
acknowledged also. Like their First Nations and Métis counter-
parts, Inuit students were removed from their communities,
cultures, families, and territories to be re-engineered into the
likeness of a presumed superior race. The nurture of family was
replaced by the imperatives of an institution, and defenseless
children as young as four improvised survival skills in an alien
environment built upon coercion and fear. This is not to deny that
there were good and well-meaning individuals employed in the
schools. Indeed there were; yet the system of forced assimilation
itself could only be one of mass social engineering, carried out in
the service of colonial domination.

The question posed by the 2002 Where are the Children
exhibition remains as relevant as ever: Is assimilation a good policy?
As one considers the experiences of the Inuit in Canada’s Indian
residential schools, it is a question to consider not only in relation

to the country’s distant past but its present and future also.

Georges Erasmus
President
Aboriginal Healing Foundation
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LIBRARY AND ARCHIVES CANADA
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The creation, preservation and management of the records
of our experiences as a nation is one of the greatest responsibilities
of memory institutions. Library and Archives Canada (LAC) is
mandated to serve as the continuing memory of the Government
of Canada, and in that to mirror the diversity of expression that
entails. We are responsible for ensuring that the most important
documents are selected and preserved for future generations, and
that both digital and analog formats are valued. By preserving and
making available the evidence of what has happened, we not only
preserve the record, we support democracy and the state of law
itself. Access to records, properly managed, is the hallmark of
open, accountable government, and this includes records which
explain government policies and decisions. In the present case,
the preservation of these explanations through archival records
supports the process of truth and reconciliation.

LAC has many kinds of records related to residential
schools, some readily available to the public. Other records can be
requested according to access to information and privacy legislation.

But in preserving and making this information available,
these records contribute to the resolution of claims, to education

and to the broader understanding of what happened.
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In the traveling exhibition “We were so far away...”, eight
oral histories describe the stories of the Inuit experience of resi-
dential schools in Canada. These stories are supported by archival
records gathered from churches, schools, and public and private
archives. They include letters and diaries, photographs and other
original documents. Together, they represent a collaborative effort
towards mutual understanding and a recognition of the diversity
of perspectives which inform any issue.

In partnership with the Legacy of Hope Foundation and the
Aboriginal Healing Foundation, LAC is extremely pleased that this
mandate has allowed us to provide many of the images and
documents held in our fonds to support the traveling exhibition
and to illustrate those stories which, however difficult, are part of our
history. And let us not forget that the records we are creating and
preserving of what is happening today will tell future generations

a story of mutual understanding, respect and resolution.

Dr. Daniel J. Caron
Librarian and Archivist of Canada
Library and Archives Canada
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[ remember going home and I guess I was changed, or at least I thought I was
AngiggalaugaluakKunga aujautillugu. June ndanigalangani, ikKaumavunga angig-
changed. At home we call it a ‘big feeling’. I thought I was better than the community,
galidlunga immaKa asiangusimalilaukKunga, isumaKalauttungali immaKa asian-
better than my parents, so I guess I had a bit of an attitude, because I had been there
gusimalikKunga. Angiggatini taijauKattalauttuk imak ‘angijualolinniminik ippi-
and I had made it through. My parents were probably kind of used to that type of
nialittuk’. Angijualolinniganik ippinialilaukKunga. PiunitsaugasugililaukKunga

thing, I think, because I would have been the seventh one who had gone and done
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SHARING THEIR STORIES

In 2008, a group of courageous Inuit residential school
Survivors shared their experiences with the Legacy of Hope
Foundation with the hope of contributing to the healing process
for Survivors, their families and communities, as well as the rest
of the nation. Their stories, recorded in this exhibition catalogue,
are presented in their own words and illustrated with their
personal objects and photographs, as well as with historical
photographs from archives across Canada. The Survivors, two
from each Inuit region — Nunavut, Nunavik, Nunatsiavut and the
Inuvialuit Settlement Region — provide us with moving examples
of what life was like for many Inuit before, during, and after their

time in the Residential School System.

THE INTRODUCTION OF THE
RESIDENTIAL SCHOOL SYSTEM IN THE
CANADIAN ARCTIC AND SUBARCTIC

The Aboriginal Healing Foundation defines residential
schools as, “the Residential School System in Canada, attended by
Aboriginal students. It may include industrial schools, boarding
schools, homes for students, hostels, billets, residential schools,
residential schools with a majority of day students, or a combination
of any of the above.” For Inuit peoples, residential schools also
included tent camps. The purpose of residential schools was to
assimilate Aboriginal peoples into the dominant colonial culture by
removing children from the care of their parents and community,
placing them in institutions far from their homes, teaching them
Christian and European ideologies, and prohibiting them from
speaking their Indigenous languages or practicing their culture.
As Prime Minister Stephen Harper said on June 11, 2008, during

the historic federal apology to the Survivors of residential schools,

In the 1870’s, the federal government, partly in order

to meet its obligation to educate Aboriginal children,
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began to play a role in the development and adminis-
tration of these schools. Two primary objectives of the
Residential Schools System were to remove and isolate
children from the influence of their homes, families,
traditions and cultures, and to assimilate them into the
dominant culture. These objectives were based on the
assumption Aboriginal cultures and spiritual beliefs
were inferior and unequal. Indeed, some sought, as it
was infamously said, “to kill the Indian in the child”.
Today, we recognize that this policy of assimilation
was wrong, has caused great harm, and has no place

in our country.?
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Inuit children were taken from their homes
in large numbers and forced to learn the
Qallunaat (non-Inuit) way of life at

the expense of their own.
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While these residential schools existed in Canada since 1831,
it was not until the 1950s that a significant number of these
church-run and federally, provincially, or ecclesiastically funded
schools were operating in the Canadian North. This was because
before 1939 Inuit were not considered “Indians” and therefore did
not fall under federal jurisdiction. On April 5, 1939, the Supreme
Court of Canada unanimously ruled that Inuit were Indians
according to the British North America Act of 1867, and therefore
subject to the Indian Act. This made Inuit health, welfare, and
education a responsibility of the federal government, although
Canada was reluctant to take on this role. As David King has
explained, “The federal government had intended to appeal the
Supreme Court’s decision to the Privy Council; however, the
beginning of WWII [World War II] caused federal attention to
focus elsewhere. After the war, no federal government sought to
contest the 1939 Supreme Court decision.” Following the end of
World War IT in 1945, concerns over Canada’s sovereignty in the
Arctic turned the nation’s attention northward; in 1951 Canada
announced its education plan for both northerners and Inuit
alike, and in 1954, under increased pressure from the public, the

newly formed Sub/Committee on Eskimo Education of the
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Department of Northern Affairs and National Resources made a
recommendation that the Residential School System be introduced
across the North. In a report dated December 1954, the Committee
decided that the Residential School System “is perhaps the most
effective way of giving children from primitive environments,
experience in education along the lines of civilization leading
to vocational training to fit them for occupations in the white
man’s economy.”*

In Labrador, the situation was different than in the rest of
Canada. When Newfoundland and Labrador joined Confederation
in 1949, the two governments decided against extending the Indian
Actto the Aboriginal population of the new province. This decision
was made despite recommendations that the Canadian government
accept full responsibility for the provision of social services to
Newfoundland and Labrador’s Aboriginal peoples, as it did for
Inuit and other Aboriginal groups across the country. However, the
province received federal grants to administer services, including
education, to Labrador’s Aboriginal people. In Labrador, many
young Inuit attended residential schools in communities far from
their homes, and shared many of the devastating experiences
common to students of the Indian Residential School System all
across the Canadian Arctic.’

In the Northwest Territories, prior to 1955, less than 15 per
cent of school-aged Inuit children were enrolled in residential
schools. Many children were still living on the land with their fam-
ilies, but even those who lived in the communities and settlements
were engaged in seasonal activities and in learning the traditional
skills and knowledge they would need to become active members
of Inuit society. As Nunavummiut Survivor Marius Tungilik
explains in his story, “If we hadn’t been at school, depending on
our age, we would be given a lot of freedom at first and then we
would be taken out on trips to learn by observing our parents or
our Elders how to hunt, how to be patient, how to build igloos,

everything from skinning wild game to preparing the skins for
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The Survivors who participated in this
project continue to be tireless advocates
of healing, community health, and

the revitalization of culture.

DI doJAPLNC Ac DAL CLOM Nendnzo®
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LMNAc, sactc As/cno® Lo
NPLNN* NPAObT o,

clothing or other uses. We would have learned how to make
kayaks, harpoons, and kakivaks for fishing. We would have
been taught by example.... We would have been taught the oral
tradition of history.”®

Unfortunately, in the few short decades preceding the
introduction of the Indian Residential School System in the North,
the traditional way of life as Tungilik described was under in-
creased pressure everywhere in the Arctic due to the onslaught of
Euro-Canadian culture throughout the North. Unlike in the
South, where the changes to Aboriginal communities were spread
out over a century of increased Western European colonization
and evangelization, in the North, Inuit culture had remained rel-
atively intact and unscathed until the mid 20® century, largely be-
cause the Inuit had been ignored by the Canadian government
and isolated from prolonged contact with southerners. Beginning
in the late 19t century (and much earlier in Labrador) Christian
missionaries were dispatched to the Arctic and Subarctic, but it was
not until the 1910s and 1920s that massive numbers of Inuit were
rapidly and almost wholly converted to, primarily, Catholicism

and Anglicanism. At the same time Hudson’s Bay Company trading

PP Qs 5aCiBN® bNYLNY sacte DI ADB*CDHN®
aDA®N*C. CALS PN® od7RC anaA7e D®D% AcaedPNIYS
NN9™Cla® dNe®, “Poc™ AbA® Co*o® D™ Dcnc™,
bHalreNNe™, d'Ls LLLena lt ABDLAS,” CAbo
1920 “CD*YHCe™ dMe® Da Astc® PLANND®D®
ADPOBM e DPDYC NG a™ A od ADZDba ' CIYC
PrHNHCoN® Nabode®. CALQDLS, CLTNAKSAS AnAS
0abcc D®IC boarltod Da CDPPBCAUN®: oo Caa™olC
CALs Do™?¢ Clo CD®NPHCHCM e, Da Dorc D™DC
alMA*ac™s5N® CDPPHCToN® AN Do oC™ Acl-
SPCWE BCUWNPS 4ADPNCDW e c®oN® ICNM v o NNe®
NZDLNe, s CLADDBC®oN®  Actle  CLDIMW
“CLAGS d°odaA — dAD<eo™, oPPN%™DS, AN,
>Cu51e™® Qs JAD®HAC®IC (°rdaAC — CLDASCDRS
/NS, AN, AL oDA®Ndec. DA LPANE
APG®NNZLDC ANBPNNDNE AHLs 42 bC*NN<sNe
Ao/ oa™°c®.?

A5 Do ad M AbAS bNcD®DC paccdsc™aNne,
Dondi®CDBN® bola®de®, 4L PPAeDHC™HN Ac®oN®
oDAPNS ACHCHNE. DID IPRDNLE PPN D*DC
oCM® As/bc™oN® DA sWINCDHN® AbAS ADZDBC
CALs, AMAKGAS 459J° dordBeC®DS, D4 4R
ddod5%Da® IIAILLNE. dodAPLadd® Nl DACSD®
Al Db™ILD®, “CALs  APWeCD™ PSR D™D, PHUC
D9d9*CDBNE. daal P DPPLR™ DI AD<™MIo® 1%5eC
4*INS DIIASLC PTob. A DPPLYS boALS PIrL™C
ANRNPJ Cde DY PAN® Asrs*Coo. Ao Dbe-
D*I%®, “Asr®d® IICDI®” Da DBDIb DU DS
AD/N°e®, D4 AD/NIS AsNNDAalNIS DICDEIC
CALa s DYARASMNS. CLa dod™N“5d pac N D™DC
— LN DY PP ICCe D™ pacC
AL DN DL PP DYCDIMLC Cla AdNAC™
AMsYe s dUFBCa™  oAD® APE™®” ICCo€
CL DL ADYIBDC SMNCD e Lo b ha™ 97Dt

22 WE WERE SO FAR AWAY | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS



posts had been established throughout the North, encouraging
Inuit to abandon their semi-nomadic lifestyle and settle in the
communities that were set up around the posts. As Kristen Norget
explained in her essay “The Hunt for Inuit Souls: Religion,
Colonization, and the Politics of Memory,” in the 1920s “Trade in
furs caused Inuit to give up their traditional winter seal hunt for
non-traditional trapping of Arctic fox. By this time, virtually all
Inuit were living within traveling distance of a trading post:
permanent campsites had sprung up around the trading posts,
resulting in the spread of trade goods.”” This new concentration
of families put pressure on the surrounding wildlife resources, as
well as made the campsites the site of “an assault of epidemic
disease — measles, polio, smallpox, tuberculosis and influenza —
brought by missionaries, whalers, and traders. The latter two
groups had also introduced the scourge of syphilis and alcoholism
to Inuit communities.”®

Seemingly overnight the Inuit populations were becoming
concentrated into settlements, threatened by disease, and made
dependant on trade goods. These changes ushered in a new era of
the impoverishment of Inuit culture that, in the span of a few
decades, would have devastating long-term consequences.
Survivor Salamiva Weetaltuk adds, “There were other changes.
Dog killings. My mom cried big time when these red-suited guys
were killing the dogs. I asked her why she was crying because I had
never seen her cry in all my life. She said, “Our life is being killed.”
... She meant our culture, the very existence of our culture was
being killed by the way they were killing our dogs. After that
the community turned — turned like a big cloud went over the
community.... It seems like as soon as the dogs were killed the
abuses and alcohol and drinking started.” Amidst this cultural
turmoil and colonization, the Indian Residential School System
was introduced across the North, and Inuit children were taken
from their homes in large numbers and forced to learn the Qallunaat

(non-Inuit) way of life at the expense of their own.
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LIFE IN THE RESIDENTIAL SCHOOLS
By 1964, the number of school-aged Inuit children attending

residential school had increased to over 75 per cent.” Some children
started school as young as four or five, others were teenagers;
some attended for a short time while others spent their entire
youth in residential schools. Many students only saw their parents
once a year. Some were unable to return home for years at a time,
because of the difficulty and expense of northern travel by plane
or boat, and the great distances they had to travel just to go to
school — sometimes in other provinces and territories. In fact,
even today, 90 per cent of Canadian Inuit communities are only
accessible by air.!” Compounding this isolation were the extremely
poor lines of communication in the North. As Survivor Peter Irniq
recounts, “We weren’t able to communicate with our parents
for the entire nine months that we were in Chesterfield Inlet.
We just didn’t have communication facilities; no telephones. I
remember I got two letters from my mother that particular year
in 1958 and 1959.”

While many Survivors have expressed gratitude for the
education they received, this cannot compare to the suffering and
loss they experienced as children, and the long-term hardships this
system has inflicted on the Survivors of residential schools, their
families, and communities. Inuit were forbidden to speak their
own language or practice any aspect of their culture in the schools,
dormitories, hostels and other residences. It was believed that this
would facilitate their assimilation into the colonial Canadian
culture, so the prohibition on traditional languages was often
strictly enforced with harsh punishments and abuse. Furthermore,

Inuit children were made to feel ashamed of their traditional way
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of life, and many acquired disdain for their parents, their culture,
their centuries-old practices and beliefs, and even for the food
their parents provided. Labradorimiut Survivor Shirley Flowers
explains, “I lost my taste for wild food. I couldn’t eat seal for years
after that.” Several of the Survivors remembered feeling superior
to their parents when they returned home after many years in the
Residential School System, having been made to believe that their
parents’ way of life was “primitive” and “filthy.”

Along with being educated in English, or French in Northern

Quebec, Inuit children had to follow an entirely southern Canadian
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curriculum, which was completely foreign and often perplexing
to children who had had little or no exposure to the southern
world. Lillian Elias, an Elder from the Inuvialuit region, explained
that she was extremely confused by the green grass and strange
animals in the ‘Dick and Jane’ books. “When I looked at Dick and
Jane I thought Dick and Jane were in heaven. [...] That’s how
much I knew about Dick and Jane.” It is difficult to imagine what
it must have been like to have to learn about a new world, in a
foreign language, all at once, and from such a young age.
However, most significantly, a staggering number of
residential school Survivors have made serious allegations of
mental, physical, and sexual abuse by those responsible for their

care and custodianship. As David King has reported;

In 1995, the Globe and Mail, a Canada-wide newspaper,
reported two separate investigations involving
“documented extensive sexual and physical abuse of
Inuit students” at the Chesterfield Inlet Residential
School run by the Roman Catholic Church. Out of 86
investigations of sexual assault allegations, 346 former
students and nearly all staff were interviewed. Solid
evidence was found in 14 cases. This led to 13 sexual
abuse charges against three Catholic priests and 41

charges against one civilian staff member."!

In addition to sexual abuse, many students saw or experi-
enced physical abuse and/or psychological abuse. In Grollier Hall,
Yellowknife, and Fort Churchill there were reports of students
being lured into the private rooms of staff members with sweets,
alcohol, and pornographic material; in Chesterfield Inlet female
students had their hair “cropped’ as a form of punishment.?
While King’s research has been primarily in the schools of the
northwest, investigations into other allegations of abuse are
currently underway by the Indian Residential Schools Truth and

Reconciliation Commission of Canada.
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LIFE AFTER RESIDENTIAL SCHOOL

For the majority of students who attended residential schools,
those wounds have left deep scars that continue to affect many
aspects of their daily lives. Feelings of guilt and shame have
compounded this tragedy, as most former students have suffered
in silence for decades, afraid to speak out against those who
exploited and abused them. Unfortunately, many of the negative
impacts of residential school have been passed on to future

generations. As the Aboriginal Healing Foundation has explained:

Intergenerational or multi-generational trauma happens
when the effects of trauma are not resolved in one
generation. When trauma is ignored and there is no
support for dealing with it, the trauma will be passed
from one generation to the next. What we learn to see
as “normal” when we are children, we pass on to our
own children. Children who learn that ... sexual abuse
is “normal”, and who have never dealt with the feelings
that come from this, may inflict physical and sexual
abuse on their own children. The unhealthy ways of
behaving that people use to protect themselves can be
passed on to children, without them even knowing
they are doing so. This is the legacy of physical and

sexual abuse in residential schools.”’?

Fortunately, Survivors and their families are beginning to
seek help and to help each other in unprecedented numbers. Their
brave efforts are supported by a number of recent programs and
organizations working together to heal the legacy of residential
schools in Canada. Evidence of this growing network of support
can be seen in the public apology made by the Government of
Canada in June of 2008, the newly formed Indian Residential
Schools Truth and Reconciliation Commission, and the growing

number of sharing circles (some of which have been organized by
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the Legacy of Hope Foundation), and similar community-based
efforts to reach out to those affected by this tragedy. Furthermore,
many Survivors have already embarked on their own path to
healing. They are overcoming feelings of fear and shame, breaking
the silence, restoring family networks, and addressing the loss of
language and cultural practice that resulted from the residential
schools.

It is towards these ends that these eight brave Survivors have
come together to share their experiences with all Canadians. All
of them already active members of their communities, the
Survivors who participated in this project continue to be tireless
advocates of healing, community health, and the revitalization of
culture, each in their own way. Some, like Lillian Elias and Peter
Irniq, have become major figures in the preservation of our Inuit
languages. Others, like Abraham Ruben and Carolyn Niviaxie,
have drawn on the healing power of art to work through the
difficult issues. Likewise, Shirley Flowers and Marius Tungilik have
turned to writing as a means to express themselves. Nunavik
Survivor Salamiva Weetaltuk has expressed what many Survivors
now feel, “I have hope for everybody to heal, to let it out.” In the
words of Marjorie Flowers, “I'm going to speak because it empowers
me as a person.” It has been a great and humbling honour to work
with each of these brave Inuit; it is my hope that this exhibition
and the stories in this catalogue bring awareness to those who did
not know, and may be useful and inspiring to those who are on

their own healing journey.

Heather Igloliorte
Curator

Heather Igloliorte is a Labradorimiut artist and independent curator currently residing
in Ottawa, ON, where she is completing a doctoral degree in Inuit arts and cultural
history. Her father attended Yale School in North West River, Labrador.
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A TIMELINE OF EVENTS
The British North America Act establishes Canada as a nation
and makes “Indians” wards of the Crown. Inuit are excluded,

leaving their status as Indigenous peoples unclear.

In an effort to keep the North from falling under American
influence, England transfers all of its land and interests in the
High Arctic to Canada. Sovereignty fears would dictate federal
policy in the North for decades. Under an economically
motivated policy coined by historians as “keeping the Native
Native”, northern Indigenous peoples, including Inuit, are to

be left as much as possible to their own devices.

The Indian Actis amended. Education is now compulsory for
status Indians. Children are forbidden from practising their
own language, culture, and spirituality and are forced to learn

English, Western culture, and Christianity.

Under J. Lorne Turner, the federal government conducts
research into Inuit education for the first time. Turner urges

Canada to provide education to Inuit.

The British North America Act now includes “Eskimo [Inuit]
inhabitants of Quebec ... within Dominion jurisdiction over
Indians and lands reserved for Indians.” Inuit become a federal

responsibility, including in the areas of education and health.
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The American military reports deplorable living and health 1944-45 Ddq  ridcle

conditions among Inuit. The story is widely covered by American
newspapers. Among the exposés: no education had been
offered to Inuit; and Canada had done nothing about rampaging

sicknesses amongst Inuit.

The Canadian Social Science Research Board secures the
services of Drs. Andrew Moore and G.]J. Wherrett. Moore
conducts a study on Native education in the North while
Wherrett investigates northern Native health. Both men urged
that the government increase its program greatly and
immediately. Three-quarters of all Native northerners were
still without schooling, and the rates for infant deaths and

epidemics were extremely high.

The family allowance program is introduced nationwide in
Canada. The intent behind the family allowance program was
to improve the health of children, particularly in poor families.
For the Department of Health and Welfare Canada, it also
meant persuading Inuit to buy southern products such as milk
and pablum as dietary staples, and help stave off starvation and
malnourishment. Years later, some Inuit would be threatened
with loss of family allowance if they did not send their children

to residential school.

1944

1944

DaC®INC DotbcDe D®IC AsUN-
DO AbaT™oMe AL 4o db™C*II5HN Ao,
Da Do*b S DNPCDD™I® NNGPCDHos AMelS DNLE-
N\eD®N* S, ACCaC ana ™I AP e AoAS
7D DO AL baC Acn™N™O™  ATJ
borlbC*Ia® Asvc®.

Ddd baCl Aslcnc®lS BDAN®NYC bALMYS PN-
4O D®IC IPD7YASMC ANNGDNS Do 3°C* oo I
Lo rb O K AencD¥C AcCDarle™ Da
2a®6*b*IC ATd®NCDM S DPDUC®IM CALs> €
BDAN®SPE DPDRC™IM  oa™b™b®DC  As/re, “CLT®
NS NeDasN® LRLa® Do Ad LM A NCNRNME
PP Ao A Doo LoabDNMDoa. AMAC 49€4°
CLT® oa®b®b™/LSC DPD®CIMDC Ao Ao D*OOS,
d'Ls Do e APIC DYBC™IC Qs Do™INS ACDN-
dbeCoNne.”

PPN PaDY*SAC AChec D®DC aoDANA™ baCl.
Da CALQDRNPD®CHE DI APPYDNC ADP<CNe-
N*LC AsP*e® APPS, Asd®Do® DIA PaDyobPa™ D¢
o8¢ BCUWNPD LS Codorl b CANNNEYC ba CT,
Da JPPD®CH NeDPNM S Asts™ bHa™/DNC AIA
dLs <A DID SPPYDNLPS, DI AbSNP<ND®DC
bro ¢ N WPRCDDBN® s MMt Sborl’aSN®. 459JAC
A dad®NosPe, AsAS A Dond™i*CDHN ANCD-
BCrNe TIPCDBNY ASTdad®N 2 r<re A27Ne PIN®
20a M bChH AN .

r9Ntec DA DAL D™H S

37



Wrote R. Quinn Duffy: “When the federal government took
over northern education in 1947, it made no attempt to assess
the effects of the mission system on the native people’s social,
political, and economic welfare. Nor did it try to assess where
future educational policies would lead the Native peoples, or
how the educational system fitted into the overall structure of
development in the North. Instead the federal government

adopted an incremental approach.”

S.J. Bailey is sent by the federal government to the Eastern Arctic
to gather information on the necessity of, and/or desire for an
education system for Inuit. His report was based predominantly
on information supplied by non-Inuit informants whom
Bailey felt empathized with the needs of Inuit. After consulting
with Inuit in and around Chesterfield Inlet, Bailey recorded
that Inuit wished to have their children educated; however, the
parents preferred a day school with living quarters for a
teacher. A residential school was not an option in the view of
the vast majority of non-Inuit interviewed. “In discussing this
problem, everyone agrees that the establishment of a residen-
tial school is NOt [sic] the answer as these children must
remain with their parents during the winter months.” Bailey
reported that Inuit often left their children for periods of time
with relatives while they were out on the land. This custom

would facilitate the acceptance of a day school.
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ATIMELINE OF EVENTS | 4"5*/PN boA<cdode

Facing external and internal pressures, the policy of “keeping
the Native Native” is now deemed by the federal government
to be no longer acceptable. Inuit are now to be integrated into

mainstream Canadian society.

Canada announces an education plan for both northerners
and the Inuit. It was an extension of the late 1940s plan which
saw Canada cautiously set up some federal schools, mostly in

the Western Arctic.
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All Saints Indian Residential School. New arrivals, Aklavik, NWT.

THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P7538-848

40

BAANNS

ot ASTdNM . 5CE NPDE, Ped®, oaPd™.

DA ACTCHAMN / 4Vt DYAM baCl / P7538-848

WE WERE SO FAR AWAY | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS



The Department of Northern Affairs and National Resources

is re-established and assumes responsibility for Inuit.

The Minister of the Department of Northern Affairs and
National Resources, Jean Lesage, announces a new federal
education system for the Northwest Territories and Northern
Quebec. Although the Department of Indian Affairs had been
administrating a Residential School System in the south since
1879, there was little interest in providing formal education to
Inuit. The Department’s jurisdiction over education encom-
passed all of the Northwest Territories, the Yukon Territory
north of the Peel River, the Ungava area of Northern Quebec

and the east coast of the Hudson Bay in Quebec.

A number of residential schools and federal hostels open in

the Western Arctic.

Small hostels are built in the Eastern Arctic and Northern

Quebec.

Some small hostels in the Western Arctic begin to close.

Responsibility for Inuit education is transferred to the territorial
government of the Northwest Territories and the Province of

Quebec.

The Aboriginal Healing Foundation is established to encourage
and support Aboriginal people in building and reinforcing
sustainable healing processes that address the legacy of physical
and sexual abuse in the Residential School System, including

intergenerational impacts.
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The Aboriginal Healing Foundation Board of Directors estab-
lishes the Aboriginal Healing Charitable Association, which
becomes the Legacy of Hope Foundation (LHF) in 2001. The
mandate of the LHF is to educate and raise awareness and
understanding of the legacy of residential schools, including
its effects and intergenerational impacts on First Nations,
Metis and Inuit peoples, and to support the ongoing healing

process of Residential School Survivors.

The Government of Canada signs the Indian Residential
Schools Settlement Agreement with legal representatives for
Survivors, the Assembly of First Nations, Inuit representatives,

and church entities.

The Government of Canada issues a Statement of Apology to

former students of Indian Residential Schools.

The Indian Residential Schools Truth and Reconciliation
Commission is established. The Commission's mandate is to
document the truth of Survivors, their families, communities
and anyone personally affected by the Indian residential
schools legacy. Their mandate is also to inform all Canadians
about what happened in these schools so that the Commission
can guide and inspire Aboriginal peoples — and all of Canada
— in a process of truth and healing on a path leading toward
reconciliation and renewed relationships based on mutual

understanding and respect.

Based on research by David King and edited by Heather Igloliorte.
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We were not allowed to speak our own language. When they caught me speaking in
DD/ IB g DbidAPRC DY NCCIIC <UADIL Db DH* Aot
the classroom, a Grey Nun teacher told me to open my hand and she took a yardstick
CAba <RYKCBPCIN AtoP/n7 N0 Acto<\*, a7*1¢ AchArIC <YW 0
and really hit me so hard I can still feel the pain today, you know. She said, “Don’t
LIA®day®I% <t SPINe BEIGP® NJ/oN <L SGHeCH tortln o8
ever let me hear you speak that language again in this classroom. You’re here to learn
CL*as Ao <°0fanbG DOl Dbe<cpeI® AL “Dybhegc D/-

to speak and write English and arithmetic. Forget about your culture. Forget about

INUIT EXPERIENCES OF
RESIDENTIAL SCHOOLS
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Inuit children. August 1937. dJ7 1937.
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LILLIAN ELIAS
cc{® Aa A7

My parents brought me to school in the fall time. I think it was in August before they went back out on the land for the

winter. They don’t come in until Christmas time when they do go out, just for groceries and that. So they left me there,

crying. I remember that day very well because it was just like losing my parents, you know, losing my loved ones, just

like they were gone forever. It’s like I would never see them again.

Ukiakfami ilihariaqtitchuukangangni. Ahiariarnaghirmam luuniin aataqaqlunga ukiiyaqturuuruak aulaaqturving-

mingnun. Qitchirvingniarmun aglaan, nigikfaqturianginaming. Qiayugaqtilunga unitchuukangangni, piigulaitkiga

taamna uvluq angayuqaaktuqaa tuquiuak, pigpagiratluqaa taimunga tammaqtuat. Tauttutqingniaruminaitkikka.

I live in Inuvik, Northwest Territories. I used to live in
the Delta. I attended RC [Roman Catholic] Residential School. I
was eight or nine years old. I don’t remember why they had to
send me to school until later on in the years, after I had been there
for three or four years, I found out that the reason they had to put
me in there was because they were going to lose my Family
Allowance, or all the children’s Family Allowance if one of the
children didn’t go to school. So my parents thought I was the
bravest one to go to school. They thought I could cope with the
things that were going on. There were twelve of us. They didn’t go
to the Residential School. They just sent me to school because my
cousins were there. We didn’t live together out on the land. They
were in different places, wherever the animals were we had to live.

We followed them.

Inuuvingmi inuuniaqtunga, maani Nunaptingni. Uummarmi
inuuniaruugaluaqtuanga, kaatini ilihagimatruanga (Roman Catholic)
Narvalik qulinguruutailaq luuniin, ukiuqtutilaara. Nalufunga
huugq ilihariaqgtilaamnik, qaffini ukiuni. Tavfaniit tanikama kihianik,
pingahuni hihamani luuniin tavianiit qaaqlunga, huuq iliha-
riarnira ilitchuriga ilihariangitkuma famililaungairniarnivlunga
angayuqaaka pinirait naagga luuniin nukaatka iluqaiha angayugalu
atauhiq uniin ilihariangitpan tavia famililaulaiyaghigaik angayu-
qaaka. Angayuqaangma uvanga hihumagiagutigaannga hunaliqaa
hapigtaringin matun pigikapku, 12ngufuaguut nuttaqani, tavta
ilihariaqtitkaangna annaatka ilihariaaghuting. Humiliqaa inini
inuuniaqtut, tamatkua nirfutiligaami inuuniaruutugut.

Ukiakiami ilihariaqtitchuukangangni. Ahiariarnaghirmam

luuniin aataqaqlunga ukiiyaqturuufuak aulaaqturvingmingnun.

Lillian Elias.
PHOTO BY JEFF THOMAS
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You didn’t dare speak your language,
even if you didn’t know how to speak in

English. You would get roughed up.

Ugaqayaanapiritchugut ugautchigput
aturlugu, taniktun uqaluatkaluaruvit.
Tiguglitpiaqlutin uqauluaruvit

uqautchirnik.

My parents brought me to school in the fall time. I think it
was in August before they went back out on the land for the winter.
They don’t come in until Christmas time when they do go out,
just for groceries and that. So they left me there, crying. I remember
that day very well because it was just like losing my parents, you
know, losing my loved ones, just like they were gone forever. It’s
like I would never see them again.

The first day that I walked in there I didn’t speak a word of
English. I didn’t even know what was Dick and Jane, who they
were, you know how they taught us Dick and Jane in the classes,
but I didn’t even know how to say “come” or “goodbye” or “hello”
or anything. It was really hard. I did a lot of sign language. Today
I'm pretty good at sign language! You didn’t dare speak your
language, even if you didn’t know how to speak in English. You
would get roughed up. One of my friends — we just came in — I
can see her plainly today because I was so afraid of this Nun who
came up to her and she looked like she was going to kill her. She
grabbed her by the neck and just shook her. “Don’t ever let me

1

hear you speak your language again!” Those were the sort of things
we had to go through. It was really hard. We weren’t allowed to

speak roughly or say nasty things to the other children or even

Qitchirvingniarmun aglaan, nigikfaqturianginaming. Qiayugaq-
tilunga unitchuukangangni, piigulaitkiga taamna uvluq angayu-
qaaktuqaa tuquiuak, pigpagiratluqaa taimunga tammaqtuat.
Tauttutgingniaruminaitkikka.

Hivuligpiamik higaagama iliharvingmun nalufuangaa tanik-
tun ugarnimik. Nalugikka uniin ukuak tautuktuak Dicklu Janelu
kihuutilaangik. Nalufunga qanuq taimma ilihautivatigut tamat-
kuninga, “qain”, “ilaanilumik” nalupkaqhuta nalupiaqtuanga
kangighilaipiaqtuangaa. Hapignapiaqtuaq. Afgamnik kihian
ugaruufuangaa. Pangma uqalguhifunga afgamnik! Uqaqayaana-
piritchugut uqautchigput aturlugu, taniktun uqaluatkaluaruvit.
Tigugqlitpiaqlutin uqauluaruvit uqautchirnik. Ilannara ihiqgamiu-
taghuta hilamin piutaghuta, pangmaluqaa piigulaitkiga una
ighitchakpaillunga. Taalangnik atnuraalgum tigukamiung. Qungi-
hingagun tigukamiung kuiugfukluraa tuqutkaghimalun uqaut-
chirnikuqatqingniarnak. Tavfa taitnahini inuuniaqtuaguut.
Hapinapiagkunarililuta. Huna taimma kifariliniq.

Kammavut uvaptingnik killaiyararivut. Atungaalighuivluta
irviamik tamatkuninga tavta killaiyaraqtugut. Irviaq gitungitchuq
mangailagpak. Narvalik qulinguruutailaq luuniin ukiuqtutilaara,
kammiulighunga uvamnun.

Nuyalautagpatka kipigait. Hifigaqtugut-100natnguhung-
naqtut nutagqat inugialaarungnaqtuq nalupqihuktunga. Aglaan
inugiaktugut, hifiigviufaqalaatugut haniraligighuta haniralirii-
viutanik. Ighinaqtuaq taimani inugiaktugut aglaan. Ighinaqtuaq
hinikarniaqtuni ingming aimaiuni nukaanik hifiikqatigarnaqtuaq
aimafuni.

Angayukliit uvaptingnin munarihuukangaatigut. Ilugating
angayuklifuat uvaptingnin munaqfihuufuat. Kamaginaqtuat
atatamik, kamagingitkupki munagfitin huaktitchuutut. Taitnarhuta
kamagiukavut kutugtukaluagpatigut.

Pangma 65nguq tunga tautuktuufaaritka huli uvlupakluqaa
hulugautingit taviani. Taustiarmukhuta uvagut nutaraiyaat qiftiqui -

yaqturuufuaguut, ingnirvikpangmun. Atqaghuta qiffighugpaufarik-
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look at the Nuns with an ugly looking face. I don’t know what was
ugly to them. “Don’t look at me like that!”

And we all would have to sew our own mukluks at that time.
The bottom moose hide is like this (indicating) and that’s what
you had to sew. The moose hide wasn’t soft. At eight or nine years
old I would have to do that. I would have to make my own mukluks.

They cut my hair, my long beautiful hair.

We all slept in — I would say there must have been a
hundred students there, maybe more if — I can’t really remember.
But there were a lot of us, I remember, a lot of us and we had little
beds side-by-side all the way back like this (indicating). It was
scary trying to go to sleep by yourself whereas when you were at
home you slept with your little sister or your little brother beside
you and it was really hard.

The older students looked after us. They had what they
called “charges”, taking charge over the little ones. You had to
listen to them or else, because if we didn’t listen to them they
would get into trouble. So in order for them not to be in trouble,
not to get into trouble, they would make sure that we listened to
them, even if they had to rough us up.

Today I'm sixty-five years old and I still remember clearly,
just like a picture, a picture of the things that happened in there.
We used to go downstairs and us little kids used to have to put
logs in the fire, put some wood in that big furnace. We had to go
all the way downstairs if they told you to go down and fill it up,
you have to go down, you and another person. But still it was hard
work. They were heavy.

When they roughed us girls up that’s when I really would
get scared. I never got roughed up myself, but I got put in a post
a couple of times because I said one word in my language.

I think that’s why I really fought to keep my language.
Because they didn’t want me to speak it I thought to myself,
“you’re not going to keep me from speaking my language”, and

so I really picked it right back up when I got out of there. I picked
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put, malruulavluta atqaraqtugut. Havaagpaugutuat, uyqummailuting.

Hutlugatamatigit arnaiyaaqatitka ighiliruutuangaa. Uvanga
piyuagingitkaluagtunga, aglaan malruighuaqlunga kunikhimagiga
iglum mangaiyautaa ugaqlunga uqautchimnik.

Taitnaqlunga kiaq uqautchira pilinngitkiga. Uqaqtailitau-
kama, ihumaliglunga uqautchira piiguqliniangitkin. Taimma ahiin
uqautchira utiqtilugu aikama tavianga. Utiqtikiga taataamnik ikayug-
tigaglunga. Inuuniagatighimagikaa taataaka, taataaka angayuqaaka
atchaatka angaatka, inautagaqtuaguuluqaa aulaaqturviptingni.

Upinraami aihuufuaguut. Hikuirvikmi. Aquvatigun ahiin
ailaakama Qitchirvingmi qaffitchaani uvluni. Angayuqaaka inuu-
famun nuutaktuak. Inaufam atinga Akfarvik qaimaraalaguufuak
qaffini hanahuirutini. Tatqighiutinilu atauhimiluuniin tavta tualuk
himalaguklunga naaggaluunin pimautalaguklunga qaffitchaani
uvluni. Aafigaa nakuutfuaq. Utirulaitkaluaglunga utiqagama
iliharvingmun, utiraqtunga utighuuraukama.

Iliharighiamaiunga tallimani ukiuni. Hivihuuiut, hivihuutut,
hivihuutut talimat ukiut, 40tun laqaa ituat taimani ukiut hukait-
chuat taimani. Qakugutaima hikuirvik tikithivia. Hikuirvik
utaghingunaqtuaq ailagviktaq Hikuirvik. Tuvaaqatiga ailaitchuaq
luuniin upinraami. Tuqufuaq 13ni ukiuni. Tuvaaqataighunga.
[lihimagiga iliharvikmiigpautaqhuni ilihariarvium tuqutkaa,
uqarilailugi hulugarningitigun iliharvingmi Nipiaitchuaq. Qulit
atauhiq ukiuni tavianiituaq. Ilaani ailaitchuaq ungahikluamin
qaimavluni Tuttufaqtuumin.

Tuhaalaitchunga inuvialuktun uqaqtuanik. Imma nakuu-
nayaqtugq. [lannaralu uqautigikagpuk qanikkun. Iliharvingmiiru-
tikpuk uqarihuugikpuk. Itna ugaqtuaguuk imalimaa Inupianik
tautulaaruni nukuunayaqtuaq. Tanngungitchuam uniin, pulalaguta
uniin tanngungitchuaq tautulaktuni nakuunayaqtuq nalugaluaq-
lugit. Atniarvik iliharviptingni hanigilirikagput ilangit tanngu-
ngitchuat tautulaahuugivut. Taimaniptauq hilataaniitqulaitkaatigut.

Taatangnik atnuraalgitlu faatat pralautatlu. Taigurnimik

ilihautikanni aglangnirmiklu. Taiguaqaqaara Dick Janelu tautu-
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it up with my grandparents. I lived with my grandparents all the
time. My grandparents being there, and my mom and dad and my
aunties and my uncles, we had like a little community.

In the summer time we got home. In June. But later on,
about three years after, I remember going home for Christmas for
a few days. My parents had to come to town and live in town, live
in the community. The community was Aklavik and they had to
come to town and stay there for a few weeks or a month or so just
to have me out there, just to keep me for a few days with them. It
was beautiful. I just didn’t want to go back but I had to.

I was in school for five years, really. That’s a long, long, long
five years. It was more or less like forty years because the year
moved so slow. How long is it going to be until June? You wait for
June so you could go home. My husband didn’t go home at all. He
died thirteen years ago. I lost my husband. And I know
it’s through Residential School. I know for a fact it’s through
Residential School because he didn’t know how to talk about the
problems that he went through. He was a quiet person. He was
there for eleven years. And sometimes he wouldn’t go home
because him, he was from further away. He was from the Tuk area.

I never heard anybody talking Inuktitut. It would have been
so nice.

