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In the spring of 2008, eight courageous Residential 

School Survivors, two from each of the Inuit geographic 

regions – Nunavik, Nunavut, Nunatsiavut, and the Inuvialuit

Settlement Region – shared their stories with the Legacy of

Hope Foundation. The exhibition, “We were so far away…”:

The Inuit Experience of Residential Schools, presents the 

individual recollections of these Survivors in their own

words, illustrated with their personal photographs 

and objects, and contextualized by historical images 

gathered from archives across Canada.

“We weren’t home in Residential

School. We were far away from

home, very far away, emotionally,

geographically and spiritually. 

We were so far away. Sometimes

we thought we were never 

going home again”.  

—  Marius Tungilik

“xq3C6ymMs8q2SA5

wo8ixEx6ym9lb. xq3C5t1i5

szyMx6SA5. tu4f5, whm4f5.

b3i4f5. x7ml kN4f5. kbCs9liu

Wlx6gu4 szy4gx¬Ms6SA5

xzJ6√5t1i5.” 

— mEsy gqo4

sW6A6 2008-u, 8-5 wkw5 meD5b6Lt4 kNø5

xF4g6ymiq8iz6g5 kNF4, kNK5, kN5yxK5 

kNftq8i5 kNb6g5 si4√Ms6ymK5 wo8ixEx6ym[lt4

xg3ifu1i bf/4n4f5 scsyq5 bf/sJ8N6S5 

bw/sJu4 “xq3C5t1i5 szy5bs¬Ms6SA5”: 

wkw5 wo8ixEx6XMs6g5. ∫4fx xg6ym/u1i4,

x0π8axq5 bf/4ns9lt4, nNszq9l. vNbu

w5b3inoEp4f5 x0/dtq5 wMsQK5.

The Legacy of Hope Foundation is deeply grateful 
to Ms. Marjorie Flowers, Ms. Shirley Flowers, 
Ms. Lillian Elias, Mr. Peter Irniq, Ms. Carolyn Niviaxie,
Mr. Abraham Ruben, Mr. Marius Tungilik, and 
Ms. Salamiva Weetaltuk, the eight Inuit Survivors
who generously shared their stories with us. 

sfx wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5
xqJu4 d/oJ5 µJø ?Ms?{, ˙o ?Ms?{, 
oox8 wMw/{, ∑b w3i6, √Mw8 iFx4y, 
xwXMBx7 s¬X8, mEsy gqo4, nMu? sw∫l4g6,
sfxl 8 wkw5 xiAwymJ5 bmguz sWAh5tx6gz
WymtbsA8NCm Xepslz sfiz si√6ymq8i4.
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If I hadn’t been in school I would have been following my family; hunting, camps,

everything that they’re used to. I grew up in igloos, dog teams, hunger, coldness.

That’s what I hold on to. It’s the most important thing in my life. After a while when

I got older, yeah, it helped. Where I come from it was slowly coming, the changes [to

the community]. It was like one of the last civilizations coming there. It was very

ᐃᓕᓐᓂᐊᖅᓯᒪᓐᖏᒃᑯᒪ ᐃᓚᒃᑲ ᓄᓇᑦᑎᖕᓂ ᓄᒃᑕᖅᑐᑦ ᐃᓚᐅᕝᕕ ᒋᑦᑕᕐᓗᖏᑦ ᐃᓅᓯᖃᓂ -

ᐊᓚᐅᕈᓗᐊᖅᐳᖓ. ᐊᖑᓇᓱᐊᖅᑐᑦ, ᓄᓇᓕᕋᓛᒍᑦᑕᖅᑐᑦ, ᐊᒻᒪᓗ ᐃᖏᕐᕋᓂᖏᓐᓂ ᐃᓚᐅᑦᑕᕐᓗᖓ

ᐃᒡᓗᕕᖓᕐᓂ ᐱᕈᖅᐳᖓ, ᕿᒧᒃᓯᖅ ᐸᒃᑎᒡᓗᖏᑦ, ᕿᐅᕙᒃᑎᓪᓗb ᐊᒻᒪᓗ ᑳᒃᐸᒃᑎᒡᓗᑕ. ᑖᒃᑯᐊ

ᑎᒍᒥᐊᖅᐸᒃᑲ. ᐱᒻᒪᕆᐅᕗᒍᑦ ᐅᓪᓗᒥᒧᑦ ᐃᓅᓯᖕᓄᑦ ᑎᑭᐅᑎᒃᑲ. ᐄ, ᐃᓐᓇᕈᓕᖅᖢᖓ ᑎᒍᒥ -

ᐊᖏᓐᓇᕋᒃᑭᑦ ᐃᖅᑲᒪᔭᒃᑲ ᐃᑲᔪᕐᓂᖃᓚᐅᖅᐳᑦ. ᓄᓇᒋᓂᖁᖓ ᐊᓯᔾᔨᖅᐸᓪᓕ ᐊᖏᓐᓇᖅᐳᖅ. ᓱᐅᕐᓗ
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Eskimo Point, NWT – Children in school.
PHOTOGRAPHER: DONALD B. MARSH. THE GENERAL SYNOD ARCHIVES / 
ANGLICAN CHURCH OF CANADA / P75-103-S1-179

x3Fx5, kN5yx6 — hD¥5 wo8ix3F1u. 
x0poxz : ∫k W. µ{ sNl g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P75-103-S1-179
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DISCLAIMER
The information contained in this exhibition catalogue may be disturbing 

to some readers. If you require immediate assistance, please contact 

Health Canada’s Indian Residential Schools Resolution Health Support Program’s

crisis line 24 hours a day, seven days a week, at 1-866-925-4419.

sN
gn3t5t0JtK5 s?i bf/4ni rhq5 xvsQ/sN/8q5g5 wlxE/s8q9lt4 wMq8k5

scoµ6gk5. bwml wvJ6b s/ExcgxDF5 µ8Nu, scl[lt5 ≈8ixc6 bwot5tp4f5

vNbu wo8ixEx3XMs6g5 kbc5 w¬yq8k5 wvJ3F4 WoE t5t0JbsJ6 gxF3N6 -

goEJ5 wv3Ck5 24 csbµ5, s9lk5 7 WNhxDy3u sc¬tz 1-866-925-4419.





If we hadn’t been at school, depending on our age, we would be given a lot of freedom

at first and then we would be taken out on trips to learn by observing our parents

or our Elders how to hunt, how to be patient, how to build igloos, everything from

skinning wild game to preparing the skins for clothing or other uses. […] We would

have been taught the oral tradition of history. Nothing would have needed to be

ᐃᓕᓐᓂᐊᓐᖏᒃᑯᑦᑕ ᐊᖏᕐᕋᑦᑎᖕᓂ ᐃᓱᒪᖅᓱᕋᔭᓚᐅᖅᐳᒍᑦ, ᐱᔭᒃᓴᓄᑦ ᐱᕈᖅᐸᓪᓕᐊᓂᖅᐳᑦ ᒪᓕᒡᓗᒍ

ᐃᓕᓐᓂᐊᖅᑎᑕᐅᕙᓪᓕᐊᓗᑕ. ᐊᖑᓇᓱᒃᑐᓂ ᐃᓚᐅᓕᖅᐸᒡᓗᑕ ᑕᐅᑐᒃᑯᑦ ᐃᓕᓐᓂᐊᖅᐸᓪᓕᐊᓗᑕ

ᐱᓇᔭᓚᐅᖅᑐᒍᑦ ᐊᖏᕐᕋᑦ ᑎᖕᓂ. ᐃᓕᓐᓂᐊᕋᔭᓚᐅᖅᐳᒍᑦ ᐅᑕᖅᑭᐅᕐᓂᖕᒥᒃ ᐊᖑᓇᓱᒡᓗᑕ, ᐃᒡᓗᕕ -

ᖓᓕ ᐅᕐᓂᕐᒥᒃ, ᐊᒃᑐᐃᓂᕐᒥᒃ ᐊᖑᑦᑕᑦᑎᖕᓂᒃ ᐊᒻᒪᓗ ᕿᓯᖏᓐᓂᒃ ᐊᓐᓄᕋᒃᓴᓕᐅᕐᓂᖕᒥᒃ. ᖃᔭᓕᐅᕐᓂᖅ
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Children brushing their teeth at an Aklavik school, October 1939. 
PHOTOGRAPHER: RICHARD FINNIE. HUDSON’S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA. 

HBCA 1987/363-E-110/31

hDyflw5 rAtys6g5 x4MF4 wo8ix3Fzi, sgWE !(#(. 
x0poxz: so5h5 Fi. Bx5n8 Xw v7Xi wb3ibdtq8i5, wb3ibc3Fz5 µi©Xu.  

HBCA 1987/363-E-110/31
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The Legacy of Hope Foundation is a national charitable 

organization whose purpose is to educate and raise awareness and

understanding of the legacy of residential schools, including the

effects and intergenerational impacts on First Nations, Métis and

Inuit peoples, and to support the ongoing healing process of 

residential school Survivors. 

In partnership with the Aboriginal Healing Foundation and

Library and Archives Canada, the Legacy of Hope Foundation 

developed its first exhibition in 2002. Entitled Where are the Children?

Healing the Legacy of the Residential Schools, this highly praised 

exhibition uses archival photographs and original documents to portray

the history and legacy of Canada’s Indian Residential School System. 

Seeing a need to record the unique experiences of Inuit 

residential school Survivors and building on the success of Where

are the Children?, the Legacy of Hope Foundation partnered with

the Aboriginal Healing Foundation and Library and Archives

Canada to produce “We were so far away…”: The Inuit Experience 

of Residential Schools. This exhibition portrays the individual 

experiences of eight Inuit residential school Survivors — two from

each of the four Inuit regions in Canada. 

sfx wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5 vNbu

wvÔy x6 ∫c5bD8N6Lt4 xsM5ypsJ5 sfx W0Jtc6g5 wo8ix3 -

t5 tlt4 x7ml cspm/so6t5tlt4 x7ml grylt4 ckwoz -

Ms6 ymq8i4 sfx wo8ixEx6tbs?Ms6gk5 kbck5 wo8ix3F-

oEiz5, wMQ / s9lt4 x4gwiq8i4 x7ml ra¿q8i4 x4g w -

ym1mb x9Mw5, x9MwzJ5 x7ml wkw5, x7ml wvJ6lQ5 vJyJu4

mun3X9oxlt4 ∫4fx wo8ixEx6tbs?Ms6g5 kbc5 xiAwymJ5.

WNhxctQ9lQ5 kN6v6√6ymJ5 munwi3j5 tuq5 x7ml

scoµZc3F4 w5b3iboEpq5 vNbu, sfx wo8ixEx6tbs -

?Ms6g5 kbc5 g8zFz5 ne5tMs6g5 WQx6t5tymJ5 ne÷6 -

g4 ni4 bwvi 2002. xtc6Li Ns[o hDyflw5V munwi6

x9Mi4 wo8ixEx6tbs?Ms6g5 kbc5, sN WsQ/s9li scs -

ys?4g6 ne÷6tbsJ6 xg6y1mb wm6ibi4 x0paxi4 x7ml

ttC6ym/sMs6ymJi4 sfx WoEym9lt4 w7mv9M4 ckwoz -

Ms6ymAyq8i4 x7ml wcsm/sq8N3ixo3iz vNb x9Mw5

kNQ8qbq8k5 kbc5 wo8ix3iFiz5. 

bf9lA bwm iWosEc5bExc6gÅ6ym8N6g6 bmguz

x0ps8q5©Ju4 xg6bsiƒJ6 wkw5 kNQ8qbq8k5 kbc5

wo8ixEx6tbsymif5 xiAwymo6g5 x7ml nN?9oxlA sN

vJy5tx6tLA Ns[o hDyflw5 wo8ixEx6tbs?Ms6g5 kbc5

Portrait of Inuit boy with the Oblate Mission hospital in the background,
Chesterfield Inlet, 1958. 
PHOTOGRAPHER: CHARLES GIMPEL. HUDSON’S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA.  

HBCA 1987/363-G-102/11

x0pax6 wk4 kv2Wx6 sNl gkx•5g6 xXMw5 g4yx3Fxb ≈8ixFz,
w[loÛ3J4, !(%*. 
x0poxz : ~o QS9. Bx5n8 Xw v7Xi wb3ibdtq8i5. Bx5n8 Xw v7Xi wb3ibdtq5, wb3ibc3Fz5.  

HBCA 1987/363-G-102/11

Legacy of Hope Foundation
wo8ixEx3tbs?Ms6g5 kbc5 g8zFz5
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Read individually, each story recounts the experience of one

Inuit Survivor from a specific community. Read together, elements

of the residential school experience common to many Inuit 

Survivors become evident, regardless of region. Photographs from

the personal collections of each Survivor and from nine Canadian

church and public archives poignantly illustrate these individual

and collective experiences.

The Legacy of Hope Foundation is deeply grateful to 

Ms. Marjorie Flowers, Ms. Shirley Flowers, Ms. Lillian Elias, 

Mr. Peter Irniq, Ms. Carolyn Niviaxie, Mr. Abraham Ruben, 

Mr. Marius Tungilik, and Ms. Salamiva Weetaltuk, the eight Inuit

Survivors who generously shared their stories with us. The Legacy

of Hope Foundation is honoured to be the guardian of their 

testimonies, which will forever be a part of the archive of residential

school Survivor voices recorded and preserved by the Legacy of

Hope Foundation that will educate generations of Canadians. 

The Foundation would like to thank each individual who

made “We were so far away…”: The Inuit Experience of Residential

Schools possible, especially the curator, Ms. Heather Igloliorte. 

g8zFz5. sfx wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5 

WNhxctc6Lt4 kN6v6√6ymJ5 munwi3j5 tuzi4 x7ml

scoµZc3F4 w5b3iboEpq5 vNbu kw5tMs6g5 ne÷6t9lA

“szy4g¨5gA5”: skw5 xg6ym/q5 kNQ8qbq8k5 kbc5

wo8ix3tbs9lt4. sN ne÷6t5tJ6 wkw5 xg6ym/q8i4 Wo -

E9 lt4 sfx 8 wkw5 kNQ6bq8k5 kbc5 wo8ixEx6 tbsif5

xiAwymJ5 – m3Î4 xgi tnmi5 xF4g6ymJi5 vNbu.

scoµ3lQ5 xgi, xgi si4√q5 ttC6ym5tx6g5 xgM -

s6 ym/u1i4 xbsy6 wk4 xiAwymJ6 bwvz5 N9ox1i5

kNui5. scomctŒ4vu4 bwml, wloq5 kNQ8qbq8k5 kbc5

wo8ix3Fq5 xg6ym/q5 x0ptxE/q5 ∫4fkz xuhk5 wk1k5

xiAwymJk5 ne5txc5b6g5, kNctŒ8q5txClxD5t4. x0pax5

∫4fx N1ui6 WymifQ/t4 xgi sfx xiAwymJ5 x7ml ∫4fNz5

bmguz x7ml 9 vNbusbw5 g4yx3F5 x7ml wkoµ5 bd6 -

ym/q5 wmv9M4 ckwoMs6ymJgcw5 bm0/s5txo6Lt4 ne÷6g5

sfiz wk1i4 x7ml xgMs6ym/3u1i4 vtz5tx6gi4.

sfx wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5 xqJu4

d/oJ5 µJø ?Ms?{, ˙o ?Ms?{, oox8 wMw/{, ∑b w3i6,

√Mw8 iFx4y, xwXMBx7 s¬X8, mEsy gqo4, nMu? sw∫l4g6,

sfxl 8 wkw5 xiAwymJ5 bmguz sWAh5tx6gz Wymt -

bsA8NCm Xepslz sfiz si√6ymq8i4. sfxl bwmzioµ6

wMQ/sixo6g5 gd6bsymlt4 kNQ8qbq8k5 kbc5 wo8ixE -

x6tbsMs6ymJ5 xiÅwymJ5 iWq5 iWos6ymJ5 x7ml xys0/ -

w5tx6bsymJ5 ∫4fNz5 wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5

sfxl wo8ix6t5tix6g5 w˚o6gi4 µ8NsJ6 vNbusi4.

sfx wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5 d/8N¨D -

m/q5 xgi sfx wkw5” ˆMMs6g5 ßuz “szy4g≈l1¨ -

MsC5b”: wkw xg6ym/q5 kNQ8qbq8k5 kbc5 wo8i-

x3Fqi xJ6Nq8iq5, Wlx6gu4 sfx wmv9M4ysti4

kxt5tpsJ5, Bwg wlos6t. sN Bwg w[los6ts2 bs5gz

x7ml scsyz kwtbsymJ6 whmQ/s5tx6ym9li x7ml x5b6 -

N6©9li ne÷6 tbsJ6 sN w4WAh5tx6t5tJ6 xgMs6ymJk5

sfx * wkw5, x7ml ∑˜4 hoK6 sfx bm3u4 wkw5 kNQ8 -

qbq8k5 kbc5 wo8ixEx6tbsif5 xiAwymJ5.