My friend and I were talking about it not too long ago. We
always talk about the times we were at school. We were saying at
least if we saw one Native person coming to the whole school, you
know, just to come and visit, it would have been so nice to see that
person. Every time you saw a Native person you were so happy. It
didn’t matter who it was, even though you didn’t know them. There
was a hospital right beside so we got to know a few people from

the hospital. We were not allowed to hang out around there either.

qaakapkik gilamiinahuikaka hungaaqtaq nunangak tautukapku.
Taitnatan ilihimakaka. Afaa ukuak qilamiitchungnarnighuk!
Nirtutit tauq tautunraat. Nalupiakatka huutilaangit taitnaqlunga
pangma havaaripiariga una, nutaqqat ilihimatanginik ilihaghuv -
lugit, tuttuniklu huniklu maani ilihimakanginnik.

Tipaaqtunik galungnik qughuqtaaqtanik. Nirihungitkigar-
naitchuq. Qughugqtaapiat. Qanutun qughugqtaapiahukiuit. Aglaan
tamartfa niqgivut niritqumatigut nirirarniaraqtugut nirihungit
kupki huaktuqlikihitutin. Ilannara nirihungitcharniaqlugu itqu-
tautani kufugtuk ittuaq, atniaraaqluni taatangnik atnuraalgum
tautungiqlugu. Quarait ilating piyukangat takuptingni. Iluqata
tautuktuakavut. Ighinaqtuaq tautuktuni taitnahiraqtuanik. Nuta-

rautat takkuani, hugilaitkait takkuraqtugit. Ilihautiniaqlugit
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They were all Nuns, Fathers or Brothers. They taught me
how to read and write. When I looked at Dick and Jane I thought
Dick and Jane were in heaven when I saw all the green grass. That’s
how much I knew about Dick and Jane. Goodness, they must be
in heaven! And there were animals. I didn’t know what they were.
That’s why today I think I'm really working, finally working on
the things that students know the things that they know about, to
learn about something they don’t know and they have to find out
about it, let them learn about something they see like caribou
or whatever.

We ate rotten fish which was just yellow. You had to eat it. It
was so yellow. I don’t know how yellow it is. But you had to eat it.
If you didn’t eat it you will be in trouble. There was a friend of
mine who didn’t want to have her porridge. I guess she got tired
of eating porridge and she wasn’t going to eat it and she wasn’t
feeling well either. Well, the Nun saw it. They called the other Nuns
and they just worked her up again. You could see it. Everybody
saw it. You get so scared when you see something like that. Right
in front of the kids. It doesn’t matter. Just so long as I guess they
tried to teach other kids how to — You better listen or else this is
what is going to happen to you, too. It was so scary, just like being
in jail, rather, I think.

I just loved the Christmas concerts, because these Native
people would come and watch us. Just to see them, eh, you’re up
there and you’re doing things and you see all these Native people.
You’re so excited, it doesn’t matter if you know them or they’re
not your relatives or anything. Just to see them. They were so
beautiful. I just loved it when they would say we are getting ready
for the concert. I looked forward to seeing all these Elders and
people from the communities because they used to go to Aklavik
for Christmas and Easter and different things like that. They used
to go there for occasions so they used to come and watch us. It
wasn’t my relatives. It was just the people who came from different

places. Sometimes my father and my mother would come and it

r9Ntec DA DAL D™H S

It was hard for my parents, very, very hard.

First of all, they didn’t want to put me

in school.

Uvagut ilangini piluktuarirugut
taitnahimin pilukapta inuuniarnimin,

piilaikaluaqtuq.

taitnaraghungilugit atlat — Taitnatuaruvik tuhaalaitkuvit taitna
piyuaqtithimiutin. Ataa ighinaqtuaq ihiqtaufuatiinluga.
Piufaaqtitcharmiatigut gitchirvingmi nakuarihuukara, tautu-
giagungniam piutaarvikpangmun tautuktuaruufuat takpikanin
qiniqtuarnaqtut tanngungitchuat inuit. Afigaa nalugaluaqlugit
tautuktuni. Atigaa quyatchaguutuanga hanayaaqikapta gitchirv-
ingmi piufaagakiavut. Utaginguliruufuangaa tautuguklugi innait
qaihuufuat gitchirvingmi Aklavingmun qitchirvingmi atanrum
tuquvianilu. Qaihuufuat tautuktuariaghuta. Ilangilaakagaluagq.
Inuit qaifuat nakinligaa aulaarvingmingnin. Angayuqaaka uniaraq-
hutik qairuuiuak tautuktuariglunga ilaani gaihuutuak. Uvlupaiglugu
iglauhuufuak, uvlaatchaufami aulagami uvluinaq qaihuufuak.
Ilaaniptuaq nullaaruutuak. Nutaragarmiuk, nutagattauq qgiutchai-
livlugit iglaukamik. Atnuraatka nakuufuat qigiligilaitchuanga
anaanaga inuungaan mamuquuliuruunikaatiguk aitqahiuhunuklu
qiqiligilaitchuangaa. Iliharvingmi kalikualuk kamivut uligtualuit
atigivut ganuhit taimma alappaa uqqungitchuat. Taakuninga kihian
uvagut atigivut atuqtilaitkait. Atlanik atnuraanik aturnaitchut.
[lugating atiraanik atughuting kamik atigi. Huuk kiaq nalufunga.
Kangighingitkiga taamna ingmiktitunluuniin atnuraaqluquvluta.
Angayuqaaka nangittuak taimani. Ilihariaqtitchungitka-

luaglunga. Inuit qaivluting uqalaururait famililaungairniarnivlugi
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was nice to see them watching me. My parents came by dog team.
Probably took a whole day. They would have to get up really early
in the morning if they want to make it right through. But sometimes
they would have to camp. Of course they had children, too. They
had to make sure the children don’t get cold. What I used to wear was
really nice. I don’t remember getting cold when my grandmother
from my father’s side was alive. She would make us every year
caribou skin for the all inside, caribou skin on top, right from
(indicating) all the way down, mitts and everything. I don’t
remember getting cold. They were so beautiful. [At school we wore]
canvas shoes, canvas parkas and duffle, I think it was. It wasn’t really
duffle either because it was cold. It was a parka. You would have
to wear it. You can’t wear your own. No, not what you went there in.
That’s what you went to school with. They won’t allow you to wear
those kinds of clothes. Everybody had to be the same, the same
kind of mukluks, the same kind of parkas. I don’t know why. I never
understood that part. Maybe they wanted us to dress like them!

It was hard for my parents, very, very hard. First of all, they
didn’t want to put me in school. These people came around from
the government telling them that if you didn’t send any of your
kids to the Residential Schools you’re not going to get Family
Allowance any more. They were going to have no Family Allowance
and that’s the only thing that was the extra money, eh, that they
had besides their fur.

Maybe I was hiding a lot of things to talk about. You know,
I think that’s where they changed me there. Even though I don’t
want to think that it’s like that, it is. That’s where they changed me,
to hide things that I don’t want people to know. Or I don’t want to
talk about. I understand every one of the persons who are out on
the street because it’s a really hard thing to ever talk about. It’s really
hard for us Native people, myself anyways, to talk about your feelings,
your hurts. You were shunned if you did that. I find that a lot.

Where some of us are so fortunate to get out of it, very, very

fortunate to get out of that feeling, even though today I still feel

ilihariangihuagpata nutaqqahi kavamat kilingniarait. Famililau-
ngarungurluting hutualuakitavia kiinautralualuat ingilraan
aminik tuniriqaaqating.

Inugiaktuat ifighimarariitka luuniin uqaurihungilugit. Tavia
taaptuminga atlanguraanga. Taitna ihumahungitkaluaqlunga taitna
ittuq. Taaptumuna atlanguraanga ifiqtuyughivlunga inungnun
hunaliqa ilitchuritchaililiqglugu. Naagga luuniin uqaritchailivlugu.
Ilihimagit tamatkua apqutini inuunialighuat hapirnaqtuq uqarituni
iliharviaghimaniq atnirnaqtuq inugunmun. Ingmiguaqtualir-
matun inuunialirnaqtugq.

Uvagut ilangini piluktuarifugut taitnahimin pilukapta
inuuniarnimin, piilaikaluaqtuq. Ilaani uqarunginama uqarilaitkitka,
aglaan ugaghimaniq pangma angmapayaaqtuq inungnun uqarniq.
Taitna matkua apqutini inuuniaqtuat uqarilirumihigi ituifutihing
nakururuniarmiut, ilangit tauq uqairiitchut hapigfarhuting. llaatka
akpaghuting kamanapiaqtut tamatumanga ....

Imirnikun uvagut taangaqtigpait. Tuvaaqatiga inuungaan
imiqtuaruufuaguuk nutaangarmalu taaptumungaqlunuk ilihar-
vingmiunikun, nalupgihuklunuk kihumun naalaktualanikun
kangighinianginahuilunuk ugaraluarumnuk. Qanuk naglikhaaru-
tiptigun kangighinianginahuivlunuk.

Una nakuupiaqtuq ikayuulaupiaqtuq ugarniq nalugaluakar-
nun, tavra taamna ituarungnaqtugq ilaani inuk uqautituni kangiq-
hingitchuarihuufut uqarikarnik. Aglaan nalukarnik inungmun
uqaruvik nakuugihaarnahuihugiga uqalautigaini itna uva inuu-
niarnin ittuq amuniaruarlilaitchut innuniarnipkun ilitchuriniar-
nikunlu inuuniarutingnik.

Qitunrariit tautchimiinmata tavia aimarvik. Tavfa taamna
aimarviufuq. Aimarviin ilatin taataakin angayuqaakin inuunia-
qatigituni tavia aimarvillautaq. Uvamni itnaittuq ilat inuuniaqa-
tigituni. Taitna uniin inuuniarnarnighuq ilaiyaraluaghuni
angayuqaaka piiraluaqtilugik. inugiaktuatlutlat. Taitna hivumun
aulatugut. Tautchimuktuaruufugut. Uqaruutugut uvaptikkun

hunik ituigihutiptingnik. Uvaptingnun ikayutiniutaruutugut.
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it. If  have some things that are hard to talk about and I don’t get
it out, but I do a lot of talking like this, to different ones. That’s
why I say if these people that are out there would just — but they
don’t know how — start talking about these things they would be
set free also. My family is one of the fortunate people that are ....

Alcoholism. We drank a lot. We did drink a lot when my
husband was alive and when I was a teenager I drank a lot because
of that, not knowing who to turn to and not knowing who to talk to
because a lot of people that I tried to talk to wouldn’t understand
me. They wouldn’t ever understand the situation that I went through.

It’s very important to talk about whatever is in your life that
you need to talk to even a person that you don’t know, I think that
is the most effective way to go about it because sometimes when
you know someone and you talk to them, you don’t seem to get
across to them or they don’t know what you’re talking about. But
if you talk to other people that you don’t know, when they start
telling you that this is what is happening in your life then you
know that they’re not digging into your life or trying to find out
about your life.

Home is where your family is. That’s what you call home.
Your home is where your relatives, your family, your mom and
dad, your grandfather and your grandmother when they’re
around, that’s what you call home. To me it’s very important to
have relatives. Like for ourselves we keep going, even though I have
lost my mother and my father. All those are gone now. We still
keep going. We still gather together for occasions, birthdays or
whatever, we still get together. We talk amongst each other. We talk
about our problems and we help each other a lot. We uplift each
other a lot.

The only thing that I heard in Residential School about my
home was that it was not a fit place to live in. We were poor. We
had nothing. We didn’t have good blankets. We didn’t have the
foods they were giving us. I've heard people talking about that.

These are the things that are really very, very hard for me to talk
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I always say that your culture,
your language, tradition, if you have

those three you feel good about yourself.

[lanaruugit inuuniarniq uqautchiq
aipaani inuuniarniq taapkua pimagupki

ilingnun inuuhuginat.

Una kihian aimarvipkun tuhaaratualuaa aimavigiitchurgu-
ruuq inuniarvikraungilaq. Illiappait, huitchuhi uligtaugariitchuni
niqaitchuhi. Tiguhinaaqtuaqtuhu niqginik. tuhaaratka inungnin.
Tavia taapkua illiapparigaanga, taapkua uqarnirmun gapaktitchuu-
gaatigut, hapirnagihuugait taaptuma aimavigiiniq. Aimavikput-
guuq qiqaufuq uunaangitchuq iliharviktun. Aimavingniitchukpiit
qiqaufuami nirikukhiunaqtuami? Qianagutiguvit taitnahinik
ugqautirarigaatin, giaritchiffaaghutin aimavingimipkaqtilugu.

Taviatualuungitchug, taviaptauq skauraagpak ulipkautaqgtaq
qifungnik. [liharvik ingnirvikpalik qituktuqtuamik. Skaugpapiaq
angifuaqgpapiaq itnatun angitilaanga uumatun inaufatun taakif -
haahinaqhuni, qitukpalhainaq. Kia niuniaqpagi skauraalungmin?
Uvagut nutaqqat, tunmirautakun. Mikinapqaligvik, Ighinaqtuq
unniin. Qilamiqpait kuvit imarhifutin. Nalugaluaqtunga uqau-
tifuni ilihariqatit. Imaluuniin imaqtauhimaqagungnaqtuq aglaan
qanulaitchut ighihungnaghuting, tunmirautat kapitpailuting.

Skaumin hinaanin kilvaulivlugi. Iguugtat tamata nutaqqat
qaniligiviufat tahamunga ingnirvikpangmun aglaan. Tunmirau-
tatikun atqaghuting. Angugautat tunmirautaniiluting, tunmirau -
tatigun atqaqhuni, gifungnun aglaan qaligiikitanun, ukiakfatuaq

argaghtaqtugut. Tallika kavighilaguutuak.
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about when they put your home down. They say that your home
is cold. It’s not warm like this. Would you rather be home where
it’s cold and you don’t have much to eat, and that’s where your
home is. You would rather be there but you couldn’t tell them
these things. If you start crying about going home they would tell
you all these things. They would tell you what a pitiful home you
had just to try to stop you from crying. They make you cry harder
because that’s where your home is.

Not only that, the other thing I can remember is they would
bring a big barge. We used to burn wood at the Residential School.
They would bring a big barge; it was a big barge, maybe as big as
this room but longer, just full of logs. There were logs right to the
top and all over. Guess who would take them out of there? — Us.
Yeah. A little plank like this (indicating). You could barely stand on
it. And you're scared. If you turn around and try to go too fast you're

going to fall in. 'm pretty sure from talking to other students, too,

Nutaqqat ilangit atniqailihuugaluaqtut tallimiligun,
aunaqiuruuhungnaqtut ilangit tamatkua kii qifut qairiitchuat
qiffuit amiqaqhuting. Napaaqtut, ilihirnaviutaritka. Nalutunga
tuquiuamik itiqtuyuqtuaq, Ighihuutuangaa tuqunirmik. Thuma-
huufuangaa atnialirungilunga.

Ugfuqtun iluaq cod liver oilmik atilik ilhiikagput. Pangma
ihumagikapku, inugiaktuat atauhiq aluutaq alururarivarfung?
Uvlaatuaq iigurarniararikput. Ilaani ithungitkaluaqlugu, pihu-
nginainmilunilu huaktik hifutin pihungitkupku.

Qaffini ukiuni pingahuni ilihariaghimaghaaqlunga, avik-
tuarifugut, taataaptingnin utuqqanaanin taniktun uqalighuting
kangiqhilaighuting utuqganaat inupiatun uqaghuting ilihariaq-
tuat ahiin taniktun, kangiqhilaiqlugiptauq innait. Inugiakihii-
naghuting ukiutgituarman.

Nutaqqatka ihipayaangitchut aimangilaamin iliharvingmun

aapangiha taviungaqnapinritkai. Taviaanigpakpailuni. Unilugu
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I’m sure that someone drowned and nobody said anything
because our plank is so tiny. This is what you call a plank ...

It goes from the scow up to the bank and we would be as
close as this (indicating) I guess, all the way down. There was a
chain of us right up to the furnace room, right up to the furnace
room. You had to go down the stairs. But there were some boys
on the stairs, too. You would stand on a couple of stairs; go down a
couple of stairs, all the way to where they piled the wood up. Every
fall we had to do that. Every fall my arms used to get just red.

There were some students who tried not to hurt their arms
but they must be bleeding or something, because those woods are
not smooth. They’re rough. They were trees like this (indicating).
We would have to do that. I can still clearly remember that, clear
like a picture. I can remember it so well. I don’t remember
anybody dying because they were so secretive. I used to be scared
to die, too. I used to just think, “gee, I hope I don’t get sick”.

And this cod liver oil that we had to have. Today I think
about it and all those .... How many hundred girls using the same
spoon? They would give us cod liver oil every morning. Sometimes
you just don’t want to take it but you have to. You wait for your
cod liver oil.

I remember when I went home a few years down the road,
about three years after I had been in the Residential School, I
found that we were just like separating, the students and the Elders
were separating because these ones were talking too much in
English and they couldn’t understand them. And we couldn’t
understand the Elders speaking in their language. That’s what I
find that changed.

Every year there’s more.

My children never stepped in a Residential School because
their father wouldn’t let them. He was there too long. From his
trap line he had to move to Inuvik. He left his traps and I just know
he loved to trap, but he wasn’t going to see one of his children go

to the Residential School. He was going to prevent that. Never!
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My grandmother told me that herself.
When she put me in the school, she said,
“Don’t forget your language.”

Anaanangma uqgalautikangani ingmi.
[liharvingmungmanga uqalautigaanga

“Uqautchin piigurniarnagu.”

naniriaqturvinin nuutuaguuk Inuuvingmun. Unikkaa alianaigi-
rani naniriaqturniq, Taviungaqungilugi nutaqqgani iliharvingmun.
Pilagutilaamini iliharvikmuktiniangit kai! Hihamat nutaqqatka
ihipayaangitchut iliharvingmun.

Piluatangirutini tavfaniinami nangirutini ihumagivlugi, ilihi-
malauraritka hufarautingit, uqarihuukangi imigami kihian. Uvangap-
tauq imagaananga uqarilaitkitka nangirutika. Inuunayaqtuq huli ugari-
gumigi nangirutini iliharviinami, ilihimatunga tuqutkaat iliharviit.

Malrungni luuniin anfiaralu inugialaiugut uqautigikaqput
iliharianikput “Iluqaiha pikatiin?” Nataqqavut kangiqhiniara-
luaqtut qanutlugautiptingnik. Ukpitingitkaatigut taitna inuuni -
rutivut. Uqaringairvut tavianga. Hapirnaq palaarman uqarihu-
laitkikput ilihariarnigput. Uvanga utiqtiniataglugu inuuniarnira
utiqtaraa angayuqaama inurniarutaak. Tuvaaqanma aglaan
nutagganminun kamaginginnguiaqulaitchug. Nutagqat ganugliqaa
inuuniutaqhutait kai. Nutaqqani, hurugautaqhulaitkai huna
inuuniarniq uniuqtaufarlugu. Taamna tavta ilihaani iliharvingmi.
Taitna tautukkiga. Iluganuk taamna malirunniaruugkaqpuk.

Inuugiaktuat tangaqtuat ataramik inuit, nakurulaqaaghu-

ting qaffinin ukiuni itchaktani luuniin .... Hum taima pimating
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So, all four of my children never as much as walked into the
Residential School.

It was because of what he went through, eh. I kind of know
what he went through, but the only time that he would talk about
it is when he was drinking. He wouldn’t talk about it otherwise.
But the only time he talked about it was when he drank. I had to
have a few, too. It’s very hard to talk about it because he would
have been still here if it wasn’t for that. I know they killed him.

I think a couple of years ago maybe there was my cousins
and myself and quite a few of us were talking about when we were
in school. “You did all that?” Our children were trying to under-
stand what we went through. They couldn’t believe that we went
through all that. But other than that we never talk about it. It’s
something that is too hard to talk about. For me I had to go back
to the same way that my parents brought me up. But my husband
wouldn’t let my children cross anything. Never cross his ways, you
know. There was no way his children were going to do anything
like that. I noticed that. He was a very strict father. And I knew
it was from when he went to Residential School. I knew. I could see
that. I understood him and we supported each other with that.

There are lots of alcoholics, lots of people who do really
good for a few years, maybe five or six years, and they just ....
Something hits them and they just start drinking again. There’s
lots of dope now back home. That’s what the students are going
through, too. That’s why I told you that’s what affects the people
today, not knowing how to talk to anybody else, not knowing how
to make them understand what they’re going through.

Another thing that I see is how the young people start turning
to booze and to drugs is because of the Residential School. The
parents suffered enough so they start drinking and everything and
that’s how come the young people start doing those kinds of things
too. Because the parents don’t know how to talk to them, I guess.
I’m not putting them down. That’s the way I am. That’s the way I

am. I never knew how to make them think differently than what

imighaufaraqtut imitqiffaaraqtut. Mafahipaluit inugiakhifut
aimaviptingni. Nutaqqat taamna aturaat. Taitnaqhuting inuit
inuuniaqtut pangma naluvluting quliaglirnikun ituigiranmingnik.

Taviaptauq nutaat inuit tamata taitnangaqtualigtut iliha-
riaghimatuat. Angayuqaat nagilkaagpailuting imiqtualiraqluit
ihumaaluum taitnaptaut nutaqqat tuviaqglugii angayuqaating.
Angayuqaat naluvluting uqautiningi nutaqqat. Itna pianiniraa-
ngitkitka. Taitnaittunga tavta. Taitnaittunga uvanga qanuq atlakun
ihumakfanginik aitchuutiktailunga, uvamnun pihuiliraqtunga
ugautirarmik naluvlunga. Pilguqlunga inugurniarutimnik aglaan
inmiktugun nakuutuakun inuuhalahuting. Naakunitualuit nutag-
qgatka. llugating inmikliguartut. Paniga kihimi Inuuvingmi ittuq ping-
ahut irnitka, atauhiq Kamloopsmi, atauhiq Calgarymi, atauhiq
Edmontonmi, taitna nuutgaqating inuuniarutikting atlangruqlugu.

Taitna tavta ikayuqtaqtuktaufut taamna ihumagitakiau-
tivut. Ikayuaktuuruttauq takpavani inuuniaqtuat. Ikayurmanaqtut
atauhitualuututin aglaan ikayurniq hapirnaqtuq katitutiluta
kihian ikayurayarivut.

Ugagq, ugaqlugi, pigpakkun taitnaqaatinnagit pilgulilaaruta
ilayuqtakiavut. Uqalautirarangairlugi hulainirarngaitlugi. Huinau-
futin. Ilitchurifuangaa ilihauttikama iliharvikpangmi. Pangma
inaruraluaqtut uvamnun huli qaihuutut thirtytun naagaluuniin
inuinnaqtunlu ukiunikaluaqtut iqgamaariararigaanga pigpakkun-
mik ilihautfaalkailuagluakun innuniaklilaktut. Munariukkaannga.
Ilingitali munarilinngali.

Kaanatami inuit ilitchuriniagtaktaraluangat apigiutailuting,
ingmingnik ilitchurilugi inuuniarningi. Aqapiqatigilugi atauhiu-
laaluting .... Ilaani inuit ihumaraqtut hunakiaq una uqaqpa
taitnaingitchug, tatinaingitchugq. Ilitchurinaghitut ilumun uqaq-
tuanik qanuqghirautiptingnik. Taitna ilitchuripiarivut tavia
taitnaptauq inuuniaghimaruat ilitchuriniarivut ilumuugtilaangi.

Tautukhigi inuit ilangi, tanngungitchuat inuit. Itnaruuiut
taviaguuq inuvut inugialhaaqtut pihuktaaqtuani apqutini,

inugiaktuat Vancouvermi naniliga uqautigilailugi nangifutiting.
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they were going through because I felt guilty already because we
drank so much, they were drinking and that. But today they are
well-to-do, my children. 'm so proud of them. There’s nothing I
could be so thankful for, you know, for how we brought them up
and yet they turned around this way. They are just beautiful. They
all don’t live at home, except for my daughter. She still lives in
Inuvik. I have three boys; one in Kamloops, one in Calgary and
one in Edmonton. That was the only way that they could get out
of the rut they were in.

These kinds of things I think are some of the things that we
have to think about. Help those people that are down there. You
just want to help them so much but you’re only one person so to
try to do that it’s going to be hard. You need a group.

Talk. Talking, and loving them I think is the most important.
I find that you don’t go telling them that they’re wrong. You're
bad. I found that out when I was teaching the teenagers at the high
school. Today they are twenty or thirty years old but they won’t
pass me by without giving me a hug because I loved them to where
they are today. Yeah. I see them doing so well, a lot of them. They
still want to look after me. It’s their turn to look after me.

Canadians should really try to find out and ask questions.
Find out for themselves. Sit one-to-one with somebody who has
been through .... Sometimes people think you’re just talking like
this just because, but it’s not. It’s not. They have to find out the
true facts of what we went through. And that’s when they’re going
to finally realize that these people did go through all the things
that they say they did.

Take a look at some people, some Native people. You know
they say that the majority of Native people who live on the street,
all those there in Vancouver or wherever, it’s because they can’t

talk and they can’t deal with these things. That’s why they’ve got

Taitnaghuting ikayuqtiruqtuq ikayugqlirniaqtuanik, Ikayuqtit

ilihimafut nangifutinginnik ihumafutinginnik inugutigihimav-
lugu tamna, iliharvingmiithimavluting inukayurniaraluarnagi
inuit, imingaiqliniaqlugitlu. Uvlupak Huli taitnaittuq. Kiavraaq-
tuarrinaqtuq kiavialuluaqtuatun. Ikayurvighaqtugut. Taitnaqihi-
maiuni nalunaitchugq ilihimanaqtuq qanuq ikayutikianik.

Itna ihumagiga pitqagigalu tamatkunani ilautlahilugi
inugiaktuani ilaulahiniarlugi uqarlugi.

Uqalautihukitka inuit hivunmuugta. Hivunmuugqta nakin
qaigaluaghuta, ilugata uqaghimautarniaghaaqhata hutarautivut
nangifutivut. Uqaqatigilugi ilihimakating inuit tutqagirangilaarnun
tamana tutqimanagu ihumafun anitchimautarniarlugu atnia-
liutigihigin ilungniit paitkupku atniarutipalunguqpiaqtugq.

Agitiniarlavut inuvut, utigtilugi inuuniarninganun ingilraan.
Aulaaqtutilugi aularvingnun, tavia nakuruqpaaluk hivaluktut,
taavani aulaaghimatuni mamituartiinaqtug, ingmun ilihimanaqtugq
tutitgingnaq. Uvanga taitnaruklunga thumatigirariigitka nutaat

uniin ihumagihuugitka aulautirarlugi.

[Class of girls with nuns] — Lillian Elias owns this photo but isn't even
sure if sheis in it, as she does not recognize herself in any of the faces.
PHOTOGRAPH PROVIDED BY LILLIAN ELIAS.
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lots of counselors for themselves, like the people that have never
been to Residential Schools before they’re trying to help their
people, or other people to quit drinking and different things like
that. It’s the same thing today. It’s just like when you’re in a circle.
We have centers. When you’re in those and when you’re in the
circle, I would advise them to go to more circles and then they’ll
really understand how to help those people with a lot of talking.

I just have to tell other Inuit to keep going. We just have to
keep going where we come from, we have to keep talking about it,
talking to whoever you’re comfortable with, and don’t keep it
inside or it’s going to eat you up. Whatever is inside of you is going
to turn into cancer or sickness.

We should try to bring our people back home, back to who
we were before. Go out on the land. That’s where you can really
feel the healing, the healing part of you, you can feel it when you’re
out on the land. For myself, that’s what I've been looking for and
that’s what my hopes are that they will bring even the younger
people out on the land.

Me and my husband used to do that. I still do every summer.
I’'m retired but I still work hard! We go to my camp. We go walking
on the hills. I have hills not far, right across my place. We go for
berries. Just different things. We eat out with them and travel
around with them with the boat. Just being on the land is a healing
part for me, and even for them. They find out about different
things, different plants and what you use them for, and sometimes
I just purposely don’t bring anything for medicine; no aspirins or
anything like that. I just take them without things like that and
then they find out that there are other things out there. Plus I
always say that your culture, your language, tradition, if you have
those three you feel good about yourself. That’s what I told my
students for ten years. If you know who you are, if I know who Lillian
is, for the rest of my life 'm going to be feeling good about myself.

I got strong. I'm very powerful, I must say, I am today

because of when I think back and I think that I couldn’t do this, I

Tuvaaqatigalu taitnaruufuaguuk. Aulautiutaruugitka huli
nataqqat. Havangairaluaqtunga havaktunga huli. Aulaarvimnu-
guufugut. Nunavingnun pihukataaruufugut. Nunaviit qanittut
akiurangani aulaaqturvingma. Ahiariaruufugut. Hunikliqaa
niritivlugi hilami umiaqtuuraghuta. Aulaaqtugutuni maminngin-
maturrinaqtuq inugunmun, ilingininilu taitna ituugq. llitchuriraqtut
qanuhinikliqaa, nautuanik qanuq aturnaqtilaangi, ilaaniptauq
mafahinik aulaufuilaitchunga, aasprinik qanuhinikliqaa. Taitnar-
fuinaq aulautihuugitka huitaaqlugit matahilaaglugi ilitchuriraqtut
atlanik atutlaliaamingnik. Ilanaruugit inuuniarniq uqautchiq
alpaani inuuniarniq taapkua pimagupki ilingnun inuuhugqinat.
Taitnaqtuaruugitka ilihauttaatka nutaqqat qulini ukiuni. Ingmun
nakin qaihimatilaani ilihimagupki Lillian kihuutilaanga inuugu-
raruma uvamnun nakuarikhifunga.

Huamahifuanga. Huamatunga, ilihimafung, pangma
ihumautfaqghama hulaipairaluaqtuangaa, huna liqaa hapip-
iaraluakara, taitnaqlunga uqautchiraa pangma pimagiga akiili-
tailivlunga akiilipkangitchuangaa. Kamanautiga pilagaat aglaan
uquatchira pinapingitkaat. Anaanangma ugqalautikangani
ingmi. Iliharvingmungmanga uqalautigaanga “Uqautchin piig-
urniarnagu.”

Itna pigungihara akiitaaqlunga havautarivlugu. Anaanaga
taapitchimahuukara kavamanungman. Atniarvingmun taaktiliar-
man mumiktitchirfauhuufuangaa Aakagalu ilugaiha ikayuraqlugi
mumiktitchiufaqlugi, kinaliqaa ikayughuman akiitaagqlunga
havaaka tamarfa. Panga ahiin havaakfailiulaiglunga inuit mumik-
titakfiugaming naagga luuniin aglaufaat taniktun mumiktakiat
mumiktitaaliqlugi uvamnun qaiyaugailighuting.

Pangma Qauklirmin tugliliufunga utuqanaani Inuit
Circumpolar Conference Aulaaraqtuaruuiunga. Kuujuaq kupakmi
ittuakmukhimatrunga upinraatqik uqautiyaqluglugi Nunavut
Tunngavik Incorporated Tavianiinama ukuat ugarikangiit utuqa-
naat nutaqqat. Aatigaa aliahungitchuangaa uqautikatka qanuq

ihumamni ikayukaikianga tamatkununga.
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couldn’t do that, that’s why I never lost my language because I
wasn’t going to let them beat me. I wasn’t going to let them take
everything away from me. They could take my pride and things
like that but not my language. My grandmother told me that
herself. When she put me in the school, she said, “Don’t forget
your language.”

How I kept it is by doing it voluntarily. I used to bring my
grandmother up to the government offices and I would interpret
for her. I would bring her to the hospital and interpret for her. My
mother, I would interpret for all of them, anybody that needed.
It was voluntarily working. Today I feel so proud of what I did
because any time they need someone to do translations and
interpreting or anything they come to me.

Today I am the Vice President for ICC [Inuit Circumpolar
Conference]. I travel a lot with them. I was over in Kuujjuaq in
northern Quebec last summer to speak to NTT [Nunavut Tunngavik
Incorporated]. I was there and they were talking about young people
and the Elders. That was real nice. I really enjoyed it. I had a chance
to speak to them about how to help them with speaking of the ....

You know, what they’re doing is the right thing. They are
walking in the right direction because youth and Elders never
separate. If they want to know anything there was always an Elder
there. And the youth ....

We have to understand this part, too, we have to understand
the youth because the youth’s mind is not like mine. Mine is really the
opposite. I want them to do it this way. You can’t go around telling
them that because I taught for ten years and I had to remember,
yeah, I was a teenager once. (Laughter) So this is what I do.

I would just like to encourage all the Residential School
students not to forget. If they forget everything else they should
try to get home again. Try to get home. Try to go out on the land
or speak to people they think might be able to help them. Unless
you know who you are and your background all these nice things

are going to come back up.
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Today I'm sixty-five years old

and I still remember clearly, just
like a picture, a picture of the things
that happened in there.

Pangma 65nguq tunga
tautuktuuraaritka huli uvlupaklugaa

hulugautingit taviani.

Tavta taamna ikayuulauvialuktuq ihagutiranga. Ilihimagiga
iluanmun aulafut ukuat ihumatigivlugi innaitlu nutaqqat taimanga
qanga tautchiniitchuufuk. Nutaggat humik ilitchurihukuming
inarmun qiviaruutut innait ikayuqtuugait.

Una kangighilakput, nutagqat ihumangit uvapitngnin
atlangafut uvaptuningitchuq. Atlangapiaqtuq uvamin. Itnarar-
naitchut itan una pingaqtuq taitnangilaaq. Una itqauma huugi-
ganutautiga, nutauhim kama, alarmik inauhimainama.

Ugalautilagukkitka ilihariaghimafuat piigurnahi. Piigu-
piaruffi hunikliqaa ainialaritchi. Ainiapiaritchi. Aulaavingmung-
nairuhi uqaqaligilugit inuit ikayuqpiaraahi ikayutiqagpiaqtut
ilingnun. Ilingnun ilitchurpiaruvit inuugutin natqingniaqtuq

nakuufuat inuunirnungniaqtutlu kiviktauhitutin.
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LILLIAN ELIAS

Lillian Elias currently resides in Inuvik, Northwest Territories, but
she attended residential school in Aklavik, Northwest Territories
from the time that she was 8 or 9 years old. Of twelve children, Lil-
lian was the only one to go to school, which she did so that her
parents could maintain their family allowance and support her
other eleven siblings. Despite being taught exclusively in English
in residential school, Lillian was able to maintain her Inuvialuktun
language by speaking it during the summer months and by
volunteering to translate for her grandmother and others at the
local hospital and government offices when she was young. Prior
to retiring from teaching, Lillian carried on her efforts to preserve
the Inuit language by integrating it into her classrooms. Today,
Lillian organizes and participates in Inuit language symposiums
and is the Canadian member of the International Inuit Elders

Council of the Inuit Circumpolar Council.

LILLIAN ELIAS

Lillian Eliasgum Inuuvingmiutam, Nunaptingni, aglaan Alarving-
mun ilihariaghimarug, manni nunaptingni 8tun kiaqukiughaq-
huni nagaluuniin 9tun. 12 tun nutaghat nukkaangit angayunga
itkaluqtut kihitchaurami ilihariaqtuqtualuk, ilihariqtuaq anga-
yughaangni qatqungilugik familyaungingnik ikayurniqraqlugit
nukanni. Taniktun kihianik uqaghimauraqnialarmi iliharvingmini
uqagqtitchairiraraluaqtiluni Inupiatun pigungihangi uqautchini.
Panigavluum. Inupiatun uqaghimauraghuni upinaraami aimala-
kami Ikayuraqluglu anaanani taapitchiqimauraqlugulu akilaaghuni
anairvingmungman kavamanunngman ilayuqliriarman nutauviu-
rangnarmi. Havangaigami Panigavluk hli havautarigai ugautchi-
tigun tamaitchailiniq, ilihautriuraqlughuli uqautchiminik. Pangma
Panigavluk ilauruq katimarini uqautchit angalarutingani, agapi-
rauruqlu utuganaani kiaaqlugu nuna, ating Inuit tamatkiqlugi

utuganaani.
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MARJORIE FLOWERS
[N D

I hated it. I really did because I felt like I was being torn away from my family. I think I was a bit rebellious. I didn’t

want to go by the rules but yet I knew if I didn’t then I would be in trouble. So I would write these letters home to my

parents and make little teardrops. I wanted them to see how sad I was and I thought if I did that, or if I didn’t do well

in school then maybe they would let me come home. But they didn’t.

Omisotigilauttaga. Omisotigitsiamagilauttaga ippinialilaugama sollu alittudlunga avittitauttojalilaugama ilagi-

jakkanit. IsumaKavunga immaKa ilangagut ndlalaunginiganik. Nalagumalaungilanga maligatsanik tavatualli Kau-

jimalaukKunga nalagasuangikuma piungitumonianniganik. Taimaidlunga allaKattadlunga angajukKdkanut

allatakkanut Kupvikanik ilisidlunga. TakukKudlugit kitsaniganik isumaKadlunga taimdk piguma, ubvalonnet ilinni-

avimmi piujumik pingikuma immaKa angiggatitaugajanniganik. Tavatualli angiggatitaulaungilanga.

I went to school in North West River, Lake Melville High
School. The first year I went was 74, so I was there for three years,
from 74 to ’77, from grades nine to eleven. 'm from Makkovik,
originally. That’s my home. We flew on a plane. Sometimes we
would go on a Cessna, which is a little small two-seater. Other
times it would be a Beaver, which is a bigger float plane or skis.
And then the Otter would be the biggest one.

I had eight siblings. There were nine in our family. ’'m the
youngest so I was the last one to go to school and I went along
with my brother, my youngest brother. There’s only one of my

siblings who didn’t go to Residential School. Everyone else went.

Ilinniaviliasimavunga North West Riverimi, Lake Melville
High Ilinniavingani. Sivullipdmi aigiulaukKunga 1974ami, 1974amit
1977imut, grade 9amit grade 1limut. Maggovimmiunguvunga,
inolipvigisimajaga. Angiggagidlugu. Tingijokkut aullaKattalauk-
Kugut. Ilangani Cessnakkut, mikijukulukkut maggonik itsivauta-
likkut. Ilangani Bevarikkut, anginitsagalak iméanut sikumullu
misongudlunilu KamutaujaKadluni. Amma taima Atariunigattak
anginippautillugu.

Attanik KatangutiKalaukKunga. NainaulaukKugut ilageni.
Nukadlipauvunga taimaidlunga kingullipangudlunga ilinniavi-

lialaukKunga aniga ilagidlugu, nukadlipak anikkanit. Atausituinnak

Marjorie Flowers.
PHOTO BY JEFF THOMAS.

Marjorie Flowers.
ATJILIUGISIMAJUK JEFF THOMAS
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I remember being very homesick.
I didn’t want to be in school there.

I wanted to be home.

IkKaumavunga angiggamut

paingusiammagilinnimik. Taipsumanialuk

ilinniavimmegumalaungilanga.
AngiggamegumalaukKunga.
Tamanna uKumaittualoKattalauttuk

aullasimagiak angiggamit.

We were allowed to go home at Christmas and in the
summertime. My parents were there. My siblings were there. Some
of them were already gone off to university and some of them were
married by that time because there’s a big age difference in our
family.

I remember being very homesick. I didn’t want to be in
school there. I wanted to be home. So for me it was hard. It was
hard being away from home.

The first day was sad. It was sad because I was a little bit
excited first because everyone was going away to school and every-
one came back and it seemed like it was a lot of fun. There were
things going on in my young life that I kind of wanted to leave,
but I didn’t realize how hard it would be until I got on the plane.

Then I realized I was leaving my parents. So I cried the
whole way. By the time I got to school at North West River my eyes

were almost swollen shut. I was just sad. So I basically cried the

Katangutikkanit Paigijaupvilimmut Ilinniaviliasimangituk. Tapsuma
asiagut ilonnata ilinniaviliasimavugut.

AngiggasonguKattalaukKugut Inoviani aujamilu. Anga-
jukKéka taikanetillugik. Katangutikka taikanetillugit. Ilangit aulla-
simaligettilugit ilinniavitsuamut ilangit aippatasimaligettilugit
taipsumani jarikKutunitsaulaummata ilangit ilagengujuni.

IkKaumavunga angiggamut paingusiammagilinnimik.
Taipsumanialuk ilinniavimmegumalaungilanga. Angiggam-
egumalaukKunga. Taimaimmat tamanna uvannut uKumait-
tualolauttuk. Tamanna uKumaittualoKattalauttuk aullasimagiak
angiggamit.

Sivullipak ulluk kitsanattualolauttuk. kitsanattualolauttuk
sivullimik Kittaingattojalilaugama takunnaKattalaugama aulla-
Kattatunik ilinniavimmut ilonnatik utiKattadlutillu takugannija-
giKattadlugit alianattojaKattalaummat. Sunanik ilanginnik inosigani
inosuttodlunga KimaigumattojaKattalaugama, tavatualli ippigi-
laungilanga Kanuk uKumaittiginiammangat, Kaujiniadlunga kisiani
tingijommut ikisimalidlunga.

Taipsumani kisiani ippigililaukKunga Kimailinniganik
angajukKékanik. Taimaidlunga KialilaukKunga tdvunga tikidlutanut.
Tikigama ilinniavimmut North West Riverimi ijekka bullimut
uitatsialaugunnaitollonet. Uvak kitsaniganutuinnak. Taimaidlunga
KianginnalaukKunga sivullik wogik nadlugu, nalunangilak. Angig-
gamut paingusiammagililaugama. Tévatualli isumaKavunga
ikajulauttumik uvannik animma taméaneKatigilaummanga. Tamanna
uKinnisautitsilauttuk. IsumaKavunga uKumainnisaugajalaunni-
nganik tamanelaungipat. Taimaimmat ilangagut ilagijakkanik
ilanganik tamaneKatiKalaukKunga.