The Legacy of Hope Foundation is honoured 

to be the guardian of their testimonies, 

which will forever be a part of the archive 

of residential school Survivor voices.

sfxl bwmzioµ6 wMQ/sixo6g5 gd6bsymlt4

kNQ8qbq8k5 kbc5 wo8ixE -x6tbsMs6ymJ5 

xiÅwymJ5 iWq5 iWos6ymJ5.
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Ms. Igloliorte’s vision and insight has produced a thoughtful and

sensitive exhibition that pays respect to the experiences of these

eight individuals, and indeed to all Inuit residential school Survivors.

I am pleased you have taken the time to hear these stories

and learn about the Inuit residential school experience. I hope that

you will tell your family, friends, colleagues and neighbours about

this exhibition as well as the other valuable work of the Legacy of

Hope Foundation. Learning about this significant era of our 

nation’s history is the first step towards reconciliation between

Aboriginal and non-Aboriginal Canadians.

Richard Kistabish 

Chair and President 

Legacy of Hope Foundation

dFxh4Sz wic3t5tZ5y sfiz si4√i4 g~J8N6LQ5

x7ml wo5t9ly wkw5 kNQ8qbq8k5 kbc5 wo8ixEx6t b -

sif5 xg6ym/q8i4. iEs4gz scsEixC5ys4 cbat5yk5,

Wc8NE/5yk5, WNhxctQ/5yk5 x7ml kNct5yk5 sfx ne÷6 -

tbsJ5 W9lQ5 x7ml xyq5 x8i6N6g5 nˆq5 sfx wo8ixE -

x6 tbs?Ms6g5 kbc5 g8zFz5. wo5t9li bmguz xg6   -

b  sif w˚y5ti5 kN5ti5 bwmzigc6 xg6bsMs6ymJ6

SwAN8q5g6 yK9o3Ù6 WQx6yisJ6 nwmctŒ4X9oxt5t9li

x?∫i kN6v6√6ymJ5 x7ml kN6v6√6yÔ8q5g5 vNbus5.

E5n35 r{bW{ 
w[y?sbz x7ml xzJ6√z5 
wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5

School boys. These children live too far away to go home in the summer.
[Students at the Anglican mission’s residential school]. Aklavik. 1940-42.
SAICH / NWT ARCHIVES / N-1990-003: 0223

wo8ix6t5 kv2Wx5. sfx hD¥5 wo8ixCu4 szylx6gu xq3Cu1i5 xq3CD8 -
N8q5g5 xs/4f5. ªwo8ix6t5 ≈1o4v8 g4yx3Fzb wo8ix3Fziº. x4˜F4.
!($)‐u5 !($@‐j5. 
nw5{, kN5yx6 \ wb3ibc3Fz \ N-!(()-))#: )@@#
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It has been almost seven years since the Legacy of Hope

Foundation, Library and Archives Canada, and the Aboriginal

Healing Foundation partnered to create Where are the Children, 

an exhibition reflecting Canada’s policy of forced assimilation 

of Aboriginal peoples through the instrument of the Indian

Residential School System. In the time which has since passed,

many Survivors of trauma, abuse, and neglect have told their stories.

Many have begun to heal. The wrongness of past policies and of

the Church-State system of Indian residential schools in particular

has been acknowledged by the Prime Minister of Canada on the

floor of the House of Commons. Apologies have been offered,

commitments to truth-telling and reconciliation made. And yet

there remain many Canadians who know little of this history.

Public education remains an enormous yet essential challenge —

for a better future requires of us an understanding of past

mistakes, and only an informed mind may yield a change of heart.

In the case of former Inuit students, misconceptions and 

ignorance of their unique experiences are of an even greater 

degree. Even the term “residential school” itself does not always

apply. The policy of forced assimilation, when applied to Northern

bwm x3ÇA5 7 xiA3X9o≈o‰6g5 bwmzi5 sfx wo8ix E -

 x6tbs?Ms6g5 kbc5 g8zFz5 WoEctQ9lQ5 kw5tMs6g5 Ns[o

hDyflw5 sN ne÷6t5tJ6 vNbu xgZz sN xgo6 bsli

ryxistbsJ6 kN6v6√6ymJ xg6liQ5 c9lˆa3ix3mb bms8N

nN3Dtc6Lt4 x9Mw5 kNQ8qbq8k5 kbc5 wo8ixE x6tbs9lt4

g4yx3F1k5. xfis9li xiA6ymo6ggcsZlx6, xuh5 xiAwymJ5

dx6~6N6g6ys6Lt4, h4fbs9lt4 x7ml w4yNƒ9lt4 sfx N1ui6

si4√6ym/q5. xuh5 mu2X9oxo6g5. bm6ymMs6g5 rai5ti

xgxZw5 x7ml g4yx3F1i wic6t5 t9lt4 WoE0JtQ/q5 x9Mw5

kNQ8qbq8k5 kbc5 wo8ix3 FQ9lQ5 Wlx6gu4 sfx i9oßb-

symJ5 vNbs2 xzJ6√6Jxzi5 Ntzi vNbs2 moZo s6t3J -

xq8i. mux8i6 g8idbsJm9li, x1q6ymiq5 hoJu4 scc -

  b Exc3iqk5 n[lc5bExc8q7mb x7ml ~wmctŒ5tx o3X9o x -

ix3mb. x7ml ho xuh≈lw5 vNbus5 cspm8q5tx6g5 bmguz

ckwozMsDyz8i4. wkoµ5 wo8i x 3t9lQ5 ho sN xqÔ≈l4

ryxi W7mE≈¬9li x4hD8N6 ix6g6 — yKi4nc5tx3ixC5b

bwm8Ns/ExcC5bl gryixC5b rai5ti bm6ymJi4, x7ml

ryxi cspm5tx6g6 gnsm5tx6g5 bwm ßmtq xy5pD8N6g5.

∫4fkz W9lA wkw5 wo8ixExMs6ymJ5, bm6ym9lt4

x7ml wk5tx?sZt4 sfx bwm8N xg6tbsymJ5 xqi6nsJu4

An Eskimo [Inuit] family at Cambridge Bay, Victoria Island. The Mission is
seen in the distance. [Peter Panaktaaluk, his wife and son.]
FLEMING / NWT ARCHIVES / N-1979-050: 0356

wkw5 cbatŒ5 wcl4©5txi, roi3u. g4yx3Fz5 bwv gkxi bf4nsK6
ª„b XN4∫l4, koxz w3izl.º 
Fou1 \ kN5yx6 wb3ibc3Fz \ N-!(&(-)%): )#%^

Aboriginal Healing Foundation
kN6v6√6ymJ5 munwi3j5 tuz
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peoples, often has been of a distinct character. Thus, Inuit 

Survivors speak of community relocations, hostels, and tent

camps. Their experiences of the Indian Residential School System

are inseparable from the swift, co-ordinated, and overwhelming

descent of foreign people and policies upon Arctic communities

in the 1950s. Within a generation, the Inuit went from living on

the land to living rooms. The traumatic pace of change, and the

extraordinary dislocations which ensued, perhaps explain why the

bmgmz5. sN grz “kNQ8qbq8k5 kbc5 wo8ix3Fz5” sN

N1ui6 ˆmZi ∫4fkz. sN xgxZ6 xyxÅ3Fc3tbsNi xg6lA

eyxi xyDwymJ6, Wymt9lA srs6b6gu kNc6gk5, ryu bm8N

≈9Mß9li. bm0/l wkw5 scsyc3X4g5 kNq5 k4t6bsJ5,

gJ3u/Exo5 wkQx4gi, x7ml g„5 kNoC˜q8i. sfx xg6y -

m/q5 b[?i kNQ8qbq8k5 kbc5 wo8ixEx3Fq8i emAtJ8 -

N8 q5g6 naJ8N8q5g6, vmQ/q9li, x7ml vmN6gx¬9li

sfx kNctQ8qbq5 x7ml xgxZw5 g8idbsymJ5 srs6b6g6

Day school in newly built Anglican Mission (main room) during 
Easter week when children were in from camps. Students kneel or sit 
on floor and use benches as desks. The same room is used for church
services. [In the foreground:] Unknown, Ludy Pudluk (or his brother),
Noah (Idlouk's son). Pond Inlet settlement. 17-4-54.
WILKINSON / NWT ARCHIVES / N-1979-051: 0802

kNo1i wo8ix3Fz5 k∫6 nN/sJ6 ≈1o1v5 g4yx3Fz GwkQx4FzH
mr=Fxat9lA hD¥5 bm3u4 trymo6t9lQ5 kNoC˜q8i5. wo8ix6g5 ydzJ5
w[y?J9l Nt3Ç x7ml w[y?s3i4 rSc6tbsJ5. sN w[lDy6 xg6bs?4g6
g4yx6gi. ªgkxi ne÷6g5:º rNs1mΩ5 NlN6g6, ¬t X9l6 Gkvzlrx6H,
kN Gw9Ms5 w3izH. u5tmbo4. 17-4-54.
Awr5y8, kN5yx6 \ wb3ibc3Fz \ N-1979-051: 0802
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Inuit today are confronted by the highest suicide rate by ethnic

group in Canada.

Although the Inuit are in many details unique, the 

commonness of their experiences with other Aboriginal peoples

who endured the Indian Residential School System should be 

acknowledged also. Like their First Nations and Métis counter-

parts, Inuit students were removed from their communities, 

cultures, families, and territories to be re-engineered into the 

likeness of a presumed superior race. The nurture of family was

replaced by the imperatives of an institution, and defenseless 

children as young as four improvised survival skills in an alien 

environment built upon coercion and fear. This is not to deny that

there were good and well-meaning individuals employed in the

schools. Indeed there were; yet the system of forced assimilation

itself could only be one of mass social engineering, carried out in

the service of colonial domination. 

The question posed by the 2002 Where are the Children

exhibition remains as relevant as ever: Is assimilation a good policy?

As one considers the experiences of the Inuit in Canada’s Indian

residential schools, it is a question to consider not only in relation

to the country’s distant past but its present and future also. 

Georges Erasmus

President

Aboriginal Healing Foundation

kNq8k5 bwvi 1950i. wlx8i sfx w˚J5 bw{hmi, wkw5

w˚Ms6g5 kNgw8N¨o6X[Lt4 b[Kz wo8ixExCu4 kNco6Lt4

w[l wl≈•qNo6Lt4. sN hqst8N8qg≈¬4 xy5p6b3iz,

x7ml sXv5bExc6bz hqst8N8qg≈¬1m5 cspmNo6g6,

w7mç bwm8Nsizk5 sfx wkw5 s9lu xg6tbso3mb

sk˜a9lt4 w7u1•c5b6g5 ∫4fNz9o xyq8i4 vNbusi5.

bwm8NsZlx3t9lA sfx wkw5 xuh5 NlNw/5tx6ymJ5

x0pQMs8qizi4, bm3u[l xg6bsymJw8Ns9li bmw8i5 xy -

q8i5 kN6v6√6ymJi5 sfx ryxistbsymJ5 wo8ix6lt4

wlx8i x9Mi5 kNQ8qbq8k5 kbc5 wo8ixEx3Fq8i

sfx5bs6 i9osbs/Exo5. ∫4ftg5 x9Mw6 x7ml x9MwzJ5

wMq5, wkw5 wo8ix6g5 „6bsym1mb ˚bsym1mb kNq8i5,

Wsygcq8i5, cbatq8i5, x7ml kNq8i5 nN/sv8i3ix3mb

WsQ/so3lt4 rNsiq8i4. WD6t5tZhx5tx6g cbatq8i5

bm8N wNQ6bs?[Li ryxi xg6lŒ6ymJi5 wo8ix3F1i5, x7ml

sfx w7u1i4 nStNhA8N8q5gflw5 hD¥5 kbCf¬?[Lt4 tr9lA

x3ÇAo5 tnmi4 wo8ixoC/6g5 w˚NhxDt4ni4 bmgjz ≈˜ -

l1j5 x?to1j5 nN/symJj5 WoEJm8qbClxq8i4 WoE -

t5t?4gk5 x7ml v2WxN6gk5. sc5txD8N6gA5 WsJcMs6g6

x7ml wk5tx?4bc6Li w6vNw/6gi4 wo8ix3F1i. bwms -

Ms3mb bm4fx; ho sN WoE0JtQ/z5 w˚yq8i4 xyst5tymJ6

sN xbsy6 xqi6XsJ6 w˚yqk5 nN3Dtc6Lt4, vJy5tbßJ6

Wp5tC6bs9li c9lˆa3ix3mb. 

sN xWdtQ/sJ6 bwvi 2002 Ns[o hDyflw5 ne÷6 -

tbsJu ho µ8Nj5 x©to4 x©tc3insl≈o6g6: sN c9lˆa3 -

t5ti6 WsÔ¿ xgxZs9liV bwml xbsy6 whmA8N6g6 sfx

xg6ym/q5tA5 wkw5 vNbu x9Mw5 kNQ8qbq8k5 kbc5

wo8ix3Fq5, sN xWdt whmQ/s5txD8N6g6 W9lA vNbs2

em4ymo6bz xg6ym/z ryxio µ8Nj5 x7ml yKi4n5t8k5bs6.

Jxp s˜ymy
xzJ6√z5
kN6v6√6ymJ5 munwi3j5 g1zFz





11

The creation, preservation and management of the records

of our experiences as a nation is one of the greatest responsibilities

of memory institutions. Library and Archives Canada (LAC) is 

mandated to serve as the continuing memory of the Government

of Canada, and in that to mirror the diversity of expression that

entails. We are responsible for ensuring that the most important

documents are selected and preserved for future generations, and

that both digital and analog formats are valued. By preserving and

making available the evidence of what has happened, we not only

preserve the record, we support democracy and the state of law 

itself. Access to records, properly managed, is the hallmark of

open, accountable government, and this includes records which

explain government policies and decisions. In the present case, 

the preservation of these explanations through archival records

supports the process of truth and reconciliation. 

LAC has many kinds of records related to residential

schools, some readily available to the public. Other records can be

requested according to access to information and privacy legislation.

But in preserving and making this information available,

these records contribute to the resolution of claims, to education

and to the broader understanding of what happened. 

sN kwtbsiz, xys0/w6bsiz x7ml xsMbsiz

ttC6b symJi4 xg3ifq8i4 kN5b sN xq˜6 W/4nE/K5

wc sm /sd9lQ5 wo8ix3F4tA5. scoµZc3F4 x7ml wb3i bo -

E=Fz5 vNbu to/symJ6 Wp5tCd/s9li vJyJu4 wc s m/ s -

J8Nd9lQ5 vNbs2 Z?m4fq5, x7ml bms8N b3CzA5 x0pŒ8 -

q©t5 scs yJ8N6g5 bm4fiz wlò o5. W/4ncC5b vJy5 t -

xD8Nd9lQ5 bm4fx W7mEsi3XsJ5 ttC6ymJ5 iDx6bsymlt4

x7ml xys0/w3lQ5 yKi4n5b w˚˜6g5 bfix3mQ5, x7ml ∫fx4

bm3u4 cEbs/¨5g5 x7ml WdbsJ5 x8iE/sJ5. bms8N

xys0/w3lQ5 ttC6ym5t xo3lQ5, wvJ6gA5 xgDm/6hD8N5tx3i3u4

x7ml moZ3i4 bmw8i4. xgD8N3lQ5 ttC6ymJ5, WdtQ/sJ5

xsMbsJ8N3lt4, sfx x8i3N6g≈¬1mb m4WEx4nq5,

Xy/4nsA8N3i6 Z?m4fk5, x7ml sN wMc6g6 k≈bymJi sNl

NlNw/6ymJ6 Z?m4f5 xgx Zq8i x7ml whmoxEym/q8i.

µ8NsJ6, sN hD0/w4f5 sfiz xJhpiz bms8N wb3ibtA5

wvJ6g6 W?9oxizi hoi6 x7ml nwmctŒ4X9oxi6.

scoµZc3F4 x7ml wb3iboE=Fz5 vNbu Wc3mb x0pŒ8 -

q5gi4 gd6ymJi4 W9lA bm8N wo8ixEx3tbsc5bM s6ym -

iq8i4, wMq5 xgw8NsvstQJ5 wkoµk5. xyq5 gd6ymJ5

W/sJ8N6g5 g4yCDt4 mo[lA WJ8N3it4 gnZ4ni4 x7ml gnD¬ -

/3 bwot5ti3j5 moZ6. ryxio hD0/w6LQ5 x7ml sN gnZ4n6

Shingle Point IRS. Bessie Quirt with group of girls from the school, 
Fall 1929. (Lucy, Toki, Dlorac, Agnes, Ruth, Millie, Madeline, Emily,
Mary and Mabel). Shingle Point, NWT.  
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P9314-470

y1f kKxi wo8ix3F4. Wy dx5 WctQ9lQ5 iFx6~5 wo8ix3F1u5, srx4~6
!(@(. G¬y, gr,glxM4, x1i{, sly, uo, xbo8, wuo, uxo x7ml mwSH.
y1f kKxi, kN5yx6. 
g4yx3F5 wb3ibc3Fz \  ≈1o4v8 g4yx3Fz vNbu \ P(#!$-$&)

Library and Archives Canada
scoµZc3F4 x7ml wb3ibc3Fz vNbu
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In the traveling exhibition “We were so far away…”, eight

oral histories describe the stories of the Inuit experience of resi-

dential schools in Canada. These stories are supported by archival

records gathered from churches, schools, and public and private

archives. They include letters and diaries, photographs and other

original documents. Together, they represent a collaborative effort

towards mutual understanding and a recognition of the diversity

of perspectives which inform any issue. 

In partnership with the Legacy of Hope Foundation and the

Aboriginal Healing Foundation, LAC is extremely pleased that this

mandate has allowed us to provide many of the images and 

documents held in our fonds to support the traveling exhibition

and to illustrate those stories which, however difficult, are part of our

history. And let us not forget that the records we are creating and

preserving of what is happening today will tell future generations

a story of mutual understanding, respect and resolution. 

Dr. Daniel J. Caron

Librarian and Archivist of Canada

Library and Archives Canada

xgw8ND3tym9lA, sfx gd6ymJ5 wvÔtJ5 bmgjz ≈es t -

Q0JtJ5 Wc3i3j5, wo8ix3t5t0Jt5 x7ml xqi6nu4 grysmoD-

tQJ8N6g5 ckwMs6ymJi4. bms8N xs9Mc5b6Lt4 ne÷3t5ti6

bf/Z4ni4, “szy4gx¬MsC5b...”, 8 scsy5 si4√6ymJ5

NlNw/5tx6LQ5 si4√q5 wkw5 xg6ym/t4 wo8ixEx6tb s -

ym9lt4 vNbu. sfx si4√5 wvJ6bsJ5 wb3ibi5 ttC6ym5 -

tx6LQ5 wb3ibw5 ttC6bsc5b3if5 kxbsymJ5 b[Kz

g4y x3 F1i5, wo8ix3F1i5, x7ml wkoµi5 xyq8i5 wb3ib -

ftQ/sJ5. wMc6g5 sfiz ttci4, ẁ ky3i4 si4√6ymJ5,

x0pax5 x7ml ttC6bsc5b6ymJgcF̀ i5. bm3u4, r[Z6g6g5

wvJctŒ[Lt4 WoE/symJ5 bwml gryJw8Nsymix3mb x7ml

wobE/symlt4 x0pŒ8q©ti4 bs5gc3i5ti4 sfxl gn3t5tJ5

N9ox1igw8N6 W0JbsJu4.

WNhxctQ9lQ5 sfx wo8ixEx6tbs?Ms6g5 kbc5

g1zFz5 x7ml kN6v6√6ymJ5 munwi3j5 tudtq5, sco -

µZc3F4 x7ml wb3iboE=Fz5 vNbu xqJu4 d/oK6 sN

to/symi3t4 xJqt5t1m5 s?5tk5 gi/sJ8N6Lb xuhm7E -

≈l1i4 x0paxi4 x7ml ttC6ymJi4 Wym/s5tx6g5 Wdt8 -

NE/K5 wvJ6g5 wq3Cc5b6gu4 ne÷6g6 bf/Z4noEJ6

x7ml gn6bst9lQ5 si4√6bsymJ5 sfx, bwm8NsZlx3t9lA

W/3i8q5g5, wMQ1mQ9l w7mv9M4 wodyEMs6b5b. x7ml

SwA6bwob sfx ttC6ymJ5 kw3X9ox/K5 x7ml xys0/w6bK5

s9lu ckwos6gi5 si4√6ymix3uJ5 yKi4n5tk5 ẁ k̀ M6gk5

si4√i4 grysm5tx3ix3mb, w4WAh5tx3lt4 x7ml wlxq0JtQ -

/sJFi3i4 ≈e4ymo6gi4.

¬4∫6 bis rÇ8
scoµZc3F4 wb3ibc3F[l vNbu
scoµZoEp x7ml wb3iboEp vNbu

Inuit students at the Fort Churchill school did not return home for
Christmas. In this picture, students play the traditional games that 
they learned [sic] in all communities.
IDA WATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-23

Ben and Sam brought out by A.L.F. [Bp. Fleming] to Lakefield School for
one year as a tryout. The experiment was not repeated.
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P8495-101

wkw5 wo8ix3Fzi stMs8q5g5 dFxh[F1u. s?i x0paxu< hD¥5
W1ax6g5 WaxDygc3u1i4 woym/3u1i4 kNo1i5. 
xwb Ax5 Wdtz \ giyJ6 x?b6 \ NUN-IWT-23

W8 x7ml ~7 b[Kz6tbsJ5 Fou1 Mw4Fs wo8ix3Fzk5 xbsy3j5 x3ÇAj5
cspn6LQ5. sN cspnDtQ/z5 xg6bsv8iMs8q5g6. 
g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P*$(%-!)!







I remember going home and I guess I was changed, or at least I thought I was

changed. At home we call it a ‘big feeling’. I thought I was better than the community,

better than my parents, so I guess I had a bit of an attitude, because I had been there

and I had made it through. My parents were probably kind of used to that type of

thing, I think, because I would have been the seventh one who had gone and done

AngiggalaugaluakKunga aujautillugu. June nânigalangani, ikKaumavunga angig-

galidlunga immaKâ asiangusimalilauk Kunga, isumaKalauttungali immaKâ asian-

gusimalikKunga. Angiggatini taijauKattalauttuk imâk ‘angijualolinniminik ippi-

 nialittuk’. Angijualolinniganik ippinialilaukKunga. PiunitsaugasugililaukKunga

A Message from the Curator

gnZ4n6 wb3iboEpu5

Miss Velma MacDonald teaching English to Indian and 
Eskimo children, Inuvik, N.W.T., Dec. 1959 by Gar Lunney.
LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-111777.

Fsm u4∫k wo8ix6t5tJ6 c9lNs/Es6nt5t9li x9Mi4 wk1i[l 
hDy3i4, w˚F4 kN5yx6, tyWE !(%(, x0poxz √ li. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ vNbu bE/Z4nk5 vtmp5 vNbu. x0paxc3F4 \ PA-111777.



16 we were so far away | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS

A MESSAGE FROM THE CURATOR  |  gnZ4n6 wb3iboEpu5

Sharing their Stories 
In 2008, a group of courageous Inuit residential school

Survivors shared their experiences with the Legacy of Hope

Foundation with the hope of contributing to the healing process

for Survivors, their families and communities, as well as the rest

of the nation. Their stories, recorded in this exhibition catalogue,

are presented in their own words and illustrated with their

personal objects and photographs, as well as with historical

photographs from archives across Canada. The Survivors, two

from each Inuit region – Nunavut, Nunavik, Nunatsiavut and the

Inuvialuit Settlement Region – provide us with moving examples

of what life was like for many Inuit before, during, and after their

time in the Residential School System. 

The Introduction of the 
Residential School System in the
Canadian Arctic and Subarctic

The Aboriginal Healing Foundation defines residential

schools as, “the Residential School System in Canada, attended by

Aboriginal students. It may include industrial schools, boarding

schools, homes for students, hostels, billets, residential schools,

residential schools with a majority of day students, or a combina tion

of any of the above.”1 For Inuit peoples, residential schools also

included tent camps. The purpose of residential schools was to

assimilate Aboriginal peoples into the dominant colonial culture by

removing children from the care of their parents and community,

placing them in institutions far from their homes, teaching them

Christian and European ideologies, and prohibiting them from

speaking their Indigenous languages or practicing their culture.

As Prime Minister Stephen Harper said on June 11, 2008, during

the historic federal apology to the Survivors of residential schools,

In the 1870’s, the federal government, partly in order

to meet its obligation to educate Aboriginal children,

si4√ctŒ1i6
2008, sfx xuh5 Wyt7mE≈lw5 wo8ixEx6tbsif5

kbCs9 lt4 wkw5 xiAwymJ5 bmguz si4√EMs6bz5

xg6ym/t4 g8idtQym/t4 ∫4fkz wo8ixEx6tbs?Ms6g5

kbc5 g8z Fz5 bwml iEsQ9lA wvÔtJ8N3mΩ5 bmg -

jz mun3X9oxi3j5 xiAwymo6gk5, cbatq8k5 x7ml

kNctq8k5, x7ml bmw8k5 kNj5. sfx si4√q5, iWoß6ymJ5

s?i ne ÷6t5t0Jt5t8i, b[?sJ5 scsyq8i5 N1ui6 x7ml

rhgw8Nw5 N1ui6 Wdt5t4 x7ml x0pdt5t4, x7ml wm3ibw5

x0pax5 wb3ibc3Fq8i5 Nrgw8N6 vNbu. sfx xiAwy -

mJ5, m3Î4 xgi wkw5 xF4g6 ymJq8i — kNK5, kNF4,

kN5yxK5 x7ml w˚Fxlw5 kNq5 — giyMs6g5 s?5t8k5

x4©tN6gi4 ck6 w˚y6 ckwoz Ms6ymiz bw{hmi xuhk5

wk1k5 wo8i x E x6tbsMs6√3t8NQ5, bwhmist9lA, x7ml

xiA6ymo6t9lA.

WQx3iz kNQ8qbq8k5 kbc5 wo8ixEx6tbs9lt4

vNbus5 srs6b6gq5 x7ml iQx•8i6nsJ5 srs6b6g6

sfx kN6v6√6ymJ5 munwi3j5 g1zFz gros6ym/z wm8N,

“kNQ8qbq8k5 kbc5 wo8ixEx3ioEiz5 vNbu, wo8ix6 -

t9lQ5 kN6v6√6ymJ5. sfkz v7Xi5 wo8ix3Fq8k5, gJ3u9lt4

wo8ixEx3X[Lt4, xq3Cc6tbs9lt4 wo8ix6g5, gJ3uFC˜5

cbatŒi xsMbsJ5, cbatŒgw8N6•tbsJ5, g4yx3F5 wo8i -

x3Fq8i, kNQ8qbq8k5 kbc5 wo8ix3Fq5 s9l4f5 xq3Cq8 -

•2Xb, s=?¬8•5 ckgw8N6 ≈e4bsymJk5 sc6ymJ5 d˜i5.”1

wk1k9o, sN kNQ8qbq8k5 kbc5 wo8ixEx6 tbsiz5

wMc6g6 gW3i kNoC˜i. sN W0JtQ9lA wo8ix3Fstbsiz

c9lˆa3ix3mb kN6v6√6ymJ5 bmgjz bmw8i4 çqstymJj5

c9lˆ5 Wsyzk5 sfxl W9lQ5 hD¥5 Wym/sÔZlx5 xˆN4 -

fq8i5 x7ml kNctq8i5, wo9lQ5 wlxk5 w[l3Jx5 szy4g -

≈l1j5 kNzb, wo8ix6t9LQ5 g4yx3i3u4 x7ml c9lˆ5

whmoxEym/q8i4 x7ml sc9Md/sNt4 scsygcq8i4

s=?¬8•5 xgd/sNt4 Wsygcq5. bwml SMw7 ui{b y†?8

B≈X scMs6g6 bwvi Ô8 11,  2008, bwvi mux5bExc6b -
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began to play a role in the development and adminis-

tration of these schools. Two primary objectives of the

Residential Schools System were to remove and isolate

children from the influence of their homes, families, 

traditions and cultures, and to assimilate them into the

dominant culture. These objectives were based on the

assumption Aboriginal cultures and spiritual beliefs

were inferior and unequal. Indeed, some sought, as it

was infamously said, “to kill the Indian in the child”.

Today, we recognize that this policy of assimilation

was wrong, has caused great harm, and has no place

in our country.2

gc3ui4 wmv9Mi5 mux9Li ∫4fkz xiAwymJk5 kNQ8qbq8k5

kbc5 wo8ix6gFi3k5,

bwvi 1870i, sfx Z?mgc4f5, xgExcCu0J4

xgE xc6 tbsJ5 wo8ix6t9lQ5 kN6v6√6ymJ5 hD -

yq5 kbCq5, wico Ms6g5 WoE?9ox9lQ5 W9ox -

/Exc3iq5 x7ml xsM9LQ5 sfx wo8ix3F5. sfx

m3D4 gÇE/s?9oxlxax6g5 bmgjz kNQ8 qb -

q8k5 kbc5 wo8ixEx3tbsiz5 „6bslt4 x7ml

w[yN6 bslt4 hD¥5 wo=FQixMs6bClxq8i5 xq3 -

Cui, cbatui, WsyEixMs6bClxq8i x7ml

w˚ygcExMs6bClxq8i, x7ml sN c9lˆa3t5 -

tNhx3i6 kN6v6√6ymJ5 Wsygcq8i4 x7ml b3i -

Shingle Point school. [Group of students with some adults —
group picture]. 
FLEMING / NWT ARCHIVES / N-1979-050: 0412

y1f kKxi wo8ix3F4. ªxuh5 wo8ix6t5 Wctc6Lt4 w8N3i4 —
vtztbs9lt4 x0pos6bs=Fz8iº. 
Fou1 \ kN5yx6 wb3ibc3Fz \ N-1979-050: 0412
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While these residential schools existed in Canada since 1831,

it was not until the 1950s that a significant number of these

church-run and federally, provincially, or ecclesiastically funded

schools were operating in the Canadian North. This was because

before 1939 Inuit were not considered “Indians” and therefore did

not fall under federal jurisdiction. On April 5, 1939, the Supreme

Court of Canada unanimously ruled that Inuit were Indians 

according to the British North America Act of 1867, and therefore

subject to the Indian Act. This made Inuit health, welfare, and 

education a responsibility of the federal government, although

Canada was reluctant to take on this role. As David King has 

explained, “The federal government had intended to appeal the

Supreme Court’s decision to the Privy Council; however, the 

beginning of WWII [World War II] caused federal attention to

focus elsewhere. After the war, no federal government sought to

contest the 1939 Supreme Court decision.”3 Following the end of

World War II in 1945, concerns over Canada’s sovereignty in the

Arctic turned the nation’s attention northward; in 1951 Canada

announced its education plan for both northerners and Inuit 

alike, and in 1954, under increased pressure from the public, the

newly formed Sub/Committee on Eskimo Education of the 

q8k5 s4WE/q8k5 xqJu4 x0pQ8q5tx3mQ5 x7ml

NocENiQ5. ∑, wMq5 ei6g5, scl scsygc -

Ms6g6, “gd9lQ5 x9Mw5 hDyq5”. s9lu, wob6 -

y JA5 sN xgxZ6 c9lˆDt5tNhxMs3iz5 bm6ymJ6,

xqJu[l slExN6g¨t5tymJ, x7ml wicExc8 -

q5g6 s?A5 bµi kN5t8i.  