Omisotigilauttaga. Omisotigitsiamagilauttaga ippinialilau-
gama sollu alittudlunga avittitauttojalilaugama ilagijakkanit.
IsumaKavunga immakKa ilangagut nalalaunginiganik. Nalagu-
malaungilanga maligatsanik tavatualli KaujimalaukKunga nalaga-
suangikuma piungitumonianniganik. Taimaidlunga allaKattad-

lunga angajukKakanut allatakkanut Kupvikanik ilisidlunga.
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whole first week, for sure. I was really homesick. But I think the
thing that really helped me was my brother was with me. It made
it easier. I think it would have been much harder if he wasn’t there.
So I did have part of my family there with me.

I hated it. I really did because I felt like I was being torn away
from my family. I think I was a bit rebellious. I didn’t want to go
by the rules but yet I knew if I didn’t then I would be in trouble.
So I would write these letters home to my parents and make little
teardrops. I wanted them to see how sad I was and I thought if
did that, or if I didn’t do well in school then maybe they would let
me come home. But they didn’t.

My father used to write me letters just as an encouragement
to say that he was proud that I was there and I had to get an education.
Things were changing in Labrador and it’s time for Labrador people
to rise above everything that was happening and for me to be there.
Once I had my education then no one could take it from me.

It was pretty hard for my parents. It was very, very hard. I can
say that because I was the last one to leave out of all my brothers.
I only had one sister. Every time they left home I would see. My
mother would cry and my father would cry. He would never come
down to the plane to see any of them off. It would be my mother.
Instead I would see him — and I can plainly see him — running
or walking real fast up the hallway in our house crying and just
trying to get away so we wouldn’t see his tears.

My mother would cry and I would go along with her.

My father fought really hard to get schools on the North
Coast because I think they were just tired of seeing children go
away and the rest of Canada seemed to be able to have high school
and stay in your home and be there as well as go to school. So I
think he was one in our community, one of the leading forces of
getting a high school, or a high school in Makkovik anyway.

My siblings didn’t give me advice. I think it’s a strange thing
because we were a big family and I thought that we were a very

close family. But I'm realizing now that there was some kind of
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TakukKudlugit kitsaniganik isumaKadlunga taimak piguma,
ubvalonnet ilinniavimmi piujumik pingikuma immaKa angiggati-
taugajanniganik. Tavatualli angiggatitaulaungilanga.

Atatamma allavigiKattalaukKénga kajusimattigasuadlunga
uKagumadluni pijugiutjinimminik taméanenniganut ilinniagasual-
lunga. Sunatuinnaigok tamani asiangulimmata Labradorimi amma
Labradorimiut inuit makigiaKalinninginnik Kupvasinnisaullutik
sunatuinnanit asianguvalliatuinnalittunit ammagok uvanga tama-
nenniganik taméanegiaKagama. Ammagok ilinniajakkanik pijagesi-
maliguma kinamullonegok ilinniasimajakkanik atsdtautuinna-
lagunnaigama.

UKumaittugalammagiuKattalauttuk angajukKéakanut. UKu-
maittualolauttuk angajukKakanut. Taimak uKasonguvunga kingul-
lipaudlunga ilonnainit anikkanit aullagiaKalaugama. Atausituin-
namik angajuKalaukKunga. Tamat angiggamit aullagiaKalimmata
takunnaKattalaukKunga. An4naga KiaKattalauttuk amma atataga
KiaKattalaummijuk. Kangalonnet tingijommut aiKattalaungituk
aullagiattulimmata. Ananaga kisimi. Uvangali takunnéaKattalaut-
taga — amma suli takunnatojagisoga — appalikatattuk ubvalonnet
tuavidlini pisukatattuk illugusikutakkut Kimakatadluni malugi-
jauttailititsigasuadluni Kupviminik.

Anénaga KiaKattalauttuk KiaKatigiKattadlugu.

Atataga pigunnausimmitut atsugotiKammagilauttuk sakKi-
titsigasuagiamik ilinniavinik Tagganimiut Satjugianginni isuma-
Kavunga mingutommililaugamik takunnanginnagiamik Kitunga-
minik aullakatattunik taimaigaluattilugu asivut Canadami
puttunitsanik ilinniaviKasongutillugit angiggamesongudlutillu
amma angiggamenginnadlutik ilinniaviliasongudlutillu. Taimaid-
lunga isumaKavunga ilangagut nunaliujuni, sivukkatattiuKatau-
launninganik puttunitsamik ilinniavimik sakKititsiKataugiamik,
ubvalonnet sakKititsiKataugiamik puttunitsamik ilinniavimik
Maggovimmili.

Katangutikkanut uKautjutauKattalaungilanga. IsumaKavunga

tamanna isumajannatojalaunninganik unuttolaugatta ilagengu-
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Llost a lot. I lost a lot of my culture and
parenting and role models. I did. I lost a lot.
I gained my education but I lost a lot

of me in the process.

Asiujisimavunga angijualummik.
Asiujisimavunga angijualummik ilusittinik
Kitungaligisongugiamik amma
itjagatsausongugiamik. PijagesimagaluakKunga
ilinniagatsakanik tavatualli asiujisimavunga

kinaunimma ilanganik ilinniaviliaKattadlunga.

disconnection with us. So we never really talked a whole lot about
school or going away. They were so much older than what I was
so I guess I just couldn’t connect properly with them. But yet when
we were all together, we were together, but still there was this
disconnection of some sort.

If they were in Goose Bay then they would try and come
down and see me, my younger siblings. My older siblings I never
ever saw them because they were much older than I was and they
were off doing their own thing. But some of my younger siblings
would come to visit. But I think most of the time I used to just cry
because it made me lonely.

I enjoyed being around and meeting the other students. We
argued and fought a lot but yet we were like one big family. So it
made it much easier for when I went into the community, the other
communities, because I knew someone from every community.

Some of them I shared rooms with. So that part was good.

jugut isumaKalaummigama Kanitagetsialaunnitinik. Tavatualli
ménnaulittuk ippigiliaKivunga Kanukkiak avitsimattojalilaunni-
tinik. Taimaidluta uKalautiKappéaKattalaungilagut ilinniavimik
ubvalonnet aullagiaKaKattanimmik. Angajudlimagiulaummimatalu
uvannit taimaidlunga immakKé katingaKatigitsiagunnalaungi-
takka. Tavatualli suli ilonnata katingaKatigeligatta, katingaKatige-
KattalaukKugut, tavatualli suli pitaKalaukKuk avitsimautittojan-
nimik Kanuilingajumikkiak.

Goose Baymegamik takugiattugasuaKattalauttut uvannik,
jarikinnisait Katangutikka. JarikKutunitsaili Katangutikka taku-
lautsimalaungitakka wuvannit jarikKutunitsamagiulaummata
piusigijaminillu piusiKaKattalaummimatali. Téavatualli ilangit
jarikinnisait Katangutikka pulagiaKattalauttut. Tavatualli isuma-
Kavunga KiatuinnaKattalaukKunga paingomituinnaKattalaugama.

AliasuKattalaukKunga ilaKagiamik takugiugiamillu asinginnik
ilinniavimmetunik. Ilonnata kiumajotiKattalaukKugut pinniaguti-
Kattadlutalu taimaigaluattilugu suli atausiuKatigedluta angijumik
ilagengujalaukKugut. Taimaimmat tamatsumunga uKinnisauKat-
talaukKuk nunalinnoligama, asinginnut nunalinnut, Kaujimalige-
laugama kinatuinnamik ilonnainit nunaliujunit. Ilangit tapsu-
manitsainak illugusimmeKatigiKattasimadlugit. Tamatsumunga
tamanna piujolaummijuk.

IsumaKavunga angajukKakanut anginippamik tunitjiviusi-
maniganik nigiugutitsakanik. Atsugotjinginnalaummanik uvannik
pijagekKujidlutik ilinniagialikkanik amma ottugasuatuinnaKud-
lunga taikanegiamik pigunnausittut piggagasuakKudlunga taimak
ilinniagatsakanik ilisimaldgama taimaillunga piujumik suliatsaKa-
songulagama suliatsaKainnalagamalu pijagesimaliguma. Tamanna
sulijumik tunitjiviunigilauttaga nigiugutitsaganik. TamaneKatiK-
agiak nukadlipdmik aniganik ikajulaummijuk. Unuttuatidlunga
angiggamut painguligama KinijaKattalauttaga uKéalaKatigigumad-
lugu, ilangani. Uvannuli kamagijaugumaKattalaungituk immaKa
isumaKavunga jariKatigelulaunginannuk. ImmaKa Kanuk pigu-

majangit uvak pigumajakkanut atjiululaungimata.
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I think my parents gave me the most hope. They kept
encouraging me to finish my education and to just try and stay
there and do the best that I could do so that I could have my
education and I would be able to get a good job and have a career
when I finished. That’s really what gave me hope. Having my
younger brother there was another thing. There’s lots of times
when I was homesick I would go try and find him and talk to him,
sometimes. A lot of times he didn’t want me around but I think it
was our age. He might have been wanting to do things that I didn’t
want to do.

There was a house parent there who I really became close
to. She was very close with the other students as well. So she
became almost like a mother to me. She kind of watched out for
me, I think. She would just do little things that other house parents
wouldn’t do for us. She would let us maybe get a little bit more
food if we were hungry, or sometimes she would get me to come
down into her apartment and she would give me ice cream or
cake, or something like that. On my birthday she actually gave me
a gift. Some students, when we had the phone system in, some of
the older girls’ boyfriends used to call them from their hometown.
And if they called late at night sometimes she would come up and
actually let us use the phone and take the phone call, whereas that
really wasn’t allowed at all. I think she bent the rules and she paid
the price for it a lot of times. I lost touch with her for years. But
she called me one day just right out of the blue. I've been in touch
with her.

It’s a funny question to ask about how I reflect on my
experience, because I think if you would have asked me that
question even three or four years ago I would have had a different
answer. One of the things now that I'm involved with I'm working
a bit with the Residential School Project and talking about it, I
actually realized how much of an impact it had on my life. It really
had a big impact when I became a parent myself. I didn’t realize

that until even just two years ago.

r9Ntec DA DAL D™H S

TaménettuKalaukKuk paigijaupvimi kamajimik sungiu-
tililauttaganik. Sungiutijausimalilaummijuk asinginnut ilinniav-
immetunut amma. Taimaidluni anénaujalilauttuk uvannut.
PaitsiKoKattalaummat uvannik, immakKa. PiusiKaKattalauttuk
mikijuniugaluak asingita paigijaupvimi kamajet uvattinut
piusigiKat- talaungitanginnik. NigikkainitsausonguKattalauttuk
kaligatta, ubvalonnet ilangani pulagiattisiKattalauttuk illugusim-
minut KaitsiKattadluni aiskremmimik ubvalonnet mamattunik,
asinginnilonnet taimaittugalanik. Inolipviganilu allat aittungualau-
givanga. [langit ilinniavimmetut, fonniKaligatta, ilangit angajudlet
uiggasuit nulettuKutimminut fonnitauKattalauttut angiggamit.
Amma fonnijuKammat unnuagélolittilugu ilangani fonnimetit-
sisonguKattalauttuk, taimak pijuKagiaKangikaluattilugu. Isuma-
Kavunga ilangani maligatsanik namminik maliKattalaungimijuk
taimaidluni suangatauKattalaummijuk. Nanegalualimmangat
Kaujimalaugunnaitaga unuttuni jarini. Tavatualli ulluit ilanganni
fonnilaummijuk tamangatuinnak. Taimaidlugu uKélaKatigen-
nalittaga.

Ténna apigiusigijait Kuvianattojattuk Kanuk takunnagijo-
jammangakkit KaujiKattasimalittaka, imak isumaKagama taiméak
apigilaugunga pingasuni ubvalonnet sitamani jariulauttuni asianik
kiugajalaukKunga. Ilanga manna kamaKataugutigilittaga suliagid-
lugu Paigijaupvimi Ilinniavimmesimajut Suliagijauninga uKalau-
tigidlugulu, ippigiliaKilaukKunga Kanuk angitigijumik attuisimam-
mangat uvak inosiganik. Angijualummik attuilauttuk Kitungatdgama
namminik. Ippigilaungitaga tamanna kisiani maggolauttok jarek
Kéngimmanik.

KanuilaungimagigaluakKunga sugusekka jarittaKattinagik
jarigilauttakanik ilinniavimmut aullatitaugiulaugama. Amma
Kanillivallialinninginni tamakkununga jarinut Kaujivallialilau-
givunga Kitungakanik ningaujivalliatuinnalinniganik.

KaKialisimappalikKunga isumaKagama piungitualummik
ilangani pivigiKattalaugakkik ndmmasingiutiKalimmanik suna-

galatuinnanik. Kongadlunga uKautiKattalauttaka, “Kanuilungilatik
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I cried the whole way. By the time
I got to school at North West River

my eyes were almost swollen shut.

Taimaidlunga KialilaukKunga tdvunga
tikidlutanut. Tikigama ilinniavimmut
North West Riverimi ijekka bullimut

uitatsialaugunnaitollonet.

I was fine until my children became the age that I went away
to school. And as they were getting almost to that age I found that
I was getting really angry with them.

I feel so sorry because I think I treated them quite bad at
times when they would complain about this and that. I would be
angry and say, “At least you’re home, you're home and going to
school and you can be with your parents.” And I couldn’t do that so
I sort of took my anger out on them. That had a big impact on
their lives as well. It’s only this past year that I can actually talk to
them about it because I didn’t realize before that that’s what
was wrong.

So it’s a real healing journey for me to be able to acknowledge
that and then to try and make amends with them. I can’t change
the past. I can only go forward with them and try and have a better
relationship with them. I always took care of them the best I could but
there was just this anger that used to come out with them. Some
of it is actually a little bit funny because one day I was ...

They were trying to talk to me. I think it was close to Christmas
and they were getting excited about Santa Claus coming. I was

angry but I didn’t realize I was angry. My son looked at me, and

angiggamegattik, angiggamevutik ilinniaviliasongudlutik katinga-
KatiKasongudlutillu angajukKatinik.” Taimalli pigunnalulaunginama
ningaumapvigidlugik KongautiKattalauttaka. Tamanna angijua-
lummik attuisimammijuk inoseginnik amma. Tamatsumani
kisiani jarimi Kangitainnatumi uKalapvigitsiasogilitainnatakka
tamakkuninga namminillu ippigilaungilanga tamatsumunga
taimailiuttitauKattalaunniganik.

Taimaidluni tamanna ulapitsaivalliajuk uvannik ilitagiso-
gilidlugu tamanna tukisiligama ottugasuanialidlunga KaKialipvi-
Kagasuagiamik Kitungékanik. Asiangutitsigunnalungilanga pijage-
simalittunik. SivuppiaKatigigunnatakkali ottugaKattalunga
piunitsamik piKatigitsiagasuallugik. Paigigasuanginnatakka uvak
pigunnausittut tavatualli pitaKalaugama ninganimmik ilumiuta-
Kadlunga ilanganilu sakKitiKattalaummigakku Kitungakanut.
Ilangagulli mitannamijung ilanganni ullotillugu taimailiugasu-
aligelaummigama ...

Tamammik uKalagasualauttok uvannut. Taipsumani Kanit-
toKolilaukKuk Inovianut Kittaivalliatuinnalittilugik Santa Kaila-
limmat. Ningaumaligelaugivunga tavatualli ippigilaungilanga
ningaumaniganik. Innima takunnénialittingani, amma panimma,
uKaniadlutik, “An4nak, summat ningaumappalikKen?” UKaniad-
lunga, “Ningaumavingd, ningaumalungilanga.” Tamammik
uKaniadlutik, “Ahali, ningaumavutit.” Taipsumani ippiginialidlunga.
Ningaumanniga sakKiligegivuk. Téavatualli Kitungakanut tamat-
suminga tukisittitaugiaKalaukKunga. Namminik ippigusulaugun-
naiKunga sugalualimmangdmma. Taimaimmat tamanna angijua-
lummik asiangutitsisimalittuk inosiganik, ilitagiliaKilaugakkunit.
Sulili akKutitsaka sivitujogaluat, tavatualli uKalautigiluaKattalit-
tagali. Tamakkuninga PaigijaupvimennigiKattalauttakanik uKéalauti-
KaKattalaugaluakKunga, ilinniavimmenigiKattalauttakanillu, paniga
uKalaummijuk atausiadluni, “Aigumagajasimavunga Paigijaupvi-
limmut Ilinniavimmut, ikvit unikkausikkut KuviasuinnaKattasi-
makKogavit.” Unikkautigalatuinnalauttaga ilanginnik piusigi-

Kattalauttatinik ilinniavimmeKatigilauttakalu. Ningautilauttaga
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my daughter, and they said, “Mom, why are you so angry?” I said,
“Angry, I'm not angry.” They said, “Yeah, you are, you’re angry.”
And then I realized it. My anger is coming out. But they had to
point it out to me. I didn’t realize what was going on. So it has
made a huge difference in my life, once I acknowledged it.

I still have a long ways to go yet, but at least 'm talking
about it. I did talk about being in the Dorm before, in school, and
my daughter actually said one time, “I wish I would have went to
Residential School, it seemed like you had so much fun.” I was just
telling her some of the things that we did together. I became really
angry with her because she only heard the good parts and not the
parts that were hurtful to me.

Another thing that I noticed my first day going home, when
I actually went home, was the smell was different. There was seal-
skin. We used to have sealskins on our porch. I was really ashamed
of that once I came home from school. I thought that was a wrong
thing for my parents to have done and their way of life, the way
we used to live, I thought that was the wrong way. I thought that
I was a little better than what they were. I didn’t realize all that
until I started my journey here with the Residential Schools and
thinking about ....

Ilost alot. I lost a lot of my culture and parenting and role
models. I did. I lost a lot. I gained my education but I lost a lot of
me in the process. I almost didn’t know who I was. I wanted to be
someone else and it took a long time to come back and find my
roots, although my parents always told me ....

They taught me a lot about my roots, but I lost it when I
went to school. I didn’t get it back for years. It must have been
almost thirty years maybe that I lost. I think just by doing things
like going back on the land again and going out and doing things.

Even my food that I ate ....

kisiani piuninginnik unikkausikkanik tusalaummat amma tusalau-

ngimallu uvannut annianattoKattatunik.

Asialu malugilauttaga sivullipAmi angiggagiugama, angig-
gagiudlunga, naimalilaukKunga atjiuKongimagittumik. Puijet
Kisinginnik. Puijet Kisinginnik tutsomiutaKaKattalaugatta. Tamanna
kangusotigimmagililauttaga angiggamut tikigiudlunga ilinnia-
vimmesimakKadlunga. IsumaKalilaukKunga taimak pijuKagia-
Kangininganik angajukKéka taimak pigiaKangineginnik taimak
piusiKagiaKangineginnik, ilusigilauttatinik inodluta, isumaKali-
laukKunga tamanna tammautaulinninganik. IsumaKalilaukKunga
piunitsaulinniganik angajukKékanit. Tamatsuminga ippigiliaKi-
laukKunga kisiani akKutitsaganik akKutiKaliaKigama Paigijaup-
vinik Ilinniavinik pitjutiKannimik isumajaliaKigamalu ....

Asiujisimavunga angijualummik. Asiujisimavunga angijua-
lummik ilusittinik Kitungaligisongugiamik amma itjagatsauso-
ngugiamik. Asiujisimavunga. Asiujisimavunga angijualummik.
PijagesimagaluakKunga ilinniagatsakanik tavatualli asiujisimavunga

kinaunimma ilanganik ilinniaviliaKattadlunga. Sillak kinauniganik

Marjorie Flowers traveled from Makkovik to North West River in this
small airplane to attend residential school.
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS
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Marjorie aullaKattalauttuk Maggovimmit North West Riverimut uvona
mikijukulukkut tingijokkut ailidluni llinniaviup Paitsivinganut.
ATJINGUAK ATUINNAUTITAUJUK MARJORIE FLOWERSIMUT
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I wouldn’t eat seal meat for years and years; I wouldn’t. I
used to always grumble about it when I smelled it cooking in my
parent’s house, how stinking it was. And ducks, I wouldn’t eat
ducks and things like that. I lost the taste for it.

It was only probably I think when I moved to Hopedale that
I started. It’s a funny thing because I think in Hopedale was where
I really started my healing journey. To me, Hopedale is more my
home now because that’s where I did most of my healing. It’s like
coming full circle and it’s like home. It’s more of home to me.

There’s an elderly woman there, Andrea. She’s helped me a
lot. She’s actually from my home but she’s married there. I didn’t
know her before because she moved away, married and moved
away when I was younger. And my husband’s grandfather, I learned

alot from him. And there are other people in the community that

puigukasalaukKunga. AsingaugumalilaukKunga asiangulilaugama
amma akunialuk utittisigasuagiaKalaukKunga nakit pisimanik-
kanik, angajukKékanut ajuKittutaunginnalaugaluadlunga ....
AngajukKékanut ajuKittutaunginnalaukKunga nakit pisi-
mammangamma, tavatualli asiujilauttaka ilinniaviliagama. Utit-
tigunnangiumalilauttaka unuttuni jarini. ImmaK4 30Onigalak
jarinik asiujisimavunga. IsumaKavunga sunagalanik pigalaKat-
tanikkut aullagalaKattanikkut nunamut amma silami sunagalanik
pigalaKattanikkut. Allat niKet nigiKattatakka ....
PuijivinittugumalaugunnaiKunga unuttuni jarini; Pigun-
nalaugunnaiKunga. PiugiKattalaugunnaitagalonnet naimaligakku
igatillugit angajukKama illungani, mamaittualonigaKattadlugu.
Amma mitet, nigigunnalaugunnaiKunga mitivininnik asinginnilu.
PigumalaugunnaiKunga taimaittugalait tipinginnik.
IsumaKavunga kisiani nogama Hopedalemut pigumagiasi-
laukKunga. Tamanna Kuvianattojammijuk isumaKagama Hope-
dalemi ulapitsataugiasinnimik akKutitsaga pigiasittojallaummat.
Uvannut, Hopedale angiggagiluattojagilittaga méanna tamani
ulapitsatauluattojagama. Sollu nukKavitsaganut tikisimalittunga
angiggagittojadlugulu. Angiggagilualittagali uvang.
InutuKaKagivuk ningiummik tamani, atinga Andrea.
Ikajuppasimalittuk uvannik. Angiggagilauttaganit pisimammijuk
tavatualli aippatasimajuk taméngat. Kaujimalaungitaga siagu nosi-
malaummat, aippatdgami nosimalauttuk suli mikinitsautillunga.
Amma angutimma atatatsianga, ilinniavigisimammijaga angi-
jualummik. Asinginnik inuKagivuk nunaliujuni Kaujimajakkanik
amma taikkua aivigiKattamijakka. Amma angutiganulluasiak,
ilinniatitausimagivunga angijualummik. Sollu angutimma ....
InutuKaungikaluadluni ilinniatisimavanga utigiamik inosigillugu
ilusittinut. Tamanna tataminnianattuk. Angutimma angiggautisi-

mavanga, taimak isumaKavunga taimak uKagunnaKunga.
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I know and I go to. And my husband himself, I learned a lot from
him. It’s almost like he .... He’s not an Elder but he taught me how
to come back to our way of living again. It’s amazing. He brought
me home, I guess I can say.

One of the things for me, and it’s about the government,
that we’re not recognized as being a part of Residential Schools. The
government doesn’t recognize, they don’t recognize Labradorimiut
as Residential School Survivors but yet we get funding under the
Aboriginal Healing Foundation to do projects in our communities.
So I'm trying to come to terms with that yet. And the apology that
the Prime Minister made, I think we need to acknowledge that.
Labrador needs to be included in that. And I think if anything, I
would really like to let people know that no matter what happens, or
what has happened, we can’t change the past, we can only go forward.
But you should never be ashamed of your roots and where you
come from because really that makes you who you are today.

It may be a little bit hard to find the roots but I think every
one of us has something inside of us, an instinct of where you
came from, who you are. You just need to brush off the dust and
rise above that and find it. We’re all equal. We’re all equal in value
to the Creator. Not one of us is any ....

We’ve all got different lives, different cultures but we’re
really all the same. And it hurts me when I see so much pain and
suffering continuing into my children. It can be carried into my
grandchildren if we don’t acknowledge it and move on. I think
that’s the thing. We can’t change what has happened. It definitely
should be acknowledged but we need to move on from there and
get our feet back on the ground again. Because we’re a strong
breed of people and we need to let the world know that. We can’t
be shaken.

I think that is my hope for the future is to move on,
acknowledge what has happened and move on, rise above it and
become the strong people again that we were before all this

happened. I think it might be done in a little bit different way
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Ilanga pitjutigijaga uvak, pitjutigillugu kavamatuKak, ilita-
gijaulunginatta ilinganiKasimanittinik Paigijaupvinut Ilinniavinut.
Tainna kavamatuKak ilitatsilungituk, ilitatsilungitut Labradorimiut
Paigijaupvinut Ilinniavinut AniguiKatausimanittinik tavatualli suli
kenaujattatitauKattadluta atdgut NunalituKait Ulapitsataugia-
Kanninginnut Tungavinganit suliaKasongugiamik nunaliujuni.
Taimaidlunga ottugagasuavunga Kanuk uKausigigajammangéakku
tamanna suli. Ammalu KaKialinnigadluni AngajukKasuap sakKi-
tilauttanga, isumaKavunga tamatsuminga ilitatsigiaKannitinik.
Labradorimiut ilautitaugialet tamatsumunga. IsumaKagivunga
sunamik sakKititsijuKaniappat, inunnik KaujimakKujivungali suna-
mik sakKituKaniagaluappat, ubvalonnet tamakkua sakKigesima-
galualittilugit, asiangutitsigunnalugunnaiKugut pijagesimalittunik,
kisianili sivumuagiaKavugut. Téavatualli kangusotiKagiaKangi-
magikKugut nakit pisimagaluagutta tamannaumat kinauninnik
sakKijatitsijuk ullumi.

PijagiakKutujugalauniattuk immaKé nakvagasuagiak nakit
pisimaniptinik tavatualli isumaKavunga ilonnata sunamik pitaKak-
Koniptinik iluptigut, Kaujimanimmik nakit pisimammangapta,
kinaummangéptalu. Saningituinnalugu pujuk makitituinnalutalu
tamatsumangat nakvéalugulu. Ilonnata atjigevugut. Ilonnata
atjigettitauvugut upigusunningagut Pingutitsijigijatta. Nallivul-
lonet piunitsaungilak ....

Ilonnata atjigengitunik inosiKavugut, atjigengitunik
ilusiKavugut tavatualli ilonnata atjigevugut. AnniaKattaKunga
takunnaligama anniatillugik siunniutillugillu sugusekka. Tamanna
aittotausongugivuk ingutattinut ilitagingikuptigu Kimallugu
sivumuangikutta. IsumaKavunga taimak pigiaKannitinik. Asia-
ngutitsigunnalungilagut pijagesimalittunik. Tamanna ilitagijaut-
siagialik tavatualli sivumuagiaKavugut tamangat itigavut tungatit-
sialillugit nunamut. Sangijodluta inogatta KaujimatitsigiaKavugut
silatsuamiunik tamatsuminga. Sajuppilattitaunialungilagut.

IsumaKavunga tamatsuminga nigiugutitsaKanniganik sivuni-

tsatini sivumuagutigillugu, ilitagilillugu pinianniusimajuk sivumua-
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because times change so much. I don’t think we can really truly
go back to how life used to be because the world has changed so
much. But we can build on that, what has happened, and continue
and not be ashamed of it, not be ashamed of who we are and use
what we were taught. If anything, if we’ve lost it, go to people in
our communities who know about how things were and to listen
to them and acknowledge it and use some of it because it’s very
useful. We can learn a lot. We learn a lot about who we are.

I think one of the things too that I wanted to say is I work a
lot with the church. The church has done a lot of damage to us, a
real lot. For me, as a younger Survivor, trying to get that spirituality
back that was really damaged is hard. It’s hard to get people to
acknowledge that the church is there, spirituality is there, which-

ever you want to choose. But I want to show people, too, that even

pvigillugulu, makililluta Kupvanitsamut utittilillugu sangijolluta
inonigilauttavut tamakkua ilonnatik sakKilaukKétinnagit. Isuma -
Kavunga asiagugalak suliagijauligajanninganik sunatuinnait
asiangugeKattamata. UtilugajakKogunnaiKugut inosigilauttatinut
silatsuak asiangusimalimmat angijualummik. T4vatualli sanaval-
lialigajakKugut tamatsumangat, sunamik pinianniKattuKasimam-
mangat, kajusimatsialuta kangusotigilunnagulu, kangusotigilunnagu
kinaunivut amma atullugit ilinniatitausimanivut. SunaKappalu,
asiujisimaguttalu, aivigiKattalugit inuit nunaliujuni Kaujimajut
sunatuinnanik piusiuKattalauttunik nalatsiaKattalugit ilitagitsialugit
atuKattalugillu ilangit atunniKatsiasongummata. IligunnaKugut
unuttunik. [ligunnaKugut unuttunik pitjutigillugu kinaunivut.
IsumaKagivunga ilangagut uKausigigumajaganik suliaKaKa-
tiKainnagama katimmavimmik. Angijualummik katimmavimmut
sukkutausimaligatta, angijualummik. Uvannuli, inosunnisaud-
lunga AniguiKatausimadlungalu, utittisigasuagiak aninnimik
ajungitumik sukkutausimajumik pijagiakKutujovuk. PijagiakKu-
tujummagiuvuk inunnik ilitatsititsigasuagiak katimmavik tama-
nenninganik, aninnik ajungituk tamanenninganik, nallianituinnak
annigusugumaguvit. Tavatualli takutitsigumagivunga inunnik,
atautsikut, imak unuttualuit 4nniatitausimagalualittilugit Pingu-
titsijiujuk anniatitsisimalungininganik, taimak sakKititsisimalungi-
ninganik. Inuit sakKititsisimavut. Inutuinnait piusitsamitut
piusiKasimalunginamik taimaidlutik sakKititsingasimajut anni-
anattunik. Sukkutigisimajut unuttualunnik. Pingutitsijilli tama-
nenginnalauttuk utakKinginnadluni apigijaugiamik. Angijua-
lummik annianattunik siunniunattunillu sakKititsisimalittuk
katimmavik. Téavatualli sivumuagiaKavugut tapvangat tigusilluta
tigugunnataptinik tungavigingélillugulu Pingutitsijik.
IsumaKavunga nungutausimaligajanniptinik nigiuvitsa-
Kangikupta. [sumaKavunga tigumianginnagiaKavugut nigiuvit-
saptinik. NigiuvitsaKangikupta sunaKangilagut. TaimaittuKa-
ngikupta nungutausimangualikKugut taimaimmat isumaKavunga

ahail4, nigiuvitsaKavugut. NigiuvitsaKainnaKuk. Nakvagunnatua-
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though there’s been a lot of hurt it wasn’t the Creator who hurt,
who caused that. It was humans. It was human people who didn’t
do things in the right way and they caused the hurt. They
destroyed a lot. But the Creator was always there just waiting for
us to ask. There’s a lot of pain and suffering that’s been done by
the church. But we must move on from that and take what you
can and lean on the Creator.

I think we would be finished if we didn’t have hope. I think
we should really always have hope. If we don’t have hope we have
nothing. Without it we’d be finished so I would think that yes,
there is hope. There is always hope. You just need to find that little
light can guide you along and get to where you want to go.

My mom was a servant girl for the Grenfell Mission. She lost
her mom when she was quite young but she went to North West
River to work as a servant girl for someone who was working with
the Grenfell Mission. She was there for a while until her dad
wanted her to go back. So she left. But my father didn’t. There
was a boarding school in Makkovik but he was from there so he
just went to day school.

I took a lot of years. Probably when I hit my thirties, late
thirties, probably around thirty-five, that’s when I really started
to start my healing journey properly.

When I went to work with as it was then the Labrador Inuit
Health Commission, that’s when I really did a lot of work and I
moved to Hopedale then, so that was twelve years ago. When the
Project came out I was already working with Labrador Inuit
Health Commission so it became a part of our programming that
we were doing. The more I read different articles about things the

more [ wanted to do some healing.

guptigu ikumagalagunnatuk tasiuttigigunnalugu tikitigunnaKatigut
tikipvigigumajaptinut.

Anénaga pijiusimajuk Grenfellet Misiuninganut. Andnanga
inogunnaisimajuk inosuttotillugu suli tavatualli North West River-
iliasimajuk pijiugiattudluni kinamukkiak sulialimmut Grenfellet
Misiuningani. Tavanesimajuk akunigalak atatangata Kinuagisima-
nialidlugu utikKudlugu. Taimaidluni aullasimaniadluni. Atatagali
aullasimalulaungituk. Sinittavilimmik ilinniaviKasimavuk Mag-
govimmi tavatualli taikanimiungusimagami ullotillugu ilinniavil-
iaKattasimajuk.

Unuttolimmata kisiani jaret. ImmakKa 30nik jariKalidlunga,
35inigalak, taipsumani kisiani ulapitsataunimmik akKutiKatsia-
liaKisimavunga.

SuliaKagiasitainnadlunga taipsumani suli LIHC-kolauttut,
taipsumani pigiasitsialitainnalaukKunga taipsumanilu nolaugivunga
Hopedalemut, 12-iulikKut jariulauttut. Tamatsumunga Suliatsak
sakKitainnamat suliatsaKaligelaukKunga LIHCkuni taimaimmat
ilangagut ikajotigiKattaligelauttavut. Atjigengitunik atuaganik
atuatsivallianginnadlunga pigumavalliatuinnalilaukKunga ulapit-
sataugiamik.

Akunialuk pijagesimalidlunga ilinniavimmik isumaKa-
laungilanga sunamik piungitumik pitaKakKoniganik. Allalonnet
ménnaluatsiak apitsutaugiasikKananga kangusuttojalikKauvunga
uKélautiKagasuagiamik ilinniavimmik piungitunik uKalautiKa-
giaKaKattalaunginatta. TaimailiugiaKangilagut. [langit inuit ilaliu-
gilugajangitut tamatsuminga taimaittolaungininganik tavatualli
tamanna taikkua isumanga. UKélatuinnaKunga uvak unikkausit-
sagijaganik. Kaujimavunga sunamik akKutiKasimammangamma.

Taimaidluni uKumaittualosok uKalautiKagiak ilinniavimmik
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I would really like to let people know that

no matter what happens, or what has
happened, we can’t change the past,

we can only go forward.

inunnik KaujimakKujivungali sunamik
sakKituKaniagaluappat, ubvalonnet
tamakkua sakKigesimagalualittilugit,
asiangutitsigunnalugunnaiKugut
pijagesimalittunik, kisianili

sitvumuagiaKavugut.

For the longest time when I left school I didn’t think there
was anything wrong with me. Even now before this interview I was
feeling very uncomfortable about speaking about the school be-
cause we weren’t allowed to say bad things. We shouldn’t. And
some people may disagree that it wasn’t like that but that’s their
opinion. I'm just telling you what my story is. I know what I went
through. So it’s hard to talk about school and to be honest and not
feel like you’re doing anything wrong. I feel a lot of times when
I’m speaking out that people maybe are saying that I shouldn’t be,
I shouldn’t be saying what I’'m saying, but I'm not going to be
quiet any longer. 'm going to speak because it empowers me as a
person. I think if I don’t do that then I won’t be able to do my
work properly which I think I've been put in this world to help others.
It’s a gift. [t’s my gift that I have and I need to heal myself and
work through my issues so that my life can be balanced. Otherwise

I'll just break. And I'm tired of being broken so I want to be fixed.

sulitsiagasuadlunilu ippiniattailigasuadlunilu tammaKolinnimik.
IppiniaKattagivunga sunamik uKélautiKaligama inunnut immakKa
uKaélautaulinniganik taimak uKalajutsaunginiganik, tavatualli
uKattailituinnaniagunnaiKunga. UKélaniakKunga uKausikkanut
sangijotitauniagama inollunga. IsumaKavunga taimék piniangi-
kuma suliakkanik pigunnasianianginiganik isumaKadlunga
ilijausimaniganik silatsuamut ikajugiaKallunga inoKatikkanik.
Tamatsuminga tunitjiviusimavunga. Tamatsuminga tunitjiviusi-
mavunga ulapitsataugiaKavunga suliagillugillu isumalotigiKat-
tatakka taimék inosiga makitatsianiammat. Taiméak pingikuma
siKumituinnaniagama. Mingutudlagama siKullutaunginnanimmik
taimaimmat 4kKitaugumalikKunga.

Ilonnata Kaujimavugut unuttunik inunnik piluattumik
Hopedalemi attutausimalittunik Paigijaupvimi Ilinniavinut.
Suliaganik suliatsaKadlunga allat suliatsaKadlunga katimmav-
immi unuttut 4nnitausimanimminik amma 4nniatitausimanim-
minik inuit nammanginnaKut KaujiKattasimajaminik, tamanna
uKumaittoKattatuk suliagigasuagianga. Ilangani angijualummik,
inummik uKumaitsatitsiluadlamagisok. Taimaidlunga ulapitsa-
taugumavunga, pigunnausittut ottulungalonnet.

IsumaKavunga tamatsuminga ilangagut suliatsaKanniganik.
Sulijumik isumagijaga tamanna. [sumaKavunga tamanna ilangagut
suliatsagijaga inollunga. Marjorie ilijausimavuk silatsuamut
ikajukKulugu. Ilonnatik KaujiKattasimajakka isumaKavunga
kajusimatitsininginnik uvannik suliaKaKatiKagiamik inunnik.

Kitungaligigasuagiak piluattumik uKumailuaKattatuk kama-
gigasuagianga. AulatsigasuagiaKadluta ikajotaugialinik Kallunét
isumangitigut, ajuKattatut. Kitungaligigasuagiak, sulijumik uKa-
gunnaKunga, Kitungaligigasuagiak uKumaittosok asiujisimaligatta
angijualummik. Unuttualuit suguset akunialuk aullasimalilaum-
mata akuniunitsak uvannit. Ilangit aullatitausimadlutik 10inik
jariKadlutik. Ilangit tamaneligelauttut mikijonimmini. Jari tamat
taikungagama, asingit illuit sanajaulilauttut. IliatsuKautimmik

sanajuKalilaukKuk taikani. Taimaimmat ilangit suguset ilijjauKat-
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Everyone knows so many people especially from Hopedale
who have been affected by Residential Schools. In the type of work
that ’'m doing and even working with the church there’s so much
hurt and pain that people are carrying with them because of their
experiences, it’s really hard to work with. Sometimes it can
become very, very overwhelming. That’s why I want to heal myself,
or at least try.

I think that’s a part of what I'm supposed to do. I really do.
I think it’s a part of what I'm supposed to do as a person. Marjorie
is put in this world to help. All the experiences that I've had I think
are better enabling me to work with people.

The parenting part especially is hard to deal with. When
we’re trying to run programs from a White society’s point of view,
they just don’t work. The parenting, I can honestly say, the
parenting part is because we’ve lost a lot. A lot of the kids have
been away a lot longer than I was. Some left at ten years old. Some
were even there right from young. Each year when I was there,
there were other buildings coming up. There was an orphanage
built there. So there were some children who went into the
orphanage, from the orphanage they would go to the Junior
Dorm, from the Junior Dorm they went to the Senior Dorm so
their whole life ....

If you can imagine being right from a baby up to when you
finish school being in that system what it has to do to you as a
person and how you’re going to function when you get out and
get on your own, it’s hard.

But it can be fixed, I think. It can be fixed. It’s just going to
take a lot of work and we need our own people to be able to get
the strength and get well enough to be able to help the others.
Then I think that’s when we’re going to see our communities
flourish and become healthy.

I think that Nunatsiavut is trying to make some changes and
to me 've seen a lot happening with Residential Schools in the

communities. Some communities are not ready yet I don’t think
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talilauttut iliatsuKautimmut, taméngat iliatsuKautimmit ainiam-
midlutik Pukkinitsamettuit Paigijaupvinganut, taikangat Pukkinit-
samettuit Paigijaupvinganit ainiammidlutik Puttunitsamettuit
Paigijaupvinganut inosingit nadlugit ....

Taimaimmat isumajagiligunni nutagaunimminit pijagen-
ninganut ilinniavimmit taikanenginnadlutik inollutik attutausi-
malinnik inolluni Kanullu pilalimmangippit anisinnaguvit
namminillu paigigasuanialillutit, tamanna uKumaittualuk.

Tévatualli 4kKitausok, taimak isumaKavunga. AkKitausok.
Suliagidlalugu kisiani amma kisiani namminivut inoKativut
songusippata inosingit akKitillugit 4kKisimaligutik ikajusongu-
nialillutik inoKatiminik. Taipsumani IsumaKavunga taima
takulakKugut nunaliuKatiget pigulanninginnik inosiksiagittolil-
lutillu.

IsumaKavunga Nunatsiavut ottugalinninganik asiangutitsi-
valliagiamik takusimaligivunga unuttunik pitjutigillugit Paigi-
jaupvini Ilinniavet nunaliujuni. Ilangit nunaliujuit atuinnau-
Kongitut suli tamatsuminga suliaKautiKagiamik. Nalliutivitsangali
nammasituappat sakKilatuk. Unuttuatidlunga KaujiKattasima-
likKunga ippigilunnanga — immaK4é uKausigilautsimagaluattaga.