bwml sfx kNQ8qbq8k5 kbc5 wo8ix3F5 bµ•Ms6g5

WbcMs6g5 vNbu bwmzi5 1831, ryxio bwm bwhmi -

so6t9lA 1950i sfx wkQx4y√M4gx¬Ms6ymJ5 W0JtQ9lA

g4yx3F1i5 xsMbsJ5 x7ml Z?mgc4fi5, vNbs2 xF4g6y -

mJq8il sfx ®Ns/4nw5 xq[oQx3mb xro6gwix6g5

wo8ix3F1i4 xsMbsix6gi4 wlx8i vNbs2 srs6b6gxi.

sN bwm8Ns0JtQ/z 1939‐aMs6t8NA wkw5 “x9MsNhQ/s -

Ms8qmb” x7ml bwmw7m5 x©tcMs8q5g5 wlx8i Z?mgc4f5

irc3Fz8i. nwvi xwEo 5,  1939, sfx vNbu wc6g wF4Jx6

bm4r6Lt4 vJyt5tMs6g5 moZ3u4 sfx  wkw5 x9MsJ5 mo[LA

Sty xuxoZ Wd/3Jxzi bwvi 1867, x7ml bwmw7m5 xgEx-

cEK5 x9Mw5 Wd/3Jxzi4. sN ≈e4y0Jbs Ms6g6 wkw5

≈8ixFq8i4, xJ6n6g6ysti4, x7ml wo8i xDti4 W/4 n -

co6Lt4 Z?mgc4f5, bwm8NsZlx3m5 vNb bmguz wicD-

mMs8q5g6 WoEJmNAl. bwml bwF5 r1 NlNw/6S6 wm8N

“Z?mgc4f5 S6gi6noxD0pJmMs6ymJ5 ~MQQx3lA w6v6 -

gbst9lQ5 vNbs2 wc6gwF3Jxzk5 whmoxE9lA vNbs2

xzJ6√zb ttC3Fzi5; bwm8NsZlx3t9lA, WQxo3m5 kN3Jx6

sNbF4Jxy1m5 sN W0Jbs9li Z?mgc4f5 xyxi4 WoE/Ex-

coMs6ym1mb. xiA3m5 W/‰3m5 sNbF3Jx3i6, WoEJ8•Ms6g5

Z?mgc4f5 wc6g6bsNh4t5tiz5 bwvi 1939 vNbs2 wc6g -

wF3Jxzi whmoxa9li.”3 xiA3m5 who7m5 kN3Jx2 sNbF4 -

Jx3iz 2 bwvi 1945, whµltcoMs6ymJ5 kN∫E/sJ8N3iz

srs6b6g6 ~t5tMs6g6 vNbu4 yK7j5; bwvi 1951 vNb

gn6t5tK6 sN wo8ix6goEix3izk5 X3Nstz8i4 bmw8k5

srs6b6g3usk5 x7ml wk1k5 x0pŒu4, x7ml bwvi 1954,

x∫A5 x4hD6tbsoCu4 gxF6hxa9lt4 wkoµi5, sN k∫6

Inuit children were taken from their homes 

in large numbers and forced to learn the 

Qallunaat (non-Inuit) way of life at 

the expense of their own.

wkw5 hDy flw5 W/s9lt4 xq3Cq8i5 xuh≈lw5 

x7ml tos6bs9lt4 wlEx6~6bs9lt4 wo5td/s9lt4 

c9lˆtg5 w˚yq8i4 ryxi bwm8N xJD8•6ix3mb N1ui6.
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Department of Northern Affairs and National Resources made a

recommendation that the Residential School System be introduced

across the North. In a report dated December 1954, the Committee

decided that the Residential School System “is perhaps the most

effective way of giving children from primitive environments, 

experience in education along the lines of civilization leading 

to vocational training to fit them for occupations in the white

man’s economy.”4

In Labrador, the situation was different than in the rest of

Canada. When Newfoundland and Labrador joined Confederation

in 1949, the two governments decided against extending the Indian

Act to the Aboriginal population of the new province. This decision

was made despite recommendations that the Canadian government

accept full responsibility for the provision of social services to

Newfoundland and Labrador’s Aboriginal peoples, as it did for

Inuit and other Aboriginal groups across the country. However, the

province received federal grants to administer services, including

education, to Labrador’s Aboriginal people. In Labrador, many

young Inuit attended residential schools in communities far from

their homes, and shared many of the devastating experiences 

common to students of the Indian Residential School System all

across the Canadian Arctic.5

In the Northwest Territories, prior to 1955, less than 15 per

cent of school-aged Inuit children were enrolled in residential

schools. Many children were still living on the land with their fam-

ilies, but even those who lived in the communities and settlements

were engaged in seasonal activities and in learning the traditional

skills and knowledge they would need to become active members

of Inuit society. As Nunavummiut Survivor Marius Tungilik 

explains in his story, “If we hadn’t been at school, depending on

our age, we would be given a lot of freedom at first and then we

would be taken out on trips to learn by observing our parents or

our Elders how to hunt, how to be patient, how to build igloos,

everything from skinning wild game to preparing the skins for

kwbs9li x5t1i6n6\vtmpC˜6 bmgjz w{r∆ wo8ixDt4nq5

∫4fNi wkoEpgc4fi x7ml kNusbiEpQ/sJ5 Z?m4fi5

xgo6bst5tMs6g5 sfx kNQ8qbq8k5 kbc5 wo8ix3Fz

WQx6tbsli ngw8N5tx6 srs6b6gu. b[?i si4√zi

s9li6ymJ6 tyWE 1954, sfx vtmpC˜5 whmosEMs6g5 sN

kNQ8qbq8k5 kbc5 wo8ix6goEi6 “x©tc3i6XsJ6

giix3lQ5 kbc5 hD¥5 bmgmz5 x0pß8q5gxl1u5 x?to1i5,

xgo6t9lQ5 wo8ix6goEi4f5 mo5tx3ix3mb c9lˆk5 W/E -

s6t5tx3lQ5 ˆm5txo3ix3mb ˆm4yix3mb w6vNw÷EJ8N6bq8k5

c9lˆ5 ®Ns/os3izk5.”4

MXgxu, sN ckwoziz x0pQ8qu/z Nigw8N6

vNbu. bwmo k?s˜5 x7ml ˜Xgx vtmt4 vNbs2 moZ3J -

xz5tA5 bwvi 1949, sfx m3Î4 Z?m5 WJmMs6ym8qbz5

x9Mw5 Wd/3Jxz ∫4fkz kN6v6√6yMJu1k5 k∫6 vNbu

xF4g6ymJ6. sN whmoxz5 ∫4fxaZlx3t9lQ5 xgod/q5

sfx vNbs2 Z?m4fq5b xq3lQ5 bm3u4 W/4nt4 g1z0JtQlQ5

sfx xJ6n6g6yst5 ˚?s˜5 x7ml ˜Xgx kN6v6√6gq8k5,

bwm8NsMsEK5 wkq8k5 x7ml xyq8k5 kN6v6√6gk5 Nrgw8N6

kNz8i vNbu. bwm8NsZlx3t9lA, sN vNbu xF4g6ymJz5

WtbsMs6g6 Z?mgc4fi5 ®Ns/i4 xsM5t d9lQ5 Wp5tCsti4,

wMQslt4 wo8ix3F5, ∫4fkz ˜Xgx kN6v6√6gq8k5. bwvi

˜Xgxu, xuh7mE≈lw5 m4f4g5 wkw5 w˚h4g5 wo8ixEx6 -

tbsM6s6g5 kNQ8qbq8k5 kbc5 N/a xk5 wo8ix3Fq8k5

kNu szyQ/q8k5, x7ml si4√4n c6g6 xgMs6ym/3u1i4

x4hD8N6gi4 xg6ym/q8i4 wo8ixctŒ5 bwvi kNQ8qbq8i5

kbc5 wo8ixEx6tbsif5 wo8ix3Fq8i ∫4ftg5tx6 bmw8i

vNbu srs6b6gxi.5

bwvi kN5yx6, trstMs6t8NA ho 1955, gΩi 15

Snt wo8ixD8N6g5 hD¥5 kbc5 wkw5 wo8ixoMs6g5 bwvi

kNQ8qbq8k5 kbc5 wo8ixEx3Fq8i. xuh5 hD¥5 ho kNc-

Clx3t9lQ5 kNgw8Nu wMu1i cbatu1i, ryxio5bs6 sfx

w˚ycMs6g5 kNø5 x3ÇA5 xg6LQ5 W/4nc6Lt4 x7ml wo5t -

Exc6Lt4 wkw5 WoE0Jyq8i4 x7ml cspm/q8i4 cspm/E -

xc3mQ5 WoEcbs5txD8N3ix3li kNctui. bwml kNK7us5
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xiAwymJ6 mEsy gqo4 NlNw/5tx6g6 si4√ui, “wo8ix-

ExMs8q4fb wo8ix3F1k5, mo[LA ck6 x3ÇAc6tQiK5,

whm6h6tbsZ/Ms6gA5 yK9o3u4 x7ml bwm xs9MD0/sc5bo3lb

wo5tixC5b bs5g[lb cbat5ti5 s=?¬8•5 w8Ngc5ti5

ck6 xaNhA8N6ylb, ck6 ekw5g8NwoJ8N3Wb, ck6 w[lF-

ZosD8N3Wb, ckgw8N5tx6 ∫4fizl eyoEi6 i3Jti4 bmg -

jz x8kÇoxE9lQ5 s=?¬8•5 xyq8k5 x©tJ8N6gk5. wo5t N-

 / Ms6gA5 ck6 c/osD8N6ylb, sˆosD8N6ylb, x7ml

vr?osD8N6ylb wclZhA8N3ixCb. wo5tbsZ/Ms6gA5 bsg4 -

b5tA5 ß4©5t5tA5∑otbsZ/Ms6gA5 si4√6gxD8N6ylb wmv9M4

WsygcMs6gi4.”6

xw∫aZlx6, wm5txfl4 WQxoMs6ym/z5 kNQ8q b -

q8k5 kbc5 wo8ixEx6tbs9lt4 srs6b6gu, sN wkw5

Wßygcz5 w˚yE9lA gqo4 NlNw/Ms6g6 x4hD6tbsoM -

s6ymJ5 Nigw8N5tx6 srs6b6gu W0JtQ9lA ei6g5 c9lˆ

vNbus5 Wsygcz xg6bsod9lA srs6b6gu. x0pQNis4

iQxi srs6b6g6, bwvil xy5p6ymo3iq5 kN6v6√6ymJ5

kNq5 nigw8N5tx6 xy5p6ymo3t9lQ5 xri≈¬4 c9lˆs/6i6n -

so6Lt4 x7ml g4yxExc5b5txExc6Lt4, srs6b6gu, wkw5

Wsyz ho xys8q5txXl4g6 x7ml h4fbsNi ryxi etxi

µ8N w˚yso6gi, W0JtQlx6gA wkw5 w[yN6bsymiƒ1mb

vNbs2 Z?m4fq8i5 x7ml wkc8q5g¨tbs9lt4 sX4baA8NCt4

c9lˆi5. WQxo6t9lA 1900qi Gx7ml yKigcz8izi

˜XgxuoH g4yx3F5 kwc6Lt4 srs6b6gj5 x7ml iQ3Xyz8k5,

ryxio bw{hmiso6t9lA 1910 x7ml 1920 sk6g7mE≈lw5

xuh7mE≈lw5 wkw5 hvoJu4, x7ml bm3u5tx6 xyD6tM -

s6bq5, ∫4fxgx9Mw5, w[yC3Jx˚6g5 x7ml ≈1ov4f˚6g5.

bw{hmi6bw8N6 Bx5n8 Xw4f5 isF6t4f5 kwbsK5 Nig w8 -

N5tx6 srs6b6gu, tos6LQ5 wkw5 emAtd9lQ5 w˚ygc E -

Arctic children. 
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P7516-353

srs6b6gus6 hD¥5. 
g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P7516-353
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clothing or other uses. We would have learned how to make

kayaks, harpoons, and kakivaks for fishing. We would have 

been taught by example.… We would have been taught the oral

tradition of history.”6

Unfortunately, in the few short decades preceding the 

introduction of the Indian Residential School System in the North,

the traditional way of life as Tungilik described was under in-

creased pressure everywhere in the Arctic due to the onslaught of

Euro-Canadian culture throughout the North. Unlike in the

South, where the changes to Aboriginal communities were spread

out over a century of increased Western European colonization

and evangelization, in the North, Inuit culture had remained rel-

atively intact and unscathed until the mid 20th century, largely be-

cause the Inuit had been ignored by the Canadian government

and isolated from prolonged contact with southerners. Beginning

in the late 19th century (and much earlier in Labrador) Christian 

missionaries were dispatched to the Arctic and Subarctic, but it was

not until the 1910s and 1920s that massive numbers of Inuit were

rapidly and almost wholly converted to, primarily, Catholicism

and Anglicanism. At the same time Hudson’s Bay Company trading

/q5 x7ml kN∫3lt4 vtzlt4 kNo1i sfx wosc6bs9lt4

isF6t4f5. bwml ro{t8 kx0p5 NlNw/Ms6g6 wo8ixDtuA5

ttC6bui4 xto4, “ei3i6 wkw5 b3iq8i4: g4yx6goEi6,

c9lNs/o3t5ti6, x7ml Z?moEiz5 wcsm/q5,” bwvi

1920 “bs6¥c5b3i6 xu3i4 sN wk1i4 emwt5tMs6g6

Wsygcq8i4 srs4f5 N5tCh1i6 wNq9LA WsygcE8qbuA5

®/c5†c5bo6Lt4 tEZixi4. bwm8Nso3m5, bm3u5txXlw5 wkw5

kNcoMs6g5 ci8Nh[LA sN bs6¥c5b3Ft4: kN∫‰8N6LQ5

bwml sk6yK5 bµi bs6¥=FQc5b6bu1i, sN sk6yMs6g5

Nugw8ˆo6Lt4 bs6¥c5b6Lt4 Wdt4nu1k5.”7 sN k∫6 wiQ -

o6bq5 cbatŒ5 x4hS6tbsq8No6Lt4 x?tu1k5 i3Jti4

Wd/s9lt4, x7ml b1µ3Fosc5b6Lt4 wizi bmgjz

“bmw8k5 ≈8ixNw5 — xsX˜i6, k®Dt8N6g5, w7m4t3i6,

S?[l1i6 x7ml xw5g6lwJ8N6g5 ≈8ixNw5 — bmsz6bsJ5

g4yx3ti5, x3?Zh4ti5, x7ml isF6t4fi5. sfx m3DwozJ5

WQx6t5tymK5 Ï†co6t5t9lt4 x7ml ≈z÷c5bo6t5t9lt4

wkw5 kNq8i4.8

˙3l s8kxq8Nfl1u wkw5 vtMs6g5 kNoox¬o6Lt4,

slEx~6bs9lt4 cimN6gi4, x7ml ryx•sc5b6lt4 wo6Lt4

isF6t4fi5 W∫c5b3lt4. sfx xy5pstJ5 ≈e4y0JtMs6g5

k∫u4 w˚yco6Lt4 sfx katbs9lt4 wkw5 Wsygcq5

bwml, xuhXlw5 x3ÇA5 xiAc5b6g5, sfx xqJ≈l1u4

xfix¬6gi4 x4gwym9lt4. xiAwymiƒJ6 nM¨? sw∫l4g6

wm8N sc6ymK6, “bwml xyq5bs6 xy5pMs6g5. e7¨5

gdC6bs9lt4. xˆNZ ex3jxMs6ymJ6 sfx xsX6gi4 x8kÇø5

xat5 gdCwo3mb e7ui4. xWEMs6ym/C ckw7m5 ex1mΩ5

W0JtQ9lA bfMs6ym8q8N4f exJ6 w˚yl4∫8i. w8N scM -

s6g6, “w˚y6S6 gdbsK6” ßN scsycMs6ymJ6 s?A5

Wsy5t8i4, sfx Wsy5tA5 w˚0JtgxEZ5tA5 gdbso6g5

bwm8Nl gdnw0Jy≈lq5tA5. bm8N xiA6t9lA kNø5 ~Ms6g5

— ~9Lt4 kK/c6gj5 e3i6i6XsJu4 x?∫•5g6 kNoq5b

wm8Ns5tx∂pMs6ymJ6 e7uq5 gdbsgx3mb bm8N hfnwi6

wuxl1i x7ml ≈z÷c5b3i6 kw2S6 WQx6S6.” x?∫i5

bm8NsZlx3m5 WsygcK5 katbs9li x7ml c9lˆad/so6Lt4

The Survivors who participated in this 

project continue to be tireless advocates 

of healing, community health, and 

the revitalization of culture.

sfx xiAwymJ5 wMsymK5 bmguz WoExE/5ti4 

vJyK6 bcJ8N8q5g5 sfx cspmpQ/sJ5 

munwi3j5, kNo1i w¬yoEi6, x7ml 

WQx9M4t5t6 Wsygc3u1i4.
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posts had been established throughout the North, encouraging

Inuit to abandon their semi-nomadic lifestyle and settle in the

communities that were set up around the posts.  As Kristen Norget

explained in her essay “The Hunt for Inuit Souls: Religion, 

Colonization, and the Politics of Memory,” in the 1920s “Trade in

furs caused Inuit to give up their traditional winter seal hunt for

non-traditional trapping of Arctic fox. By this time, virtually all

Inuit were living within traveling distance of a trading post: 

permanent campsites had sprung up around the trading posts, 

resulting in the spread of trade goods.”7 This new concentration

of families put pressure on the surrounding wildlife resources, as

well as made the campsites the site of “an assault of epidemic 

disease – measles, polio, smallpox, tuberculosis and influenza –

brought by missionaries, whalers, and traders. The latter two

groups had also introduced the scourge of syphilis and alcoholism

to Inuit communities.”8

Seemingly overnight the Inuit populations were becoming

concentrated into settlements, threatened by disease, and made

dependant on trade goods. These changes ushered in a new era of

the impoverishment of Inuit culture that, in the span of a few

decades, would have devastating long-term consequences. 

Survivor Salamiva Weetaltuk adds, “There were other changes.

Dog killings.  My mom cried big time when these red-suited guys

were killing the dogs. I asked her why she was crying because I had

never seen her cry in all my life.  She said, “Our life is being killed.”

… She meant our culture, the very existence of our culture was

being killed by the way they were killing our dogs. After that 

the community turned – turned like a big cloud went over the

community.… It seems like as soon as the dogs were killed the

abuses and alcohol and drinking started.” Amidst this cultural 

turmoil and colonization, the Indian Residential School System

was introduced across the North, and Inuit children were taken

from their homes in large numbers and forced to learn the Qallunaat

(non-Inuit) way of life at the expense of their own. 

wo8ixExc6b3lt4 kNQ8qbq8k5 kbc5 wo8ix3Fq8k5

WQx6 tbs9li Nigw8N5tx6 srs6b6gu, x7ml wkw5 hDy -

flw5 W/s9lt4 xq3Cq8i5 xuh≈lw5 x7ml tos6bs9lt4

wlEx6~6bs9lt4 wo5td/s9lt4 c9lˆtg5 w˚yq8i4 ryxi

bwm8N xJD8•6ix3mb N1ui6.

w˚y6 wlx8i kNQ8qbq8k5 
kbc5 wo8ix3Fq5

trst9lA 1964, xuh5 sk6g5 wo8ixD8N6gi4 x3ÇAo5 wkw5

hD¥5 kbc5 wo8ixMs6g5 kNQ8qbq8k5 kbc5 wo8ix3Fq8i

sk6yQxMs6g6 75 Sntu4.9 wMq5 hD¥5 wo8ixyQx6Lt4

x3ÇAc6Lt4 $ s=?¬8•5 5, xyq5 w˚h4©9lt4; wMq5 wo8i -

x6X[Lt4 eMusJu4 xyq9l w˚h4©il4∫5txq8i kNQ8qb -

q8k5 kbc5 wo8ixEx6tbs9lt4. xuh5 wo8ix6g5 bfc5bM -

s6bq5 xzJ6√t4 xbsyx6LA x3ÇAu. wMq5 stD8NCt4

xq3Cu1k5 xfi≈l4 x3ÇAk5 xuhk5, W0JtQ9lA xJ3N3m5 x7ml

xrg9li srs6b6gu wq3CNhQx4n6 t1u˙4f5 s=?¬8•5

sux4f5, x7ml szy4gx¬9lt4 wq3C/Exc6bz5 wo8ix-

Exgw8N3lt4 — w˜8i4f5 vNbs2 xF4g6ymiq8k5. hoK6,

s9luj5, 90‐Snt vNbus5 wkw5 kNq5 ryxi sX4bsJ8N6g5

t1uh4f5.10 wMv8iz5bs6 sN wkc8q5g¨8i6 bwm gnsm-

ctŒ1NMs8q5g6 srs6b6gu. bwml xiAwymJ6 bmguz

„b w3i6 wcsmK6 wm8N, “sc9MctQc5bExcMs8qbK5

xzJ6√K5 bek5 9 bwv•il4∫5ti w[loÛ3J1u. WbcMs8q7m

sc9MctŒAt4n5ti4; sc¬tbcCi. wcsmJz ttcsyx6gz

m3D1i4 xˆN8i5 bw{hmi x3ÇAi 1958 x7ml 1959.”

bwml xuh5 xiAwymJ5 sc6ymJ5 d/oi3u1i4 wo8ix6 -

tbsMsCu4, sN NocEoMs6ymix8qbz5 bmgjz x4hD6tb -

sc5bMs3it4 x7ml xyspMs3it4 hDys0Jy3u1i4, x7ml

xfi7mE≈l4 x4hD6Lt4 bmgmz5 bwm8Nwtbs9lt4 sfx xi-

AwymJ5, cbatq5, x7ml kNctq5. wkw5 scsy3u1i4

sc9MQxc6tsMs8q5g5 s=?¬8•5 WoEJ8N3lQ5 Wsygc6t4

wlx8i wo8ix3F5, gJ3uF5, gJ3uFC˜5 x7ml xyq5

wic3FQ/q8i. sfx whmMs6g5 bm8N wo8ix3t5tix6g6
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Life in the Residential Schools
By 1964, the number of school-aged Inuit children attending 

residential school had increased to over 75 per cent.9 Some children

started school as young as four or five, others were teenagers; 

some attended for a short time while others spent their entire

youth in residential schools. Many students only saw their parents

once a year. Some were unable to return home for years at a time,

because of the difficulty and expense of northern travel by plane

or boat, and the great distances they had to travel just to go to 

school – sometimes in other provinces and territories. In fact, 

even today, 90 per cent of Canadian Inuit communities are only

accessible by air.10 Compounding this isolation were the extremely

poor lines of communication in the North. As Survivor Peter Irniq

recounts, “We weren’t able to communicate with our parents 

for the entire nine months that we were in Chesterfield Inlet. 

We just didn’t have communication facilities; no telephones. I 

remember I got two letters from my mother that particular year

in 1958 and 1959.” 

While many Survivors have expressed gratitude for the 

education they received, this cannot compare to the suffering and

loss they experienced as children, and the long-term hardships this

system has inflicted on the Survivors of residential schools, their

families, and communities. Inuit were forbidden to speak their

own language or practice any aspect of their culture in the schools,

dormitories, hostels and other residences. It was believed that this

would facilitate their assimilation into the colonial Canadian 

culture, so the prohibition on traditional languages was often

strictly enforced with harsh punishments and abuse. Furthermore,

Inuit children were made to feel ashamed of their traditional way

Sr. Dusseault and her classroom in Aklavik. 
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. 

ARCHIVES IN YELLOWKNIFE, NWT, PHOTO# 576.

x∫bz tns x7ml wo8ix5tbq5 x4˜F1u g4yx3Fz w[yC3Jx4f5. 
mv8p Kx5 yu5 wb3ibq8i5 /lNw=. ˆns∫ %&^.





26 we were so far away | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS

A MESSAGE FROM THE CURATOR  |  gnZ4n6 wb3iboEpu5

of life, and many acquired disdain for their parents, their culture,

their centuries-old practices and beliefs, and even for the food

their parents provided. Labradorimiut Survivor Shirley Flowers

explains, “I lost my taste for wild food.  I couldn’t eat seal for years

after that.” Several of the Survivors remembered feeling superior

to their parents when they returned home after many years in the

Residential School System, having been made to believe that their

parents’ way of life was “primitive” and “filthy.”

Along with being educated in English, or French in Northern

Quebec, Inuit children had to follow an entirely southern Canadian

c9lˆao6lt4 vNbus5 Wsygcz8k5, bwml sN xgEx -

c6tbs8q8i6 scsygcq8i4 xg6bsMs6g6 ≈8i6y6y0Jb -

s?[Li x7ml hfymt5t0Jbs9li. x7ml5bs6 ho, wkw5 hD¥5

v1aQoMs6ym/z5 Wsygc6t4 w˚ygcFi3t4, x7ml xuh5

Nd/Eo6bs9lt4 xˆN4fu1i4, Wsygc3u1i4, Wdygcs÷¬ -

1u1i4 x7ml s4WE/3u1i4, x7ml ieq8i4 sfx xzJ6√ -

q8i5 cbatq8i5 giym/sJ5. ˜Xgxusb6 xiAwymJ6

bmguz ˙o ?Ms?{ wm8N NlNw/Ms6g6, “xyspMs6bC

mmbc5b3iEMs6bC ie9M∫5ti4. N5t6gD8NwoMs6gz xfi -

≈l4 x3ÇAi wo8ixD8•6Lb.” xuh5 xiAwymJ5 wcsmJ5

[School girls] The [S.S.] Distributor at the dock. 
FLEMING / NWT ARCHIVES / N-1979-050: 0093

ªwo8ix6t5 iFx6~5º syv5b6t5tJ6 y[/zi rn4ymJk5. 
Fou1, kN5yx6 \ wb3ibc3Fz \ N-!(&(-)%): ))(#
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curriculum, which was completely foreign and often perplexing

to children who had had little or no exposure to the southern

world. Lillian Elias, an Elder from the Inuvialuit region, explained

that she was extremely confused by the green grass and strange

animals in the ‘Dick and Jane’ books. “When I looked at Dick and

Jane I thought Dick and Jane were in heaven. […] That’s how

much I knew about Dick and Jane.” It is difficult to imagine what

it must have been like to have to learn about a new world, in a 

foreign language, all at once, and from such a young age.

However, most significantly, a staggering number of 

residential school Survivors have made serious allegations of 

mental, physical, and sexual abuse by those responsible for their

care and custodianship. As David King has reported;

In 1995, the Globe and Mail, a Canada-wide newspaper,

reported two separate investigations involving 

“documented extensive sexual and physical abuse of

Inuit students” at the Chesterfield Inlet Residential

School run by the Roman Catholic Church. Out of 86

investigations of sexual assault allegations, 346 former

students and nearly all staff were interviewed. Solid

evidence was found in 14 cases. This led to 13 sexual

abuse charges against three Catholic priests and 41

charges against one civilian staff member.11

In addition to sexual abuse, many students saw or experi-

enced physical abuse and/or psychological abuse. In Grollier Hall, 

Yellowknife, and Fort Churchill there were reports of students

being lured into the private rooms of staff members with sweets,

alcohol, and pornographic material; in Chesterfield Inlet female

students had their hair “cropped’ as a form of punishment.12

While King’s research has been primarily in the schools of the

northwest, investigations into other allegations of abuse are 

currently underway by the Indian Residential Schools Truth and

Reconciliation Commission of Canada.

xJq8i6n3Jxai6nsNhQ9lt4 xzJ6√u1i5 stÇzu4 xq3 -

Cu1k5 xiA6ymoÇzb xuh5 x3ÇAw5 kNQ8q8i kbc5

wo8ixEx6tbsym9lt4, bwml s4WDho6tbsymMs6g5 sfx

xzJ6√qb w˚0Jyq5 “ra?6ymJ5 wm3i∫lw5” x7ml

“hD≈lw5”. 

WctQ9lA wo8ix6tbs9lt4 c9lˆtg5, s=?¬8•5 swÏ6 -

tg5 fXw4 b3Cq8k5, wkw5 hDyq5 moc5bExcMs6g5 bmw8i4

c9lˆ5 vNbu wo8ixDtq8i4, sfxl w7u1k5 ≈9MsJ5 x7ml

NlN6gx¬c5b6Lt4 hDy3k5 sfxl urJfl1u4 s=?¬8•5

bfMs6ym8q5tx7mE4g5 c9lˆ5 kN3Jxzi4. oox8 wMw/{,

sN w8Ngc6 w˚Fxlw5 kNzi5, NlNwMs6g6 wm8N

x4h≈lA6 Nlc5bMs6g6 bmguz sx/s/3u4 WD6gi4 x7ml

bfomN8q5g≈l1i4 i3Jti4 bwvi ‘t4 x7ml /w8’ scoµ -

Zq8i. “bfZ4f t4 x7ml /w8 whmMs6ymJz sN t4 x7ml

/w8 eM1usbsNhQ9lQ5. ª…º b[? bwm8N cspm8qtQMs6gz

∫4fiz t4 x7ml /w8.” xJ3NMs6g6 bsgaxChQx4nz

c˚Ms6ym1mΩ5 wo5t/Ex4n6 k∫u4 kN3Jxu4, scsyc -

tQ8qb5tA5, xbs5tƒ3lQ5, x7ml kbCsl≈6lb.

bwm8NsZlx3t9lA, xq˜aMs6g6 ne5g6, xuh7mE≈lw5

kNQ8qbq8k5 kbc5 wo8ixEx6tbsif5 xiAwymJ5 Xy4y6 -

ymJ5 hdbsymiC6Lt4 whmq5, tuq5 x7ml dkJ3ix6b s -

c5b6Lt4 ∫4fNz5 cmpQMs6bu1i5 x7ml cbataxEMs6-

bu1i5. bwml bwF5 r1 wm8N si4√6ymJ6;

bwvi 1955, Al2 x7ml mw, gnZ4nos6t5 scoµ -

Z3tA5 vNbusb6, si4√osMs6g5 m3Î4 cspn6 -

bsymJ5 Xøy4fi5 wMc6g5 wm8N “ttC6bsymJ5

NlNw/5tx6ym9lA dkJ6ix6bsc5b6gFi5 x7ml

≈8i6tbsc5b6gFi5 wkw5 wo8ix6g5” bwvi

w[loÛ3J1u wo8ix3Fzi xsMbsJ6 w[yC3Jxi5

g4yx3Fz8i5. ∫4fx 86 cspn6t5 hDw6yNh4tq5

Xøy4f5 cspnMs6g5 dkJ6ix6bsc5b6gFi3i4,

346 wo8ixEx6ymif5 x7ml bm3u5txXl4 w6vN -

w/6t5 xW6h6bs9lt4. NiyMs6g5 ne5t9lt4 14
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NlNw5tx6gi4 WoE/Exo1i4. sN trstymM -

s6g6 13 dkJ6ix6tF•5 tA/4na6tbsJ5 w[y -

C3Jx5 Wzh5 x7ml 41 wc6gZ4na6tbs9lt4

kNz8i w6vNw/6tdtQ/sif5.11

x7ml5bs6 bm8N dkJ3ix3i6, xuhk5 wo8ix6gk5 bf/ s -

ymJ6 s=?¬8•5 xg6bsymJ6 tuq5tA5 hdbsc5b6Lt4 ≈8i6 -

txa9lt4 x7ml\s=?¬8•5 whmq5 hdbs9lt4. bwvi A˜ow Bx,

/lNw=, x7ml Kx5 ˙5yx sfx si4√Ms6g5 wo8ixEx6tbsymJ5

cwd/sc5b6Lt4 wkc8q5gk5 w[lDy6k5 wcNw/6ti5 Wix3 -

iC6bs9lt4 sduxZ3i4, wuxl1u4 x7ml x8kÇwΩax6gi4;

bwvi w[loÛ3J1u x3N6 wo8ix6g6 k/q5 “rW/sMs6ymJ6”

wø/6hxaifj5.12 bwml r1 cspn6ym/q5 WymJtw8NXlw5

wo8ix3F1i4 kN5yxu, Søy4f5 cspn6tdtq5 cspnwK5 xy -

q8i4 bwm8NwiCwJi4 hd5t c5b3mbÅ6 sN µ8N WoExaJ6

∫4fNz5 kNQ8qbq8k5 kbc5 wo8ixEx6goEiz8k5 hoJ6y -

s6gi4 x7ml whmQJ8Nwc5b sti3j5 vtmp3Jx5 vNbu.

w˚y6 xiA6ymo6t9lA kNQ8qbq8k5
kbc5 wo8ixMs6Lt4              

sfx bm3u5txXl4 wo8ixEx6gF•5 bwfNi, sfx r9Mq5

emwymJ5 xqJ≈l1u4 eoÎo6g6 sfxl vJyJu4 ho x4gwymJ5

xuhi4 ckwoziz8k5 w˚yq5 csbµ5. w4WAh1i6 Xy/4n -

sNhQi3u4 x7ml woCh1i3j5 vtymJ5 bmgjz Wi6l4ifu5,

x7ml bm3u5txXl4 wo8ixExMs6ymJ5 bm8N scsyE0J8Nwo -

ymMs6bz xfi≈l4, i9ostQJ8N3NA xrC6gEx4n6 sfx

w7u1i4 hfwMs6g5 x7ml w˚J•6t5tymJ5. xw∫aZlx6,

xuh5 Ws8q5gk5 ≈estQ0JtQymJ5 wo8ix3FsMs6gk5 vJy -

Inuit board the C.G.S. C.D. Howe, Eastern Arctic patrol vessel for 
medical examination and eye check. 
LIBRARY AND ARCHIVES CANADA / CREDIT: WILFRED DOUCETTE / NATIONAL FILM BOARD OF CANADA.