Tamanna — sunamik KanuittuKalungininganik. IsumaKalauk-
Kunga ilonnatik Kanuilungininginnik. Sulili inosiga ilonnani
Kuviasululaungituk. Imak tukilimmik uKavunga, Kuviasulauttoga-
luak takutsauniga tavatualli ilukkut mikijukuluttut sugusikuloja-
laukKunga ilusiKaKattadlunga sugusikuluttut inummagiulidlunga.

Taimaidlutik nalunagalammagittut Kanuk tamakkua sakKi-
Kattamangata. IsumaKagalualigatta piujualummik pilinnitinik
piniannivut takutsauningit nalunangiluaKattatut uKausigijattinit.
Tévatualli isumaKavunga tikivallianittinik amma uppivunga inuit
piusiKagiaKalinninginnik uvagut piusigigasualittatinnik ullumiu-
littuk. UKéalautiKagiaKavugut unikkausitsaptinik ilitagillugillu
ammalu ikajuttisasiulluta taimék pigumagutta sivumuagumagutta.

Tévatualli ilitagijautsiagialik nalliutilaunninganik, inuit

pigumagaluappata pigumangikaluappatalonnet, inuit uKalautiKa-
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to do the work. There will come a time when it will happen. A lot

of times what I found was I didn’t realize — I think I mentioned
before — that there was anything wrong. I thought everything was
okay. Yet my whole life wasn’t happy. I mean, I was happy on the
surface but inside I was like a little child and I acted like a little
child in my adult life.

So it’s really strange how these kinds of things work. You
think you’re doing so well but your actions are speaking much
louder than what your words are. But I think we’re getting there
and what needs to happen is I believe people need to do like what
we’re doing today. We need to tell our story and acknowledge it
and get support if that’s what you want and to move forward.

But it really needs to be acknowledged that it did take place,
whether people want to or not, they need to start becoming vocal
about it because there is so much trauma and there are so many
things that happened because of the Residential School and they’re
not all good. Some of them are good. It wasn’t all bad. There were
lots of positives but sometimes I see the negative outweighs the

positive. We need to fix that part and that’s where we are now.

jutsaulittut tamakkuninga unuttut angijualummik suli Kuatsan-
gautiKammata tamatsuminga amma unuttualunik sakKijuKa-
Kattasimammat Paigijaupvimi Ilinniavet pitjutigillugit ilonnatik
piujolungitogaluat. Ilangit piujogaluat. Ilonnagut piungitualolu-
laungitogaluak. Unuttunik piujunik sakKijuKasimavuk tavatualli
ilangani takuKattaKunga piunginingit uKumainnisauKattamata
piujunit. Tamanna 4kKigialivut tamanna inigilittavut manna.

IsumaKalungilanga 4kKinianninganik unnuatuinnak.
OttuganiakKugut mikijunik allugalaKattaluta suliagigialivut
suliagillugit pivalliatigasuallugu, inuit pivalliatigasuallugit. Taimak
pigiaKavugut, tamanna isumagijaga.

Néjuittumik kaivittuKavuk attuiKattatumik sivullinit kingu-
vanginnut. UKalautilik unuttualunnik nunaliuKatigengituni;
unuttualunnik. Ilangani katagiliKattaKugut tuketsilidluta
Kaujimaniagunnaimidluta summaumangat. Taimaidluta taimak
piKattaKugut, KaujiKattasimalittavut pititsitillugit ilonnata sauk-
Katuinnadlugit ilumiutagisimaligattigik unuttuni jarini. Isuma-
Kalungilanga uKéalautigiguttigik atausiatuinnalugit 4kKesongu-
ninganik ilonnainik. Taimatuinnak akKenialungilagut ilangit inuit
unuttualunnik KuatsangautiKasimalimmata ilumiutagisimalid-
lugillu ulluk taméat taimaidluta tamanna kamagitsiagialivut sivup-
piavalliagasuallutalu sukkaitumik. Taimaimmalu sukkaliutiluad-
laguttigu ilonnainillu atautsikualuk pejaigasuagutta piungiluamik
attuiniammimat, amma.

SuliaKaKatiKalikKugut sugusinik ménna, inosuttunik
Hopedalemi. PitaKalikKugut Inosuttuit Ikajuttiget katingajinginnik,
taimaidlutik atjigengitunik sugalausiKaKattatut. Ilanga ikajotit-
saugajattilugu pigiasittigumalauttaga taijak Pitsatunittagilinnik In-
osuttunik Allanguannikut amma Pinguanikkut. Taimaittunik
pigumagaluakKunga amma taggajaliuttiKattalugit amma allanguat-

tiKattalugit Kanuk ilonnainut attutauKattamangéta inosuttodlutik.

The Lockwood dormitory and school in Cartwright, Labrador.

THEM DAYS ARCHIVES
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I don’t think it’s going to happen overnight. We’re going to
try to take small steps and do things to build up, build people up.
That’s what we need to do, I think.

There’s a cycle and it’s inter-generational. It speaks volumes
in the communities; volumes. Sometimes we’re just falling apart
and we don’t know why. That is why, it’s because of our experiences
and we buried them for years. I don’t think just because we talk
about it one time it fixes everything. It doesn’t because some people
have a lot trauma they are carrying and we need to be careful of
that and go slow. Otherwise if we go too fast and do everything
all at once that’s going to have a bad effect, too.

We’re doing some work with the children now, the youth in
Hopedale. We have a Youth Support Group, so they’re doing
different activities. One of the programs I wanted to start is called
Empowering Youth Through Art and Drama. That sort of thing
is what I’d like to do and for them to do videos and draw pictures
of how everything is affecting them as youth.

Hopedale is one of the communities I think that really
seems to want to open up and do some work so things are
happening there. I've seen a big difference from twelve years ago.
When I went there twelve years ago it seemed to me that people
were really quite closed and didn’t really want to talk about things.
Now they’re speaking out. There are lots of things happening with
family violence and women are speaking out. They are not accepting
things that were acceptable in the past so I think it’s a wonderful
thing that they’re making changes. They’re slow and there are still
a lot of things happening, but they are making changes and they

are getting a voice.

Hopedale ilangaulluni nunaliuKatigengitunut isumaKavunga
sulijumik pigumakKoninganik sakKititsivallialiaKigiamik suliagi-
lillugiit suliagijaugialet taimak

Sunatuinnait sakKivallialiaKiniammata taméni. Takusima-
likKunga angijualummik asianguvallisimalittumik suvailfaulaut-
tunit jarinit. Tamaungagiulaugama suvailfaulauttuni jarini
malunnatojalaukKuk inuit taméni sunamillonet sakKititsigumak-
Kolaungininginnik uKélautiKagumalaungitullonet sunamillonet.
Mannali uKélavallialittut. Taméni inuit ndmmasiutiKatuinna-
Kattagunnaitut nAmmasiutjautuinnaKattalauttunik siagolauttuk
taimaidlunga isumaKavunga tamanna piujummagiuninganik
tamani inuit asiangutitsivallialiaKimmata. Tamakkua sukkaito-
galuat amma suli sunatuinnait sakKivalliatuinnalimmata, tavatualli

tamani inuit asiangutitsivallialiaKijut amma nipattaliaKidlutillu.
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MARJORIE FLOWERS

Marjorie Flowers attended Lake Melville High School in North
West River, Labrador, from 1974 until 1977, beginning in the
9th grade. She now works as a Team Leader with the Nunatsiavut
Department of Heath and Social Development in Hopedale,
Labrador. Marjorie says that until she began working with the
Nunatsiavut Government’s Residential Schools Healing Project
and speaking about her own childhood experiences, she didn’t
really understand the extent to which the residential school system
was still negatively impacting her adult life, and how it was affecting
the way she parented her own children. “My anger was coming
out, but [my children] had to point it out to me. I didn’t realize
what was going on. So it made a huge difference in my life, once I
acknowledged it.” She now works closely with Survivors, youth,
and families who have experienced intergenerational trauma as a

result of residential schools.

MARJORIE FLOWERS

Marjorie Flowers ilinniaviliaKattalauttuk Lake Melville High
Ilinniavingani North West Roverimi, 1974amit 1977imut, pigiasidluni
grade 9ami. SuliaKattiulittuk SuliaKattinik Sivukkatattiudluni
Nunatsiavut SuliaKapvingani Inosiksiagittotitsigasuannimi amma
Nunalinni Pivalliatitsigasuannimi Hopedale, Labradorimi. Marjorie
uKajuk kisiani suliaKaKatauliaKikKadluni Nunatsiavut kavamangata
Ilinniavini PaigijaupviuKattasimajuni Ulapitsainimmik Suliatsamik
amma uKalautiKaliaKikKadluni namminik sugusiudluni Kauji-
Kattasimajaminik, sulitsiatumik tukisigunnalaungilak Kanuk
angitigijumik ilinniavini paigijaupviuKattasimajut piusigisimajangit
suli piungitumik attuasimaninginnik inummagiugalualidluni
inosinganik, Kanullu attuasimammangat Kitungaminik Kitunga-
ligigasuagaluadluni. « Ningaumanialuga sakKililaukKuk, tavatualli
(Kitungakanut) taimak takutitaugiaKalaukKunga. Ippigusulaungi-
langa sulimmangdmma. Angijualummik asiangutitsilauttuk inosi-
ganik, ilitagiliaKigakku. » SuliaKaKatiKaKattalittuk kamagitsiad-
lugit aniguisimajunik, inosuttunik, ilagenillu KaujiKattasimalit-
tunik sivullinit kinguvanginnut attutauKattatunik Kuatsangasi-
manimmut sakKititausimajunik ilinniavimmi paigijaupviusi-

majunut.
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SHIRLEY FLOWERS
Ao S DS

For the first few weeks I guess I was pretty lonely. I was really homesick. It made my physically sick, feeling nauseous
and unsettled, I guess. I did ask someone if I could go home, someone in authority there, someone at the Mission and

they didn’t even speak to me. They just drove away and left me there.

Sivullinginni wogini paingomijagalatsiamagilaukKunga. Angiggamut paingusiammagilidlunga. Timiga allat Kanim-

[elgeTe]

maliaKilidluni, migiangulidlunga nukKangagunnagunnaidlungalu, immaKa. ApigilaugaluakKunga kinamikkiak

angiggagajammangamma, kinamikkiak aulatsijiujumik taikani, kinamikkiak MisiuniligijiuKataujumik kiulaungi-

feTe)

tullonet uvannut. Aullatuinnalauttut taikani Kimainnatuinnadlunga.

I left home when I was thirteen, so it was 1966. I went to
the Dorm that year and stayed that year. Then I went with my
sister to Newfoundland and I came back to the Dorm again, but I
ran away the second time I went.

I don’t remember the first day of school. I do remember
getting to the community though and going into the Dorm. It was
pretty scary and lonely. I think I was the first girl to get there so I
was the only girl in the Dorm. I remember going into the building
and there’s like bunk beds in all the big rooms. There were about
fourteen bunk beds in one room and fourteen in another and I
was the only person there. So it was pretty echo-y and pretty
spooky.

For the first few weeks I guess I was pretty lonely. I was really

homesick. It made my physically sick, feeling nauseous and

AullalaukKunga angiggamit 13aKadlunga, 1966iutillugu.
Paigijaupvimut ailaukKunga taipsumani jarimi tamanenia-
dlunga. Angajuganut Newfoundlandimut aiKatauniadlunga
paigijaupvimut utiniammidlunga, tavatualli KimalaukKunga
tulliani jarimi.

IkKaumangilanga sivullipAmi ilinniaviliagiugama. IkKau-
mavungali nunalinnogiudlunga itigiudlungalungalu Paigijaup-
vimut. kappianalauttualuk paingunadlunilu. Annanit tamaunga-
gialinit sivullipaulaukKunga taimaidlunga annatuangulaukKunga
Paigijaupvimi. IkKaumavunga itilidlunga illualummut Kuligenik
illiKatillugit ilonnatik illugusialuit. 14aniukKotuk Kuligenik
illiKalaukKuk illugusimmi 14agiallanik asiani taipsumani
illugusimmi inutuammagiulaukKunga. Taimaidluni innaminuat-

tualojaKattalauttuk ijjuguKagunatuinnaudlunilu.

Shirley Flowers.
PHOTO BY JEFF THOMAS

Shirley Flowers.
ATJILIUGISIMAJUK JEFF THOMAS
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GOING TO THE DORM
by Shirley M. Flowers

My motbher sits by the window crying Next thing I know ’'m being told I'm a trouble maker

82

Her heart is breaking

It’s the same memory every fall

The plane has taken her children away
They are gone for all winter

It’s time for them to go to school
School is ninety miles away

We will not see them again for ten months

In the spring my brothers and sisters return
The plane flies overhead

My mother is running and crying

She’s crippled but she can run today

I hide behind my mother's dress
I'm shy
My brothers and sisters

are strangers

Soon it will be my turn to go
When I turn twelve or thirteen
I have to leave too
I’m scared and excited at the same time

I’'m venturing out into a new world

I'm living in a room full of strangers
Some are kind, some are cruel
I’m constantly homesick and I cry all the time
My heart is breaking
I want to be home

I see someone who might help me
I walk up to his car and say
“Can you send me home please
I’'m lonesome and it’s making me sick”
That person doesn’t answer
He just looks at me and drives away

leaving me crying, standing in a cloud of dust

The principal of our school

Has been advised that I want to go home

I’m told that what I’'m saying and feeling
is upsetting others

And causing problems for the people

who run the place

And there’s no way I can go home

All hope is lost

I just have to make it through this year

My God, how can people do this?

How can they own my life?

I feel like I must be in a prison

I can’t get away

I can’t see my parents

My heart is breaking

I hate it here

Sometimes we have to fight for food

We have to work hard to look after the place
I can’t wait to get out of here

Spring comes, I can go home soon
I will never come back
I do though, one more time
This time I run away
No one can make me stay here

Now when I look at my teenage daughter
I realize some of what I lost
How do I be a mother to her
[ wasn’t with my mother when I was her age
My heart breaks
But this time all is not lost
No one owns my life
I am free
And this freedom I will share with her.
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AULLALITTUT PAIGIJAUPVIMUT
unikkausinga Shirley M. Flowers

Anénaga itsivajuk igalap saniani Kiajuk
ommatinga siKumilittuk
tamanna taimatsainak ikKaumaKattataga ukiatsak tamat.
tingijok aullaujilittuk sugusinginnik
aullaumattitaunialittilugit ukiuk nallugu.
AullatitaugiaKalimmimata ilinniavimmut,
ilinniavinga 90 mailitut Kaningitigijuk.
Takuniagunnaimijavut senani takKini.

Upingasangulimmat, anikka angajukkalu angiggalikKut.
Tingijok tikilittuk Kulaudluni.

Anénaga appalilikKuk Kiajuk.

Sukkogaluadluni appalisongulikKuk ullumi.

JjisimatuinnalikKunga anainamma annugangata tunuani.
kangusutuinnalikKunga, anikka angajukkalu
Kaujimalugunnaigakkit.

Mannakut uvanga aullagiaKalalikKunga.

JarittdAguma suvailfanik, 13-nanillonet aullagiaKalagivunga.
kappiasudlunga Kuviasuvunga atautsikut.
Kaujimangitaganut aullalalikKunga nutamut silatsuamut.

MMugusimmelikKunga inunnut tatattumik Kaujimangitakkanillonet
Ilangit inutsiasuat, ilangit pinniagualuit
Angiggamut paingunginnalikKunga Kianginnalidlungalu
Ommatiga siKumilittuk

AngiggagumalikKunga

Inutsivunga ikajugajakKotumik uvannik.
Aivigivaga motakéanganettilugu uKautidlugu,

“AngiggautigajakKama, paingulikKunga
taimaidlunga KanimmalikKunga.”

Taipsuma inop kiungilangalonnet.

Takusagal4tuinnaKadluni uvannik aullatuinnaKuk.

Kimainnatuinnadlunga Kiatillunga
inutuinnautilidlunga pujop iluani.
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Kaujititaunialimmidlunga, uKautjutaudlunga piungitumik
sakKititsituinnalinniganik.
Ilinniaviup angajukKéanga uKautijausimappalaijuk
angiggagumalinniganik.
uKautijaunialimmidlunga uKausikka ippiniannikalu
maliliaKititsilinninginnik asikkanik
uKumaittumetitsilinniganillu aulatsijinginnik ilinniaviup
paigijaupvingani,
Kanullonellu piggagasuagaluaguma angiggatitaunialungitunga.
Nigiugijatsaka ilonnatik asiuvut. KinuitsagasuagiaKavunga
tamatumani jarimi.

Godigéa Kanulle ukua inoKativut taimagaluk piKattaton?
Kanulle ukua namminiKalitton uvak inosiganeng?
IppinialikKunga immaKa pannanaitsimavimmelikKinga?
Kimagunnalunginama.

Takugunnalugunnaigama angajukKékanik

Ommatigalu siKumilittuk.

Piugingitaluga manna.

Ilangani pinniagutigiaKaKattaKugut nigigiaKaligatta
uKumaittualunik suliatsaKaKattadluta kamagitsiagiaKadlugu
inigijavut.

UtakKingomajalikKunga Kimagiamik taméngat

Upingasak tikimmat, angiggalalikKunga mannakut
UtilagunnaimagikKunga
Utinginnadlungali, atausiagiallalunga
Tamatumani KimalalikKunga
kinamullonet nukKangattitaunialungilanga tamani

Mannaulittuli takunnaligakku paniga uiggasolittuk,
ippigisongulikKunga sunanik asiujittitausimammangamma.

Kanulle aninaunialikKing4 paniganun?

Anénaganelaunginama panimma jaringinnik jariKadlunga

taimak ippinialigama ommatiga 4nniaKattatuk.

Tavatualli tamatumani sunamik asiujittitaunialugunnaiKunga
kinamullonet inosiga namminigijaulungituk

Sunamullonet apviataulungilanga

Tamanna apviataunginiga ikajotiginiattavuk panigalu.
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unsettled, I guess. I did ask someone if I could go home, someone

in authority there, someone at the Mission and they didn’t even
speak to me. They just drove away and left me there.

Later on, I don’t know if it was that day or the next day, I
was called up in front of the principal at the time and was pretty
well told to give it up. I was causing problems and I'm not going
to go home anyway so I had to stay put. So I just gave up.

I remember when we first got there that somebody came in

and gave us a big lecture on something. I guess it was what we

Sivullinginni wogini paingomijagalatsiamagilaukKunga.
Angiggamut paingusiammagilidlunga. Timiga allat Kanimmalia-
Kilidluni, migiangulidlunga nukKangagunnagunnaidlungalu,
immakKa. ApigilaugaluakKunga kinamikkiak angiggagajamma
ngamma, kinamikkiak aulatsijiujumik taikani, kinamikkiak
MisiuniligijiuKataujumik kiulaungitullonet uvannut. Aullatuin-
nalauttut taikani Kimainnatuinnadlunga.

Siagugiangulimmat, Kaujimangilanga taipsumanitsainau-

laummangat ullumi ubvalonnet Kaummat, KaikKujauniadlunga
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could do and what we couldn’t do, what we should do and what we
shouldn’t do. I don’t remember the specifics of it but I remember
that person saying they wouldn’t tolerate any nonsense.

I'm from Rigolet. My brother was there. My brother came
with me. He had been there the year before. But when we got there
we were separated into different rooms, so the only times I saw him
was at meal times. And the rest of my family was at home or the
older ones were married and living on their own lives elsewhere.
I think Residential School was different for different ones. Some
people hated it and some people enjoyed it, some of the ones.

We studied lots of History and Geography, Math, English and
that type of stuff. I remember, too, feeling when I went there, I went
there in Grade 9, and I started doing the work or whatever school-
work, that [ was the equivalent of maybe Grade 6. So I certainly
wasn’t prepared for it and I failed. I failed the Grade, in History.

The second year I went to school I got the same mark in
History two years; thirty-three. I wasn’t interested in History, I
guess, not that History anyway. It was all about the wars over in
Europe somewhere. It was not about Inuit culture when I was in
the Dorm. But when I was billeted, when I went to school on the
Island, in Newfoundland, I had a teacher who made a comment
to me. He said, “You Eskimos are nomads.” I said, “Yeah, maybe
we are.” And I said, “But I think you’re nomads, too.” He said,
“What do you mean?” I said, “Well, to me a nomad is someone
who travels around and moves their home around all over the
place with the seasons, or whatever. I think Newfoundlanders
keep coming to Labrador to catch all our fish and go back in
the winter.”

I was punished for that. That was a bit rebellious, wasn’t it?
I’m kind of mouthy sometimes, challenging. But I hear so much
of things like that, you know. It’s trying to put [our] people down
or something. Sometimes I take it on in not so good a way.

I don’t remember them teaching anything about Labrador.

In the younger grades even in our own school at home, Dick and
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angajukKép sanganut suangajauniadlunga taimailiukKujaunnanga.
Piungitumik sakKititsituinnaligama angiggatitaunialungina-
magok KunulituinnalaukKunga. Sapilituinnaniadlunga.

IkKaumavunga taikungagiutilluta kinamikkiak itijuKalau-
givuk sunamikkiak pitjutialuKadluni ajuKittuigiattutumik. ImmaKa
maligatsatinik pisottinik amma pigunnangitattinik, sunanik
pigialittinik amma sunanik pigiaKangitattinik. IkKaumangilanga
sunanilluasiak pitjutiKalaummangét ikKaumavungali tainna inuk
uKalaunninganik takugumangimaginniminik tukiKangitunik.

Rigolettimiunguvunga. Aniga taikanelauttuk. Anigalu taiku-
ngalaukKuguk. Taikungagiusimalauttuk agganiulauttuk. Taikunga-
gannuli avittitaulaukKuguk immigut illugusennut, taimaimmat
kisiani takotisogiKattalilaukKuguk nigipvimi. Ilavut angiggametil-
lugit angajudlelu aippatisimalittilugit namminik inolidlutik
asinginni nunaKalidlutik. IsumaKavunga Paigijaupvimi Ilinnianik
atjigelaungilak atjigengitunut. Ilangit inuit piutsalulaungilat tamat-
suminga ilangillu inuit aliasutuinnalaukKut taméanegiamik, ilangilli.

IlinniagatsaluviniKalaukKugut Kallunat Piusigisimalitta-
nginnik amma Nunatsuamiuliménik, kititaliginimmik, Kallunat
uKausinginnik taimaittugalanik. IkKaumagivunga, ippinialaun-
nimik taikungagama, taikungalaukKunga Grade 9 aulidlunga,
ilinnianialidlunga ilinniagatsakanik, ilinniatitausimadlunga atji-
nginnik Grade 6et. Taimaidlunga tamakkuninga ilinniagatsanik
atuinnaulaungilanga ilinniagiamik taimaidlunga sivuppiania-
ngimagidlunga. Sivuppialaungilanga Grade 9amit, pigunnalau-
nginama Kallunét Piusigisimalittanginnik.

Aggaguani ilinniaviliagiallagama taimatsainak pilaukKunga
Kallunat Piusigisimalittanginnik ilinniagatsakanik maggoni jarenni;
33mik aittutaudlunga. Tusugilaunginakkuli Kallunat Piusigisi-
malittangit, immaKa4, tAkkuningali Kallunét Piusigisimalittanginnik.
PitjutiKalualaummatali unatannisuannimik Tagiup Akiani nani-
kiak. PitjutiKalaungitut Inuit ilusinginnik Paigijaupvimetillunga.
Tévatualli ilakkani tujummianguttitaudlunga, ilinniaviliasimad-

lunga Newfoundlandimi, ilinniatitsijiKalaukKunga uKaniadluni

85



Jane, whoever that was, and the father with his blue suit and red
tie and beautiful car. It was meaningless to us.

The good thing was I got to meet lots of people who were
similar to me. There was a library there so I stuck my nose in a lot
of books whenever I could because we had lots of routine, I guess.
Every morning you had to get up and do all the chores and then
the meals, clean up, and do whatever chores and then study. We did
all the mopping and cleaning, the dishes and making the bread. I
made my first bread when I went to the Dorm. Twenty-one loaves.
It was a big pan.

I did go home in the summer. Late in June, I remember
going home and I guess I was changed, or at least I thought I was
changed. At home we call it a ‘big feeling’. I had a big feeling. I
thought I was better than the community, better than my parents,

so I guess I had a bit of an attitude, because I had been there and

I had made it through. My parents were probably kind of used to

uvannut. Imak uKadluni, “Eskimongujusi nokatainnaKusi.”
uKaniadlunga, “Il4, immaKa taimaittovugut.” uKaniammidlunga,
“IsumaKavungali ilitsi nokatainnagivusili.” uKaniadluni, “Sunamik
tukilimmik uKalikKen?” uKaniadlunga, “Uvannuli inuk nokatain-
natuk namutuinnak apvitakatainnasok iniKaKattadluni nanituinnak
silamik malidluni, Kanutuinnak. IsumaKavunga Newfoundlandait
tikikatainnaninginnik Labradorimut uvagut ogattinik tigulagiat-
tutuinnadlutik utiniammidlutik ukiungulimmat.”

SugiattaulaukKunga taimailiuginiganut. Nalangiluadlalilau-
gamai, immakK4é? KanialutuinnauKattagama ilangani, kiusagait-
togama. Taimailiuttausimajunilli tusanginnagama, Kaujimavutit.
InoKativut sunaKutauKattangimata taimagalak. Ilangani kiusagait-
toKattagama piujotsiaKattangilanga.

IkKaumangilanga ilinniatitsiKattalaummangata pitjutilin-
nik Labradorimik. Pukkinitsami gradelinnik allat namminik
ilinniavittini angiggami, Dick amma Jane, kinakkomangéannilon-
net Kaujimangitavut, atdtangalu tungujuttanik ilagekkatuk aupa-
luttamik Kungasimmiutalik piujuakKulammilu motakalik. TukiK-
agatik atunniKalaungimagittut uvattinut.

Piujolauttuli takugiusonguKattalaugama unuttunik inunnik
atjigalakkanik. Allanik atuatsiviKalaummat atuatsinginnalauk-
Kunga unuttunik atuaganik Kanga pigunnasituagama unuttunik
pijatsaKaKattalaugatta, Kanutuinnak. Ullagatsuk tamat makigia-
KaKattalaukKugut pigialittinik pigiaKaKattadluta niKitsaliudluta,
salummasaiKattadluta, pigialittinik pigiaKaKattadluta pijagegatta
ilinniagatsatinik ilinniagiaKanialidluta. Ilonnainik natiligigiaKa-
Kattadluta salummasaidlutalu, maggaligidluta niaKojaliugiaKad-
lutalu. NiaKojiugiusimavunga Paigijaupvimut aigiugama. 21anik
niaKojanik. Angijualolaummat niaKojaliugutinga.

AngiggalaugaluakKunga aujautillugu. June nanigalangani,
ikKaumavunga angiggalidlunga immaKa asiangusimalilaukKunga,
isumaKalauttungali immaKa asiangusimalikKunga. Angiggatini
taijauKattalauttuk imak ‘angijualolinniminik ippinialittuk’. Angi-

jualolinniganik ippinialilaukKunga. PiunitsaugasugililaukKunga
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that type of thing, I think, because I would have been the seventh
one who had gone and done that. My older brothers and sisters
all went to the Dorm as well, and my mother before me.

I remember myself as a very young child as my brothers and
sisters went away, I remember my mother getting ready for them
to go. It was pretty intense. It was sad. She cried for days building
up to that, knowing that they had to go and I would hear her say
things, you know, “they shouldn’t have to be doing this.”

When they left I guess it was kind of an emptiness, this big
emptiness and sadness. I would see her look out the window and
cry a lot, probably for weeks. I was probably about four then and
thinking there was something wrong with this picture. This
shouldn’t be happening.

I guess all in all for some pieces I think that I got some good
from it. I probably would not be where I am today for pieces of it.
But I think I missed out on important things in my life, too.

One thing is parenting of a teenager. I remember with my
daughter when she turned thirteen, I remember we were driving
around in the car and I looked at her and I thought, “How do I
do this? How do I be her parent? How do I be her mother? I
haven’t got a clue.”

I think a big thing with me was recognizing that and always
placing that somewhere in the forefront of my mind that I've got
to learn how to be a parent, through trial and error, I guess.

I should only speak from my experience. I think it takes a
long time, or it has taken a long time for me to realize the impacts
and maybe some people aren’t to that point yet. It took a long time
for me to realize how much I was affected even when I wasn’t there

by seeing my mother and her sadness and her children gone away.

nunaliuKatikkanit, piunitsaugasugilidlunga angajukKakanit,
taimaimmat immaKa piunitsaugasugililaukKunga, ilinniaviliasi-
malilaugama pijagesimalilaugamalu. AngajukKaka immaKa
sungiutisimalilauttok taimaittunik, isumaKavunga, upinnagatik
sepangaulilaugama Kitunganginnit ilinniaviliadlutik pijagesimalit-
tut. Angajudlet anikka angajukkalu ilonnatik Paigijaupvilia-
Kattasimammimata, ananagalu sivulliudlutik uvannit.

IkKaumavunga sugusikulodlunga anikka angajukkalu
aullalimmata, IkKaumavunga ananaga pannaigiaKaKattalauttuk
aullagiaKalimmata. Tamanna uKumaittualoKattalauttuk. Kitsanat-
tualoKattalauttuk. KiaKattalauttuk ulluni aullavitsangit tikivalliani-
nginni, Kaujimaligami aullalalinninginnik tusaKattalauttaga uKatil-
lugu, uKaKattalaummat imak, “taimangukua pijutsaulungitogaluat.”

Aullamata sunaKattojaniagunnaimagidluni, sunaKangitua-
lojanialidluni amma kitsanattualummik kisiani. TakuKattalauttaga
igalammedluni Kiajuk, KiappaKattadluni immaKa wogini unuttuni.
ImmaKa4 sitamanik jariKalilaukKunga taipsumani isumaKanialid-
lunga sujuKakKolinninganik taimék takunnéligama. Taimaittu -
saukKongikaluattilugu.

ImmakKa ilonnatigut ilangitigut isumaKavunga ilangagut
piyjumiugaluak sakKiviusimaniganik. ImmakKa inigilittaganelu-
gajakKonginama atulaungikukkit ilangit akKutigigiaKalauttaka.
IsumaKavungali asiujilaunniganik ikKanattunik uvak inosigani.

[langautillugu una Kitungaligisongugiak inosuttumik.
IkKaumavunga paniga 13anik jarittdmat, ikKaumavunga mota-
kéakkogaladlunuk takunnadlugu isumaKanialidlunga, “Kanulle
pinialikKinga? Kanulle KitungaligisongunialikKinga? Kanulle
paniganut andnaunialikKing4? Kanuk pigiaKammangamma

KaujimangimagikKunga.”
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And then when they came back, say when I was four, maybe three

or four of them came back, and I’'m looking at them, thinking,
“who are these people?” They are supposed to be my brothers and
sisters but I don’t know them and I'm too shy to speak to them.

Certainly, I feel at home in my community. Even when I visit
the community today if I walk out on the beach and look towards
the northeast I always want to go home. I want to go home. That’s
what it would be like. I want to go home. Home, I guess, is when
I sense I feel like I can be a part of the land. Like in Marjorie
Flowers’ community at Hopedale, I feel at home there. Even in our
trip up to Pangnirtung I kind of felt kind of like home, you know.
There’s some comfort. There’s just some connection. I think it’s
that connection to the land and to the people, the similarities.

In me, I think maybe that connection is growing in me. I

know when I was younger .... When I went away one thing when

IsumaKavunga tamanna anginippautigiaKalauttaga ilitagilia-
Kigakku amma initsaliugiaKalidlugu namukkiak sivulliutigiaKa-
lidlugu isumakkut pigunnanigani ilinniagiaKalikKunga Kitunga-
ligisongugiamik, ottugaKattalunga tammaKattalunga, taimak
kisiani.”

UnikkautiKangajutsauvunga KaujiKattasimajakkanik. Aku-
nialosimalikKuk, akunialolimmat kisiani ippigiliaKilikKunga
attutausimanittinik immaKalu ilangit inuit tapvunga tikiutisima-
ngitut suli. Akunialolimmat kisiani ippigiliaKililaukKunga Kanuk
angitigijumik attutausimaniganik taikunga suli ailautsimananga
ananaga takunnatuinnadlugu kitsatillugu Kitungangit aullatitausi-
matillugit. Utisimalimmata amma, sitamanik jariKalidlunga, immaKa
pingasodlutik sitamaudlutillonet utimmata, takunnaligakkit, isuma-
Kadlunga, “kinakkuliukua ukua inuit? Anikkaukua angajukkaukua
Kaujimalugunnaitakkaukua kangugilidlugillu uKautjugiangit.

Nalunalungilak, angiggamettojaKattaKunga nunaliuKatikkani.
Niuggusimagalualigama nunaliuKatigenut ullumiulittuk sitjakut
pisudlunga takusagama kitdnut angiggagumaliaKiKattaKunga.
AngiggagumalikKunga. TaimailingagajakKunga. Angiggaguma-
likKunga. Angiggak, isumaKavunga, Kangatuinnak ippinialigama
ilinganiKanniganik nunamut. Sollu Marjorie Flowers nunaliu-
Katinginni Hopedalemi, angiggamettojaKattaKunga taikaneligama.
Allat niuggusimadluta Pannitonut ippinialaukKunga angiggamet-
tojannimik, tamanna Kaujimajait. Ippiniannatuk idluattumen-
nimik. Sunamukkiak atattojannimik. ImmakKa isumaKannik atat-
tojannimik nunamut inunnut, atjigennitinut.

Ilugani, isumaKavunga immaKé tapsuma atattojanninga
piguvallialittuk ilugani. Kaujimavunga inosunnisaudlunga —
Aullagama atausik aullatitaugama Paigijaupvimut pigumalaugun-
naiKunga niKijanik niKituagiKattalauttakanik. Puijivinittomagun-

nalaugunnaiKunga unuttuni jarini aullasimakKédlunga. Tavat-

Inuit woman with baby, Igloolik, NU, [Igloolik (Iglulik), Nunavut]
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I went to the Dorm I lost my taste for wild food. I couldn’t eat seal
for years after that. But I got all that back again now. So I think
some of it changed me but ’'m able to work at getting a lot of it
back. And I am working on getting it back and I want to be proud
of it, and I am. I do the things that should come natural to me,
whatever it is, whether it’s to go catch fish and smoke it or whether
it’s to gather eggs and eat them, or do whatever is in the season to
do or spend time out on the land, on the water, and smell it and look
at it and see how beautiful it is and write about it and draw it.

I’ve been writing a lot for years now. Probably the “Going
to the Dorm” thing may have been one of my first writings. I think
I must have used it to express, or it helped me to express how I
feel, probably better than speaking. And then I can go back and
read and reflect on what I’'m saying and build on it and maybe
pictures might come out of it, little drawings. I think that has been
very connecting and healing for me, as well. ’'m getting in touch
with my true self then. I don’t have the language and if I did I
would be able to express myself much better. That’s what I believe.

I think, and this is me personally, I think that some of the
language sort of determines if you’re proper, you know, if you’re
a proper Aboriginal. And it’s been said, you know, that this is a
direct result of the Residential School system. I'm here. But I don’t
think 'm just surviving. I'm an active Survivor and I'm trying
to do things to improve my life or to help others, or even to
write and draw and let people see and appreciate and be proud
of it.

I recently did a Presentation with the youth. It was on
Colonization and Inuit history. It was in Rigolet, but it was a
Regional Conference so there were youth from all the communities
there. When I was going to do my Presentation there was one girl
in particular from Rigolet, from my community. She said, “When
you’re finished your talk ’'m going to put you on the spot. 'm
going to ask you a lot of hard questions.” And when I finished she

didn’t say anything. So I asked her, “How come you didn’t ask a
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ualli tamakkua ilonnatik pisogilimmijakka. Taimaidlunga isuma-
Kavunga ilanginnut asiangutitausimajunga tavatualli pivalliadlunga
utittisivallialittunga ilonnainik. Pigunnausittut utittivalliagasuat-
taka pijugiutigigumagakkit, pijugiutigigakkilu. PikataKattaKunga
piusituKagigialikkanik, sunatuinnanik, iKalunnialungalonnet isigit-
siagillugillonet mannisiugiallungalonnet nigillugillonet, sunali-
giaKagumalonnet silak malillugu aullasimagalaKattalungalonnet
nunami, imanilonnet, naiKattalugulu takugannijagiKattalugulu
iniKunanninga ammalu allausigiKattalugu allanguaKattalugulu.

AllausiKasimalikKunga unuttuni jarini. ImmakKa “Aullalittut
Paigijaupvimut” sivulliutillugu allausigiliaKisimajaga. ImmaKa
atuKattasimalittakanik uKausiKagiamik, ubvalonnet uvak ikajut-
tigisimalittakanik uKausiKagiamik Kanuk ippiniammangamma,
tukisinannisaukKomat uKélannimit. Utipvigisogidlugulu atuania-
gakku ikKaumajagutigisogidlugulu sunamik uKagasuammangamma
akKitivallialugulu immaKa takunnagikKotakka sakKitigajadlugit,
mikijukuluit allanguat. IsumaKavunga tamanna atattojannimik
sakKititsiKattaninganik amma ulapitsainimmilu uvannik, taiméllu.
AttuavallialiaKiKattagama sulijumik kinauniganik. Atugunna-
lungikaluadlunga uKausituKammik pisongugumali uKasonguga-
jakKunga namminik tukisijautitsialunga. Tamanna uppigijaga.

IsumaKavunga, uvannili tamanna pitillugu, imalli isuma-
Kavunga ilangani uKausittigut killigiutjiKattagatta sulimmangétta,
KaujimakKoKutit, tamanna sakKisimammat Ilinniavini Paigi-
jaupvinik kamajinginnit. Uvanevunga. Tavatualli aniguituinnasi-
malungilanga. Piggagasuanginnagama aniguinginnaKunga ottu-
ganginnadlunga akKevalliagasuadlunga inosiganik ubvalonnet
ikajugasuadlunga asikkanik, ubvalonnet allausiKaKattalunga
allanguaKattalunga inunnik takutitsiKattalunga tukisitsiagasual-
lugit pijugiutigillugillu.

Mannakolauttuk Suliakkanik uKélautiKalaugivunga inosut-
tunut. Pitjutigidlugu Kallunanut AulatauliaKisimanivut amma
Inuit Piusigisimalittangit. Rigolettimedluta, Avittusimajuit

katimatsuaKatigetillugit taimaimmat inosuttuit ilonnainit
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It took a long time for me to realize how

much I was affected even when I wasn’t

there by seeing my mother and her sadness

and her children gone away.

Akunialolimmat kisiani ippigiliaKililaukKunga

Kanuk angitigijumik attutausimaniganik
tatkunga suli ailautsimananga andnaga
takunnatuinnadlugu kitsatillugu

Kitungangit aullatitausimatillugit.

» «

question? You told me you were going to ask questions.” “I couldn’t
even speak”, she said, “How do you ask something about that?”
There was an Elder there, too. Later on she was talking how
English was her second language and she said she found it difficult
to understand a lot of the Presenters. But she said, “I understood
every word you said.” So I told her I thought it was because I was
speaking from my heart to her heart she could understand. I
started off with a PowerPoint Presentation with one of my
writings, a slide of drawings and pictures that I did for each line.
I want to say something about our community and
Labrador in particular and our struggles. Although we’re funded
by the Aboriginal Healing Foundation and have a project or
whatever, we are not recognized by the Federal Government as
having Residential Schools. It’s a technicality, I guess, because they
are saying no federal dollars went into it. But I would like to some-
how challenge that. And I guess to me in some way there has to

have been dollars flowing through, which is really a technicality

nunaliuKatigengitunit taméanelaukKut. Suliakkanik uKalautiKa-
nialigama uiggasummik Rigolettimiumik, uvak nunagijanganit.
Téanna uiggasuk uKalauttuk, “UKéalageguvit taméangat nottinia-
ngimagikKagit. Apitsukataniagakkit unuttunik pijagiakKutujunik
apitsuniagakkit.” UKalautikkanik pijagegama sunamillonet
uKausitsaKaniagunnaidluni. Taimaimmat apiginiadlugu, “Summat
apitsuKaungilamma? UKautjulauganga apitsukataniannining.”
“NilligunnalaugunnaiKungalonnet”, uKaniadluni, “Kanulle apit-
sotiKanialigama tamakkuninga”

TamanettuKalaugivuk inutuKammik. UKalaummijuk Kallu-
natut kisiani uKagiaKammagiligami uKasongunimminik ammagok
tukisiatsiaKattanginimminik Kallunatut uKalaKattatunik. Tavatu-
alli uKalauttuk, “TukisilaukKunga ilonnainik uKausigilauttanik.”
Taimaidlugu uKautiniadlugu immaK4 tukisilaukKama uKala-
laugama uvak ommatiganit ipvit ommatinnut. PigiasiutiKalauk-
Kunga Kagitaujamut uKalautigidlugit allausigiKattatakka, allangua-
simajakka amma atjinguanik uKélannigani.