PHOTOTHÈQUE COLLECTION / PA-189646.

wkw5 wrmJ5 sux3Jxu4 ¥† Bxs< vN1Nzi srs6b6gu cspn6tq5
sux3Jx6 ≈8ixJc3mΩ5 cspn6g5 x7ml wpoE9lt4. 
scoµZxc3F4 x7ml wb3iboEp4f5 vNbu \ Credit: Wilfred Doucette / vNbu 

bE/sys6bsymJk5 vtmp5 \ PA-189646.
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Life After Residential School
For the majority of students who attended residential schools,

those wounds have left deep scars that continue to affect many 

aspects of their daily lives. Feelings of guilt and shame have 

compounded this tragedy, as most former students have suffered

in silence for decades, afraid to speak out against those who 

exploited and abused them. Unfortunately, many of the negative

impacts of residential school have been passed on to future 

generations. As the Aboriginal Healing Foundation has explained:

Intergenerational or multi-generational trauma happens

when the effects of trauma are not resolved in one

generation. When trauma is ignored and there is no

support for dealing with it, the trauma will be passed

from one generation to the next. What we learn to see

as “normal” when we are children, we pass on to our

own children. Children who learn that ... sexual abuse

is “normal”, and who have never dealt with the feelings

that come from this, may inflict physical and sexual

abuse on their own children. The unhealthy ways of

behaving that people use to protect themselves can be

passed on to children, without them even knowing

they are doing so. This is the legacy of physical and

sexual abuse in residential schools.”13

Fortunately, Survivors and their families are beginning to

seek help and to help each other in unprecedented numbers. Their

brave efforts are supported by a number of recent programs and

organizations working together to heal the legacy of residential

schools in Canada. Evidence of this growing network of support

can be seen in the public apology made by the Government of

Canada in June of 2008, the newly formed Indian Residential

Schools Truth and Reconciliation Commission, and the growing

number of sharing circles (some of which have been organized by

tbs9lil bmgjz ra¿q5tA5 yKi4nu w˚ix6gk5. bwml

kN6v6√6ymJ5 munwi3j5 tuz wm8N NlNw/6ymJ6:

ra¿q5 s=?¬8•5 xuh5 w˚yco6g5 dx6~6N6g -

ƒ6ymJ5 sfxl x4gwymJ5 dx6~6N6gi5 ≈e4bs8 -

q4ft4 xbsy3u4 w˚yc6gi5 bwm8Nso3X4g6.

bwml dx6~N6g6 w[y8N6bsymAi x7ml wvJ6b -

s8q4ft4 WoE/Ex4nzi4 bm8N, sN dx6~6N6g6

vJyi x6g6 bwvz5 xbsy3u5 w˚yo1i5 bwfz

w∆yc3 i x6gk5. bwml wotbsymKA5 bfJ8N6y -

tbs9lb sN “ˆm4g6” hDys9lb, g8idtQ?4bK5

hDy5tk5. hD¥5 bmguz wo5tJ5∂kJ3ix3i6 sN

“ˆm4g6”, x7ml sfx WoEMs6ym8q4fi0J4 w4W -

Q/t4 ∫{hmΩ6g6, xg6t5toC/6g6 ≈8i6yt5t0J -

tQlA x7ml dkJ3i xDtQo3ulA N1ui6 eg3z3k5.

sN w˚y3j5 Ws8 q5g6 bwm8NwosDbsJ6 sfx

wkw5 xg6bq5 nSt9lt4 w7u1i4 bwml vJyi -

x6g6 giix6bz5 hDy1u1k5, cspq5tx3lt4

bwm8Nwos3i3u1i4. sN bwm8NwMs6ymJoEi6

tu4f5 x7ml dkJ3ix3i3r5 hftEi6 bwvi kNQ8 -

qbq8k5 kbc5 wo8ix3F1i.”13

bwm8NsoCu ryxi, sfx xiAwymJ5 x7ml cbatq5

ei3X9oxyK5 wvJDt4ni4 x7ml w7u1i4 wvJctŒ[lt4

xuh7mE≈¬9lt4. sfx WoEv3JxÇlw5 WoEQx6bsymK5

wvJ6bs9lt4 xuhi5 µ8NsJ6 WoEt5t0JbsJi4 x7ml

xsM5ypi5 nNctŒ[Lt4 min3Lt4 bmguz xg6bsMs6ymizk5

kNQ8qbq8k5 kbc5 wo8ixEx6tbsiz vNbu. ne6g6

cspt5t0JbsJ5 bm8N WD3X9oxizi4 grysmctŒ4t5ti6

wvJ6yAbs9li bf/sJ8N6g5 wkoµ5 muxymK5 ∫4fx vNbs2

Z?mz bwvi Ô8 2008, sN k∫6 kwbsymJ6 kNQ8qbq8k5

kbc5 wo8ixEx6goEiz8k5 hoJ6ys6gi4 x7ml whmQJ8Nw -

c5bsti3j5 vtmp3Jx5 vNbu, x7ml xuh5 xM√t3X9oxJ5

vtm•5 gnctŒAbsix6gk5 GwMq5 ≈e4bsymJ5 wo8ixEx6 -

tbs?Ms6g5 kbc5 g8zFz5H, x7ml x0ptxXlq5 kNo1i
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the Legacy of Hope Foundation), and similar community-based

efforts to reach out to those affected by this tragedy. Furthermore,

many Survivors have already embarked on their own path to 

healing. They are overcoming feelings of fear and shame, breaking

the silence, restoring family networks, and addressing the loss of

language and cultural practice that resulted from the residential

schools. 

It is towards these ends that these eight brave Survivors have

come together to share their experiences with all Canadians. All

of them already active members of their communities, the 

Survivors who participated in this project continue to be tireless

advocates of healing, community health, and the revitalization of

culture, each in their own way. Some, like Lillian Elias and Peter

Irniq, have become major figures in the preservation of our Inuit

languages. Others, like Abraham Ruben and Carolyn Niviaxie,

have drawn on the healing power of art to work through the 

difficult issues. Likewise, Shirley Flowers and Marius Tungilik have

turned to writing as a means to express themselves. Nunavik 

Survivor Salamiva Weetaltuk has expressed what many Survivors

now feel, “I have hope for everybody to heal, to let it out.” In the

words of Marjorie Flowers, “I’m going to speak because it empowers

me as a person.” It has been a great and humbling honour to work

with each of these brave Inuit; it is my hope that this exhibition

and the stories in this catalogue bring awareness to those who did

not know, and may be useful and inspiring to those who are on

their own healing journey. 

Heather Igloliorte 

Curator 

Heather Igloliorte is a Labradorimiut artist and independent curator currently residing

in Ottawa, ON, where she is completing a doctoral degree in Inuit arts and cultural

history. Her father attended Yale School in North West River, Labrador. 

WoE/sJ5 trstix3mb x4g6bsymlx6gk5 slExN6gu5.

x7ml5bs6, xuh5 xiAwymJ5 sN∫ENh4ym?z5 N1ui6

munw8N6Lt4. sfx xiAwNhx6g5 v2WxQ/u1i4 x7ml woC -

h1i6, i9ostQ9lQ5, st6t9lA cbatŒ5 geysmctŒ5t xo6Lt4,

x7ml scsyE9lQ5 xyspymo3it4 scsy3u1i4 x7ml

Wsygc3u1i4 bwm8Nwo6tbsymit4 kNQ8qbq8k5 kbc5

wo8ix3Fq8i5.

sfx ∫4fkz W9lQ5 whod9lA bwm sfx 8 Wv7mE-

xlw5 xiAwymJ5 vtctŒo6ymK5 scMctŒAtQ9lQ5 xg6ym/t4

∫4fkz bmw8k5 vNbusk5. bm3u4 sfx WoEpQ/sJ7mEs9lt4

kNu1i, sfx xiAwymJ5 wMsymK5 bmguz WoExE/5ti4

vJyK6 bcJ8N8q5g5 sfx cspmpQ/sJ5 munwi3j5, kNo1i

w¬yoEi6, x7ml WQx9M4t5t6 Wsygc3u1i4, xgi N1ui6

WoE0Jy3uA5. wMq5, ∫4ftg5 oox8 wMw/{ x7ml „b w3i6

wkdtQ/sym˜aK5 xJD•6bs5txv8id9lA wkw5 scsyq8i4.

xyq5, ∫4fx xw?MBx s¬X8 x7ml √Mw8 iFx4y, ˙o ?Ms?{

x7ml mEsy gqo4 ~ym9lt4 ttC6ymi6nsJK5 bwm8N ttC-

syE9lQ5 w7u1i4 WymJ5. kNF1Ç xiAwymJ6 bmguz nMÇ?

sw∫l4g6 scMs6ymJ6 sfx xuh5 xiAwymJ5 µ8N

w4WQ/co6g5, “iEs4gz bm3u4 myd9lQ5, xit9lA bm8N.”

scsyq5tA5 µJo ?Ms?{, “sc9M1ixCu n1q4t5tJ8n3m5

s?8i4 w˚9lz.”dFxNMs6g6 x7ml sWAh4gz nNctQJ8NC4r5

xgi sfx Wvs=MaJ5 wkw5; bwml iEs4Sz sN ne÷6t -

bsJ6 x7ml si4√q5 ttC6bs5tx3lt4 cspm/s5txo3ix3mb

∫4fNz5 cspm8q5gi5, x7ml xg6bsJ8N5tx6g5 x7ml

sWAho6t5tA8N6g5 x9˜4 ∫4fiz N1ui6bs6 mun3X9oxJi4.

Bwg w[los6t 
wb3iboEp

Bwg w[los6t sN ˜Xgxusb6 nN1ax6t x7ml w7uÅ6gu4 wb3iboEpsJ6 µ8N kN c6g6

≈g¿u, ≈8tsEs sNl W/-E6yyJ6 ¬4∫aDt4nui4 wo8i x3F4Jxu wkw5 nN1a x6 goEizi4

x7ml WsygcoEi3u4. xN x∫bz wo8ix6ymJ6 /w wo8ix3F4Jxzi kx K{ soK, ˜Xgx.
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A Timeline of Events
The British North America Act establishes Canada as a nation

and makes “Indians” wards of the Crown. Inuit are excluded,

leaving their status as Indigenous peoples unclear. 

In an effort to keep the North from falling under American 

influence, England transfers all of its land and interests in the

High Arctic to Canada. Sovereignty fears would dictate federal

policy in the North for decades. Under an economically 

motivated policy coined by historians as “keeping the Native

Native”, northern Indigenous peoples, including Inuit, are to

be left as much as possible to their own devices. 

The Indian Act is amended. Education is now compulsory for

status Indians. Children are forbidden from practising their

own language, culture, and spirituality and are forced to learn

English, Western culture, and Christianity. 

Under J. Lorne Turner, the federal government conducts 

research into Inuit education for the first time. Turner urges

Canada to provide education to Inuit. 

The British North America Act now includes “Eskimo [Inuit]

inhabitants of Quebec ... within Dominion jurisdiction over

Indians and lands reserved for Indians.” Inuit become a federal

responsibility, including in the areas of education and health. 

s9l6yst ckw2Xoxifi5
Sty kx5 xuxoZ Wd/3Jx6 kw5tymJ6 vNb sN kN

x7ml sfx “x9Mw5” WJ8N6tc3tbsJ5 fw1u5. wkw5

wMo st/symNt4, wobE/sym8q5g5 rNsiq8i4 ∫4ftA5

kN6v6√6ymÔk5 sN NlN6g6.

bwml xuxoZt5g5 wodyco3ix8q7mb srs6b6gus5,

w1M8 k4tMs6ym/q5 bm3u4 kNq5 x7ml WJm/q5 srs6 -

b6g6 vNbj5. kNw6bsi≈ChQ9li0J4 scsyEc5b6LA Z? -

m gc4f5 xgxZ•izi4 srs6b6g6 xuhk5 x3ÇAk5. x∫A5

®Ns/w5 W0JtQ/s9lt4 sN xgxZ6 WtbsymJ6 w7mv9M -

oEpsJi5 bw9lA “≈e4ymw8N3lQ5 kN6v6√6g5 kN6v6√6 -

glt4”, srs6b6gu kN6v6√6ymJ5, wMQ/s9lt4 wkw5,

w7ui3EtbsymJ5.

sN x9Mw5 Wd/3Jxz5  ≈eQx6bs9li, wo8ix6goEi6

µ8N xyDEx8q9lA xg3lA ryxi sfkz wobE/symJk5

x9Mk5. hDy5 xJ6tbs9lt4 sc9Md/sNt4 scsygcq8i4,

Wsygcz xysplA, x7ml b3ioEiq5 ryxi c9lˆt© z -

o6lt4, x7ml s4WExco6Lt4.

x∫A5 p. lx8 ©k, Z?mgc4f5 cspnwMs6g5 wkw5

wo8ixDtz8i4 yK9o3Ùu4. ©k tosEMs6g6 vNbu

giyymdp9li wo8ixDt4nq8i4 wkw5.

Sty kx5 xuxoZu4 Wd/3Jxz5 µ8N wMos0pymJ6 “wkw5

kNc6g5 fXw1u∫4fxl b¨ix8 krc3Fq5 moZ3tA5 x9Mw5

x7ml kNq5 WQ/sJ5 x9Mi5. “wkw5 Z?mgc4f5 W/4n -

E/q5, wMQ/s9li wo8ix6goEi6 x7ml w¬yoEi6.

1867

1880

1894

1934

1939

The Orphanage, St. Anthony [1912], International Grenfell Association
photograph collection.
THE ROOMS PROVINCIAL ARCHIVES, VA 108-48.

sfx xzJ6√c8q5g5 hD¥5, y85 x8gi ª!(!@º. 
kN3Jxu Ao8Fs vg0pctŒq5.
x0poxq kxym/q5 w[lDy5 vNbu xF4g6ymJ5 wb3ibc3F5, VA 108-48.
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The American military reports deplorable living and health

conditions among Inuit. The story is widely covered by American

newspapers. Among the exposés: no education had been 

offered to Inuit; and Canada had done nothing about rampaging

sicknesses amongst Inuit.

The Canadian Social Science Research Board secures the 

services of Drs. Andrew Moore and G.J. Wherrett. Moore 

conducts a study on Native education in the North while

Wherrett investigates northern Native health. Both men urged

that the government increase its program greatly and 

immediately. Three-quarters of all Native northerners were

still without schooling, and the rates for infant deaths and 

epidemics were extremely high.

The family allowance program is introduced nationwide in

Canada. The intent behind the family allowance program was

to improve the health of children, particularly in poor families.

For the Department of Health and Welfare Canada, it also

meant persuading Inuit to buy southern products such as milk

and pablum as dietary staples, and help stave off starvation and

malnourishment. Years later, some Inuit would be threatened

with loss of family allowance if they did not send their children

to residential school.

sfx xuxoZ5 sNb6g4nq5 si4√osMs6g5 w˚=F4n -

s8q5gu4 w˚iC6LQ5 x7ml ≈8ixc6b6gx¬9lt4 wkw5.

sN si4√z5 gn6bsMs6g6 ttC6bs9lil xuxoZ5 gnZ4 -

nos6tq8i5. x?∫i5 NlNw6g6: wo8ixDt4nq8i4 wkw5

gi/sMs8q5g5; x7ml vNb WoE8q5tx6g6 W9lA

cimc5b6gi4 wk1i4.

sfx vNbu w˚yoEi3j5 cspn6tq5b vtmpq5 ≈e5t -

x6yMs6g5 xys0/w6LQ5 Wp5tCst5 sN ¬4∫6 xkl jx

x7ml p./. Ko5. jx WoEMs6bz wobsNh1iz sN

kN6v6√6g5 wo8ix6tbsiq5 srs6b6gu bwml Ko5

cspn6LQ5 srs6b6gu kN6v6√6g5 w¬yq5. “bm3u4

xat5 tosE9lt4 Z?m4fi4 sk6yQxd9lQ5 WoEt5t0Jtq5

xqJu4 x7ml w3œMßli µ8NvstQsli. Wzh5 x=?lx5

bm3u4 kN6v6√6ymJ5 srs6b6gus5 ho wo8ixoMs8q5g5,

x7ml sk6iq5 hD¨5 gdc5b6g5 x7ml sk6©t5 xbs5t -

ƒc5b6Lt4.”

hDy6yst5 ®Ns/4nw5 WbcoMs6g5 Nigw8N5tx6 vNbu.

sN bwm8Ns0JtQMs6bz5 sfx hDy6yst5 Wsy¿9o6t5 -

t1mb w¬yq8i4 hD¥5, Wlx6gi4 sfx ®Ns/cD8N8q5g5

x[LJ5 cbatŒ4gk5. ∫4fkz ≈8ixc6bwot5tp4f5 vNbu,

sN grQMs6bz5 tosDtQ9lA wk1k5 c9lˆ6yst5 w7jw5

x7ml X9lw5 sfx ieQ/st9lQ5, sfx wvÔtQ0JtMs6g5

√1i3j5 W3o8q0Jbs9lt4 x7ml tuq8k5 cim8NCt4. x3ÇAw5

xuh5 xiA6t9lQ5, wkw5 wMq5 slEx6~6bs9lt4 Wtbs -

c5b0÷J•3iC6bs9lt4 wo8ixEx6t8q2XQ5 hDyt4 egzt4

kNQ8qbq8k5 kbc5 wo8ix3Fq8k5.

1944-45

1944

1944

Inuit girl and child looking at a Family Allowances poster, 1948, 
Baker Lake, N.W.T., [Baker Lake (Qamanittuaq), Nunavut].
LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY / DEPT. OF INDIAN AND NORTHERN AFFAIRS 
COLLECTION / E006581131

x0pax6 : wk4 iFx6yx6 x7ml hDy6 bf8N6g5 hDy6yst5 u4~k5
xrusb3u4, !($*, cmi5gx6, kNK5.
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 w{.p. Xwo \ wkoEpgc4f5 \ E006581131
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Wrote R. Quinn Duffy: “When the federal government took

over northern education in 1947, it made no attempt to assess

the effects of the mission system on the native people’s social,

political, and economic welfare. Nor did it try to assess where

future educational policies would lead the Native peoples, or

how the educational system fitted into the overall structure of

development in the North. Instead the federal government

adopted an incremental approach.”

S.J. Bailey is sent by the federal government to the Eastern Arctic

to gather information on the necessity of, and/or desire for an

education system for Inuit. His report was based predominantly

on information supplied by non-Inuit informants whom 

Bailey felt empathized with the needs of Inuit. After consulting

with Inuit in and around Chesterfield Inlet, Bailey recorded

that Inuit wished to have their children educated; however, the

parents preferred a day school with living quarters for a

teacher. A residential school was not an option in the view of

the vast majority of non-Inuit interviewed. “In discussing this

problem, everyone agrees that the establishment of a residen-

tial school is NOt [sic] the answer as these children must 

remain with their parents during the winter months.” Bailey

reported that Inuit often left their children for periods of time

with relatives while they were out on the land. This custom

would facilitate the acceptance of a day school.

ttC6g6 C. dw8 bF: bw{hmi bwm Z?mgc4f5 WMs6bz

sN srs6b6gu wo8ix6goEi6 1947, sfx cspQx -

Ms8q5tx6g5 ck6 x4gwym1mΩb g4yx3F5 kN6v6√6g5

w˚yq8i4, Z?moEiq8i4, x7ml ®Ns/cD8N6iq8k5 Wy -

mJi4. hdw6yNhMs8q7uJ5bs6 yKi4nq8k5 wo8ixDt4 -

nq8k5 xgxZ4nq8i4 sfx yKosDtQ/six6g5 kN6v6  -

√6ymJi5, s=?¬8•5 ck6 sfx wo8ixDt5 ˆm4yJ8N3mΩb

bmw8k5 nNym/3u1k5 W?9oxt5ti3j5 srs6b6gu4. ryxio

bwm Z?mgc4f5 xgo6yMs6g5 xq[oQx6LA WQx6y0JtQ/t4.” 

w{.p. Xwo trtbsMs6g6 Z?mgc4fiΩ6Li bsKz

vN1Nzk5 srs6b6gu kw5t/6g6Li gnsm0Jbsix6gi4

W/Exc6gi4 x7ml\s=?¬8•5 WJmZ/6bq8i4 wo8ix6g -

oE0Jbsix6gu4 wk1k5. sN si4√z mo4ymMs6g6

ttC6ym9li b3u5txXl4 gn3t5t0Jtq8i4 w˚8q5g5 sfxl

Xwo w4WAhoMs6m5 N[oQ9lQ5 W/Exc6g5 sfx wkw5.

sc9MctQMs6LQ5 wkw5 wlx8i x7ml yM∫i w[loΩ6J4,

Xwo si4√osoMs6g6 sfx wkw5 eg3zt4 wo8ixd/q5;

bwm8NsZlx3t9lA, xzJ6√q5 s9l4f5 xq3C6ymlt4

wo8ixExc6g5 wonwpq5 trymlt4. sfx N/axi5

xsMbsJ5 wo8ix3F5 xg6bsJmNt4 bß5gq5tA5 csp -

m/s9lt4 w˚8q5gi5 xW6h6bsJi5. “sN scctŒAtQ9lA

wlxq0JbsJ6, rNgw8N5tx6 s?8i4 xπctcC/6g6 sN

kwbsiz kNQ8qbq8k5 kbc5 wo8ixEx6tbsymJ5

wo8ix3Fq5 rßy0Jbs8q5g6 sfkz sX4yymw8NEx c6 -

t9lQ5 hD¥5 xzJ6√u1i4 srsoµ6.” Xwo si4√Ms6g6

sfx wkw5 emwymc5bMs6g5 rg3zu1i4 WxCu1i4 xfi -

x¬5b6LQ5 wMu1k5 bwml kN¨t9lQ5. sN Wsygcz5

wobs/Exo4 ˆmQ/so3li xg6bso3li s9l4f5 wo8ixc5 -

b3o3lt4. 

1947

1948

Cst. Van Blarcom talking to Sam Crow, the Post Manager of the 
Hudson's Bay Company Outpost at Richmond Gulf, 1949, Richmond
Gulf, Quebec, [Tasiujuq (formerly Richmond Gulf), Quebec]. 
LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY / DEPT. OF INDIAN AND NORTHERN AFFAIRS / PA-110862

Xøy ?8 XMs¬7 sc9M4g6 ~7 f¬, sN isF6tz5 isF6t4f5 bwvi
bys/6, !($(, so5ym5 A=, fXw4., sN bys/6, fXw1u. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 w{.p. Xwo \ wkoEpgc4f5 kxym/q5 \ PA-110862
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Facing external and internal pressures, the policy of “keeping

the Native Native” is now deemed by the federal government

to be no longer acceptable. Inuit are now to be integrated into

mainstream Canadian society.

Canada announces an education plan for both northerners

and the Inuit. It was an extension of the late 1940s plan which

saw Canada cautiously set up some federal schools, mostly in

the Western Arctic. 

x4hD6N6g¨tbs9lt4 x7ml wlx8i WNhx3FQ/u5, sN

xgxZ6 “kN6v6√6ymJ5 kNc6√6ym†8N3lQ5” sN W0Jbs/ -

E xcD8•6g6 ∫4fNz5 Z?mgc4fi5 xg6bs/ExcD8•6g6.

wkw5 µ8N wMostymo6g5 vNbusbk5 w˚cbs9lt4.

vNb gn6t5tK6 sN wo8ixDt4nk5 X3Nstz5 bmw8k5

srs6b6gusk5 x7ml wk1k5. sN sz?ExDtz bw{hm

k3axi 1940 X3Nstz sN bfymJ6 vNb W5txo9lt4

N2Xwc5b6g5 wMq8i4 Z?mgc4f5 wo8ix3Fq8i4, bs? -

i9lxb6 sx1Nzi srs6b6gu.

Early
WQxo~6t9lQ5
1950s

1951

All Saints Indian Residential School. New arrivals, Aklavik, NWT.
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P7538-848

g4yx3F5 x9Mk5 wo8ix3Fq5. k∫5 tr5g5, x4˜F4, kN5yx6. 
g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P7538-848
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The Department of Northern Affairs and National Resources

is re-established and assumes responsibility for Inuit.

The Minister of the Department of Northern Affairs and 

National Resources, Jean Lesage, announces a new federal 

education system for the Northwest Territories and Northern

Quebec. Although the Department of Indian Affairs had been

administrating a Residential School System in the south since

1879, there was little interest in providing formal education to

Inuit. The Department’s jurisdiction over education encom-

passed all of the Northwest Territories, the Yukon Territory

north of the Peel River, the Ungava area of Northern Quebec

and the east coast of the Hudson Bay in Quebec. 

A number of residential schools and federal hostels open in

the Western Arctic.

Small hostels are built in the Eastern Arctic and Northern 

Quebec.

Some small hostels in the Western Arctic begin to close.

Responsibility for Inuit education is transferred to the territorial

government of the Northwest Territories and the Province of

Quebec. 

The Aboriginal Healing Foundation is established to encourage

and support Aboriginal people in building and reinforcing

sustainable healing processes that address the legacy of physical

and sexual abuse in the Residential School System, including

intergenerational impacts. 

sfx wkoEpgc4f5 x7ml kNusbi4 vNbu WoEpq5

kwQxv8iMs6bz5 x7ml whmQ9lA sN W/4nz5 wkw5.

ui{bz5 wkoEpgc4f5 x7ml kNusbi4 vNbu WoE -

p4fk5, π8 M~0, gn6t5tMs6g6 k∫u4 Z?mgc4fk5 wo8i -

x3F1u4 WoE0Jtz5 bwvi kN5yx6 x7ml fXw4 b3Czi.

bwm8NsZlx3t9lA sfx wkoEpgc4f5 xsM5ypQ/s9lt4

kNQ8qbq8k5 kbci4 xsM6t5tym9lt4 wo8ix3t5t9lt4

c9lˆ kNzk5 bwmzi 1879, sfxl giyymNhMß8 q5 -

tx6g5 wo8ixDt9M∫i4 wk1k5. sfx wkoEpfc4f5

krc3Fz5 moZ3tA5 bmgjz wo8ix6goEi3j5 çqsty -

mlx6g6 bmw8k5 kN5yx6, Ô√8 b3Cz Ws ƒzb, sz?4

kNz fXw4 b3Cz x7ml y[/q bys/3Jx6 fXw1u. 

sk6g5 xuh5 kNQ8qbq8k5 kbc5 wo8ixEx6tbsMs6g5

wo8ix3Fq5 x7ml Z?mgc4f5 gJ3uFdtq5 mgwMs6g5

sx1Nzi srs6b6g6.

urJ5 gJ3uFC˜5 nN/sK5 vN1Nzi srs6b6g6 x7ml

fXw4 b3Czi.

urJ5 gJ3uFC˜5 sx1Nz srs6b6g6 mg?9oxyK5.

W/4nq5 wkw5 wo8ix6goEi3j5 ̊ bsK5 Z?mq8k5 kN5yx6

x7ml fXw4.

kN6v6√6ymJ5 munwi3j5 g1zFz5 kwbsK6 tos6yp -

sd9lQ5 x7ml wvJ3lQ5 kN6v6√6ymJ5 nN?9oxlQ5 x7ml

vJ¥8No3t2X9oxlQ5 munw0Jbs?9oxix6g5 sfxl scs y -

ElQ5 wcsm0Jt4n6∫5 xg6bsiƒJ5 h4fn6bsymJ5 tuqtA5

x7ml dkJ6ix6bsi4f5 bwvi kNQ8qbq8i kbc5

wo8ix3Fq8i, wMQ/s9li bm8N ra¿q8k5 x4gwymizk5. 

1952

1955

1950s-

1960s

Early to mid-
rtxi
1960s 

Late
k3axi
1960s

1970

1988
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The Aboriginal Healing Foundation Board of Directors estab-

lishes the Aboriginal Healing Charitable Association, which

becomes the Legacy of Hope Foundation (LHF) in 2001.  The

mandate of the LHF is to educate and raise awareness and 

understanding of the legacy of residential schools, including

its effects and intergenerational impacts on First Nations,

Metis and Inuit peoples, and to support the ongoing healing

process of Residential School Survivors.

The Government of Canada signs the Indian Residential

Schools Settlement Agreement with legal representatives for

Survivors, the Assembly of First Nations, Inuit representatives,

and church entities.

The Government of Canada issues a Statement of Apology to

former students of Indian Residential Schools.  

The Indian Residential Schools Truth and Reconciliation

Commission is established. The Commission's mandate is to

document the truth of Survivors, their families, communities

and anyone personally affected by the Indian residential

schools legacy.  Their mandate is also to inform all Canadians

about what happened in these schools so that the Commission

can guide and inspire Aboriginal peoples — and all of Canada

— in a process of truth and healing on a path leading toward

reconciliation and renewed relationships based on mutual 

understanding and respect. 