UKausiKagaldgumavunga pitjutigillugu nunagijavut
pitjutigiluallugu Labrador amma atsugotigiKattatavut. Taimali
kenaujattatitausimagaluadluta NunaKakKasimajunik Ulapitsaiga-
suannimi Tungavinganut suliatsaKadlutalu asianillonet, ilitagi-
jaulungilagut kavamatuKammut Paigijaupvilinnik Ilinniavinik
pitaKasimanittinik. Tamanna pijagiakKutujummagik, immaka,
uKélammata kavamatuKammut kenaujait tamakkununga ilijausi-
malungimata. Tavatualli tamanna Kanukkiak ottugagasuallugu
atsugotigigumagajattaga. ImmaKallu uvalli isumakkut sunamikkiak
akKutiKadlutik kenaujaKattisisimajogaluat, tamanna taimaidluni
pijagiakKutujugalammagiujuk nalliagutuinnak. IlinganiKaligatta
nunatsualimdmut mannaulittuk. Una ottotigingualugu tigualiga-
jaguma sugusimmik [Nutagatsaudluni Imialummut Kanutuinnak
Idluillingattitausimalluni Kanimmasilimmik] uKalugajangilanga
imak “Kailauguk tdnna sugusik, Kaingimagillugu Nutagatsaudluni
Imialummut Kanutuinnak Idluillingattitausimalluni Kanimma-

singa”. Inogapta kinaunivut tigumiadlugu tigumiadlugit tigumiat-
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anyway. We are a part of the country now. It’s like I was saying if
I adopt a child with FASD [Fetal Alcohol Syndrome Disorder] I
don’t say “give me the child, don’t give me the FASD”. It’s like we
are who we are with what we have and we have that experience. I
think on June 11th, 2008 the Prime Minister [made] an apology
without recognizing us and I think that’s an insult.

I had this suitcase that was bought for me when I was going
to the Dorm to put my stuff in for the winter. All my winter
supplies came in that. This is it. I kept it for I don’t know what.
Forty-two years ago. That’s what I took all my winter clothing,
whatever that I needed, to school in. Somebody asked me what I
did for winter clothes. I don’t remember, you know, I don’t
remember what I did for that. We didn’t have uniforms. We did
bring our own clothes. And I probably just brought two outfits,
or something.

I have this photograph by my mother .... My mother got me
and my brother ready to go, and dressed us up in our finest! I want
to say something else after, too, and it’s not about me. It’s about
something that happened.

My mother, because of her own experience, she was really
careful sending her children away. I guess she knew what could
happen or kind of knew what to expect. Well, she made sure we
were clean and no lice or nothing like that so that people wouldn’t
give us a hard time.

Another thing I think in my mother’s experience, although
it was not said, I think I said it to you I believe, my mother was a
slave. My mother was taken when she was eleven and I don’t think
she got back home until she was eighteen. She wasn’t allowed to
go home in the summers; nothing. She had to go work for the
Mission, the missionaries.

To me she lost her freedom, she wasn’t free to go she wasn’t
free to do things. She had to stay and work for these people. I don’t
know if she got paid, or if she did how much it was. I really believe

she was a slave for years. She was some kind of a maid for the
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tavut tamakkuninga KaujiKattasimajattinik Kaujimadluta. Isuma-
Kavunga June 11, 2008imi AngajukKésuak sakKititsilaunninganik
KaKialinimmik ilitatsingimagidluni uvattinik tamanna isumagijaga
sulijutsangininganik.

Una annugakkanik iliukKaivitsautillugu pisijaulautsimajuk
uvannut ilingatillugu aullanialigama Paigijaupvimut annugdKau-
titsagidlugu ukiumi. llonnatik ukiutsiutitsaka tamatsuma iluane-
tillugit tikititausimajut. TAnna tagga. Piulimasimalittaga sunatsa-
gidlugukiak. 42ngulikKut jariulauttut. TApsumunga ilonnatik
ukiutsiutitsaka, sunatuinnait atugialikka, ilinniavilialiguma tapsuma
iluanetillugit. Apigijaulaugivunga sunanik ukiutsiutiKaKattalaum-
mangdmma. IkKaumangilanga, ikKaumangilanga sunanik ukiut-
siutiKaKattalaummangadmma. [linniavimmut annugétsaKattitaulu-
Kattalaunginatta. Namminittinik kisiani annugattaKattalaukKugut.
ImmaKa magguinituinnak annugégiallasakkanik tigusiKattalauk-
Kunga, sunamikkialonnet.

AtjinguaKagivunga anAnamma atjiliusimajanganik — Ana-
namma pannailautsimammatiguk anigalu aullagiaKaligannuk,
annugattusimadlunuk salumanippéanik! UKagumaniagivunga
siagugiak sunamigiallakiak, uvannik pitjutiKalunnanga. Pitjuti-
Kallunga sunamikkiak sujuKalautsimammat.

Anénaga, namminik KaujiKattasimammigami, kamatsia-
nginnalauttuk Kitungaminik aullatitsigiaKaligami. IsumaKavunga
Kaujimalaunninganik sunamik sakKijuKagajanninganik ubvalonnet
KaujimattojaKattadluni sunamik nigiunnimik nigiugijatsauKot-
tumik. SalumatitsianginnalaukKatigut kumaijatsiasimadluta suna-
KakKunata taimaittunik inunnut iliatsutagijaukKunata.

IsumaKagivunga ananaga KaujimanakKoninganik, kina-
mullonet tamanna uKausiusimangikaluattilugu, uKautikKolau-
tiguinnatausimajuvinik 11inik jariKatillugu angiggatitauniagun-
naidluni kisiani 18anik jarittdgami. Aujaugalualimmagok angig-
gagiaKaKattasimangituk; sunatsumillonet. SuliaKagiattugiaKa-

Kattasimajuk Misiuninut, misiuniligijinut.
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If we don’t speak out and if we don’t
say something our children and our
grandchildren will never know our

truth is what [ was trying to say.

UKalattailigutta amma sunamillu
uKausiKattailigutta Kitungavut amma
ingutavut Kaujimalulangitut uvagut
sulijumik unikkausitsatinik taimak

uKagasuagaluakKunga.

doctor’s mother. There was a doctor there and his mother. The
doctor was the head of the Mission and I think that she was given
quite a hard time because this woman was a matriarch, I guess,
and very particular. Nothing was ever right. I think she had a hard
time — cleaning and polishing and serving and that kind of stuff.
The big effect, too, was seeing everybody leave, her brothers and
sisters, everybody leave to go home, or most everybody that I know
of and she couldn’t for years and years and years.

I’m a person that takes a long time to process things. I would
need to think about some of that because I'm sure there’s a lot of
things I would like to say, and I do have a lot of these types of
discussions, especially with my partner who is from away. We have
some very challenging discussions, but very growing, too. You

know. I'm hoping and I’'m thinking that the experience is hard,

Upvalli isumakkut pivitsaminik atsatausimajuk, namullonet
aigiaKasimagani sunamillonet pigumajaminik pigiaKasimangituk.
AullagiaKasimangituk kisiani suliaKautjiluni tAkkuninga inunnik.
Kaujimangilanga akilittauKattasimammangat, ubvalonnet akilit-
tauKattasimaguni sunatut akilittauKattasimammangét. Uvangali
Kanukkiak kamajiugiaKasimajuk 4nniasiuttiup anananganik.
Taikani 4nniasiuttiKasimammat anidnanganillu. Tainna anniasiut-
tik niaKosimammat Misiunimi isumaKagivunga pitsiaviuKattasi-
mangininganik tainna annak atanigusiusimammat, immak4, amma
pituinnausimalungimimat. Sunamillonegok ndmmasimalautsi-
mangituggok. IsumaKavunga uKumaitsatitauKattasimaninganik
— salummasaiKattadluni KillisaiKattadluni nigikkaiKattadluni
Kanugalatuinnak. AnniamagiKattasimajuggok takunnaligami
asiminik aullajalittunik, animinik angajumminillu, ilonnatik
angiggijalimmata, ununningit Kaujimajangit angiggajalimmata
ananagalu jarini unuttualuni angiggatitaugunnagani.

Uvangaugamali kisiani akunialolimmat tukisiliaKisongu-
vunga. Akunialuk isumatsasiugiaKaKattaKunga immaKa unut-
tualunnik uKausitsaKagumagama, taimaittugalanik uKalauti-
Kainnagama amma, piluattumik ilaganut tamangat pisimalungimi-
jogaluak. Ilangani atsugunnatummaginik uKéalautiKaKattaKuguk,
angijumilli pivalliutigiKattatavuk. KaujimakKoKutit. Nigiuvit-
saKavunga amma isumaKagivunga KaujiKattasimajakka uKumait-
togaluattilugit, tamanitsainalli apomautigigiaKalugunnaitakka.
InigigiaKalugunnaitakka. Sunanik pisokkanik sakKititsisongu-
vunga uvallu inosiganik atsanittituinnagiaKalugunnaitaga. Kauji-
Kattasimajakka uvannituinnak pitjutiKagiaKalugunnaimata.

ImigattiuliaKisimavunga. ImialuttomaliaKisimavunga Paigi-
jaupvimedlunga. Akunigalaulimmat kisiani KimaliaKisimajaga.
Imialummik imigiusimavunga 13anik jariKalidlunga. Tavatualli imia-
lummik attuisimagunnaiKunga 23ni jarini, taimaimmat Kanuiluk-
KogunnaiKunga. AkKutigilittaga tamanna. Piunitsaulittuli akKuti-

gilittaga méanna. Piunitsautigasualittagali tamanna akKutigilittaga.
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but I don’t have to stay there. I don’t have to stay there. I can do
things about it and it doesn’t have to take my life. The experience
doesn’t have to be all of me.

I had become an alcoholic. I started drinking when I was in
the Dorm. It took me a while to get over that. I had my first drink
I was thirteen years old. But I haven’t had a drink now for twenty-
three years, so 'm doing not bad. It’s a journey. It’s a good journey
now. I'm making it a good journey.

I want to write some more, talk to people some more, learn
some more, and do that type of stuff. As I write and learn I'm
growing and becoming more confident. I still have a lot of
moments, I guess, depending on the situation and who is around
me where I still lose confidence or I'm afraid of authority figures.
But 'm getting beyond that now. I can stand up and say things
and do things and be proud of things that I do. I always think
sometimes that someday I might write a book or try to get a book
put together.

If we don’t speak out and if we don’t say something our
children and our grandchildren will never know our truth is what
I was trying to say.

There’s sometimes too I think perhaps a lot of Inuit people
practice silence and sometimes I think if people are quiet and
silent other people may assume that it doesn’t matter or we’re
saying it’s okay. And really it’s not. So for me I think I need to learn
to speak out and say things so that people will know the truth, or

my truth.
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AllausiKagumavunga suli, unikkaviKagumavunga inunnut
suli, ilivalliagumavunga suli, suliatsaKallungalu taimaittugalanik.
AllausiKaKattanigani ilivallianiganilu pivalliavunga sungittotigi-
valliadlungalu. Sulili ilangani, immaKa, Kanuilingaligama amma
kinakkunik uKélaKatiKaligama sungittotigijaganik suli asiujiKat-
taKunga ubvalonnet kappiasuliaKiKattaKunga aulatsijigalaujunik.
Tévatualli tamanna Kimavallialimmijaga manna. Makitadlunga
uKasongulikKunga sunanik pisongulidlunga pijugiutigisogilidlugit
sunatuinnait suliagisimajakka. IsumaKaKattagivunga immaKa Kan-
gakiak atuagatsaujumik allagajanniganik ubvalonnet ottulu-
ngalonnet atuagatsaujumik allagasuagiamik.

UKalattailigutta amma sunamillu uKausiKattailigutta
Kitungavut amma ingutavut Kaujimalulangitut uvagut sulijumik
unikkausitsatinik taimak uKagasuagaluakKunga.

[langanilu immaK4é isumaKavunga immaK4 unuttut inuit
nipaittoKattatut amma ilanganilu immaKa inuit nilliagunnaimata
nipaittodlutillu asingit inuit immaKa isumaKaliaKiKattamata
KanuittuKalungininganik ubvalonnet uKattojalidluta Kanui-
lungininganik. Taimailungikaluattilugu. Taimaimmali uvanga
isumaKavunga ilinniagiaKavunga nilliasongugiamik sunanillu
uKausiKaKattalunga taimak inuit Kaujimaniammata sulijumik,

ubvalonnet uvannik pitjutilinnik sulijunik.
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SHIRLEY FLOWERS

While Shirley Flowers is presently the coordinator of the Nunatsiavut
Government’s Residential Schools Healing Project, she has
also worked as a healing group facilitator within the Labrador
Correctional Centre, a transition house counselor, and a director
of addictions treatment programs. Because Shirley is also a
Residential School Survivor, she is able to share her life’s struggles
and experiences with others, and uses the strengths and skills she
has developed through her own healing journey to support fellow
Survivors. For Shirley, the path to healing includes celebrating her
connection to the land and participating in traditional activities,
making art, and seeking the guidance and support of Elders,
traditional healers and role models. Shirley hopes that by sharing
her experiences, she will help bring recognition for Survivors from
Labrador. “I hope that the Truth and Reconciliation Commission
will hear our stories and include us in their gathering of stories

and experiences.”

SHIRLEY FLOWERS

Shirley Flowers manna kamajillagiujuk Nunatsiavut kavamangani
Ilinniavini PaigijaupviuKattasimajuni Ulapitsainimmik Suliatsa-
Kadluni, ulapitsainimmik katingajuni kamajiusimajuk Labrador
Correctional Pannanaitsimavingani, pannanaitsimavimmit angig-
gakasalittunik ikajuttiudluni, aulatsijiudluni uigilukasimanimmut
akKitigiamik ikajotaugunnatuni. Shirley Ilinniavini Paigijaup-
viuKattasimajunit AniguiKatausimammigami, uKalautiKasongu-
givuk inosimmini atsugotigiKattasimajaminik KaujiKattasima-
jaminillu asiminut, atusongulimmijuk songunimminik pisongu-
nimminillu pivallianimmini ulapitsainimmut akKutigisimalitta-
minik ikajulluni AniguiKatigisimajaminik. Shirley atuKattaKuk,
akKutimik ulapitsainiup KujaliutiKadluni nunamut ilinganim-
minik ilauKattadluni piusituKaujunik atudlutik sugalajuKalim-
mat, allanguaKattadluni, KinijaKattadluni tasiuttaugumanimmik
ikajuttaugumanimmilu InutuKanut, piusituKaujutut 4kKitigijinut
itjagatsaujunullu. Shirley tusuvuk uKélautiKannimigut Kaujisi-
malittaminik, ikajugajanniminik ilitagijautitsigiamik Aniguisi-
malittunik Labradorimi. “Tusuvunga imak ikkua Sulijumik amma
Sittutitsigasuannimik kamajet tusakKulugit uvagut unikkausitsa-
tinik ammalu ilaliutilillutalu katitsuininginnut unikkausinik

amma KaujijauKattasimajunik.”
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We want to make sure that these kinds of things never happen to young people again, little children, in the future. We

don’t hold grudges against those people, but we want to make sure that these things never happen to young people again,

little children, never again. Never!
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I remember my very happy times when I was a little boy
prior to going to the Residential School in Chesterfield Inlet. I lived
much like my parents as a very traditional Inuit, the Inuit lifestyle.
I was always dressed in Caribou clothing in the winter time and
switched to store-bought clothing in the spring and summer time.
We already had Hudson’s Bay Company traders trading with the
Inuit for furs and sealskins and carvings and things like that when
I was just a little boy. I grew up as a seal hunter, as well as caribou
hunter, and a trapper in Naujaat/Repulse Bay.

We noticed one summer day in August 1958, a boat was
coming up to our outpost camp. As Inuit we lived in a tent at this
particular outpost camp where we used to fish every spring when
the fish were swimming downstream, Arctic Char. In August of

that particular year we noticed a boat coming to our outpost camp
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When the boat got there the Priest came off,
the Oblate Priest came off the boat first and
said to my father that he came to pick up

Peter Irniq and that I was going to
school in Chesterfield Inlet.
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in Naujaat/Repulse Bay. So as usual my mother started to boil tea
outside, with heather. She was making tea for the visitors that were
coming into our outpost camp.

When the boat got there the Priest came off, the Oblate
Priest came off the boat first and said to my father that he came
to pick up Peter Irniq and that I was going to school in Chesterfield
Inlet. Well, there was a bit of commotion at that point because my
parents were not consulted about the fact that I was going to be
going to school. So here I was going into a boat leaving my parents
for the first time in my life in 1958 and I was going to school in
Chesterfield Inlet.

In a few days I was going to fly for the first time on a Beaver, a
one-engine Beaver airplane on my way from Naujaat to Chesterfield
Inlet to go to school. There was no consultation prior to the
departure, which was the way we were picked up by Roman
Catholic Priests whether you were in Naujaat/Repulse Bay or
whether you were in Igloolik or in Gjoa Haven or Pelly Bay. There

was no prior consultation with my parents.
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So when we got to Chesterfield Inlet we were met by Grey
Nuns and a number of people. A year before I had learned a little
bit of English words here and there from Roman Catholic Priests,
two of them, who were In Naujaat/Repulse Bay. So I learned a few
words like “seal” and “caribou” and “box” and “fish” and things
like that, and we learned how to say “what is your name?”

So when we got off the plane I noticed this very small Oblate
member of the Staff standing next to me and he said, “What is
your name?” And I said, “Peter”, almost whispering because I was
really, really shy to learn to speak English. So he said, “Peter?” Yeah,
“Peter.” So he was one of the people who met us and he was part
of the Roman Catholic Staff. He was a Brother within that group
of the organization. They brought us to this big Turquetil Hall
residence. There they took our clothes, our traditional clothing. I
was wearing sealskin boots. They took all of our traditional cloth-
ing and for the first time I saw and wore shoes. For the first time
I saw a pair of jeans. For the first time I saw a short-sleeved shirt
and that’s what we were wearing.

We had overnight become White men and White women,
little children. We were beginning to be taught to become like a
European at this particular school. It was very strange to me when
I first went to this school because I just wasn’t used to going to
school. There was a blackboard. Actually, it was a green board and
our teacher was a Grey Nun. There were a, b, c at the school and a
few pictures of the world, a map of the world, and pictures of the
Pope on the side of the wall and a picture of the first Grey Nun,
or a Nun some hundred or couple of hundred years before. So that
was the first thing [ noticed in that particular classroom when we
were brought into this classroom.

We had a very large dormitory where they had about forty
beds, or maybe a little bit more. The beds were all lined up. We
had a huge, huge dormitory for the young boys, and young ladies
upstairs. I was used to a 14 x 12 tent, which housed six members

of my family, seven members of my family. I was used to that, or
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a 20-foot in diameter snow house in the wintertime. So getting
into this huge, huge place was a huge cultural shock for me, and
I’m sure for many other young people, children, who went to
Residential School that particular year or the years before, or the
years after.

We had to wash the walls and we had to wash the floors.
Along with the other boy from Igloolik I was a garbage boy,
carrying the pail that the Grey Nuns had thrown away after they
ate, you know, oranges and things like that. So we threw out
orange peelings in a pail from the Nun’s meal into the ocean. That’s
what we were told to do so those were part of our responsibilities.
So I became a garbage boy when I got to Chesterfield Inlet.

The food was terrible. I have to say the food was terrible.
Once a week or every two weeks we had muktuk, which is whale
blubber, or whale skin. That’s something I'm used to at home.
They fed us frozen cow beef, cow beef from southern Canada.
That’s something that I wasn’t used to. And I think the reason why
they fed us that was because we’re used to eating Caribou meat,
raw, frozen, or fish frozen, or things like that but I wasn’t used to
eating frozen cow beef. I never ever got used to eating that raw
frozen. And the other one that was very horrible eating was they
would boil the Arctic Char, which is something that I'm used to

at home. But they left the guts in the Arctic Char so that food just

There they took our clothes, our traditional

clothing....We had overnight become White

men and White women, little children.
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tasted horrible. And yet we had to eat it. We had no other choice
but to eat the Arctic Char with guts, you know.

The one I used to look forward to during the week, especially
at dinner, was eating corned beef. That was something that I got
used to fairly quickly and I still like it to this day. The other one
that I used to look forward to was Saturday mornings when we
would eat corn flakes. They had a really big box of corn flakes. That
was about the only time we had corn flakes, every Saturday morning.
So the food was to begin with very horrible. But there were some
nice little parts to it when we would have corned beef and corn
flakes and things like that. We never had any sweets at that hostel.
We had two cookies Saturday afternoon with milk and that was
the other thing that I remember very well at that particular time.

In the spring time when we were going home, about two
weeks or a month before we would be going home, when the days
got long and we had no more dark nights, that was something else
that I would look forward to, because at that particular school we
were severely punished by our teachers when we couldn’t add
arithmetic or we didn’t know anything about Social Studies or
anything like that, or even science. After all, we were not used to
learning about southern culture. We learned about our own culture
at home, the Inuit language, Inuit culture, as a hunting society.

We were expected to know all about camels in Saudi Arabia.
Those were the kind of things that we learned at that particular
school. We were expected to know all about the fishery in eastern
Canada and forestry in western Canada in British Columbia. We
didn’t know anything about these very strange parts of our world.

Inuit learn by observing our fathers and our mothers sewing
clothes and hunting and building an igloo or anything like that,

so we learn by observing. We are very adaptable people. We
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adapted overnight. I wasn’t used to reading Dick and Jane. I
learned about Inuit legends, for example, so I wasn’t used to
southern European culture. So, particularly that first year I don’t
have many memories of happy times because we were always
severely punished by the Staff at the Residential School as well as
our teachers at Sir Joseph Bernier Federal Day School.

We were not allowed to speak our own language. When they
caught me speaking with one of the people in that particular
picture in the classroom, a Grey Nun teacher told me to open my
hand and she took a yardstick and really hit me so hard I can still
feel the pain today, you know. She said, “Don’t ever let me hear you
speak that language again in this classroom. You’re here to learn to
speak and write English and arithmetic. Forget about your culture.
Forget about your language and forget about your Inuit spirituality.”
Those were the things that the Grey Nuns, both the Staff at the
residence as well as at the school used to tell us. So I don’t have
any memories of really good times throughout that particular year.

When we were about to go home, say, a couple of weeks
before, we had quite a bit of fun because we would go out and play
football out on the sea ice. As people who are extremely free on
the land, free to do whatever we wanted to do, we enjoyed outside
activities like playing football and things like that. The other thing,
too, the Sisters both the supervisors and the teachers, used to get
extremely nice to you just before we went home. I remember this
particular Sister who used to come to me and say, “Peter, when
you get home tell your parents that you had an extremely
wonderful time this year at this hostel and at school, and make
sure you tell your parents in the summer time that you’re coming
back.” Those are the kinds of things I remember so well.

In previous years Naujaat only had five wooden buildings.
Three belonged to the Hudson’s Bay Company and two belonged
to the Roman Catholic Church. And as I said, the rest of us stayed
in tents and igloos in the wintertime, or in an occasional sod house

in the wintertime, which was warmer than a snow house.
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So when I got back home that first year in May of 1959, I
was already twelve years old because I left home at the age of
eleven and my sister and my brother-in-law were waiting for me
at the village of Naujaat. My parents were living ... we always lived
away from the community. They were living about fifteen kilome-
ters away from the settlement, a small settlement. As I said, the
place only had about five buildings all together. So they came to
pick me up by dog team and that was the only transportation sys-
tem that we had in those days. I noticed out in the distance my
mother and father were coming to meet us.

I was so happy to see my parents I ran over and kissed my
parents and my little brother. He had learned to speak at that point
because he was only two or three years old when I left. So I got on
their komatik, their sleigh, and we went back to our camp, the
spring camp that afternoon. I was really, really happy to be back
home with my family and familiar surroundings where I was free
to speak my own language again and learn a great deal about my
culture and language. That was a very big excitement for me to get
back to Naujaat and to my parents again. I had a happy return to
my home and had a happy reunion with my family that particular
spring, particularly that spring of 1959 when I returned home for
the first time after a year.

And the reason why it was so hard was because we weren’t able
to communicate with our parents for the entire nine months that
we were in Chesterfield Inlet. We just didn’t have communication
facilities, no telephones. I remember I got two letters from my
mother that particular year in 1958 and 1959.

So the entire summer I spent at home was like being in
heaven again, a place of happiness, where I was free to go out, to
go out hunting, to go out fishing, to go out seal hunting with my
parents, free to speak my own language, free to do whatever I
wanted to do for the next few months. So I had a really wonderful
time being back at home with my parents and my relatives free to

go back to the community that I grew up in, free to do the kinds
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of things that I have always done as a little boy in Naujaat/Repulse
Bay with my friends in Naujaat.

We paid a very high price for going to Turguetil Hall
Residential School. Because the whole idea of Residential School,
as presented to us by the Canadian Government was to assimilate
Inuit, assimilate Aboriginal people of Canada to become like
White men and White women. So when we first got to school we
were expected to speak English. As I said, we were not allowed to
speak Inuktitut in the classrooms.

The year 1958, whether I knew anything about it at the time
or not, was the beginning of the end of my own culture and my
own language and of my own Inuit spirituality. We started to read
Dick and Jane schoolbooks, which were extremely foreign to the
way we were brought up. The way I was brought up was listening
to my father or my mother telling me stories about Kiviug, for
example. Kiviuq is an Inuit legend that I learned about as a little
boy. Those kinds of things were non-existent at that particular

school, at the residence. So we lost our culture. We lost our

Inuit learn by observing our fathers and
our mothers sewing clothes and hunting

and building an igloo or anything like
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language. I still speak my language. I still know about my own
culture but we lost a great deal about many different aspects of
our culture and language, as well as our Inuit spirituality.

Also we lost parenting. A lot of people who went to a
Residential School lost a great deal in terms of parenting skills
because for nine months, ten months of the year we had these
surrogate mothers and fathers. The Grey Nuns, the Christian
Brothers, the Christian Fathers, Roman Catholic Priests who were
supposed to be our parents didn’t know anything about parenting.
After all, they weren’t married. They didn’t know anything about
marriage so the only thing they knew, how to discipline us, was to
give us severe punishments for little things that we wouldn’t have
got punishment for when we were in our own community at
home.

So in terms of relating to my adult life I missed out a great
deal about parenting skills. I am not as good as my parents were.
I am not as good as my parents were in terms of bringing up my
own children, for example. So we lost a great deal in terms of the
most important aspect of our life and that is parenting skills.

My parents had a difficult time. They lost their children.
They lost their child that they were bringing up to believe that he
was going to grow like a true Inuk with abilities to hunt, abilities
to speak, ability to know the land, the environment that I walk on.
They were going to bring me up exactly the same way as we have
always been brought up, like the traditional way of life from 10,000
years ago in Nunavut, or within Inuit homelands. But they missed
out on that. They no longer knew anything about me after I had
been to a Residential School.

As a matter fact, my life changed drastically after I had been
to a Residential School and their life changed drastically also. I was
going to be their helper growing up in Naujaat to become a good
family provider, a good husband, a good Caribou hunter, a good
seal hunter. They missed out on that after I was brought to

Residential School. So they missed out on a lot as well in terms of
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bringing me up to be a good member of the Inuit community, as
a good hunter and as a productive member of the society.

As a matter of fact in 1963 and 1964, particularly 1964, when
the government sent me to the Churchill Vocational Centre .... You
see, in the 1960s in particular the Government of Canada was
sending Inuit to southern centers all over the place. They sent Inuit
to take on mechanics and heavy equipment courses in the 1960s.
So they got to know the Eskimo as a good mechanic. That’s the
expression the Government used to have about the Inuit. “Oh, you
Eskimos are so good with your hands”, they say. “You’re very good
mechanics.”

So in 1964 they established the Churchill Vocational Centre
for Inuit only from the Northwest Territories, well, Nunavut and
Nunavik in northern Quebec. So they brought those of us who
had gone to Residential Schools together so the Inuit could be
together and they brought us to Churchill Vocational Centre.

So in 1964 I attended Churchill Vocational Centre and never
got back to my home community. It’s something that I'm sorry
about. It’s something I feel pretty bad about over the course of
my past years. But this is the way I was now brought up by the
Residential School system. So I never did come home to live again
in Naujaat/Repulse Bay.

I returned home in later years but I never did go back to the
community to live like many other young boys and young girls
who had gone to Residential School. I was a very changed person.
In 1965, the Government of Canada, Indian Affairs, brought me
to Kitchener, Ontario. The District Education Superintendent at
the time came to Churchill Vocational Centre in the fall of 1965,
after I had been attending that particular Vocational Centre for a
year. He came over and started looking around for what he called
a smart young Eskimo and he found me. I guess I was a smart
young Eskimo, so he found me!

He said that we’re going to send you to Kitchener, Ontario

and we’re going to get you a job there working in a furniture
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factory. Here I am wiping furniture coming straight out of the
igloo. Now I’'m wiping furniture in 1965 at the age of eighteen
years old. That’s something that changed my life quite a lot as well.
The whole idea of that particular period of time for me and the
Government of Canada was we were samples, examples, for the
Canadian Government. We were guinea pigs for the Canadian
Government because they said that if you do a good job in
Kitchener then the other Eskimos will have an easier time getting
ajob in southern Canada. So we were examples for the Canadian
Government, guinea pigs in the 1960s.

So after living this life do you think I could go back to Naujaat
and live in an igloo again, or live in a tent in the summer time?

At the age of eighteen or nineteen I had now other opportunities
that I have seen. One good thing about southern Canada to me
was that I learned southern Canadians, no matter who they were,
were free to speak. They had a freedom of speech. They were free
to criticize their government. They were free to criticize the Prime
Minister of Canada. They elected their people, they elected their
leaders and things like that. At home in 1965-66, throughout the
years following a few years anyway, we were still living under
colonial government, the Canadian Government, the RCMP, and
even the Hudson’s Bay Company and the Roman Catholic Church.
If there’s one thing southern Canada taught me in the 1960s was
that I learned that I was a Canadian. I have freedom of speech. I
can speak any how I wanted to. That’s how much I was changed.

In the early 1970s, we saw the formation of The Inuit

Tapirisat of Canada, the Inuit Brotherhood of Canada, and
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regional associations that were established in various Inuit
homelands in the Arctic, so there were lots of changes. We started
to talk about the creation of Nunavut, which means “our land”
in my language. We started to see the development of political
structures for Inuit in the 1970s. Some of the changes that we saw
in the 1970s were the changes that I myself helped to make those
changes in regard to the creation of Nunavut, for example.

I am someone who was brought up by the Church, the

school system, Residential School system, to forget about my own

Do Do 2JC PR 0, bYW AD NS PO AbynPh®
GQUNYo dod®/Lc®Ia, Actodnd®b®Cc®N O boao
AcT<O T, A5 YAl 9SS, <L Sboaa AU e,
PPda 1970-*M“g, Ac®d¢/I%%a® PNPNNRc<SLcc Pe/LM.
CAL DSbsbDLL, AAL®ANSHCDLC A DNsh®ANC DSHPLy-
Fo® D%BP*a‘c® ‘boaoc ball, CALAC*LNCDPIM e C
APPNOM,  abyo, O®CAYhsRc<NLccPe>™*, DNDLYP-
PN oM Ao%BNeb* ot 1970-*M 0. IAAC LRLnAPDHCPN]-
cc DL, LRLenrPOCP>cGL, LcbeP®Not  gP<deCh-

Peter Irniq (Peter is leaning on his hand on the right) and classmates
at Sir Joseph Bernier Federal Day School in 1958.
PHOTOGRAPH PROVIDED BY PETER IRNIQ.
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language and about my own culture. One of the things I've been
doing was to introduce Inuit Qaujimajatuqangit, which is Inuit
traditional knowledge, to my fellow Inuit in the government
organizations, whether they be Government of Canada or the
Government of Nunavut or Inuit in general, southern Canadians,
through various universities, such as Acadia University, the
University of British Columbia, the University of Manitoba, you
know, organizations like that.

I’'ve been doing a lot of work helping to preserve and protect
and promote Inuit culture. I do this through various lectures,
various travels throughout the country. When I was a young man
because of the colonialism I became very shy of my own culture.
I became very embarrassed about my own culture because that’s
how we were brought up to be by the Canadian Government
colonialism in our communities. We were always laughed at
because we lived in igloos. We were laughed at because we dressed
in Caribou clothing and because Inuit traditionally kiss by kissing
with your noses. That’s how the society knew us at that time and
they made fun out of these things.

For my part, for myself,  became extremely embarrassed to
be an Eskimo throughout the years when I was going to southern
schools like Yellowknife and Churchill and southern Canada, but in
the 1970s I started to want to take my culture back. As I said, there
was a freedom of speech in southern Canada that we didn’t enjoy
when I was a young man in Naujaat/Repulse Bay that I used to start
promoting to my fellow Inuit in the early 1970s. So I entered politics
to do that. I entered politics and became a Member of the Legislative
Assembly of the Northwest Territories and spoke about more Inuit
involvement, Inuit cultural programs in the classrooms. I spoke
about a need to have more Inuit cultural inclusion programs for
Inuit, you know, young people as part of the education system so
that young men for example can learn how to build an igloo.

I have always maintained that southern Canadians have a

right to know what we went through at the Residential School.
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Health care givers have a right to know what we went through at
the Residential Schools. You see, with the Residential School my
generation of Inuit went through quite a lot. We were sexually
abused. We were physically abused. We were mentally abused.

Canadians should be asking more about what happened to
us at various Residential Schools throughout Canada. That’s what
they should be asking. They should be taking more interest about
these Inuit who moved from an igloo to the microwaves in less
that forty-five years, so that’s what they should be asking more
about us, about the experiences of Residential Schools, the legacy
of Indian and Inuit Residential Schools in Canada.

I have told my fellow Inuit in the last couple of years that
they should speak out; they should speak out more about their
experiences at the Residential School. This will form part of the
history, Canadian history, particularly the Inuit. It’s something
even though that we were abused by the members of the Church
at that time, we don’t hold grudges against the people who did
these things to us. It embarrassed us. It embarrassed me.

Over the course of many years I got into drinking to hide
the kind of shame that I was put through by the church members,
particularly a Grey Nun at the Residential School. When she was
doing this, this is the person that had authority. She had a cross, a
crucifix of Jesus Christ in one hand. She represented God. She
represented the Roman Catholic Church. So she had a lot of
authority. What can you do? Who can you go and tell? Even if you
were to complain about things that were happening to somebody
in Chesterfield Inlet, nobody would have believed us anyway.

I would like to see that Sister again and ask her why she did
that to me for an entire year, and the year after. I would like to be able
to ask her why she did that to me. It’s something that our parents
would never do to us. It’s something that no one in Inuit society
would have thought about doing. It’s not right. It is not fair
when so many of our Survivors were so young, as young as

six years old. They were really just barely out of their mother’s
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back, from their amauti, the amauti that Inuit women carry
their babies with.

One of the things that I would like to state clearly, and I
would like to be understood clearly, is that my generation of Inuit
who went to Turquetil Hall at Sir Joseph Bernier Federal Day
School have never said anything negative about the education
system that we got. If anything, we have said the school that we
attended, the education system that we got in English was a
top-notch education system. We all became leaders in the end. We
endured a lot. We had a commitment. As much as that particular
teacher used to call us bloody dodos and no good for nothing, a
bunch of hounds of iniquity, he taught us pretty good in terms of
English. But those were the pretty good things that happened to
us in terms of getting our education system. The education system
that we got was top notch in Chesterfield Inlet.

But the abuses ....

We want to make sure that these kinds of things never
happen to young people again, little children, in the future. We
don’t hold grudges against those people, but we want to make sure
that these things never happen to young people again, little
children, never again. Never!

I go back to that very first year that we were at Turquetil Hall
Residential School, Sir Joseph Bernier Federal Day School where
we told not to speak our own language, Inuktitut language. But you
know those of us that were told not to speak our own language in
that classroom today, we have become big supporters of more
Inuktitut courses in the classroom. We don’t want our language
to disappear so we want the education system to supplement what
we already know and teach Inuit language and Inuit culture from
kindergarten to Grade 12. My generation of Inuit who were taught
never to speak their language again in the classroom, we’re the
ones who have put up a big argument, very big time, to include

more Inuit language instruction in the Inuit language.
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Peter Irniq (Peter is on the far left) and schoolmate
Robert Qattuurainnuk with nets they made at Sir Joseph Bernier
Federal Day School, 1959.

PHOTOGRAPH PROVIDED BY PETER IRNIQ.
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PETER IRNIQ_

Born in 1947 in Naujaat/Repulse Bay, Nunavut, Peter Irniq began
attending the Sir Joseph Bernier Federal Day School in Chesterfield
Inlet in 1958. Peter also attended Sir John Franklin School in
Yellowknife 1963—64 and was later sent to the Churchill Vocational
Centre in Manitoba with many other Inuit to receive training in a
southern trade. Today, Peter is an Inuit cultural teacher, a consultant,
and an accomplished public speaker who has held several political
offices, including serving as the Deputy Minister of the Department
of Culture, Language, Elders and Youth in 1998 and 1999 and
Commissioner of Nunavut between 2000 and 2005. Having been
brought up by the residential school system to learn the Qablunaat
way of life, Peter has since campaigned successfully to have Inuit
Qaujimajatuqangit, or IQ (Inuit traditional knowledge), incorporated
into the Nunavut and Canadian systems of government, as well as
to have Inuit language and cultural programs integrated into

Northern classrooms.
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The first day of school was exciting, scary, all rolled into one. The teachers were very strict. There was no talking. No
speaking in our language. It was very, very strict, like school used to be. We were punished when we spoke our own

language by staying in the corner, staying after school, spankings, and pulling our hair.

Ao /DS /2 dAda >® L bAda ®oo. ol b/LY% ICP5IC A a<IN®NNAC
>N cncb™>C DB cd®a < >JS DD A%>e DR <K2C Lalbbcp®>® AL
Aco<\D<s ADodo. DBPA/e>C IDPNJ  AdPCP2JE  ALPCP2JC AL NN %d<]do¢
Q" PNCP2JS, Aco<GoedC PLCP2UC Acodid\*l, <Cn/P2JC, PR 5* Do or*IeCP2JC

First of all, 'm from Sanikiluaq, Nunavut. I was born there, so
I'went to school there for about a year, and then right after that I went
to Kuujjaraapik, to the hostel. I was seven years old. I went there until
I 'was sixteen. So many, many years. Right after that I went to Churchill
[in Manitoba] for two years. After that Ottawa. And after that
Brandon, Manitoba. That’s the schools I went to, and it was about
fifteen years altogether from the beginning to the end.

I went home in the summer time. We never used to go home
for Christmas, for funerals .... I lost a lot of relatives, a lot. When we
did something fantastic our parents never came so they don’t know
what we went through, like graduating from a certain school. They
didn’t know. They bring relatives to see the ceremonies, but

never in those times.
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The ones that lived there, they had their homes. But us, we
were from other communities.

The first day of school was exciting, scary, all rolled into one.

The teachers were very strict. There was no talking. No
speaking in our language. It was very, very strict, like school used
to be. We were punished when we spoke our own language by
staying in the corner, staying after school, spankings, and pulling
our hair.

They taught us all of White man’s ways. I think I knew more
of Canada or the United States or other countries history, except
my own. I thought I was going to have to live like a White man
and follow it. If not I wouldn’t make it. That’s kind of how ....

If I hadn’t been in school I would have been following my
family; hunting, camps, everything that they’re used to. I grew up
in igloos, dog teams, hunger, coldness. That’s what I hold on to.
It’s the most important thing in my life. After a while when I got
older, yeah, it helped.

Where I come from it was slowly coming, the changes [to
the community]. It was like one of the last civilizations coming
there. It was very isolated, the place, so the changes were very slow
at that time. I think it was our generation that changed it a lot later
on. But in other communities where I come from right now,
Kuujjaraapik, they didn’t live in igloos any more. They had houses,
man-made, not like an igloo.

I came back one time when we had no more dogs. They were
all killed by the RCMP. So that was one of the biggest changes that
I remember. And the people started building their own homes,
wooden homes, not in tents or igloos any more. A lot of changes
came to be.

In a way some things are good, and in a way some are bad.
The good is people are able to make money, have jobs, not like
it used to be, because everybody had to hunt for a living. But
the changes were when people start having jobs. I can just see it

in my mind.
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We started living in one place. We used to be like a whole
family with lots of tents or igloos. We start living in one place and
there was school and nursing, stores, so people didn’t move
around a lot any more at that time. At the end, I mean, around
the middle.

My parents were in Sanikiluag/Belcher Islands. It’s a small
island but there are a lot of people there. Many times I felt happiness
that I was going to be with my family, be with my own people. My
[summers] there were carefree, helping, working a lot with my
parents, my mom. But it was a very short summer. I would get
water, wash clothes by hand and clean up, help with the others.

Our parents were very, very strong. I can tell you, look, some
of them used to be wiped out of all their children and they ended
up with no children. They were very strong. Why should it have
happened to them? They told me that I had to go to school or else.
I didn’t really understand why. I just had to go.

I used to write letters once in a while and my mom used to
write me every few months. The letters used to take very long. The
only time my mom ever sent me money, it was just five dollars in
all that time. I was older so I bought cigarettes, lots of chips, pop
and gum. That was the only time she ever sent me money because
they didn’t make any money, eh, except for carvings.

School changed me, very much. But we had very good
teachers, even if they were very strict, we learned everything. It
changed how I believed life should be, but it could have happened
differently. I know older people than me and they didn’t go
through that, so they are more relaxed. Me, I panic at every little
thing. That’s from school.

I remember ....

We used to be in the hostels in Kuujjaraapik. I ended up ...

I was the youngest at the beginning. Our hostel mother
didn’t take care good care of me.

She used to put me in bed right after school. I was not even

allowed to come down out of bed until the next day only. All those
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We used to line up like soldiers, walking
in one line. We were not supposed to

step outside the line.
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hours I had to stay in bed. I even used to go to the washroom
without trying to let her know. It was mostly that lady. The others
were okay.

She used to have a boyfriend, too, a white man. Her boy-
friend used to give me toys or something good for a little girl. I
used to have it only for a few minutes and then it was taken away,
given to her relatives or somebody else.

She used to have a son, too. He was a boy, a very bad boy.
He used to hit us a lot and then he used to tell on us — what we
did, what we said — and then we would be punished. We used to
get food, too, eh, enough to last a whole month. It was for us, but
it was given to all her relatives. Some of them were camping
throughout the year so she used to send them the food we were
supposed to eat. So we used to end up having cocoa with lots
of salt in it. That was mostly our diet. It used to give me a
stomachache, and diarrhea.

They used to give us clothes, too, eh, the government, the
federal government. But we didn’t see them sometimes. We didn’t
even get to wear them sometimes. At that time I was with her I
only had pajamas, like pants, and if you did anything in them and
they tore, that was it.

But over the years we had different hostel parents. At the
beginning I was the youngest and at the end I was the oldest so
over the years ....

We used to line up like soldiers, walking in one line. We were
not supposed to step outside the line. Every weekend we used to
go to different relatives to do housecleaning, get water, like they
used to have tanks for water, and getting water, carrying water until
it was full, all day. We had different chores; one just to cleanup the

house, one just to get water, for different relatives, in different
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houses. Sometimes we used to be only one person for that house,
or two, depending on how bossy they are.

But then, when I started going to school elsewhere, like
Churchill, it was different. We still had to go to school to be the best
we could, but we had supervisors instead of hostel mothers and
we were living in dormitories with a lot of girls, with supervisors.
We had to be in at a certain time in the evening. We had our
chores, too, but it was not too bad. We used to be rewarded if
we did good.

And then after that we moved to cities, like Ottawa and
Winnipeg, and we lived with families, in a family. It was like
freedom. We still had to do the best we could. That was the main
thing. I don’t remember too much bad about being in Ottawa or
Brandon. A lot of other students went to Winnipeg, too.

But being in the hostel was very difficult, one of the most
difficult ...

And leaving our families was very difficult, too, going so far
away. There were no telephones. I think I can talk more about
day-by-day things but the main thing was the hostels were very,
very bad.

Going to school was not too bad but living in the hostel was
very hard. Only the teachers know what happened, maybe. The
teachers, the first nurses, the government people. I don’t know if
they really understood but it was so hard for us to adapt.

I can just imagine what it was like for my parents;

“Where is my daughter?”

“What is going to happen?”

“What is she going through?”

“What is happening with her?”

“Where is she?”

“I need her.”

“If she was here she would have done this, but there’s no one.”

And the fathers with all their sons taken away, they needed

help a lot. They needed us.
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I have three children and nine grandchildren. I have talked
to them a lot about what I went through. I tell them I used to live
in that (indicating) like this, you know, like igloo. They just say
“unbelievable”. I don’t know if they believe me or not, my grand-
children! But my children, they believe me.

I tell them that they have to do good if they go to school, do
the best as they can be, to be the best as they can be and not miss
a day, unless they’re sick. That’s the sort of belief we have
right now. It’s not like it used to be when we lived off the land.
Nowadays people need jobs.

In school I had to be the best. If not I wouldn’t have been
able to make it in this world. If I didn’t do good, I thought I would
be nothing. So that helped me to be who I am, to become
somebody. That I would be like a White man, the way they do and
have a family.

I was taught planning ways so my children are .... What do
you call that? Planned. Our parents, they were just dropping
babies, eh, like every year. But the way we were taught was to go to
school first, finish my school, get married and plan my children,
how many I'm going to have after having so many years, you know.

But my children are not like that. They are different than
the way they were brought up and the way I was brought up.

When one of them didn’t want to go to school I didn’t
pressure, I didn’t pressure him. I didn’t say “you have to go”, I just
let him stay home, or go somewhere with him, even though I knew
he had to go to school in order to do good.

I was kind of strict with them. But I had no choice. Our
society was very different. You cannot just go and do a bad thing
just like that. But I didn’t do a bad thing just like that. That’s not

what I mean.
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Carolynin her last year as a student in the Kuujjuaraapik Federal
Hostel. Her mother, who was also the last hostel mother, is
standing behind her.

PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.
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I'm proud of my home. I don’t want to change it, even
though they tried to change me. I believe in my culture. It's my home.
My language, that’s where home, is; it’s in the people, our people.

I think Inuit should believe in themselves, believe in their
culture, and be proud of who they are. Give their knowledge to
whoever can listen. Other Canadians should know that we were
taken away from our families. It was hard being a child, just like it
would be for them, too. They have their cultures, and we have ours,
too; we still have ours and now we should keep it strong, and keep
our culture just like they do, too. We’re just like any other people
in the world.

I think I have a lot to give, a lot of stories. I can write a
book but I never did yet, about everything. I still have a hard time

thinking about what it must have been like, being a parent with
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all your children taken away when they should be there to help
you. I think our parents were very, very strong. They were strong.

My hope for the future would be that the world is changing,
our communities are changing, that we have Inuit doctors, nurses,
we have a lot of teachers now, in any field, with their own language,
that’s my hope for the future.

I think we can build a school with our own language. It’s
possible, from kindergarten to university, no problem. I saw that
a long time ago already, when I was younger.

I think we’re on our way there. We just have to believe in
our children and our grandchildren, pass on our knowledge to
them and we’re on our way, slowly, but I just hope we don’t lose
our language, our culture, or where we came from. Everything is
ajourney. [ hope for the better.

I want the younger people, young people, to carry on with their
lives and know that everything is not a dead end. There is a future.

Sometimes we believe it’s a dead end, eh. We shouldn’t.
There’s always tomorrow. All those sayings, eh, there’s a silver
lining in every cloud, things like that.

A lot of the things that are happening with young Inuit are
a result of the Residential Schools, I think so. It’s their parents’
sickness. Like me, without realizing it. We passed on our hurt
to them without realizing it ... not wanting to. That’s one of the
hardest times I'm having right now. Our parents, they’re gone.

All Twant is for our young people is for them to do the best
they can, day by day. There’s always tomorrow, not just today. You
can get better. Just do the best they can do in whatever they’re doing.

I think, to get better, it would have to be for us to change
the way we are in order for them to believe in us, so we are not
just suffering all the time. We need to work together, young and
old. To let them understand we care.

But I think they would have to understand what we went
through in order to understand, in order for their lives to go

straighter instead of going down all the time.
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CAROLYN NIVIAXIE

Carolyn Niviaxie is originally from Sanikiluaq, Nunavut, but she
lived at a hostel in Kuujjuaraapik from age 7 to age 16. Even
though she endured terrible abuses at the hands of her guardians,
she persevered and went on to attend post-secondary institutions
in the cities of Churchill and Brandon in Manitoba, and Ottawa,
Ontario. Today, Carolyn is an active advocate for healing in her
community, and has shared her story in the hopes that it will
inspire other Inuit to embark on their own healing journey. She
also believes it is very important that all Canadians understand
what happened to Canada’s Aboriginal peoples. “I think Inuit
should believe in themselves, believe in their culture, and be proud
of who they are. Give their knowledge to whoever can listen. Other
Canadians should know that we were taken away from our
families. It was hard being a child, just like it would have been for

them, too.”
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ABRAHAM RUBEN
JACHA DoA"

If the Gestapo were still in operation she would be the head mistress for the organization. She wasn’t selected because

she was good natured and friendly. They were looking for people who would do the job. The treatment that we received

under the Priests and Nuns I think says it all.

Tamatkua giniqtuani ituat pihuukpalahuli qaukliunayaqtuq hivuliugti. Tavia munaqiauranguqtitkaat nakuuman

alaglualaimanlu. Ivaqlighuting havaktikiamingnik havayuqtuamik. Taamna quliaq tamatkua ganuq irfuhiat faattatlu

sistatlu hutahautingit uvaptingnun ilugaan tavianiittugq.

I would like to start with the memories that I have of my
childhood. Up until the age of eight, my childhood memories are
very distinct. I have full clarity. I remember a lot of things from
my childhood. But from the start of Residential School in 1959
through the seventies, through 1970, in that eleven-year period
there are many consecutive years that I find over the last couple
of years with my involvement with the lawsuit of the federal
government and trying to recap the events that took place, I have
great difficulty in trying to bring back memories where I can link
from one month or one year to the other. I think it’s common to
a lot of people who have gone through or who have had severe
experiences within the Residential School system. A lot of the bad

memories have been kind of tuned out.

Aulagiqaaruktunga nutarautimnik piigulaihamnik. 8tun
utuqalilarataglunga, nutaraunira nalupqinalaiug. Aglaan ilihimapiaqt-
unga taviangaani. Nutaraunimni ilihimaruanga. Tavra aglaan
ilihariaghama 1959min 1970mun aglaanii, ukiuni ilaani itnaituatun
ihuq ukuit taapitakatka lugaa malrungni ukiungni kavamani
malifutaaliugtit havauligivlugi qanuglu tutgikhainianaqhuta,
hurarautitngit tavraniirutimni itqagilaitkitka itqakaraluaqlugit
piigupiaglugit atauhiq unniin naaggaluuniin atauhiq ukiugq. Taitna
itchungnaqtuttauq tamatkua inugiaktuat inuit ilihariaghimaruat
hivuani. Inugiaktuat inuit iliharvingmi piarlugtaqtat.

Una hivuligpaagutugq ilihariagaagama tavra Inuuvingmuqa
apialakama ukiami 1959mi. Tikinama 100 hipilugu nutaqqat

taviuganiaghuat Grollier hallmun aglaktilaningnighuat. Grollier

Abraham Ruben.

PHOTO BY JEFF THOMAS.
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My experience with the Residential Schools starts with
arriving into Inuvik in the fall of 1959. By the time I arrived there
were several hundred students who had already registered at
Grolier Hall. Grolier Hall was an institution financed by the federal
government but managed and manned by Catholic Priests, Oblate
Missionaries and Grey Nuns. And they also hired lay people for
cooks and cleaning and other things.

So we were told to get into the line-up, take off our clothing,
get into long line-ups, get towels wrapped around us and get into
the line-ups. There would be a couple of Nuns with clippers,
electric clippers and a bottle of coal oil. You get into the line-ups.
They would get you in, cut the bulk of your hair off and slap on
the coal oil and give you a razor thin hair cut, right down to the
roots. After they put you through de-lousing or whatever they call
it, you were sent into the showers, scrubbed down and then into
another line-up for your clothes. Most of the kids couldn’t speak
English and this was their first day run. I would say the bulk of us
were just scared to death. No parents. No relatives. You weren’t
allowed to talk amongst yourselves.

After the crew cut and the showers and getting new clothes
and stuff, we would all get back into another set of lines and be
given lockers and then told to get into the line because they wanted
to register you. There was a Public Health Nurse along with the
Nuns and stuff. I got into the line-up and I was asked my name
and the names of my parents. I'm looking at this woman saying
“Who is your mom and dad?” And I’'m looking at them and by
that time I’m just too shell-shocked.

I told them that I couldn’t remember. I turned around and
my cousin was in the line-up and I asked him if his parents, who
were my aunt and uncle, I asked him, “Are those my parents? Are
your mom and dad my parents?” He says, “No. Your mom and dad
are Bill and Bertha. And your last name is Ruben.” Through the dim
I’m getting this. “Yeah, my name is Abraham Ruben.” I'm finally

getting the connection to tell this woman who my parents were.

hall inigat ilihariaqtuat Kavamat ilirangat munarifingit ahiin
makua faatat sistauratlu. Inuitlu atlat havaktingit tavrani.

Atnuraiyaghumatigut tugliriikitqahuta, anuyairyaqtugut.
Taulamik ahiin puughuta. Malruk luuniin sistautak kivtautinik
ugrurutiktamiklu. Tugliriitiluta. Tavia ahiin kivluglugi nutchavut
nuyaqpavut kipighaalugi taima ahiin nuhaiqipiaghuta. Uqtu -
fuimik ahiin matchaklugu niaghugput kumaiqaunkiag, ivaqtu-
riagtiluta ahiin atnuraaqlutiluta. Inugiaktuaguut nutaqqani.
Taniktun uqalailaaguut hivuligpaaq uvluq. Tavra iluqata ighi-
hungnaqtugut. Angayuqaitchugut, illaitchugut uqaqatigiit qulait-
kaatigut.

Tammatikighaaghuta ivaqtuqtiluta atnuraatchiaqtiluta tugli-
riiklitanilgitkaatigut tutqurvikravut hanaiyanagutivlugi atiluiliu-
qalugi. Taviaptauq munaqfi atniaqtualiqifi sistaratlu. Tavia ahiin
apiqturaaqghigaatigut hivuliuvlunga apiqfurmannga kinauvit kihuk
angayuqaakin. Qiniriga una arnaq “kihuk aakanlu aapanlu?”
ukpingitchapiaqtunga qiniqlugi.

Ugqalautigitka piiguqtunga. Qiviaghama hua una arnaqatiga
apiqruriga angayuqaakin, angagalu atchagalu apiqruriga anga-
yuqaagiyigiik? Naagga, Angayuqaakin Bill Berthalu kinguliqahiin
atqin Ruben! Kangiquhuliralagtunga. Ii Abraham Ruben atira,
ilitchurilarataqlunga kihuutilaangik angayuqaaka.

Nirrihaving titkaatigut hanaiqapta. Itnatun nutaqqat itchu-
ngnaqtut 300tun 400tun luuniin inugiaktilaangi. [liharvik itna
ittuq nukagliit angutit arnat upstairmi angayukliit downstairmi.
Una sistauraq ilitchuripkaraat Aklarvingmiutaq. Niaghukhiuri
Akfarvingmi. Nalunaingutanik aitchuqtuiri.

Tamatkua qiniqtuani ituat pihuukpalahuli qaukliunayaqtuq
hivuliugti. Tavfa munaqraurangugqtitkaat nakuuman alaglualai-
manlu. Ivaglighuting havaktikfamingnik havayuqtuamik. Taamna
quliaq tamatkua qanuq irfuhiat faattatlu sistatlu hurahautingit
uvaptingnun iluqaan tavtaniittuq.

Ilhimarara arnam hurarautaa tupaktuarirunga. Unuiqaa-

gama qumangaifuangaa. Qumangiakama uuma kiinanga tautukiga
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When we got through that, then we’re into the cafeteria. I
think there must have been three hundred or four hundred kids
at that point. The hostel was set up with the junior boys and girls
on the top floors and senior boys and girls on the lower floors. We
were introduced to this Nun who had been in Aklavik. She was
the headhunter in Aklavik. I think if awards had to be given out ....

If the Gestapo were still in operation she would be the head
mistress for the organization. She wasn’t selected because she was
good natured and friendly. They were looking for people who
would do the job. The treatment that we received under the Priests
and Nuns I think says it all.

My first memory of her was being woken up ...

That first night at the Residential School I had nightmares.
In the nightmares I saw the face of this Nun and I had nightmares
all through the night. I woke up in the morning and I had wet my
bed from just being disoriented, scared, and all the other elements.
She came out and all the other kids had already gone out and
gotten dressed. She came out and saw me still sleeping and realized
I had wet my bed. She dragged me out and laid her first beating
on me. At that point is when I ....

My parents had brought me up basically to not take [abuse]
from anyone. I started fighting back. She first started with slapping
me in the face and dragging me out of bed and calling me “espece
de cochon” which means dirty pig. And she had never seen such
a low life. So this was my first introduction to this woman. I fought
back and the harder I fought the harder she hit. Then she started
using her fists on me, so I just backed off and we called it even.

That was the first of many. I realized then that this would
be stock and trade for the next few years. I could see well into the
future what my relationship with her would be like. And it didn’t
stop. I would get the [living daylights] kicked out of me and I
would just fight back.

This is where a mix of traditional beliefs and the situation I

was in come into play. When I was growing up my childhood
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I would say the bulk of us were just scared

to death. No parents. No relatives. You weren’t

allowed to talk amongst yourselves.

Inugiaktuaguut nutaqqani. Taniktun

uqalailaaguut hivuligpaaq uvluq. Tavia

ilugata ighihungnaqtugut. Angayuqaitchugut,

illaitchugut uqaqatigiit qulaitkaatigut.

sistauram unuapaiqlugu qumangiaruangaa. Tupaktunga uvlaami
quinighuangaa, ighiliglunga humliqaa piyuaqlugu ihumaga. Tavia
qaivluni nutagqat makilangingmiulu ilitchurivluni quililaara
hinigviimnun. Hivulirmipiaq tavfa pigukturaanga kaliklunga
pattakaanga.

Angayugaangma inugukangangni inungnu piyuariqungi-
lunga. Akihaq tunagutifunga. Hivulirmi pattanaguligaanga kinnap-
kun, kalikataglunga hinigvimnin atchiquqlunga “espece de cochon”
tapitarninga tuttugpaaluk ilvit. Tautukhimaitchuq umungqiniq-
tamik. Hivuligpiamik tavta ilitchurighaariga una arnaq, Qakiq-
tanagutimanga taimaaqtuaguuk.

Tavra taamna hivuligpiagutuq inugiaktuani. llitchuritunga
tavra taitnaqaratarnighunga uvaniirutimni qaffini ukiuni. Hivu-
nikrara tautukkiga qanuq taamnalu tautchimiiniarrutlikragq.
Nutqangitchuq. Qanutun aglaan pigukpauraraluarmanga akihaq-
turaqtunga.

Una tavra ilugaaktun inuhik atuaghiika inuuniaruligalu
atlallu inuuhingat. Inuugurniaghama nutaraungarmaqanga ...

hunik liga anagayuqaakpit inuniarutingangnik inuuhitfutin
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memories are ... our basic belief was that you develop relationships
based on what your parents teach you. You have an understanding
of how people should treat each other. But they also believed that
they are in the animal world and the spirit world, and the world of
humans had different grades of people; some who are inherently
evil. We also believe in the existence of evil spirits. Humans as well
as beings in the spirit world have the ability to become malevolent
in nature and malevolent in intent. Here I am, a seven-year-old
boy and I realized that this thing that has come into my life, from
my understanding of my Native background, is that I've stumbled
across an evil spirit in the form of this woman, this Nun. And that
she would be a part of my life for years to come.

My mother and father had often taught me to always resist
being taken in by this type of spirit because it will devour you.
So in the early years I'm living between our ancient past but also
present. The past and present coexisted for us. Then the reality of
stepping into a Residential School situation and having this Nun
brought in because of her ability to break people. Within a few
months or a few weeks she could take a kid who spoke Dene,
G’wichin or Inuvialuit and they would stop and start learning a
whole new method. I and a couple of cousins were holdouts for
several years. We just fought tooth and nail. That first night ...
That first day and the first night and the following morning was
my initiation.

But my first initiations were dealing with spirits. From my
parents I had an understanding how life should be lived when
you’re growing up in stages to develop. When I started attending
school in Inuvik at the Residential School it was initiations of a
sordid type. All of the things that my parents had been trying to
teach us kids to become good men and good women had been
turned upside down. A whole new set of values had been set in
place that guaranteed I would have a screwed up childhood, that
I would become a screwed up adult with an unbalanced experience

and unbalanced views of life.

ilihautangangnik. Qanuq inuit ingmingnun uumikutaitchuamik
alihilugi kihutliga inuit angalangaqtut. Unalu ukpirigaat nirtu-
tiqaqtuq ilitquhilingnik maani nunami, inuit ahiin ingmiktuaq
ilitquhigaqtut ilangit nakuurut ilangittauq huinaqpait. Inuittauq
iliquhilingmi inuuniaruutut. Taviatun ukiulik angugaiyaagutunga
manna tavia inunianagutigiga.

Itna ihumahuuFunga inupiagunira, qanuq una ilitquhikuun
tamna sistaq ilitchuriga arnaq. Tavfa taitna inuuniaghaqtunga
inugiaktuani ukiuni.

Aakangma aapangmalu uqautihuukangangni tammattu-
munga haatqayaanak huirutihigaatin. Hivulirni ukiuni inuuniaq-
tunga ingilaraanimi pangmaunirmilu. Hapinapiaqtuami inuu-
niaqtuaguut. Tavia ahiin iliharviktitmuktinmatigut uuminga
havaktuamik sistamik avinamik inuuhiptingnimik. Qaffitchaani
tathighiutini uqaqtuat uqautchimingnik itqilit inupiaklu himila-
gait uqauhingat. Uvangalu arnaqatiitkalu malrungnni ikuingni
tigumigaluarikput uqautchigput, Pihalatitchiaghuta, hivulirmi
unnuami ... hivulirmiulvlumi uvaangurmaung tavta ilaliuligaanga.

Hivuligpaaq ilitquhinik ilitchurifunga. Angayuqaamni
ilituanga qanuq inuuniarniq iluarngamagaan aliniarutingni.
Iliharvingmukkama Inuuvingmi qanuqliqaa inuuniaghaqtunga.
Iluqaiha ilihaulruirangit angayuagaama inulautanguqutaak inaru-
rupta puhimatun irlirug. [luqani alanguqtuq inuuhira atlanik
hiunighuta inuuniarnikraptingnik huinalinluni inuugurniaruliga,
huinalilunilyu inararuma naluharlunga inuuniarunmik.

Thumaaqtuanik qimilriuqiti tautugiaqtaghaaqlugi. Tautu-
giaqtaritkahuli ilitchuingiaqlugu pingahut ukiut nalukritatka
uligtiniaqlugi utiqtunga inuunimni paginiaglugit hurarautitka.

Natqikitka ihumamni inugiaktuat qanughauhikatka ....
Ilihimafunga qanuraqtuat ilanni aglaan pangma ginraanulaitkiga.
Ilihimagaluaqlutin iluangitchuaq piman aglaan ginraamun tuti-
lairiga, taitnaqlunga hinikaqtinmatuuglunga utimuktinmatun
inuuhira nularaurimnun. Taapkua ukuat hivihutut tamaanga

haviklinikhuting inuuniaqtuamik arnaiyaanun angugaiyaanunlu

130 WE WERE SO FAR AWAY | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS



I had to undergo psychotherapy. 'm still going through it.

For my own personal self I had to go in and try to dig into that past
because there are periods of three years that are total blackouts
and I've had to go in and try to dig up a lot of the stuff.

Ive resolved a lot of long-standing issues. It’s not so much
for the day-to-day but for specific .... I know that something
happened at a specific time but I can’t put a picture to that. You
feel inside that something took place but to try to put a picture to

it, that’s where I've had to go into a self-induced trance and also

munagqririkranik .... Nukaatak ilatkalu taitnaptauq piyauaqirung-
naqtut.

Hivulirni ukiuni ilihariaqtitchuukangit aimavingmingnin,
uumunga Sir Alexander Mackenzie, tamatkuninga kihianik ilihau-
tivlugi taigurnimik aglangnirmik kihitchinirmiglu, qutchiktuanik
kihian ilihautivlugu ilitchuritquvluta taitnahianik. Tallimat mal-
rungmin qulinun aglaan taigualahilautraqtunga kihitchilaura-
lahivlungalu ukuak ihumagivlugik inupiatun taniktun avilaiglugit

iliharniagama. Qulitun ukiunikamam piyuaghunguliqfungnagq-
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an induced trance to step back into myself as a child at that point.
The impacts of those years have been long lasting because they
had hired individuals both for the boys and the girls ... I think my
sisters and other relatives had gone through similar experiences.

The early years at the federal day school, Sir Alexander
Mackenzie was just basic stuff; reading, writing and arithmetic, all
of the basics that they wanted you to become conversant with.
From the age of seven to ten I could basically do basic reading and
writing but I'm also thinking both in English and in Inuvialuktun.
I could think and talk in both languages. By the age of ten I think
I must have gotten tired of the beating because that’s about the
time when I stopped. I couldn’t carry a full conversation with my
cousins. Mainly by that point my cousins were telling me to shut
up or they would get beaten up as well.

The rules in the Residential School were one thing but in
the federal day school, because there were a lot of Native kids also
from the town, they didn’t enforce that rule. The kids could speak
in their own languages as long as the formal education was done
in English. But in the Residential Schools both in the Anglican
Residence and the Catholic Residence, you weren’t allowed to
speak in your Native tongue whether it was Dene or Inuvialuktun
on pain of beating.

They had an incredible amount of control on you as an
individual and more so on the kids who were from several hundred
miles away from the Town of Inuvik whose parents couldn’t fly in,
or come by boat. They couldn’t come in by boat or travel by road
or fly in because there was no regular service in the late fifties and
early sixties.

There were kids who were brought in from as far as 800
miles away to attend school in Inuvik. The uses of the institutions,
the Residential Schools, were not the first time it had been used in
the Western Arctic. They had been ...

The Residential Schools were in operation during my parents’

time in the thirties and forties in Aklavik. I guess they were Church

lunga tavra tavranga taimaaqtunga ililiniangaiqtunga, uqaura-
laiglungalu hapilimiaqlugi arniaqatiitkalu kangiqhitilaighuta.
Arnaqatiima ganin umigungulagruarmanga ilingittauq piyuq -
hiruurut.

Pitqutailarninigi iliharvingmi alarmik ini uvaptingnun
tamapkua ahiin uvlumikihian ilihariagtaqtuat aimavinginin inupiat
itqilillu tamatkua nutaqqat uqarmata uqautchimingnik hugiaitkait
atanikhulaitkait. Uqautchimingnik nutaqqat uqalarut inmintuugqtut
taniktun ilihauhimagaluaqtiluting. Aglan uvagut anglicamiituat
kaatiniituatlu, uqaqtingapiritkaahi uqautchifingnik itiqilitun
naaggaluuniin inupiatun.

Pitailirapiakangatigut hutailiragluta uvagut piaqluktaa-
luaraatigut aglaan ukuak pivaitchuugait nutaqqat avangahaartuk
qaimaruat angayuqaangit qialaitchuat umiakun Inuuvingmin
ungahikluting tingmirualukunlu. Qailaitpiaqtuat apqutailuta
umiaqpait aulanginiut atafamik apqutainmivluta ukiumi 1950mi
60munlu.

Nutagqat ilangit 800milestun; kiaq ungahiktigihungnaqtuq
qaritchuutirat ilihariaqtuat Inuuvingmun. Hivuligpaagungitchuq
ilihariavighaarungitchuq, maani nunaptingni.

Ingilraan ihagutifuat ilihariarviit 30tini 40tini luuniin
Aklarvingmi. Angaatchuliqifit kiaq angalalangit. Kaatitlu aing-
likatlu iliharvingnik ihagutifuat, kavamat luuniin aglaan anguli -
qitit angalatangit. Aakaga ilihariaghimaruq Akfarvingmi nutaa-
viutaghuni 15tun utuqalilafalaghuni, aquvatigu ahiin aapiyara.
Hanauraara “ilaatniluu” aapiyara aatauraralu itqagivlugik piliara.
Aapiyara ilihariaghimaruagq tavtani. Tallimatun kiaq ukiunik huni.
Taututqingihara narvaliknik ukiuningman kihianik.

Nutagqat malrungnik inuguligaqtut; Atauhiq ilihariaqtaq-
haming aimamin nutaqqatlu atlat inaurami, atlanin inauranin
nutaqqat ainglikatlu kaalitlu. Atauhiq pitukhimanginmatun
inuuhiq. Iglua ahiin angalalaarnauvluni.

Una upkuagimarami ituatun ittuq iglua ahiin angmam

ittalan ittuq inuuhiq. Iliharvium angalatanga inuuhin ukuat
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run institutions. The Catholic Church and the Anglican Church had
started early Residential Schools. They may have had federal funding
but they were primarily operated by the Churches. My mother had
gone to the one in Aklavik when she was a young girl, to the age of
fifteen, and [later] my brother. My sculpture “the Last Goodbye,”
that was my brother and my older sister. My brother had attended
school there. He started at the age of five. I didn’t see him until he
turned eight when we were sent off to Inuvik for school.

The children in the Residential School basically lived two
lives; one was the time that they would spend at the federal day
school with other kids from the town, from other settlements and
the children from the Anglican school as well as the Catholic
residences. One life was out in the open, a more liberal life. The
other was a cloistered life as if they were in a nunnery or ....

One was a cloistered life and one was an open public life. In
the Residential School you lived your life under the dictates of
the Priests and the Nuns and the Supervisors. Any semblance of a
family life was frowned upon. You couldn’t speak with your
relatives. Contact with older siblings was frowned on. Contact
between boys and girls was frowned on. In the early years you
could be reprimanded or beaten for holding a girl’s hand or talking
or kissing or showing any kind of affection. So, all of the models
that would be used in preparing a young man or a young woman
for a life of celibacy were incorporated into the lives of the
children. So they were developing a recipe for social and cultural
disaster is what took place.

There are kids who are susceptible to alcohol and drug
abuse, spousal abuse, physical abuse to others and I think there
are a lot of illnesses that developed out of it. They become more
susceptible to mental illness and psychological trauma. In Grolier
Hall during the years of operation and a few years afterwards they
found that there were upwards of up to sixty individuals who had
died as a direct result of their attendance, either through murder,

suicide or alcohol poisoning. That’s a pretty high percentage.
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I could see well into the future what
my relationship with her would be like.
And it didn’t stop. I would get the
[living daylights] kicked out of me
and I would just fight back.

Hivunikrara tautukkiga ganuq taamnalu
tautchimiiniarrutlikraq. Nutqangitchug.

Qanutun aglaan pigukpauraraluarmanga

akihaqturaqtunga.

angalalalutin faatat sistatlu munaqtitlu. Inuuniarnikput ahiin
anmun giniqtautuaq. Uqaqatigikuminaitchuihi ilatinlu.

Angugaurat arnaiyaatlu uqaqatigiilaitchut. Hivulini taimani
arnaiyaamik tahiuqaliqaruvik piyukhihirutin kuniurupkulu naku -
riniurarupkulu. Tamatkua inugurniarmik ilihautfaangi uvapting-
nun. Taitnaghuting ilangit nalupginaqluakun inuunialighuting.

Nutaqqat ilangi taangiqiugalighuting marahimalungnik,
ihiugalighuting, ginayukhivluting, ilamingnun atniaruhiqtaghuting.
Taitnaghuting ihumagiliraqtut ihumakraungilanik ihumalighut-
ing. Grollier Hall miirutimni ihagutimarung qaffingurmataukiut
ilitchuriruat pingahukipiaq hungnaqtut tuquruat tavrangiithi-
maruat tuqullauvluting, ingmingnun tuqulluting, taangamlu
tuqullugi. Tavia qutchigungnaqtugq.

Una ilichuritqupiariga tuhaarakaluaq ingilraan ... una pihi-
maruq quliarniariga. Allakun quliariniangitkiga. Itqilitlu inupiatlu
atingitchuat ingilraan qanga atililaipiaqtuat. Ataramik katchuruk-
tut. Una nakuutuatualuk, atauhiq luuniin malrukluuniin tavtanga

iliharvingmin, avuligiinik nutagqqanik tautchimiitilugi. Atlat
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One of the dynamics I've got to mention because it has been
long lasting ... one of the things that took place and I'll be forth-
right about it. 'm not going to beat around the bush. The ancient
relationship between the Inuit and the Dene over the thousands
of years has had a lot of antagonism. There has been open warfare
for thousands of years. I think that the only beneficial thing, or I
would say maybe one or two that came out of Residential School,
was that for the first time in that one generation where you put
kids together from different races, different Native groups who
were traditional enemies and you put the kids together in a
common situation having to deal with common issues and
the issues of survival, cultural survival as well as individual
survival, you get these kids realizing that the only way to survive
is through friendship. You’re dealing with a common enemy.
You’re going through all the same stuff and the only way that
you’re going to survive is to be able to get along with each other
and help each other.

I'll give you an example. I come from the settlement of
Paulatuk. The biggest settlement just south of us is Fort Good
Hope. Our group and their group have a thing called the Tuktut
Nogait. It’s a National Park set up for preserving the breeding
ground for caribou. We have a common caribou herd called
the Bluenose herd. It’s a shared boundary. They have actually
extended it to include the Good Hope area.

But the other element is that of all the various Inuit or the Dene
or the various Indian Tribes in Canada, historically the Inuit of our
area and the Hare Indians which would be Fort Good Hope ....

I’'m from Paulatuk, our home settlement. Colville Lake is the
next closest settlement. But the Dene of Fort Good Hope and our
people in this area were traditional allies. We would trade. They
would come up and we were hunting after the same caribou. They
would trade with goods we would get from the coast. In the 1800s
when the trade goods started coming up they used Fort Good

Hope as a staging ground to set up trading posts along this part

tanngungitchuat giniqtuagluat nutaqqating tautchimuktilugi
tavrunga iliharvingmuktillugi, atifuanik inuuniaruhinik atugtillugi,
inuunialarukumik taviani ingminnun munariaqqaating, pilaurar-
larniangitchut, inuuniarniq pimaniarniq iluqating alautuat, nutaqqat
ilitchuripkarait ingmiguangiaqaaqating inuulaitchut. Inmikuugqtuat
atafamik munarigait. [luqahi inuuniarnikhi atifuq atlangan-
gitchuq munagilighaaqahi ikayuutiluhilu innuniangitchuhi.

Umingatun ilitchuripkarniariffi. Paulatuumin qiamarunga.
Ini angifuq qulauraptingni itqilit nunangat Ft. Good Hope. Uvagut
katimarivut ilingitlu Tuktut Nogait. Munarivik pulaarvik tuttut
irniurviat. [lugata Tuttugaqtugut atifuanik Bluenosenik atlirignik.
Tautchikun ingitput. Good Hope miut ilaliulivlugi tamatumani
tuttulingmi.

Atlat huli itqilit inuitlu itqilit iluqating taningnat qanul-
hiliqaa tanngungitchuat maani kaanatami, taimanga ganga matkua
inuit Fort Good Hopemin qaimahungnagqtut ...

Paulatuumin qaimarunga, inautaqput, Colville Lake ganittuq
inauraq. Aglaan itqilit Fort Good Hopemi inupiatlu maunga
qaifuat. Himiriikitauraktut. Qainraqtut amikii tautchimik
atifuanik tuttuqaghuting. Himiriiraqtut anguranik tariumin.
1800ni kiaq tamatkuninga huartungiligaagapta Fort Good Hopemi
inilakhuting taughiqviit himmirrarviit itigilitlu inupiatlu taimani
ingmingnuulaitchuat. Himmiriikhilaglut kii. Qinalaitchut
anguyalaitchut.

Iliharvingmukapta, ukuit, aquvaatigun tavra tautchimukkait
inuit inautraptingnin Fort Good Hope muktuat, Ivavikun uqariaq-
luting, aimarituat. Ilihariaghimavluting tautchikun. Pulaaqtua-
luqaa ilamingnun. Taitnaitut inaqralaani maani tariumi ainglikani
kaalini iliharaluaqtuat. Iluqating taamna inuuniarun atuqghi-
mavlugu tammagqimagaluaqtuat nutaqqat.

Ailahikapta aimaviptingnun inautfanun upinraami ting-
mirualuk iluqaan akiliqlugu aipkararigaatigut inautaptingnun.
Uvangali aimaviga ilaani Cape Perry, 7 milestun ungahililaanga

Paulatuumin.
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of the coast. So traditionally in historical times and in ancient
times the Hare Indians and the coastal Inuvialuit were on friendly
terms. They were trading. There was no warfare.

So when we get into the Residential School years, after, when
there’s an opportunity for a group of people from our settlement
to go to Fort Good Hope to commemorate the extension of the Park,
it was like homecoming. Because a number of the students had all
attended school together. It was like coming to visit distant relatives.
It’s the same situation that plays out in a lot of other communities
across the Arctic, whether you were going to the Anglican School
or the Catholic School. The shared experiences bring those people
together and it’s a whole generation of what I call lost children.

When we were allowed to head back to our home settle-
ments in the summer there would be a charter flight to bring
us kids back to our home settlements. In my case it was either at
Cape Perry, which was seven miles to the north of Paulatuk, or
Paulatuk itself. Paulatuk in the mid sixties when we had moved
our settlement again ...

When we were brought back to our home settlements it was
just enough time to get reacquainted. We knew. We had memories
of being on the land, berry picking and hunting, caribou hunting,
ptarmigan hunting and fishing and sealing and all those things we
had spent the whole year just thinking about. Finally we would
get out and it would be like sending off a bunch of kids on an
adrenalin rush and they’ve only got two months to get back, to
catch up, to find out who your parents were, you know, just to get
back. As soon as you get home you know time is running out. You
are wanting to soak in as much as you can because that’s all that
you’re going to have for the rest of the year.

The first year my mother would tell us that we were having

difficulty being able to speak our language. So she would speak to

Paulatuuq 60tit akunarangni nuulginapta.

Utighapta inauraptingnun aimaviptingnun natqiknialgit-
chugut itqaknagnialugu inuuniarnigput taviani. Ilihimarugut.
Ilangitpigulaitkivut nunamiirutivut ahiarniaq, galungniaq angu-
niaqniq tuttunik qargiqlu, natchirniaq ihumagihukavut. Tavia
aularnaghianigaghiman natqiknialgitchiniiurlu aulagtitchaqtual-
luaq huurat nutagqat malrutchaangni tatqighiutingni, ilitchu-
riniarvikfangni kihuutiilaangit angayuqaakin utilagvik. Aipqau-
raqtuni ilihimarutin ungahikpangitchuq utiqvikagput. Huna liqa
tutqurniarlugu thumangnun tammaratualuk kii aulautirakran

ukiupakhukruk itqagiakran.

This stack of antlers marks a traditional vantage point for hunting
caribou. When Abraham was a student in Residential School, caribou
hunting was one of many traditional activities “we had spent the
whole year just thinking about.”

PHOTOGRAPHED BY MARIUS TUNGILIK

GNP DA IS DFDIC | Ao/ Ao dnd™NCDCodS Dot b e

Nagruit galigiiktat nalunaingutaurugq tuttunik anguniagtuni. Abraham ili-
harvinmiinami tavra “ukiupahukruk itgagiratualunga huligaa aulaaqgtug-
tuni hurarautit.”

TARRALIANGA MARIUS TUNGILIK
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us in Inuktitut. She could barely speak English so Inuktitut was
her first language. We would get on the land hunting, fishing and
helping our parents. When you’re out on the land day in and day
out you have to be doing something, either getting water or they
would send us off fetching firewood or helping to get the fish out
of the nets or cleaning up. We would be like a bunch of prisoners
set free. We would just be running and hollering and screaming
and fighting and just laughing our guts out just for that brief
period of freedom.

That first year I got back I told my mother what had been
happening in the Residential School. She was just in a rage. My
mother was a big woman. She was about five eleven, two hundred
eighty pounds. People didn’t mess with her. She went and talked
to the Priest about it and the Priest said that he hadn’t heard any
kind of reports of abuses on the kids or beatings. He convinced
my mom that the Church at the school, the Residential School, the
Priests who were working there, the Supervisors had been in
Paulatuk years earlier as a young priest so my parents knew him.
The Priest told him that this man you grew up with him, this
Priest, you know that he’s a good man so trust his judgment on
how the kids would be taken care of. So they left it at that.

But my mother told me she knew who this Nun was because
she was a fifteen year old girl when that Nun was in Aklavik and the
Nun was doing her stuff with the younger boys, beating the heck
out of a lot of kids to break the language. So she knew or had some
idea of what was going on but she didn’t know the full extent of it.

So before we went back to Inuvik my mother told me to
be proud of where you come from. Be proud of your culture,
your traditions and what we taught you. Whatever it takes, just
keep fighting.

I’m eight, going on nine years old, and from the first day
back I was right onto the same treadmill. The first week I got my
first beating and then regularly after that, then using other kids to

get on my case to try and wear me down. [The Nun] is using

Hivulirmi ukiumi aakangma uqalautigaatigut ugautchighi
piiguaqghiikhi. Uqautiraigaatigut sigliqtun. Uqapquqtuq taniktun
hivulirivlugu inupiatun uqarniq. Aularaqtugut qalungniariaghuta
ikayuraqlugit angayuqaavut. Aulaaghimatuni nutqagnaitchuq uvlu-
tuaq havakraqaqtutin imiqtaqtuq pituiqtat. Quyahukpailuta
agpaliraalahuutugut haglalaavluta hurukhuta iglaghuta pituarrivluta.

Hivulirmi ukiumi ilihariahaaqpialakama uqalautikara
aakaga hutarautinginik utighama. Uumitchakpauraqtuaq. Aakaga
arnagpaufugq. Tallimatun takithilaanga 280 poundstun uqumaithi-
laanga. Inuit pihaarilaitkaat. Faataq tautugiaraa uqautiyaqtuglugu
apiqrurariaqlugulu. Faataq pinighuq tuhaangitchunga tamat-
kuninga hutugautinik piyuarniniklu nutagqanun. Faatam ukpi-
ripkarniraa aakaga anagaatdjuvingmi Faataq havaguunivlugu
iliharvingmilu, Faataq munaqti tavrani, Paulatuumiitchinaruaq
nukatpiargungarmi angayuqaangmi ilihimagaak. Faatam uqalau-
tivlugit taamna faataq inuguqahimagiga, nalungitchunga nukuu-
fuq inuk munarilautaghigai nutaqgat kamakihangak taitna.

Aakangma uqalalautigaanga ilihimanivlugu sistaq 15tun
utuqqautigifuaq taamna sistaq tavfaniinmiruaq Aklarvingmi
sistaq hurarakangi angugaiyaat ilihimagai, kurugtuklugi uqaq-
tailivlugi uqautchinannik. Ilihimalauraraluaqtuaq huruarauti-
nginnik tavrani nalufuq aglaan hurarapiaqtilaangit.

Aakangma uqalautigaanga Inuuvingmun aulaaghilginama
inugurniarni pigpaging nakin qaililiaan. Inuuniarnin piigurniar-
nagu pihalatitchiarnik pimmaung uumitchagutin.

Narvalik ukiut utuqqautilaara qulingurutailaq tikiyahigiga,
utigama taitna huli ittuq inuuniarnikfara tavirani. Hivulirmi
hanahuirun mipiyuktaurunga, tavta patchihiqtaghuni. Itna ittut
tamutkua tutqiktangi ingminun nutaqqat nakuuruat kamakiarik
huat ilaanun nakuarivlugi kamagilailat ahiin tuhaalailatlu piyu-
migiugaliqlugit nutaqqanik ikayutinikhuni. Taitna havakrani
iligaa, taitnaitchuingnaqtuq inuuhiqput tavrani iliharvingmi
aikaming inauramingnun attailuqa ilingit ilamingnun nukaa-

mingnun iliharingaikanganun ilitchuripkarnialighuting.
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alliances. Then she has set up her network of kids who will do
anything to get in good standing with her so you become a target
by other kids as well. So she got it worked out. I'm certain that my
experience was much the same as other kids going back to their
home settlements and reintroducing themselves to their families
and their siblings and their culture.

When we would go back to the Residential School the other
kids would tell stories of going back, going back to their summer
camps and fishing and story telling and going back. They
would say, “Going Native”, because being at the Residential School
everything about being Native was discouraged; your language
and your culture. They would even go down to where the Nuns
would be talking about “look at the Native people in town”. Look
at the people in town, the ones who were darker or brown skinned
were the ones with the poor jobs, ditch diggers, drunks, all of
the scum of life, they would call them the scum. They said
that you don’t want to be like that and you don’t want to look like
that. We’re going to try to do everything we can to help you
not be like that.

So double standards. Racial slurs. Anything and everything
to try and break that spirit. When we were sent off to our home
communities they know that the parents have a different agenda.
The parents want to rekindle that spirit because they know that
once you're sent back to Residential School you’ve got someone
who has totally the opposite intentions. When I got to about Grade
10, no ten years old, my mother told me that I can’t speak the
language any more. I told her the year before that every time we
tried to speak they would beat the heck out of us.

My father had wanted me to become a hunter. My mother
had different ideas because her grandparents were shamans from
the Bering Sea Alaskan traditions and they came over to the
Western Arctic in the 1800s; 1880s I think. So she grew up with
those traditions but she was also being nurtured as a young child

to carry on the traditions from her grandmother.

r9Ntec DA DAL D™H S

Qaikaming utiggaming iliharvingmun nutaqqat quliaqtua-
nagutinaragqtut aulautimingnik galungniarutimingnik. Uqaraqtut
utiqtugut inupiatut "Inuuniarniptigun” tavtaniinapta iliharvingmi
hunaliqaa tanngungitchuaguniq uqaritqulaitkaiti uqautchit inuu-
niarinit. Tautugiaruugaitlu sistaufat inuit tanngungitchuat “tautukki-
matkua inuit”. Tautuktuariaqlugi kina taalraamagaitchuat havaapa-
lugit, nivaktit, innait, huinaufuami inuuniaqtuat, hulanik ahiin atchiq -
hughugi. Taimma aahiin piagivluta taitna inuuhungitpiit, taitnalu
qinaqarunitpiit. Ikayurniarpiariffi taitna inuutqungitlutin.

Malrungik ihumalgit. Qapiklugu inuuniarnikput. Qanugligaa
navingniaqlugu iliquhigput. Aipkagamihigut ilihiarut inautaptingi
inuuniarnigput atlangafuq angayuqaapta inuuniarutaat. Angayuqaat
utighiniararigaat ilitquhiq ilihimaruting ulirupta iliharvingmun
atlangaruak inuuniaghilginapta. Qulinurman iliharirra naaga quli-
tun ukiunikkama aakangma pigaanga inupiatun uqaliaghuting.
Ugalautikkara uqaqayaaqtilaitkaatigut uqarniapayukapta uqa-
utchiptingnik huakhigpauraraqlugutlu piyukighutalu.

Aapangma anguniaqtinguqukangani. Aakaga atlamik ihu-
maqaqtuaq taataangik angatkuuvlulik Alaskamin qaimavlutik
ikaaghutik vummarmun 1800ni luuniin. Taitna inugughimarvluni
inuuhinga tammaitchailitquvlugu anaanangata.

16tun naaga luuniin 15tun ukiutka tikinapkiimiqlualia-
niklunga imuqualirmikama 14tun ukiunikama. Kiinauravut
katilugi taanganik taughiriaraktugut akiitchuanik taangat Tauqghi-
rivianunluta inautamukhuta Calona White atingmik BCmi Double
jackmik atigharaa. Akiitchuaq. 16tun ukiunikkama huliqa piyua-
nagutigaannga. 7min 14mun ukiunikama sistaq tavia munari-
nagutigaannga. [ghitchakpailunga itchakrani ukiuni gimafunga
humukhauhiiqlunga.

Tavra aahiin pahivlunga huna pimman nutaqqatigun hulu-
garmatalu uvamnun pahigaiqlugi. Qaffiurugut hamma taitna
atuqtauruaguut sistamin uvaptingnun pahigaihuukangi piyaqtar-
mata nutaqqat naagga luuniin uumitchangmata ingmi pahiraut-

qungiluni.
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By the age of sixteen — fifteen ..., I was a full-fledged

alcoholic. Severe. It started when I was about fourteen making
home brew. We would be collecting our allowances and stuff and
go into town and get cheap bottles of Calona White. This is the
BC version of Doublejack. Cheap hooch. At the age of sixteen I
had a number of different levels going against me. From the age
of seven to fourteen under the care of that Sister. I was scarred for

life from that six-year run with her. And then she made it so that

Tavranga aulaqitgiluni, nukaqlinin angugaigiyannin, anga-
yulinun. Taitnaptauq ihagungaruthuli. Qinangmatin atlat nuta-
raugharvit, piyungmatin gakiqtaghutin naaggaluuniin qanuguhi-
quitigimatin munaqtit pilagaqtut tavia angutingu qarataqtutin
aritaufangairin nunami tamara inuuniarun.

Tavra tuvrarungnaritka quliaqtuaqtuat taaptunguuna ili-
harnianikun inuuhinga tavraniittuat athungnaqtuq uvaptun,

aglaan itnaittuq ....
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I became the scapegoat for all of the other kids’” problems. There
were several of us who became scapegoats in her little circle, so all
of the angst and anger that our kids were experiencing, she would
have it directed towards us to deflect from her.

Then you go from there, from the junior boys, down into
the senior boys levels. Those same things were carried on there.
When you are assaulted by other kids, either physical beatings
or sexual assaults by other children who have been assaulted
themselves the Supervisors basically tell you to toughen up, you’re
in the real world now.

So, in this system I think that I may be just repeating the
same patterns and stories that other people have told with
Residential School experiences, but it’s ....

Whether the story is told once or a thousand times, it still
has to be told. When I recounted the story to the Adjudicator and
to the Government Agents what took place, I told them that the
memories of the things that happened I could tell them the
textures of the building, the floors, the smells, the way people
dressed, the way they carried themselves as if it happened just a
few hours earlier and I could give them a minute day-by-day of
what I remember to give them a picture of being in that place.
How the Nun smelled, about her breath, the texture in her face,
her clothing, the way she carried herself, all of those things are
right in front of me.

When I started school in Fairbanks, Alaska in January of
1971 ...I went to Art School in Fairbanks ... my teacher was a fellow, an
Elder, by the name of Ron Senungetuk. Ron is Inupiaq Alaskan
from Prince of Wales Island. Ron had formal training up to Grade
12. He had a Russian Alaskan instructor who enabled him to get
a Fulbright Scholarship and continued his studies at the Rhode
Island School for American Craftsmen. Then from there he completed
his studies with the Jorge Jensen Design Group in Scandinavia.

When he came back to North America he launched basically

single-handedly ... he brought contemporary Native art to Alaska.
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Before we went back to Inuvik

my mother told me to be proud of
where you come from. Be proud of your
culture, your traditions and what we

taught you. Whatever it takes, just
keep fighting.

Aakangma uqalautigaanga Inuuvingmun
aulaaghilginama inugurniarni pigpaging
nakin qgaililiaan. Inuuniarnin
puigurniarnagu pihalatitchiarnik

pimmaung uumitchagutin.

Inuugiaktuani quliaqtuaralunagpan, quliagakrautuq. Quli-
aqtuagham ilitchuriniaqtuanun Kavamanmi hutarautinginik,
uqalautikatka pigulaihatka hulugautinik iglugpak tautuktuurariga
mingulrutaa, natinga, tipaa, atnuraangit inuit, ganuglu ingming-
tigun qanuqhirarmata qaffitchaaluqgaa ikaarnit qulralagigahuni
pangma uvlutuaq tavfangiirutiga qailagiga giniraatun hunliqaa
pigulaitkiga inuuniarutiga tavtani. Sistat tipaat, qaningalu, kii-
nanga nirumaaktilaanga atnuraangit, iluqating haamniitchuurut.

Fairbanks Alaksamun ilihariaqtuangaa 1971mi .... Ilihariaq-
tuanga aglaurarnimik Fairbanksmun ... ilihauttiga angun, utugq-
ganaaq Ron Senungetuk atinga, inupiak Alaskarmiuuq Prince of
Whales Islandmin qaimaruq. Ron ilihauttifuaq grade 12mun.

Kataatlingming ilihauttigarnighuaq ilihautivlugu aglaurarnimik
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He started the whole thing from scratch. Up until then it
was pretty much all tourist art. It was pretty kitschy stuff. He
introduced a series of workshops and programs and brought the
students in to initiate the Alaska Native Arts Centre in Fairbanks.
So when I started in ’71 I was one of eight students that he had
with him, which was it think pretty exceptional because with the
eight students you had full use of the studios. You could be there
eight hours a day, unlike most art classes where you’re relegated
to just a few hours a week. But we were in there from eight in
the morning until sometimes six in the evening, or even later,
for other studies.

I first went there for one semester in 1971. I went back home

not because of the ability to learn but because I mentioned before

qutchiktuamik nalunaingutimik akimaniqhugq ilihaffaaqluni ahiin
Rhode Islandmi Alaskami ilihautialahivluni. Tavta ahiin ilihaani
naatgilugi Jorge Jensen Design Scandinaviami naatchilgilluni.
Utighami tavfa ilihautfihalakhuni taavani Americami
ingimigun ... qaritchuurifuaq hanauraanik Tanngungitchuat
hanautaanginik Alaskamun. Thagutikami mikiruutauvluni ihagu -
tifuaq huuranik katitchiufaghuni. Taimma ahiin pulaaqtuat
pamataagaghivlugi hanautaanik aglautaanik hunikligaa. Huutanik
ganuhinikliqaa. Ilitchuritkaglugi katiraraghunilu hanauraqtat
nutaqqgatlu taavunigaqtitaqlugit ilihariaqtitaglugit tungavingiklugu
Alaska Native Centre Fairbanksmi. Tavta ihagulikma navaliurugut
ilihautraangi, nalaupiaglugu narvalingmik iliahautraaqaqtuq

iluqaan ilihautivia atutlahivlugu. Narvalikmun aglaan tavtaniila -
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that I was an alcoholic at the age of sixteen, and when I started
school in Alaska my problems had not disappeared. I was in there
drinking like a fish with the best of them. Drugs and alcohol. But
the interest had developed. I understood that this was something
I had wanted to do and he gave me the opportunity to do it.

But I couldn’t take much more than one semester so I went
back to the Territories and spent a few years just on the road going
from place to place, looking for seasonal employment and doing
some sculpture. It wasn’t until I returned back in the fall of 1974.

I took two semesters ... excuse me. I went there from the fall
of ’74 to the summer of ’75.

From 1975 I had spent about twenty years out on the road
travelling across the different parts of Canada, going back to
Saltspring, Vancouver, out to Toronto, Yellowknife for a short stint,
with the occasional visit back up to Paulatuk. What I had learned
in Alaska I took with me and met with other artists, met with
other people with studios and got public commissions, private
commiissions to do different projects around the country. Basically
I spent twenty years on the road developing my craft.

When I finally got settled down it was a fully thirty years on
the road to where I now feel that I've matured as an individual
and matured as an artist to be able to take my work to the next
stage, which I'm now working on. And it’s taking the work
from a regional Inuvialuit sculpture work to trying to tell the

circumpolar story with the migrations of people.
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rugut iliharviani ilangit qaffitchat kihian ikaarnini iliharuutut
atauhimi hanahuirunmi. Aglaan uvagut narvalinaaniin uvlaami
itchakiangurmaung higinrutaq ilaaniptauq avataanun ilaqtugut.

Aglaan ungavalainigapku hivihuliaanga iliharniarvium
atauhimikhian iliniarnimiilaktunga utiqgtunga maunga nunapti-
ngnun qaffinikiaq taimani humiliqaa inuunialakluaghama inau-
ranulaavlunga, ivagliglunga havakvikramnik hanauraqlungalu,
Tavra utingitchunga 1974mun aglaan, ukiaktamil974min ilihar-
vingmiittuangaa 75mun aglaan.

1975min inuinnaqkiaq apqunmiitchungnaqtunga iglauv-
lunga hunaliqaa ikaaghaaqlugu kaanata, utiglunga Saltspring,
Vancouver, Torontomun, Yellowknifemun ilaaniptauq pulaavlunga
Paulatuumun. Ilihaqtara Alaskami pililaitkiga hanautarnig, ilaa-
niptaugq katittaqtugut ilaatni hanauraqtit, hanautarviligaat hanau-
raquhuuhaanga inuit nakinliqaa havagvikpait qutchiktuani atchik-
tuanilu hanauraaghaqtunga inigpangni inauranillu. Inuinnarni
ukiuni pulaktattuaglunga apqunmi hanauraqlunga.

Nutqarataqtunga inilaigunaaqlunga 30tun kiaq iglauga-
luaghama apqunmi inaruqlunga ihumaliqama ilipiarnahuilighunga
hanaurarnmik tavra hanaufarnira aplutigiga qutchiktuamun
havaularigigahuli. Hanaurautivlugi ukuat Inuvialuitni havaluanik
ikayughiqglunga una ihugutiniariga manna nunakput ikaaglugu

ilitchuriniaqaahiitka kiangivut nakin qaimamagaita inuit.
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ABRAHAM ANGHIK RUBEN

Abraham Ruben is from Paulatuk, Northwest Territories, but he
attended the Federal Day School in Inuvik, Northwest Territories
while living in the dormitory at Grollier Hall for eleven years,
between 1959 and 1970. After enduring years of abuse at the
school, Abraham succumbed to alcoholism when he was still just
a teenager, but in 1971 he enrolled in the art school in Fairbanks,
Alaska, and found guidance and mentorship in the world-renowned
Inupiaq artist, Ron Senungetuk. Now over thirty years later,
Abraham is one of Canada’s best known Inuit artists, whose work
has been shown in numerous solo and group exhibitions, and is
part of many public and private collections. He currently resides

on Salt Spring Island, British Columbia, where he has a studio.

ABRAHAM ANGHIK RUBEN

Abraham Ruben Paulatuumin qaimaruq nunaptingnin, aglaan
iliharighimaruq Inuuvingmi, inuuniaghimavluni Grollier hallmi
[ilni ukiuni 1959min 1970mun aglaan, taitnaghuni iminagutiruaq
nukatpiungarmi aglaan 1971mi ilihhariqutuaq Faribanks Alaska-
mun, Tavra pagqitchiruq iliaurikramninik tuvrakraminik inuupiat
ignik pingat mingutiurarnimik ilihaqtuat, Ron senungetukmi.
Pangma 30tun ukiut naatmata, Abraham qutchikiruq kanatami
minguliurarnikun. Ahiniqtuq havaanga inuit humiliaqq ilitchurigaat
nunakput ikaaghaaqlugu, ilaumiuq matkuanani inungnun
kihununliga ingmigunlu pinarnarnaqtuanik hanauraaghaqtugq.

Ingmingun havakviqaqtuq Salt Spring Ilandmi, British Columbia.
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MARIUS TUNGILIK
LaD?Z D% c®

I guess there were no indications that I would not be able to see my parents for such a long time. I had been with my

parents all this time and I was still bottle-feeding when they sent me off to school. I don’t know what they did with my

baby bottle. They gave us a hair cut, bath and new clothes, well, uniforms actually, with moccasins.
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I went to the Chesterfield Inlet Residential School. It was
called the Sir Joseph Bernier Federal Day School when we were
there. I was five years old. I have some very fond memories of my
childhood. Before I went to school I was very carefree as far as I
remember. People used to talk to me in terms of endearment all
the time; cutie, or — I don’t think they ever called me by my real
name: Marius. But then it was always “my wonderful son” or
anikuluk. It was always something to do with something wonderful.
We spoke Inuktitut of course all the time and there were times
when they let me roam around freely. There wasn’t anything to be
afraid of so I would take a walk out on the tundra once in a while
and I would be by myself. That is where I would let my mind

wander. I have very clear memories of those days, but I don’t
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Marius Tungilik.

PHOTO BY JEFF THOMAS.
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remember ever being told that we were going to school. I just knew
that we were going to meet the plane. It was always a big event
when an airplane came in. So the next thing I knew I was in this
plane and I had no idea why.

The first plane ride was terrifying from Repulse Bay. I just
remember crying and crying and holding onto my cousin. I really
had no clue as to what was going on.

I guess there were no indications that I would not be able to
see my parents for such a long time. I had been with my parents
all this time and I was still bottle-feeding when they sent me off
to school. I don’t know what they did with my baby bottle. They
gave us a hair cut, bath and new clothes, well, uniforms actually,
with moccasins. I remember they were asking each one of us who
we were and I couldn’t remember my name. I had to think about
it because I couldn’t understand at first what they were asking
“what is your name”, and I had to check with the others to see
what it is they were asking. The person right in front of me was
named Andre so I almost said “Andre”. I knew my name wasn’t
Andre. I have some memories of that.

They would wake us up. I don’t know how we slept the first
few nights because we were crying all the time. We had chores to
do. Well, my chores were to sweep the stairs and do the dishes. I
don’t know whether we went to Church first and did our chores
first or not. Breakfast was porridge almost every day except
Sundays. We had lots of crackers in milk. Then we went to school.
We would line up in the hallway and we would all sing “God Save
The Queen” and “O Canada”.

The first year wasn’t too bad after a while. We settled into a
routine. Sister Rocan was our kindergarten teacher. She was a nice
woman. But it was difficult. I didn’t know how long we were going
to stay there and it was difficult going back to our home town
because things change over a period of nine months when you’re
only five. You don’t know how to act towards your parents or your

younger brothers and sisters.
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In May, around the 19th or 20th of May we went home. Just
once a year. I don’t know what that was like for my parents. I never
really asked them. I know they were so happy to see us come back
every time. They would shower us with love and all that. 'm sure
it was hard for them. They told us to listen to our supervisors,
whoever was taking care of us, because first of all they were
non-Inuit. In that time we felt basically inferior to White society
and secondly my parents were very religious so we took it for
granted that we had to listen to the Clergy. There was no choice
in the matter. So with those instructions we were sent off.

That was further reinforced by the shroud of secrecy in the
Residential School. We were told not to say anything. We were
threatened not to say anything. It was a Roman Catholic-run
school. There were Oblate Priests there, Brothers, and Nuns. The
Grey Nuns. They treated us very differently from back home.
There were no signs of affection or love. It was very sterile in that
environment. Everything was regimented. We had to follow the
rules. We had to speak English. We had to learn, speak, write and
read in English. We had to follow the clock. Time was the all-
important thing it seemed, whereas back home it wasn’t a big
factor at all.

There were mealtimes. Back home we would eat whenever
we were hungry. In Chesterfield Inlet in school we had to eat only
at a certain time and we would all eat together. And we had to
report our behaviour every day. Basically they would get out this
Report Card and they would call out our names and we would
have to say “good” or “not so good” for the way we behaved that
day. And if we were “extra good” they would give us a star for good
deeds, they would say. If you earned enough stars you would be

able to go to a movie that weekend. That was a big deal, going to
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Marius as a young man at the Tusarvik School in Naujaat-Repulse Bay,
in a photograph taken by one of his teachers, between 1970 and 1974.

PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.
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the movies. So they were strong motivators. Everybody knew the
rules, basically.

In school we didn’t interact. We didn’t have any interaction
with young babies or with the Elders for nine months of the year.
So how did they expect us to become parents and learn parenting
skills when you’re living in a complete bubble isolated from what
is going on in the community? I guess my saving grace was that I
knew by example what it was like to a cherished member of the
family. Before I went to school that’s all I knew. I was given
unconditional love. I tried to follow that.

If we hadn’t been at school, depending on our age, we would
be given a lot of freedom at first and then we would be taken out
on trips to learn by observing our parents or our Elders how to
hunt, how to be patient, how to build igloos, everything from
skinning wild game to preparing the skins for clothing or other
uses. We would have learned how to make kayaks, harpoons, and
kakivaks for fishing. We would have been taught by example. This
is how we make these things. These are the reasons why we make
them the way we do. We would have been taught the oral tradition
of history. Nothing would have needed to be written down or read.
We would have learned the songs, the legends — we missed out
on so much of that. Over the years I have regained it to a certain
extent. I still don’t know how to do many of the things and that’s
something that was taken away from me. The legends — I related
to them more as fairy tales or like something completely distorted
from the original concept of Inuit legends. I used to fall asleep
every time they were being told because it was more like a bedtime
story when we went to school, or that’s the way we learned.

So in that sense our spirituality was taken away from us.
Our sense of identity with babies, Elders, we had no contact with
people in Chesterfield Inlet. We were not allowed to have any
contact outside of the school with the residents of Chesterfield
Inlet. We missed out completely on a valuable resource of knowl-

edge and expertise that was available right in Chesterfield Inlet
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because they were afraid that the residents would abuse us. That
is sick logic. That is the sickness behind their — they wanted to
control every aspect of our lives, the Church, the school system
wants to.

We were told that we were Eskimos. We did not amount to
anything. The only way we could succeed was to learn the English
way of life. So in that sense it was psychologically degrading as
well. We were made to hate our own people, basically, our own
kind. We looked down on them because they did not know how
to count in English, speak English or read or any of those things
that we were now able to do. That’s sick.

It was very strange because all throughout the year we were
told that our way of life back home represented something
completely different than what was actually taking place in our
home town. So when you’re told over and over again that Inuktitut
is a dead language, it’s a forbidden language, that our way of life
is primitive, you begin to think and see your own people in a
different light. You see them eating with their hands. You think,
okay, primitive. And that’s brainwashing.

Being made to feel inferior or superior with your own kind
is psychological abuse in a very bad way. None of us spoke about
it. We kept it all inside. No one dared to talk. It was something we
just never talked about. So for many, many years, for years, it was
probably the best-kept secret of what actually happened in school,
what actually happened in the hostels, you know. None of that
ever came out.

You could see the manifestations of dysfunction everywhere.
There were people who tried to escape reality by drinking or doing
drugs, through violence, misplaced anger, confusion, crime .... The
signs were everywhere. But no one talked about it.

I knew there was something wrong with the way I was
feeling inside and the way I saw things and the way my parents
and everybody else was seeing things. They were seeing things

through different eyes. We were told we’re not White and we’re
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no longer true Inuit. We don’t know the traditional ways so we
were caught somewhere in the middle of nowhere.

We have a lot of good skills. We’re good interpreters. We are
good accountants and bookkeepers. We’re good administrators.
We were able to earn money in the wage economy. But that’s all
on the outside. We were hurting inside and we didn’t know how
to express our anger or our confusion.

I tried talking to psychologists as far back as the seventies
about the problem, into the eighties. No one took it seriously.
No one knew what I was talking about. They said, “Pray”. Pray.
What does prayer have to do with anything? “Ask for forgiveness”,
they said. Forgiveness for what? The way I am? For what was
done to me?

It became clear to me that no one in the professional field
knew what it was like to be in an institutionalized situation and
to have dealt with physical, sexual, psychological and spiritual
abuse of that magnitude. It became very clear that there was a great
gap between knowledge and what was actually taking place; the
trauma. No one had the language. Healing was not part of our
vocabulary until all this came out.

In many ways many things have changed since then. I
remember the first time I spoke about Residential Schools in a
public forum. I was one of the first so it was very, very hard for
me. I was really undecided as to whether I should openly speak
about it because it was not done. I was tormented inside because
I knew it was the right thing to do and I felt I did not have the
courage or the strength. I felt I was going to die if I said anything
publicly. But luckily I was able to spend some time out on the land,
not by choice. I got lost out on the land for three days just by
myself. I was okay. It was in the late fall, November. But those three
days alone gave me enough time to make up my mind. Yes, 'm
going to do this no matter what.

A week after I was found I made my submission to the Royal

Commission on Aboriginal Peoples in Rankin Inlet. We organized
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the Reunion in Chesterfield in 1993. 1 had to field questions from
everyone. No one actually believed that this could actually happen.
I was getting calls from people all over the North who did under-
stand and who knew exactly what I was talking about and they
supported me. We worked together on many different issues.

Now when you go to conferences you can listen to people
talking about their experiences more openly. They are talking
about the need to heal, the need to move forward and the
benefits of not keeping things bottled up inside. So many things
have changed.

But at the same time it has been a rough adjustment. I've
always known that healing consisted of many different components.
One was an apology, a validation of what actually took place, and
criminal justice. People have to be held accountable for their
actions by spending time in jail, paying fines, and so on. There’s
compensation for damages. There’s treatment and counseling. So
there are many components to moving forward in the process of
healing oneself. And it takes the whole community to do that. We
can’t do it alone. You can but it would be much more difficult.

The hardest thing I believe is to acknowledge and to admit
that, yes, it did happen to me. This is what happened to me. This
is how it affected me. And when we started all this we couldn’t tell
our story without crying, without bursting into tears at some
point. It was that difficult. So that’s one of the hardest parts is just
to get started and to acknowledge that there is something
definitely very wrong in our lives that is making us the way we are.
And we need to find a way to get past that and to move forward.

It can be very confusing because you get the sense that once
you get it out everything is going to be okay now. But it doesn’t

work that way. Everything is not okay. But you’ve taken the first
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Marius believes it is important to regain the traditional skills and
knowledge he missed out on while he was in Residential School.
This photo of Marius at a seal hole was taken in the 1990s,
probably in Rankin Inlet.

PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK
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step. And you have to be willing to work with others to get to
where you want to be.

Reclaiming the past, what we have lost, is going to take a
long time. The isolation from our community extended for many
years so you can’t expect to resolve all of the complex issues, all of
the complexities of being sent away to school in a time frame. We
can’t say by 2010 “Thy shall be healed”, you know. It doesn’t work
that way. It takes a lot longer than that. It takes a lot of energy. It
takes a lot of time. It takes a lot of resources. And some people are
more ready than others so you have to make sure no one is left
behind. If we leave some people out, the cycle is going to continue
for as long as we allow it to.

I’'m hoping we will all be able to stand up and say “I am

» o« » «

worthy”. “I deserve the best of what life has to offer.” “Life doesn’t
owe me a living.” I think we ought to be thinking that way but at
the same time we will have better tools to cope with whatever
comes our way and not be stuck in thinking that we’re inferior in
any way, that we ought to be asking for permission in any way. Am
I permitted to be happy, you know, that seems to be our mindset.
Am I allowed to be happy? So if we can accomplish that and get
people involved in determining their own futures I think we’ve
done our job.

Equality is going to continue to be something that needs to
be addressed; equality in terms of having access to resources,
having access to services and programs that are available to the
rest of Canada. We deserve that, too. We’re Canadians. We pay
taxes. We went through the same experiences. We’ve been working
on this for a long time, myself and so many others as well, my
brothers and sisters, my cousins ....

I filed a Notice of Objection. When the Common Experience
Payment was being proposed we had no chance to object or to
submit an Objection, but I did, on the basis that once again we
were up north. We would not be getting our buying power from

the compensation process simply because something down here
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that you can buy will cost twenty times more when you finally get
it in the north. That was not taken into consideration.

Again, there were so many shortcomings all throughout the
process. In the criminal justice system no one was charged. No one
spent any time in jail. The criminal justice system thought that
what happened to us was minor in nature, as the prosecutor
argued. Every step along the way we have been knocked down.
People still knock us down. People still think of us as second-class
citizens. We're still being treated in a way that makes us feel we
deserve better. We don’t feel superior to them. We just want to feel
equal and — we have so much to offer Canada if they would just
let us in and let us be part of the family. We could make this into
a much better country to live in.

We have a lot of challenges ahead of us. At least we’re not
going backwards any more. We’re holding our ground, if anything,
and in some cases we’re moving forward. Sometimes we go back
a little bit, we transgress, but that’s human nature. I think we give
a voice to the voiceless, people who cannot express themselves,
you know, who have all these fears of what people will think of
them if they say anything. I think it’s them we speak for when we
talk, as well. It is not only our needs that we are fighting for, it’s
the needs of others in our communities, in our families, in our
circle of friends. We see what is going on. We know what is going
on. We can see it every day, day after day.

Our people are so generous, so giving, so caring, so sharing
and they are so trusting. They can’t help but try to help the
situation. We can’t let them down: ever. Our children will have to
carry on the work that we do in some way.

It’s very confusing at times, though. Many times you’re
wondering, is this a result of what happened in Residential School
or is this a result of something else? You can’t put everything into
one basket and say everything that goes wrong is a result of our
time in Residential School, or the system. There are so many other

things that come into play and you have to be able to differentiate
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I know we still have a lot of work to do.
The journey hasn’t ended.

It continues.
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between what happened in Residential Schools and what was
happening all around us, whether it was Inuit politics, our way of
thinking about the spiritual world, our belief systems, our mind
set about legends and the powers of nature, the supernatural, the
taboos, the curses.

So we have to be able to separate the issues. What is it that
we need to do to ensure that our children will be able to become
good leaders, to lead the next generation into a healthier lifestyle,
in all aspects of life; spiritually, physically and emotionally? They
will have to take ownership of all that. We have a duty as parents
to lay the groundwork, to do the best that we can to make sure
that our children will be able to carry on the work.

Our hands were tied, basically, behind our backs for so long
that we couldn’t do a very good job of laying down the groundwork
with tied hands. A lot of us suffered from alcoholism, drug addiction,
and addiction to gambling and a life of crime. That’s not really
laying down a very good groundwork or blueprint for the future.
Those are things we don’t want our children to go through. And
yet that’s all we knew, basically.

I know we still have a lot of work to do. The journey hasn’t
ended. It continues. I can’t see us abandoning the work in a year
and a half or two years, after having done all of this without blue-
prints for the future. Like I said, we can’t say “Thy shall be healed
in 2010”. It’s just not the way things work.

It’s not that I want people to continue to suffer. That’s not
the point. What we’re saying is the need will continue to exist
because some people will have just started their journey. They will
need to go through for a long period of time and some people
want to wait until they see how we turn out once we started the
journey, and as leaders we play that role.

I’m back home now, after being away for so long I'm finally
home, and I do not mean only geographically, 'm back to where
I was born and raised after being away for about thirty years. I

guess everywhere I went I felt at home in some way no matter
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where I was because I could live with myself to a certain extent.
But back home I feel completely whole. There’s family; my brothers
and sisters are there. My nieces and my friends are there, and
people who understand me and people I understand are there.

We weren’t home in Residential School. We were far away
from home, very far away, emotionally, geographically and
spiritually. We were so far away. Sometimes we thought we were
never going home again.

Also the inter-generational impact issue is going to have
to be addressed in a very meaningful way. There needs to be
involvement of our children and their children to make sure,
number one, this type of thing never happens again. And ’'m not
just talking about Residential Schools because it’s something that’s
probably never going to happen again. But the concept, the
situation where we allow others to take control of our lives and
where others force their belief systems on us and made us feel
inferior and made us feel what we were not and try to change us
into something we were not, that is what we mean by not allowing
this type of thing to happen again.

Secondly, we need to ensure that they understand the full
impact of what happened to us, the consequences of disclosure, the
consequences of having to deal with all of this and the consequences
of dealing with life’s difficulties in a very dysfunctional manner.
They have to grasp all of those and move forward and be involved.
Once that’s done then they can take over. They can do the work.
We can help them along. We can guide them along. But that work

has to be done. That’s all I can say.
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MARIUS TUNGILIK

The title of this exhibition, “We were so far away...”, was a quote
from our interview with Marius Tungilik, a Survivor of Chesterfield
Inlet’s Sir Joseph Bernier Federal Day School, which he attended
between 1963 and 1969. Today, Marius is a father, a grandfather, a
public speaker, and an active participant in contemporary Inuit
politics. He has also spent many years working tirelessly towards
healing the legacy of residential schools for Inuit Survivors. While
he notes in his story that this healing process must take place on
a number of levels, he firmly believes that for Survivors, “one of
the hardest parts is just to get started.” He shares his story in part
to inspire others to embark upon their own path towards healing
and reconciliation. In 1993, he was the principal organizer of the
Chesterfield Inlet Residential School reunion called “In the Spirit
of Healing: A Special Reunion.” He is currently organizing another

reunion for the summer of 2009.
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SALAMIVA WEETALTUK
\e € DACSD™

I had never seen anybody get hit until I went to Federal Day School in Kuujjaraapik. He’s still a lost boy. Not just him.

There are a few people. In each community there are a few lost boys and girls. The child that was hurt in there is still

lost. He’s a boy that was stripped of ever becoming a man. He’s still a lost boy. I feel for him. Even if he’s hungry, even

if us people know that he’s hungry he doesn’t go ask for food. He’s still a lost boy.
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I went to school first in French in Kuujjarrapik Provincial
School. When the provincial government decided there were not
enough students I was shipped to Fort George, from an Inuit
community to a totally different culture, a Cree community. There
were five of us at first and then by Christmastime, I was the only
Inuk in Fort George. The other four Inuit students went home for
Christmas and I didn’t get to go home for Christmas. I have no
idea why. Maybe because my parents had no money to pay my
ticket, so I stayed at that Catholic School.

As far as I was concerned, it was at the other end of the
world because I was the only Inuk there and I was always pinched
and hair-pulled and teased on because I was the only Inuk there

in Fort George.
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I was nine years old. I stayed there a couple of years. It was
only a couple a years because I begged my mom to take me back.
After I told her that I was all alone and everything, and she felt
sorry for me and decided not to send me back. So I was transferred
from the French school to a Federal Day School, totally different
from the school environment I was used to. Here in this new
school the teachers were beating up their students and hitting
them with pointed sticks and strapping them. I had never seen
that. So that was my first horrible day in Federal Day School, in
Kuujjaraapik.

I remember that first day because the first thing the teacher
did was point at the bad students and make them come to the front
and show the rest of the class what was going to happen to us if we
didn’t follow the teacher’s orders. I had never seen a teacher hit a
student in my whole nine years of life until that day. Right after

school I went home crying and can you believe it, I wanted to go
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back to Fort George because not only could I not speak in English,
I was really good in Inuktitut and Federal Day School and students
at Kuujjaraapik didn’t speak Inuktitut. Everybody who spoke
Inuktitut, an eraser or chalk would be thrown at you.

We were allowed to wear our clothes but we were not
allowed to speak our language. In my Provincial School we were
taught to respect our culture and we had culture classes. But when
I was transferred to Federal Day School there was no more culture,
we were not allowed to speak Inuktitut. While I had been in the
provincial school my mother had been promoting my culture and
language all that time so I sort of got confused when I got to
Federal Day School because we weren’t allowed to speak our
language. So it’s like I went from a very peaceful school to a
disastrous school. The teachers were good, yeah, and they taught
us a lot. We learned a lot but they were strict and abusive. I never
got abused, but I watched it. My cousin used to get hit every day
by his teacher. That teacher [also] sexually assaulted a lot of boys.
Boys are not supposed to be touched by men.

They were hit in front of the whole class. A friend of mine
would pass by a desk and brush someone by accident. If the person
he touched tells the teacher, the student will be brought in front
of the class, pants down and strapped with those pointing sticks
they used to have.

One time the teacher was hitting one student so hard the
pointing stick snapped in half and the poor child had lines on his
bum. He’s all lost, that boy, and I truly blame that teacher for that.
I see him almost every day and I feel for him.

He is lost, like he cannot get a job. He has no self-confidence,
no will, stripped of his dignity. Everything of him was stripped
from him. It’s because our parents didn’t beat us up at home and
this was the first time we were seeing all these assaults and
beat-ups. It was not normal but we thought that was the White
man’s way of life. We thought that was how they lived. They beat

up their kids, strapped them, put them in the corner .... Well, 1
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assumed they did that to their own children because they were
doing it to my friends and cousins in school. I would go home and
tell my mother all about it. She would cry with me.

I had never seen anybody get hit until I went to Federal Day
School in Kuujjaraapik. He’s still a lost boy. Not just him. There
are a few people. In each community there are a few lost boys and
girls. The child that was hurt in there is still lost. He’s a boy that
was stripped of ever becoming a man. He’s still a lost boy. I feel
for him. Even if he’s hungry, even if us people know that he’s
hungry he doesn’t go ask for food. He’s still a lost boy.

Nobody is making the connection. Bad Indians. Bad Inuit.
Drunken Inuit. Drunken Indians. That’s all they think. But we
would not be drunken Inuit or drunken Indians had we not been
abused when we were children, had we not been exposed to
assaults and stuff like that. Lots of people that wouldn’t be drinkers
are drinkers because they have wounds in there that need healing.
Because there was nowhere else to go then, I'm sure some of these
guys assume it’s too late. But it’s never too late. No. We can all heal.
We all have a day to heal. Yeah. I feel for them.

In school they did not want us to speak our language. They
were trying to strip us of our whole culture. When I was in
Kuujjaraapik for all those years since I was a baby, I was in the
choir. I was an Anglican in the choir, proud of myself. My mother
promoted that. Then I got transferred to Fort George. My first
night there I knelt down to pray and the Sister spanked me really
hard and put me on the bed and I didn’t know what I did wrong.
I was not allowed to pray on my knees like the Anglicans do
because now I was in a Catholic School.

I used to sit at the supper table for long hours, long after
everybody else had left, because there was still food on my plate. I
didn’t know what it was and I wasn’t about to eat it. Many times,
many times each night my friend Linda, a cousin of mine, she used
to come and quickly eat my food so the Sister would think I

finished my plate finally.
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They can’t cook. I don’t believe any Sister in the world can
cook. I don’t. I couldn’t eat anything they cooked. I hated their
porridge, too. That’s what they served every morning, a big glob of
porridge. And just because I shouldn’t be late for school I wasn’t made
to stay until I finished it. That was the only good thing about break-
fast! T had to be on time for school so I never had to eat my porridge.

I would pass whatever food I had under the table because I
was used to eating only country food, good country food, healthy
food, and I've never seen cream style corn in my life. And those
green beans. 'm almost fifty now and I'm only learning, slowly
starting to take vegetables because back then when they made the
potatoes they didn’t make them nice and soft. It was a big hard
potato, you know. You could eat it like an apple even if it was cooked!
That was the worst part of the school in Fort George: the food.

I have an uncle who used to go to school there. He learned
alot. He spoke six languages. So there are good things about these
schools, too. My biological mother learned how to be a nurse and
a stewardess. They are both gone now but they were the best they
can be because they were taught the best they could be in the
school 'm talking about. It’s only me, the spoiled one who couldn’t
eat the porridge that these two had been eating years before me.

I don’t really have any good memories, not really. It was just
boarding school and Church. We never went anywhere to do
anything. So I don’t really have any good memories. But I looked
forward to going home to my mom in the summertime. Oh, oh,
oh, that’s the sound I made when I got off the plane.

I told my mom that I wanted something frozen, frozen food.
So I had Caribou meat, frozen, and smoked goose, but because I
hadn’t eaten those country foods in almost a year, I had pain for
a while. My body had to readjust back to my country food.

When I went home, I learned things I already knew from
childhood. In my first five years of life I already learned all about
my culture. I knew how to write Inuktitut and everything. I missed

going egg picking and picking berries and that. I used to pick
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berries a lot for my mother because she was stuck in bed with
cancer. I missed her terribly when I was in Fort George. But I tried
to be a good student. I was trying to make her proud of me.

My grandparents raised me. They didn’t really want to see
me go away but they had no choice because there was no more
French school in Kuujjaraapik so they had to ship me away
because to them my education was important. They wanted me
to get ahead the way my Uncle and biological mom had. All my
classmates were taken out and put into Federal Day School. My
mom didn’t want me to go to the Federal Day School so they
shipped me to the next place that had a French school.

When I went to English school in Kuujjaraapik it changed
me. I was a shy, timid, smart girl. In the Federal Day School of
Kuujjaraapik I had to endure the abuse of other kids. They used
to call me “Frenchy”, “frog”, and things like that because they were
Federal English students and I'm French. I was already in Grade 5
in French and when I was transferred to English I had all the Grade
5 knowledge of Math and everything in French, but I was kinder-
garten in English.

There were other changes. Dog killings. My mom cried big
time when these red-suited guys were killing the dogs. I asked her
why she was crying because [ had never seen her cry in all my life.
She said, “Our life is being killed.” I didn’t understand that. “Our
life is being killed.” She meant our culture, the very existence of
our culture was being killed by the way they were killing our dogs.
After that the community turned — turned like a big cloud went
over the community. It turned dark and all these people we
used to trust and love and who we had never seen drunk or
anything, started drinking and fighting and all the abuses started.
It’s because they were stuck in the community. They had no
more dogs. They had no means to go hunting, no means to
survive, so all our confused older siblings or young parents, us
younger generation from that are totally affected because our

parents lost a big thing, and in their loss we lost a lot. It seems
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like as soon as the dogs were killed the abuses and alcohol
and drinking started.

We weren’t going camping until ice break any more. We
were stuck in the community. Losing the dogs means no more
country food. No more country food means we were getting sick.
We were getting sicker because we’re not eating our diet, our food.
Our country food is the best food in the world and that was
practically stripped away from us when they killed our parents’
means of survival; our dogs.

As a small child I remember a lot of people crying that day.
Because I went next door and my friend’s mother and father were
crying, too. So I went home and I said, “Mom, they’re crying too.
Why is everybody crying?” “Because our life is stripped away”, she
said it again. And because I was small I only understand it today
what it truly meant.

It was hard for the parents who lost their kids, too. First they
lost their children to the government, their sons taken away when
they were trying to teach them how to survive. They were taken
away. So, okay, my kids are gone. I'll support my family by hunting.
But then they killed the dogs, too. So it’s like they took everything.

I think we were trying to be stripped off the earth but it
didn’t work because most Inuit believe in God and we pray and
we have a very high protector up there. No man can wipe us off
the earth because we have a helper up there.

I don’t like it sometimes when some snob will say, “that
damn drunk Indian.” It’s the government’s fault they’re drunk
because of Federal Day School. They are victims. They have never
been exposed to violence and stuff like that and it’s because of that
they’re hurting. They were taken away from their mom’s love,

from their mom, not to see them again until next summer. That’s
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why some people are lost. We had no support, no Social Services,
nowhere, no student counselors or nothing.

The healings and stuff are finally coming up and most of
the people that were mostly affected are six feet under now. The
important Survivors, too, the ones that achieved something, they
are six feet under now too. I'm sure my Uncle — he’s written a
book called From the Tundra to the Battlefield: Memories of the First
Known Canadian Inuit Soldier — he achieved a lot so I believe it
would be him who should be sitting here telling you his achieve-
ments through his survival. Because Inuit are Survivors. Natives
are Survivors, lots of Inuit Natives.

It helps to let it out. We have a hard time letting it out
because we never had the Social Workers and Student Counselors
and people concerned about us, concerned about how we feel.
There was never anybody there. It was like do, do, do, do. You’re
going to be this, that and that, and that’s it. No crying. Even if
you’re hurt don’t cry. You can’t talk about it.

Inuit are raised to be forgiving people, not to hold a grudge
against somebody, not to go to bed still mad at someone because
you don’t know if you’re going to wake up tomorrow morning.
That was stripped from us, too.

They took the best part of our life. It may have been poor
but we were Survivors. Look, that’s how the Crees lived and us
lived in igloos. We didn’t need houses.

I have nine kids, seven boys and two girls and fourteen
grandchildren. But now they’re eight because two months ago my
son froze.

You know what, in school we were taught to abuse our
children by being abused by our teachers. Myself, I don’t abuse my
kids because I wasn’t abused personally and I don’t want to do
something that I don’t want anybody to do to me. But some
parents, they’re going to slap their kids silly the way they discipline
them. Me, I don’t discipline them in a beat up way, just mouth

language. Yeah, I think that’s why they started beating up their
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children because that’s what they were taught in school. We never
saw violence until we had violent teachers, strict violent teachers.

I told my children about the good things, yeah, I don’t want
to tell them about the bad things. I don’t want them to be scared
to go to school. It was a totally different school. I wouldn’t have
sent any of my kids to Fort George. No way! I would have rather
taught them at home, their own culture and language.

I don’t know why they were trying to strip us of our culture
and language because the only way you can achieve the best you
can be is to be who you are; your culture, to know everything
about your culture and then it will be easier to learn a second
language. So by trying to take away our culture they made it harder
for us to learn. Once you know everything .... If  know how to say
it in Inuktitut, it’s no problem; I'll know how to say it in English.

The schools are too lenient now. From a totally strict to a too
lenient school I don’t think is good, either. I think the strictness
would have been okay if they had not used violence because you
can just raise your voice and, okay, I'll do everything you ask. If
you want me to comb my hair, if you raise your voice and yell
“comb your hair”, I'll comb my hair right away!

And I think they were trying to make us hate our food. Blah,
you eat raw, blah, like that, because I was the only Inuk and all the
other students were Cree and they never eat anything raw. So my
nickname was “raw eater”. In Cree I don’t know how to say it,
though! I'm glad I forgot it! I didn’t make any friends at all. I was
always by myself.

Each person is important, your culture is important, no one can
take your culture away from you no matter how much or how hard
they try, and if you know your culture you can learn and achieve
anything in the world. To know your culture is to know yourself
and when you know yourself then you can achieve anything.

I don’t like [other people] pointing fingers at the Native
people and putting them down because they can never walk in

their shoes; never. But we have to let it out. Don’t keep it in there

r9Ntec DA DAL D™H S

DPAL*M boALL  Abag®>C oWUNECDarw <.
A®GICC Ly DDA oWYNECHDC, Pado®>C LA
AADEPHLE A®CDe, NOBLPNECPC Pabo®>C  DibDIe>C
H>ALJNY PCC DD/ Mg A0 ACCNNGATTNDDUC,
Pabo®>C A®CHNAST, b oAl Ac®odndb®C>C ‘o -
DD Aoa®>C ACCHNICPILE AN DH>/IbbdC
H>rLog <PCC DIDIAIC ACCNN® R * o\,

DM AT <PAC <NOC®>E ACHHB<CD® NG, A <0
dNa®D0¢ AcncoNt acde b eab®>C CLT, LI®h>s -
0" Sh.oACDEeh 3D, gl Q2 od b, g ALdC HUob> -
<edNe EIAN NP SHoA TP, A>3, ob ACAP-
LJANE, Andecbdd\C |, “A“C AcPNY, A AC AT [ [l

PN P ONCHNA®>JC AALMRG, Ao CIHLL, 4 ¢
Ac*o<tbNeh [PL®IBL*A O PRYgH CLALPODE, TPL*I®N,

LNCCHILCDO>H, “TPL®I®N”. 4 PbP>r4de, >AJ®CS,
>AJGEd Sh.oA <%, A HSHNH DA, A pD* M < P>,

AoAC CLT® ADgb®>C, L™ gb®>C, A®d/e>C A oPNJC
ALADD® A®GIN g HNPCDI* > M <DJC, LBrAPGOHPN®,
A®dP*a® BDALIAC 0aRAT aoIA*Q® Aov*a®>NC A®d/a®
DPrLIAS, Acto® BPALPNC Lo Acndio® AadA*al®
Ko HGAC L+ ONC,

AoA® <M a® Ned®C®IC AD*<<bh, oab®b®Ig®
ANt PGRI®IC, Ao/ g DP®/LaN® bbrlaMReIC,
dodNNyAdb®>JC Gt adiNab. a*LLnIA%SHd Codia®
ADEAPO% Actgd PIAGTIEI®, Ao diT® Ao AT AMPILI®,
0CGD=oNC Gogsa®NC daNCndb®<NE, LINPa®>NC,

AbIPNIHHNACTE>JC DI aLdas, Db PNede IPbe+Mee
DI CPARNDCDE, DHDIPNC DNeCPaGNe ot/ o ALLbb o™
PbD/®>C INPCPNGA I D®>C L o cPLod™I 0t LI7Dr-
LcD®>JE Actad®NNrIe DDnAGoKPAS, AbICDod* ¢
CLLENANTE CALDALELDE>UC KRN DA< JC,

AbIRCHT® P ®D>%, JLPNeh g %% Ac.

L <CAPOL*LC, AP o P a®>C oactos Do
LMo 4D%CHR®<E bp2%®. DpPIDCHNy  IPNDC

167



because it’s still going to affect you all the way. The pain in there,
the child inside you has to come out and heal. Therefore you can heal.

Now they have all kinds of help that they didn’t have
before, toll free numbers even, confidential. Before, there was no
confidentiality. If you tried to talk to a teacher they would just talk
behind you and then you would be branded a little troublemaker,
you know. No. There was no where to go and no one to turn to.

I find it is getting better. And I know it can get even better.
Because they’re just lenient right now. They can get better and
better. Start healing sessions in different communities and talk
shows and stuff like that. Because most of us are raised to forgive and
forget, but some things are not so easy to forgive and forget. You have
to let them out because they are going to affect your life all the way,
and if you're affected then the people around you are affected too.

We don’t have healing sessions and stuff like that in our
communities. There’s a group that travels and they’re helping a
lot but there’s so much more people that need healing and lots of
people, even if they hear that these healing sessions are available,
they are too ashamed or it’s been too long or I've been okay so far
so I can still survive. That’s how some people think. To be truly at
peace with yourself and to learn how to love yourself and love your
culture let it out. That’s what I would like to see.

I have hope for everybody to heal, to let it out. Don’t keep it
bottled up any more because although you don’t think so, it is still
affecting your life. Let it out because it is still affecting your life and
those that are around you. I think it helped me because now I can talk
without crying. Before I couldn’t even talk. I would just burst into tears.

I was going to pinch one person when I grew up. “I'm going
to go and pinch that person!” Instead, I just shook her hand. I said,
“You know what, you used to pinch me every day, every day, in the
back, eh!” She remembered. Then she said, “I'm scared of you now
because you’re bigger than me!” I said, “I don’t fight back.” Just
don’t have your kids pinching my kids!

(Speaking Inuktitut)

I talked to the kids and also the teachers. In my language. I just

told them to come and let it out. I can repeat it because I was talking
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to the teachers and the students right now, not the former ones. I
told them to keep going to school. They can achieve anything they
want and be anything they want to be. I also told the teachers: don’t
put your students down, don’t abuse them; give them confidence,
encourage them. The child in there has to come out. The abused child.

Me, I had parents until they died when I was twelve. But for
twelve years I was very well protected. But some of these kids 'm
calling the lost boys, they didn’t have parents so they couldn’t even go
home to their mom and say “I got spanked by mister ‘this’” today”.

And there have been a lot of suicides. Because, not only was
physical assault introduced, but sexual assault too. There’s this
teacher that used to ....

We used to take showers in school. He would just leave the
girls alone and hang around with the boys, the teacher. Well, he
was a teacher first. And when he was the principal he started going
to their homes, going inside the house, go to their bedrooms and
touch them, you know. There are a few homeless people in
Montreal because of that teacher, that principal. ’'m sure if he sees
this he’ll know I'm talking about him. You, you ruined a lot of
students. I hate you. I hate that man.

My cousin is homeless because of him. He’s too ashamed to
go up north now, so he’s homeless in Montreal because of that
teacher, that teacher who came to our community to give us
education, to better our lives, he ruined lots of boys.

I still hurt over my cousin, and a few other people. These boys
are ashamed because boys are not supposed to be touched by a
man and they’re ashamed to come forward. I can see that it affects
their lives, their way of life, their way of raising their children.

I do want them to come forward, or even if they don’t come
forward, they can heal. There are lots of places now, Natives, Inuit
and Cree, you have places to heal now, places to talk, people to

call, confidentially. There are caring people out there now.
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SALAMIVA WEETALTUK

Salamiva Weetaltuk was first enrolled in a French provincial school
in Kuujjuaraapik, Nunavik, but was later transferred to the Federal
Day School in Fort George, Quebec. For a time, she was the only
Inuk at the school. It was very difficult for her, but she says she
only told her children good things about residential school
because she didn’t want them to be afraid to get an education, now
that the system is very different. Today, she is the mother of nine
children and fourteen grandchildren. Salamiva believes that it is
important for Survivors to overcome any fear or shame they might
feel in asking for help, so that they can benefit from healing
initiatives such as community gatherings, healing circles, and
other social services. “To be truly at peace with yourself and to
learn how to love yourself and love your culture, [you have to] let

it out. That’s what I would like to see.”

N € DACS D™

Nel® DACSD® Acodndibe D*YLO® DAAC baClS Acfo-
QU I RGN, 0aldl, PPdoc sCDDPYLI® LLLDbMC
AcadOMos" CAbe D¢ 47, KA. CAVLo, Ao*CO{C-
NI DPR®  AedO . Ao DO CAI,
PPdoc Db D™D ADINQed™® DLy PIo
DabDNHCHLAME ARNP ) bAL Dao S ASadNddosre,
Lac AcedNNRCDI® RPNl CAVLoo®.
DB, Do daaDR™ 9 POB™D® J'Ls 14 A™WChH o0
Nl DAY ALaDotlo® Ddd dodAVLRC dodAdHIC
AP D™CM Ve D% AP ™e® dAAR"C*DC
AbR®CDRLLN®, CALs AbR®CDRe™D¢ LINASS AMS9/NC-
DPLNC A5 oact bNWNCDS™ S, LIMNARS bNLo™, 'L
A Ao RCDRE “Aco® NACN A9 4L A NsNE
QA T Acte® d'Lo AbA® ADPMe®, doNd. CLY
CdrL74.”

170 WE WERE SO FAR AWAY | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS









I hated it. I really did because I felt like I was being torn away from my family. 1
Omisotigilauttaga. Omisotigitsiamagilauttaga ippinialilaugama sollu alittudlunga
think I was a bit rebellious. I didn’t want to go by the rules but yet I knew if I didn’t
avittitauttojdlilaugama ilagijakkanit. IsumaKavunga immaKa ilangagut nala-
then I would be in trouble. So I would write these letters home to my parents and
launginiganik. Nalagumalaungilanga maligatsanik tavatualli KaujimalaukKunga
make little teardrops. I wanted them to see how sad I was and I thought if I did that,
ndlagasuangikuma piungitumonianniganik. Taimaidlunga allaKattadlunga anga-

or if I didn’t do well in school then maybe they would let me come home. But they
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This photo of Carolyn Niviaxie’s mother and brother with two
unidentified men was taken during the time that she
attended residential school.

PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.
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Portrait of Inuit boy with the Oblate Mission hospital in the
background, Chesterfield Inlet, 1958.

PHOTOGRAPHER: CHARLES GIMPEL. HUDSON'S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA.
HBCA 1987/363-G-102/11
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HBCA 1987/363-G-102/11

Children brushing their teeth at an Aklavik school, October 1939.
PHOTOGRAPHER: RICHARD FINNIE. HUDSON'S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA.
HBCA 1987/363-E-110/31
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HBCA 1987/363-E-110/31

Lucy, Agnes and Mary, daughters of the local Anglican catechist

at Holman [NWT].

PHOTOGRAPHER: JOHN STANNERS, 1960. HUDSON'S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA
HBCA 1987/363-E-110/45
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Carolyn in her last year as a student in the Kuujjuaraapik
Federal Hostel. Her mother, who was also the

last hostel mother, is standing behind her.

PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.
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Ikaluit school children, Frobisher Bay [lgaluit], 1958.
PHOTOGRAPHER: LEN PETERSON. HUDSON'S BAY COMPANY ARCHIVES,
ARCHIVES OF MANITOBA. HBCA 1987/363-E-210/68
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School boys. These children live too far away to go home
in the summer. [Students at the Anglican mission’s
residential school]. Aklavik. 1940-42.

SAICH / NWT ARCHIVES / N-1990-003: 0223
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Day school in newly built Anglican Mission (main room) during Easter week
when children were in from camps. Students kneel or sit on floor and use
benches as desks. The same room is used for church services. [In the
foreground:] Unknown, Ludy Pudluk (or his brother), Noah (Idlouk's son).
Pond Inlet settlement. 17-4-54.
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An Eskimo [Inuit] family at Cambridge Bay, Victoria Island. The Mission
is seen in the distance. [Peter Panaktaaluk, his wife and son.]
FLEMING / NWT ARCHIVES / N-1979-050: 0356

Aol HCHNFS Kb INde, Pl Do/ CAb D.odo
CdNDD* [AC K*Cs, oed™ Aotlo.]

AcT™ / 0a/4™ ACTCHAM / N-1979-050: 0356

LGNS DI DI | Ao Ao dnd®NCDECH S DotthoCHre 175



IMAGES | {"r€

First year, school girls at All Saints School in Aklavik.
FLEMING / NWT ARCHIVES / N-1979-050: 0101
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Shingle Point school. [Group of students with some adults —
group picture].
FLEMING / NWT ARCHIVES / N-1979-050: 0412

7%d 02do Afed%e. [AIC Afad™N® AbNBPLN® A'dle® —
bN*NCDHNE e DPCDUN W]

AcT™ / 5a¢d® ACCHAM, / N-1979-050: 0412

R.C.[Roman Catholic] Hospital and residential school, Aklavik.
DEPT. OF THE INTERIOR / NWT ARCHIVES / G-1989-006: 0046
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[School girls] The [S.S.] Distributor at the dock.
FLEMING / NWT ARCHIVES / N-1979-050: 0093
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Eskimo Point, NWT — Children in school.
PHOTOGRAPHER: DONALD B. MARSH.
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P75-103-S1-179
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Ben and Sam brought out by A.L.F. [Bp. Fleming] to Lakefield School
for one year as a tryout. The experiment was not repeated.
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P8495-101
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Shingle Point IRS. Bessie Quirt with group of girls from the school,
Fall 1929. (Lucy, Toki, Dlorac, Agnes, Ruth, Millie, Madeline,
Emily, Mary and Mabel). Shingle Point, NWT.

THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P9314-470
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All Saints Indian Residential School. New arrivals, Aklavik, NWT.

THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P7538-848
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Arctic children.
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Photograph of Monsignor Camirand, three Grey Nuns and
a group of Inuit children. August 1937.
ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1786.
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Photograph of Monsignor Emile Yelle and a young Inuit named Siméon.
The latter is wearing a traditional anorak in front of the Sacred Heart
monument in Chesterfield Inlet.

ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1792.
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Photograph of Monsignor Martin Lajeunesse o.m.i. and of Honoré,
a young Inuit, son of Sammetak and first to be baptised by
Father Honoré Pigeon. August 1937.

ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1808
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Photography of Father Isaie Desautels o.m.i. helping Jean Ayarwark
(junior), a young Inuit, on a swing. We can also see Father Lionel
Ducharme o.m.i., Jean Ayarwark (senior), Inuit, and Alphonse Koilijerk,
Inuit, at the Saint-Boniface Juniorate. July 1938.

ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY,

OBLATES OF MARY IMMACULATE OF THE PROVINCE OF MANITOBA FONDS SHSB 26944.
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Lo A dARY, As®, CAbo 7€ <ob* oD — <A 1938.

ACTCHEOM ¢¢ Acd bIBAMPS DARLS e ALdcS Lod< €%, SHSB 26944.

Father Brown playing guitar for a picnic at the girl's shack near
Aklavik Boarding School [1959].
MISSIONARY OBLATES, GRANDIN COLLECTION AT THE PROVINCIAL ARCHIVES OF ALBERTA, 0B.9350.

ACC >eb™ dPeCL™D® onb™I¥Ne dal ASINYo bolbe
P2 AcadBDMWe, ™, 0a7d™, 1959.

DN AYGRAS, JC oL CAbe ACrCHAMS AADC, 0B.9350

Miss Velma MacDonald teaching English to Indian and
Eskimo children, Inuvik, N.WT., Dec. 1959 by Gar Lunney.
LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA.
PHOTOTHEQUE COLLECTION / PA-111777.

ADL MCo Acod®NeNss bHabrn DNNNDe et Asto's
rPe®, Aod® 5a?d®, NPAn 1959, I'red™ b Lo

DbelUbd Ao ACTConrtd® ball / baCl Cabl™o bALA baCl. 4"pWAWA® / PA-111777.
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Eskimo and Indian pupils exercise in huge gymnasium at local
Federal School, Inuvik, NWT., [December 1959].

LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA

PHOTOTHEQUE COLLECTION / PA-129269.

Aol QL QS Acad™®™NS ABAKN®I oI AV WD e
oacte LSS AfodWNdN Mo, Asd® 0a/d®, [NPAR 1959].

Dbellb® Lo ACeCondtd® ball / ball CabL*hst bALAS baCl. 7vJAbYe / PA-129269.

Home Economics teacher, Miss G. MacKay, instructing
young Eskimo girls in dress-making at the local
Federal School, Inuvik, NW.T., Dec. 1959.

LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA.
PHOTOTHEQUE COLLECTION / PA-130781

5 Sacn oo T ANAR, da® MbA, AAMA® chd®ha®
Asvo® 4WPRIPCDTT o JNDCT® CAbor svacto
WL Acod N dIN o, Asd® 0a°/d%, NPAn 1959.

Dbl Ut 4L ACoCond® ball / baCl Call*hs bALAC baCl. 47pWJEBA / PA-130781

Peter Irniq (Peter is on the far left) and schoolmate
Robert Qattuurainnuk with nets they made at

Sir Joseph Bernier Federal Day School, 1959.
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

AC Ao™ (AC \DIdo AMe) 4Ls AadbBN™ PHe > BN
LNCPNAMe CAbe A Y€ Dol LS Ao Mo, 1959.

PRI AC Ao

Peter Irniq, age 13, with some classmates at the Sir Joseph Bernier
Federal Day School in Chesterfield Inlet, 1960. Back row: Peter Irniq,
Francois Nanurag, Nick Amautinnuaq, Mike Kusugag;

Front row: Jose Kusugak, Jack Anawak, Andriasi Siutinnuaq
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

AC ANo™, 4%9Jc® 13, AadBN s Chbe A W€ doh LCLNdE
ASe QMo AL T, 1960. DodveD AC A,
DM 0 09®, o dLDN%d®, LA dAL®

?Oad™e O ¥ AP, B daPd® 4Dadd /DNd,

@ PEINL AC Ar™.

Peter Irnig and some other little boys in Naujaat at the Roman Catholic
Mission, several years before he attended residential school.

Peter is in the center of the front row. Repulse Bay, NU, 1952.

PHOTOGRAPH PROVIDED BY PETER IRNIQ.

NC DA™ Qs AP obNE aDbo AYSRAS DA,
ASTdad®NCDUNL NPPNDNad e 4G5 M. AC PN&D™
?>ado. aDbS, 5a>¢ 1952.

QTS dod?IR™ AC Ao,
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Marius Tungilik fishing in the North Pole River.
Marius is standing in the background near the boat.
PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK

LaD? D% c® AboLA®D% d*T, LabD¢ Da
QD% Do balyo DIC™.

EPULT® Dad?IL™ Labd DM,

o AR My

Peter Irniq (Peter is leaning on his hand on the right) and classmates
at Sir Joseph Bernier Federal Day School in 1958.
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

AC A (AC KNI NP o?) dLs AcedBN S CAbe <€ Dol
Afad%\ e, 1958.

AW Dad?lL™ AC A™.

Marjorie Flowers traveled from Makkovik to North West River
in this small airplane to attend residential school.
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS

R QD AWSGRD®I® LA o0\ DI
OdAN NP9 Ao dnd™NCD Do

AW Dod?IN™ e DS

Marjorie Flowers scrubs the floor as part of her chores at
Lake Melville High School in North West River, Labrador.
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS

[Re QD be9™CW aN® AclLd AYNULC CAbo
< TDAD Acad@Mo o0 DD, «<Od.

ERWT? Do??IR™ R <DL

[Class of girls with nuns] — Lillian Elias owns this photo but isn't even
sure if she is in it, as she does not recognize herself in any of the faces.
PHOTOGRAPH PROVIDED BY LILLIAN ELIAS

[Acod®™D¢ Pl abe® NbNc] = ccd® AcAY PN Pldoe
AP O™, Ddao Pac ATo® AcCarLli O,

AP Dad?Id™ ™ Ac AT
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Inuit girl and child looking at a Family Allowances poster, 1948,
Baker Lake, NW.T., [Baker Lake (Qamanittuaq), Nunavut].
LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY /

DEPT. OF INDIAN AND NORTHERN AFFAIRS COLLECTION / E006581131.

ErWE® 1 Ao cAI™IA™ AL AP CdaDC APPerDNe
Mo APFDCT®, 1948, bLoOd®, oaC.

DLl 4L ACeConttd® baCl / ANNR® AWM. <Ac / AocaPddS / E006581131.

Sam Crow and his immediate family and some relatives outside the
warehouse of the Hudson's Bay Company Outpost at

Richmond Gulf, 1949, Richmond Gulf, Quebec,

[Tasiujaq (formerly Richmond Gulf), Quebec].

LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY /

DEPT. OF INDIAN AND NORTHERN AFFAIRS COLLECTION / PA-110861.

N ds Qs BN Qs A deCo Podrle oDA™NdC
CAba CPDY™, 1949, DL U, KA, Da CPDY™, d<AM.

Dbellt® d'Ls ACeConttd baCl / ANNN® AN, <Ac / AocaPdbidS / PA-110861.

Cst. Van Blarcom talking to Sam Crow, the Post Manager of the
Hudson’s Bay Company Outpost at Richmond Gulf, 1949,

Richmond Gulf, Quebec, [Tasiujuq (formerly Richmond Gulf), Quebec].
LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY /

DEPT. OF INDIAN AND NORTHERN AFFAIRS / PA-110862.

er €% KeDst DBHD™ W ds, Do oDAPNUS oDA™NC
CAbo C/DY%, 1949, DL J¢, KA, Do CPDY™, KA.

Dbl Lt 4L ACCondtd® baCl / ANNN® AN <Ac / AocaPdbdS oAPLSM / PA110862.

Mr. and Mrs. Ledyard, Missionaries at Eskimo Point for the
Northern Evangelical Society teach Inuit children syllabics,
as well as writing, reading and arithmetic in English.

LIBRARY AND ARCHIVES CANADA / CREDIT: ALEXANDER STEVENSON,

DEPT. OF INDIAN AND NORTHERN AFFAIRS CANADA / EO08128804.

DAY, Lo o™l S, d9a®AA J0dE Codorl DPDSCII
25NC bALAYC Ao d®NNRE Asve® AP NG DN
AoNDC, DbelaD® NI AL e\ YN b HalDs.

Dbellbd® dLs ACConttd® baCl / ANNN® deti™D /NATY, AocntdbidS / E008128804.

Government day school, residence and nursing station,
Cape Dorset, 1950.

LIBRARY AND ARCHIVES CANADA / CREDIT: ALEXANDER STEVENSON,

DEPT. OF INDIAN AND NORTHERN AFFAIRS CANADA / E008128820.

LRLY® AeddM, AclyD e Lo d°ediDe, PHALAS, 1950.

Dbl Lt 4o ACoContd ball / ANNR® detiD ANACY, Aoca DS / E008128820.

LGNS DI DI | Ao Ao dnd®NCDECH S DotthoCHre
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Inuit mother with one child in front of her and carrying one in her
hood, Igloolik, NU, [Igloolik (Iglulik), Nunavut], Sept 12, 1958.

LIBRARY AND ARCHIVES CANADA / CREDIT: CHARLES GIMPEL / CHARLES GIMPEL FONDS / E004923423.

Ao daa ACDPT® ADGe® AMeNCP Lo dise,
A5, 0a2€, /N 12, 1958.

Dbllbd® d'Ls ACTeConttd baCl / ANNN® S PAD €% / Ne P> €% / E004923423.

Groupe of students at Aklavik.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #360.

PDI*CDLDC LKL M DA AYIRAIS Lb s D4

T ACeCM e Ysal. a\DC 360.

Sr. Dusseault, Aklavik.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #471.

ACC™L MND, Qe DAL AYSiRAdS L 94° Te.

ACoCHM e 750l oNDC 471,

Sisters & children unloading the barges.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #476.

Q¥ QL APPC DAEC®DC DIARdeS.

Do AYTRAE LD D4 T ACCM S Yoalf. o\DC 476.

Sisters Thibert and McQuillan, Aklavik, 1930.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #571.

ay M Lo MdAC dPedrs, 1930.

DR AVITREIC L D4 T ACTCH e Yoal®. aNDC 571
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Sr. Dusseault and her classroom in Aklavik.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH
ARCHIVES IN YELLOWKNIFE, NWT, PHOTO# 576.

ACC MND QLs ASTdONCHPe o™l DAL APGNdqHde,

L6 24 /T ACeCM e 75al°. a\DC 576,

Public Health Nurse Peggy Ross is injecting an Inuit child
with a needle at a vaccination clinic in Fort Chimo, Que,
[Kuujjuaq (formerly Fort Chimo), Quebec]: December 1958.

LIBRARY AND ARCHIVES CANADA / DEPARTMENT OF NATIONAL HEALTH AND WELFARE FONDS / E002504588.

sacte (ediile ddrDeNe AP De® bAR™ AT
AP O4C NAL, JIKA° [dN™]: NPAn 1958.

Dbellbd® d'Ls AC'eConptd® ball / IodbPCANNMY <*° / E002504588.

Shirley Flowers and her brother about to depart for residential school. “My
mother, because of her own experience [in residential school], she was
really careful sending her children away. | guess she knew what could happen
or kind of knew what to expect. Well, she made sure we were clean and no
lice or nothing like that so that people wouldn't give us a hard time.”
PHOTOGRAPH PROVIDED BY SHIRLEY FLOWERS.

le CDC s dod Dend®™INDd Aodnd®oo. “daal AcodndicD®/-
LU, CALs AN D™ AP NTMITE PO Mo, bDRLD®D™ bo®
N7Dedo et D55 BDPLD®I® bo™ onldbioTo’. CALS SoLNA™NDNC
4L dEbdal® bodAC™® CLdo*l CALs Aste® ANI*CHBCodLL”

IS Doi™ e CDEs,

The Lockwood dormitory and school in Cartwright, Labrador.
THEM DAYS ARCHIVES.

¢ Aed®IC Ac™ AL AcadiLe bDAS, <4

Ct A ACTCHAMo*.

Marius as a young man at the Tusarvik School in Naujaat-Repulse Bay,
in a photograph taken by one of his teachers, between 1970 and 1974.
PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.

LaD? Ldoo CAboe DN AcadO™ oDbo, rdd® Ireb*Chod
ANAMLeS, IRCe 1970 d'Ls> 1974,

QP D™ LaDd DMt
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Constable Van Blarcom discussing the possibility of developing a
muskrat conservation area in Great Whale River District,

Great Whale River, Quebec, 1948.

LIBRARY AND ARCHIVES CANADA / INDIAN AND NORTHERN AFFAIRS.

DEPARTMENTAL LIBRARY ALBUMS / PA-027644

de? €0 K Dbt DHBNFNNN® HANL QL HC
PUsD SJCDCANNUN™ oal™ CAbo Jet
O oatlo. d°N, d<A, 1948.

Dbl Lt AL ACeCondtd ball / Aocadbdl. dDPAWC DbellibdrleS / PA-027644

Eskimos watch landing of helicopter from C.G.S. “C.D. Howe" Eastern
Arctic Patrol Vessel, at Arctic Bay, N.W.T. [July 1951].

LIBRARY AND ARCHIVES CANADA / CREDIT: W. DOUCETTE / NATIONAL FILM BOARD OF CANADA.
PHOTOTHEQUE COLLECTION / PA-131766

Aol GPL®IE TOM® Yl ™ baCD DIARAM “IN HD” DPD®CI
batae BDANPNDR®® DIQTRA®, AALR®, 00/d% [KXcA 1951].

Dbl Lt dLs ACTrContd baCl / ANNL® 1 CQX OFC / baCl CabDeD¥CDANS bALRC / PA-131766

Inuit boys and others watch cargo being landed Resolute Bay, NW.T,,
[Resolute Bay (Qausuittuq), Nunavut]: Sept. 1959.

LIBRARY AND ARCHIVES CANADA / CREDIT: K. PARKS / NATIONAL FILM BOARD OF CANADA.
PHOTOTHEQUE COLLECTION / PA-179000.

Ao obNIC I G A®IC DA, bDAAD®,
0a/4® [bDAAD®, £aD] @ /NAn 1959.

Dbl Lt AL ACTrCond®d baCl / ANNN® P. < / baCl CatDAD®CHILLS LA / PA-179000.

Inuit board the C.G.S. C.D. Howe, Eastern Arctic patrol vessel

for medical examination and eye check.

LIBRARY AND ARCHIVES CANADA / CREDIT: WILFRED DOUCETTE / NATIONAL FILM BOARD OF CANADA.
PHOTOTHEQUE COLLECTION / PA-189646.

Ao/ APLYS DISNAr® /N HAD, bata*lo DPD®CTIM SbDANENYNC
DIAsd® (oodLbLAS bDAEIC ILs AdcnsNE,

Dbl LB AL ACTCondd ball / PPYN: AoodPPd PTEPANP & ball CabDADSCHALLS bAL /
PA-189646.

The Orphanage, St. Anthony [1912], International Grenfell Association
photograph collection.
THE ROOMS PROVINCIAL ARCHIVES, VA 108-48.1

DA QURFLE IO APPC, ¢ Do [1912]. 0aSRdAT JSAD bI7NBAPPe,

PPl oLA AP baCl AAD™ALRC ACCH4S, VA108-48.1
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Students from Nunavik used to have to go to school in Fort Churchill.
Here, Sheila Watt Cloutier is the princess of the pageant.

From left: Brigette Kleist, Monica Akkamalu, Nancy Saimaijuq,
Sheila, Martha Flaherty, and Mary Palliser.

IDAWATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-11

Acad®N® 0adMDCA® AcedndndbbC DPLRE D4° 4D, Da,
P JA€ doNA A%T*INT AUNWPNTDLNE. ADIeS: Demme be A,
Lab dbLs, a®f SALAR®, Y, LC AcDSN, Lo e <.

JAC J4° AN/ DodR® IQC™ / NUN-IWT-11

Inuit students at the Fort Churchill school did not return home for
Christmas. In the picture, students play the traditional games
that they are learned [sic] in all communities.

IDAWATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-23.

Ao Aced®™N® CAbe € D ASTdN e DN DO DA,
Do 7MWAl, AP AVWL™DC NWPYOBT vo® Ac?/L7 [ Vo® pactoC.

JAC JA° AN/ DodR® IQC™ / NUN-IWT-23.

Some Inuit from Nunavik went to school in the NWT. The nearest
building is the school in Yellowknife. In the background is

the hostel where Inuit and Indians stayed.

IDAWATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-42

A Aol 00 ¢ Acodnd™lIN® 0a?QUS boe™ ALDa
AN 750 AT, DodeO®™ Da HAD Actlt AbA® d'Ls d°AS

AAC J4° AN/ DodR™ ICC™ / NUN-IWT-42

Carolyn and her aunt in North Camp (Sanikiluaq) Belcher Islands, NU,
taken while Carolyn was still a student.
PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.

beA AL ACW vacSio (WPl Ae Acadnd®<Ns) IRDCDad.

b A€ AN,

Not only does Carolyn make beautiful grass basketry, but she has also
found that practicing her culture in this manner is very therapeutic.
PHOTOGRAPHED BY MYLENE LARIVIERE.

Na DU 4D ADRC AL Aendns e AL 4%0N™KED%, dHLs
Ao N*dYIBMo AHLNDN™L.

PPDar® Le® endd.
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Peter, 17 years old, at the Sir John Franklin High School, which he
attended in 1963 and 1964.

PHOTO PROVIDED BY PETER IRNIQ.

AC DPDBI® 17-0° F5a AT Aed™®D®, Acadc D™D D> 7q®
2T 1963-1964- 1.

APWLT® Do/l AC A™.

Peter, 17 years old, at the Sir John Franklin High School, which he
attended in 1963 and 1964. Pictured with Peter is Father Trebaol,
an Oblate priest that Inuit called, "lksirarjualaag" which

means “a small priest.”

PHOTOGRAPH PROVIDED BY PETER IRNIQ.

AC DPDBI® 17-0 9.;:1AI' ASTdD®, Afade D™D® D q®
2CCT 1963-1964-1° AC 4L A*9°R4® Dad, AoA® CAMS
“APTIRAG”, ACDS 47MINL.

ERWET? DaddlR® AC A™,

Marjorie says, “l didn't want to go by the rules but yet | knew if | didn't then
| would be in trouble. So | would write these letters home to my parents
and make little teardrops. | wanted them to see how sad | was and |
thought if | did that, or if | didn't do well in school then maybe

they would let me come home.”

LETTER AND ENVELOPE PROVIDED BY MARJORIE FLOWERS.

Marjorie uKajuk, « Nalagumalaungilanga maligatsanik tavatualli
KaujimalaukKunga nalagasuangikuma piungitumonianniganik. Taimaid-
lunga allaKattadlunga angajukKakanut allatakkanut Kupvikanik ilisidlunga.
TakukKudlugit kitsaniganik isumaKadlunga taimak piguma, ubvalonnet
ilinniavimmi piujumik pingikuma immakKa angiggatitaugajanniganik.
ALLALITJUSIAK PONGALU ATUINNAUTITAUJUK MARJORIE FLOWERSIMUT.

Shirley says, “This suitcase was bought for me when | was going
to the Dorm to put my stuff in for the winter. All my winter supplies
came in that. [...] That's what | took all my winter clothing in,
whatever that | needed.”

PHOTOGRAPHED BY JEFF THOMAS.

Shirley uKajuk, “Una suitkaisik pisijausimajuk uvak pitsagidlugu
aullagiaKaligama Paitsivimmut annugaKautitsagidlugu ukiumi. llonnatik
ukiumi atugatsaka iluanettilugit. llonnatik ukiumi annugéatsaka tapsumani
pokKasimatillugit iluanut, sunatuinnait kingomagilakKotakka.”
ATJILIUGISIMAJUK JEFF THOMAS

Marius now hunts regularly in the North. If he hadn't been in school he
would have learned, “by observing our parents or our Elders how to
hunt, how to be patient, how to build igloos, everything from skinning
wild game to preparing the skins for clothing or other uses.”

PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK

DPDPCEIT Labl 4ol ™™ Acodnd®/LeDa o “CDI*C
AcN*CDade DFILA™ IUUR™ble, Aaiet, IMRTbYWole, ALAM DG,
4D WMo Lo WM Aste® Aend™<De®.”

LaD/DC 47pdN*L.

188 WE WERE SO FAR AWAY | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS



47~ | IMAGES

Marius believes it is important to regain the traditional skills and
knowledge he missed out on while he was in Residential School.
This photo of Marius at a seal hole was taken in the 1990s,
probably in Rankin Inlet.

PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK

LaDZD¢ DPAnC™ AoA® bDRLZIBYC 4L A®PIBYC AP*NLse
NP acD*Co Oadb™CDC ANJS. I 4510 <D LY
IreD®C™ 1990-0. B ea, LaD/DC 47rdN™L.

QP D™ LaDd DM,

This stack of antlers marks a traditional vantage point for hunting
caribou. When Abraham was a student in Residential School,
caribou hunting was one of many traditional activities

“we had spent the whole year just thinking about.”

PHOTOGRAPHED BY MARIUS TUNGILIK.

Nagruit galigiiktat nalunaingutaufuq tuttunik anguniagtuni. Abraham
iliharvinmiinami tavra “ukiupahukruk itqagiratualunga

huligaa aulaagtugtuni hurarautit.”

TARRALIANGA MARIUS TUNGILIK

Abraham'’s grandfather and family.
PHOTOGRAPH PROVIDED BY ABRAHAM RUBEN.

Abraham taatanga ilangitlu.
ABRAHAM RUBEN TARRALIANGA

Abraham'’s parents were a source of support for him during his time in
Residential School. “Before we went back to Inuvik my mother told me

to be proud of where you come from. Be proud of your culture, your
traditions and what we taught you. Whatever it takes, just keep fighting.”

PHOTOGRAPH PROVIDED BY ABRAHAM RUBEN

Abraham angayuqaangik inuugtigigaik iliharviinami. “Utiagaraluagnanga
Inuuvingmun aakangma ugautigaanga, ilingnun nakin qaitilaan
kamagiyumautin. Kamagiung inuuniarnin aipaani inuuniarnik
piigurnagi ilihaufavuk, hurfaraluaruvit, ginaqutin tiguminiarfung.”
ABRAHAM RUBEN TARRALIANGA.
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As far as I was concerned, it was
at the other end of the world.
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The following archives generously contributed images Ddd D% /YL ACTCAC 4P et CDM Cdrhot

to the exhibition:
dveb® bNLAYC ACTCdN™ S

Anglican General Synod Archives AASCT ACSe CbA Lo

Archives of the St. Boniface Historical Society ACCH ADIben At
o

Avataq Cultural Institute LopJC ba D¢ AARBILL e ACS-CLAC
Hudson’s Bay Company Archives HOe <AE b ACSoCINre
Library and Archives Canada DoPARS MPGRAS, Je*C ACTCHNYS Chber
Missionary Oblates, Grandin Archives at the I
Provincial Archives of Alberta 524 ACSe-CdNere
NWT Archives ACeCM ¢ <ad ALbeaCAS bI7bNFYNC
Roman Catholic Diocese of Mackenzie-Fort Smith AYGERQE DAL TPr-2dC Te
The Rooms Provincial Archives CAM LoD DP®I%™ O
Them Days Dbl LB, dLs ACoConn®dS baCl

The “We were so far away...” exhibition was produced by the C*dd Cdr*\e 4P CDOC At dndiNCDLD™DC
Legacy of Hope Foundation in partnership with the Aboriginal oCbE DA AaldBNPre Dbl b Lo
Healing Foundation and Library and Archives Canada. AC e CHAMS baCl.

I * I I(_:ig;aarg]/aand Archives

This exhibition catalogue was made possible with generous Cdd CdYe\e PAY S ddSaP*e®*NCDILEC PaDye b NCD SN
funding from the Government of Canada and RBC. baCD¢ LCLMWa AL DoAY PaDytddl ba (T
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