Based on research by David King and edited by Heather Igloliorte.

kN6v6√6ymJ5 munwi3j5 g1zFz5 vtmpq5 kw5tK5 kN6 -

v6 √6ymJk5 munwi3j5 ®Ns/4nk5 vg0pct„q5, sfxl ∫4f -

x DMs6ymJ5 wo8ixEx6tbs?Ms6g5 kbc5 g8zFz5 bwvi

2001. sfx to/sym9lt4 wo8ixEx6tbs?Ms6g5 kbc5 g8z-

 Fz5 wo8ix3t5tlt4 x7ml cspm/so3t5tlt4 x7ml gry -

t5 tlt4 ckwozMs6ymizi4 wcsm0Jt6n4∫5 kNQ8q b q8i

kbc5 wo8ix3Fqi5, wMQ/s9lt4 x4gw ymiq8k5 x7ml ra -

iq8k5 x4gwym1mb wMq8k5 x9Mw5, x9MwzJ5 x7ml wkw5,

x7ml wvJ6lQ5 vJyJu4 mun∑8 N3 i≈3mb W?9ox t b s q8 N3lt4

sfx kNQ8qbq8i kbc5 wo8ix3Fq8i xiAwymJk5. 

vNbs2 Z?mz xtosEK6 x9Mw5 kNQ8qbq8i kbc5

wo8ix6gF•5 xro6bsd9lQ5 xqDti4 WctQ9lQ5 r[Zg6 -

tq5 sfx xiAwymJ5, vg0pctŒq5 x9Mw5, wkw5 r[Zg6 -

tq5, x7ml g4yx3F5 w7ui6˙tq5.

vNbs2 Z?mz Wt5tK6 sc6ymJi4 muw0Jti4 wo8ixEx6 -

tbsMs6ymJk5 x9Mw5 kNQ8qbq8i kbc5 wo8ix3Fqk5.

sfx x9Mw5 kNQ8qbq8i kbc5 wo8ix3Fq8i hoJ6y s6 -

gi4 x7m x7ml whmQJ8Nw6bsi3j5 vtmp3Jx5 kwbsK5. sfx

vtmp3Jx5 to/symJ5 ttC6bsd9lQ5 hoJ5 WymJ5 xiAwy -

m Ji4, cbatq8i4, kNq8i4 x7ml w7uk5 xbJu4 x4g6 b -

s ymi3j5 kNQ8qbq8i kbc5 wo8ix3Fq8i5 wc sm0JbsJ5

xg6bsMs6ymif5. sN toAbsymK6 gn6 t9 lQ5 bm3u4 vNb -

us5 ckwMs6ym1mΩb sfx wo8ix3Ï5 bwml vtmp3Jx5

mo4t5ti≈3mb grosEpQ/slt4 x7ml sWAho6 t9lQ5 kN6 -

v6√6ymJ5 — x7ml bm3u4 vNb — W?9oxiE li0J4 hoJi4

n´i6 x7ml munwi6 xdtQ l i0J4 nwmct Œ5txo3X9oxlt4

x7ml k∫a5tx3t9lA wMŒA yq5 mo[lA N1ui6 bm3u4

gryJw8Nßlt4 x7ml w4WAh5tx6gw8Nßlt4.

xg6yJ6 cspn6bq8i4 bwF5 r1 x7ml ≈e4hw5tx6Li Bwg w[los3t.

2000

2005

2008

2008

Lucy, Agnes and Mary, daughters of the local Anglican catechist 
at Holman [NWT].
PHOTOGRAPHER: JOHN STANNERS, 1960. HUDSON’S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA.

HBCA 1987/363-E-110/45

ly, x1i{ x7ml uxo, Xiq5 kNo1i x1ov8 g4yx3F4 wonwpz5 sl4n6©6
ªkN5yx6º.
Bx5n8 Xw v7Xi wb3ibdtq8i5. cEbs/4f5 gd6bsymJ5 ˆns∫, wb3ibc3Fz5 µi©Xu. HBCA 1987/363-E-110/45





We were not allowed to speak our own language. When they caught me speaking in

the classroom, a Grey Nun teacher told me to open my hand and she took a yardstick

and really hit me so hard I can still feel the pain today, you know. She said, “Don’t

ever let me hear you speak that language again in this classroom. You’re here to learn

to speak and write English and arithmetic. Forget about your culture. Forget about

ᐅᖃᐅᓯᑐᖃᑦᑎᓐᓂᒃ ᐅᖃᖁᔭᐅᕙᓚᐅᖏᑦᑎᐊᖅᑐᒍᑦ. ᐊᖑᔭᐅᒍᒪ ᐅᖃᓪ ᓚᒃᑎᓪᓗᖓ ᐃᓅᖃᑎᓐᓂᒃ

ᑕᐃᑲᓂ ᐊᔾᔨᖑᐊᖃᐅᖅᑐᒥ ᐃᒡᓗᕈᓯᕆᔭᑦᑎᓐᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ, ᓇᔭᖕᒧᑦ ᐃᓕᓴᐃᔨᒧᑦ ᐊᒡᒐᓐᓂᒃ

ᒪᑐᐃᖅᓯᖁᓇᔭᖅᑐᖅ ᐊᒻᒪᓗ ᕿᔫᑎᒥᒃ ᐆᒃᑐᕋᐅᒻᒥᒃ ᑎᒍᓯᓗᑎ ᐸᑦᑖᕆᕐᔪᐊᕋᔭᖅᑕᖓ ᐊᒃᓱᒻᒪᕆᐊᓗᒃ

ᑕᒪᓐᓇᓗ ᓱᓕ ᐊᓐᓂᕐᓇᕆᔭᕋ ᐅᓪᓗᒥᓗᓐᓃᑦ. ᐅᖃᖅᐸᓚᐅᖅᑐᖅ ᐃᒫᒃ, “ᑐᓴᒃᑲᓐᓂᓚ ᐅᖅᓯ -

Inuit Experiences of 
Residential Schools

wkw5 wo8ixEx6tbs?1if5 

si4√6bq5

Photograph of Monsignor Camirand, three Grey Nuns and a group of
Inuit children. August 1937.  
ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1786
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I live in Inuvik, Northwest Territories. I used to live in 

the Delta. I attended RC [Roman Catholic] Residential School. I

was eight or nine years old. I don’t remember why they had to

send me to school until later on in the years, after I had been there

for three or four years, I found out that the reason they had to put

me in there was because they were going to lose my Family 

Allowance, or all the children’s Family Allowance if one of the 

children didn’t go to school. So my parents thought I was the

bravest one to go to school. They thought I could cope with the

things that were going on. There were twelve of us. They didn’t go

to the Residential School. They just sent me to school because my

cousins were there. We didn’t live together out on the land. They

were in different places, wherever the animals were we had to live.

We followed them.

Inuuvingmi inuuniaqtunga, maani Nunaptingni. Uummarmi

inuuniaruugaluaqtuanga, kaałini ilihaqimařuanga (Roman Catholic)

Narvalik qulinguruutailaq luuniin, ukiuqtutilaara. Naluřunga

huuq ilihariaqtilaamnik, qaffini ukiuni. Tavřaniit tanikama kihianik,

pingahuni hihamani luuniin tavřaniit qaaqlunga, huuq iliha -

riarnira ilitchuriga ilihariangitkuma famililaungairniarnivlunga

angayuqaaka pinirait naagga luuniin nukaatka iluqaiha angayugalu

atauhiq uniin ilihariangitpan tavřa famililaulaiyaqhigaik anga yu -

qaaka. Angayuqaangma uvanga hihumagiagutigaannga hunaliqaa

hapiqřaringin matun pigikapku, 12nguřuaguut nuttaqani, tavřa

ilihariaqtitkaangna aññaatka ilihariaaqhuting. Humiliqaa inini 

inuuniaqtut, tamatkua nirřutiligaami inuuniaruuřugut.

Ukiakřami ilihariaqtitchuukangangni. Ahiariarnaqhirmam

luuniin aataqaqlunga ukiiyaqturuuřuak aulaaqturvingmingnun.

Lillian elias
oox8 wNw/{

My parents brought me to school in the fall time. I think it was in August before they went back out on the land for the

winter. They don’t come in until Christmas time when they do go out, just for groceries and that. So they left me there,

crying. I remember that day very well because it was just like losing my parents, you know, losing my loved ones, just

like they were gone forever. It’s like I would never see them again.

Ukiakřami ilihariaqtitchuukangangni. Ahiariarnaqhirmam luuniin aataqaqlunga ukiiyaqturuuřuak aulaaqturving-

mingnun. Qitchirvingniarmun aglaan, niqikřaqturianginaming. Qiayugaqtilunga unitchuukangangni, piigulaitkiga

taamna uvluq angayuqaaktuqaa tuquřuak, piqpagiratluqaa taimunga tammaqtuat. Tauttutqingniaruminaitkikka.

Lillian Elias.
PHOTO BY JEFF THOMAS.

oox8 wMw/{.
x0poxz π= ∫m{.
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My parents brought me to school in the fall time. I think it

was in August before they went back out on the land for the winter.

They don’t come in until Christmas time when they do go out,

just for groceries and that. So they left me there, crying. I remember

that day very well because it was just like losing my parents, you

know, losing my loved ones, just like they were gone forever. It’s

like I would never see them again.

The first day that I walked in there I didn’t speak a word of

English. I didn’t even know what was Dick and Jane, who they

were, you know how they taught us Dick and Jane in the classes,

but I didn’t even know how to say “come” or “goodbye” or “hello”

or anything. It was really hard. I did a lot of sign language. Today

I’m pretty good at sign language! You didn’t dare speak your 

language, even if you didn’t know how to speak in English. You

would get roughed up. One of my friends — we just came in — I

can see her plainly today because I was so afraid of this Nun who

came up to her and she looked like she was going to kill her. She

grabbed her by the neck and just shook her. “Don’t ever let me

hear you speak your language again!” Those were the sort of things

we had to go through. It was really hard. We weren’t allowed to

speak roughly or say nasty things to the other children or even

Qitchirvingniarmun aglaan, niqikřaqturianginaming. Qiayugaq -

tilunga unitchuukangangni, piigulaitkiga taamna uvluq angayu -

qaaktuqaa tuquřuak, piqpagiratluqaa taimunga tammaqtuat.

Tauttutqingniaruminaitkikka.

Hivuliqpiamik hiqaaqama iliharvingmun naluřuangaa tanik -

tun uqarnimik. Nalugikka uniin ukuak tautuktuak Dicklu Janelu

kihuutilaangik. Naluřunga qanuq taimma ilihautivatigut tamat -

kuninga, “qain”, “ilaanilumik” nalupkaqhuta nalupiaqtuanga

kangiqhilaipiaqtuangaa. Hapiqnapiaqtuaq. Ařgamnik kihian

uqaruuřuangaa. Pangma uqalguhiřunga ařgamnik! Uqaqayaana -

piritchugut uqautchiqput aturlugu, taniktun uqaluatkaluaruvit.

Tiguqlitpiaqlutin uqauluaruvit uqautchirnik. Ilannara ihiqamiu-

taqhuta hilamin piuřaqhuta, pangmaluqaa piigulaitkiga una

iqhitchakpaillunga. Taałangnik atnuraalgum tigukamiung. Qungi-

hingagun tigukamiung kuřugřukluraa tuqutkaqhimalun uqaut -

chirnikuqatqingniarnak. Tavřa taitnahini inuuniaqtuaguut.

Hapinapiaqkunarililuta. Huna taimma kiñariliniq.

Kammavut uvaptingnik killaiyararivut. Atungaaliqhuivluta

irviamik tamatkuninga tavřa killaiyaraqtugut. Irviaq qitungitchuq

mangailaqpak. Narvalik qulinguruutailaq luuniin ukiuqtutilaara,

kammiuliqhunga uvamnun.

Nuyalautaqpatka kipigait. Hiñigaqtugut-100natnguhung-

naqtut nutaqqat inugialaarungnaqtuq nalupqihuktunga. Aglaan

inugiaktugut, hiñigviuřaqalaařugut haniraligiqhuta haniralirii -

viuřanik. Iqhinaqtuaq taimani inugiaktugut aglaan. Iqhinaqtuaq

hiñikarniaqtuni ingming aimařuni nukaanik hiñikqatiqarnaqtuaq

aimařuni.

Angayukliit uvaptingnin munarihuukangaatigut. Iluqating

angayukliřuat uvaptingnin munaqřihuuřuat. Kamaginaqtuat

atařamik, kamagingitkupki munaqřitin huaktitchuuřut. Taitnarhuta

kamagiukavut kuřugřukaluaqpatigut.

Pangma 65nguq tunga tautuktuuřaaritka huli uvlupakluqaa

hulugautingit tavřani. Taustiarmukhuta uvagut nutaraiyaat qiřři qui -

 yaqturuuřuaguut, ingnirvikpangmun. Atqaqhuta qiřřiqhuqpauřa rik -

You didn’t dare speak your language, 

even if you didn’t know how to speak in 

English. You would get roughed up.  

Uqaqayaanapiritchugut uqautchiqput 

aturlugu, taniktun uqaluatkaluaruvit. 

Tiguqlitpiaqlutin uqauluaruvit 

uqautchirnik.



xR3C5tUi5 sYy4gxlMs6SA5 | wkw5 wo8ixEx6tbs?Uif5 si4ç6bR5 49

wkw5 wo8ixEx6tbs?1if5 si4√6bq5 | INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS

look at the Nuns with an ugly looking face. I don’t know what was

ugly to them. “Don’t look at me like that!” 

And we all would have to sew our own mukluks at that time.

The bottom moose hide is like this (indicating) and that’s what

you had to sew. The moose hide wasn’t soft. At eight or nine years

old I would have to do that. I would have to make my own mukluks. 

They cut my hair, my long beautiful hair. 

We all slept in — I would say there must have been a 

hundred students there, maybe more if — I can’t really remember.

But there were a lot of us, I remember, a lot of us and we had little

beds side-by-side all the way back like this (indicating). It was

scary trying to go to sleep by yourself whereas when you were at

home you slept with your little sister or your little brother beside

you and it was really hard.

The older students looked after us. They had what they

called “charges”, taking charge over the little ones. You had to 

listen to them or else, because if we didn’t listen to them they

would get into trouble. So in order for them not to be in trouble,

not to get into trouble, they would make sure that we listened to

them, even if they had to rough us up.

Today I’m sixty-five years old and I still remember clearly,

just like a picture, a picture of the things that happened in there.

We used to go downstairs and us little kids used to have to put

logs in the fire, put some wood in that big furnace. We had to go

all the way downstairs if they told you to go down and fill it up,

you have to go down, you and another person. But still it was hard

work. They were heavy. 

When they roughed us girls up that’s when I really would

get scared. I never got roughed up myself, but I got put in a post

a couple of times because I said one word in my language. 

I think that’s why I really fought to keep my language. 

Because they didn’t want me to speak it I thought to myself,

“you’re not going to keep me from speaking my language”, and

so I really picked it right back up when I got out of there. I picked

put, malruulavluta atqaraqtugut. Havaaqpauguřuat, uqummai luting.

Hutługatamatigit arnaiyaaqatitka iqhiliruuřuangaa. Uvanga

piyuaqingitkaluaqtunga, aglaan malruiqhuaqlunga kunikhimagiga

iglum mangaiyautaa uqaqlunga uqautchimnik.

Taitnaqlunga kiaq uqautchira pilinngitkiga. Uqaqtaili řau -

kama, ihumaliqlunga uqautchira piiguqliniangitkin. Taimma ahiin

uqautchira utiqtilugu aikama tavřanga. Utiqtikiga taataamnik ikayuq -

tiqaqlunga. Inuuniaqatiqhimagikaa taataaka, taataaka anga yu qaaka

atchaatka angaatka, inautaqaqtuaguuluqaa aulaaqturviptingni.

Upinraami aihuuřuaguut. Hikuirvikmi. Aquvatigun ahiin

ailaakama Qitchirvingmi qaffitchaani uvluni. Angayuqaaka inuu -

řamun nuutaktuak. Inauřam atinga Akłarvik qaimaraalaguuřuak

qaffini hanahuirutini. Tatqiqhiutinilu atauhimiluuniin tavřa tualuk

himalaguklunga naaggaluunin pimauřalaguklunga qaffitchaani

uvluni. Aařigaa nakuuřuaq. Utirulaitkaluaqlunga utiqaqama 

iliharvingmun, utiraqtunga utiqhuuraukama.

Ilihariqhiamařunga tallimani ukiuni. Hivihuuřut, hivihuuřut,

hivihuuřut talimat ukiut, 40tun laqaa ituat taimani ukiut hukait -

chuat taimani. Qakugutaima hikuirvik tikithivia. Hikuirvik

utaqhingunaqtuaq ailagvikřaq Hikuirvik. Tuvaaqatiga ailaitchuaq

luuniin upinraami. Tuquřuaq 13ni ukiuni. Tuvaaqataiqhunga. 

Ilihimagiga iliharvikmiiqpauřaqhuni ilihariarvium tuqutkaa,

uqarilailugi hulugarningitigun iliharvingmi Nipiaitchuaq. Qulit

atauhiq ukiuni tavřaniituaq. Ilaani ailaitchuaq ungahikluamin

qaimavluni Tuttuřaqtuumin.

Tuhaalaitchunga inuvialuktun uqaqtuanik. Imma nakuu-

nayaqtuq. Ilannaralu uqautigikaqpuk qanikkun. Iliharvingmiiru-

tikpuk uqarihuugikpuk. Itna uqaqtuaguuk imalimaa Inupianik

tautulaaruni nukuunayaqtuaq. Tanngungitchuam uniin, pulalaguta

uniin tanngungitchuaq tautulaktuni nakuunayaqtuq naluga luaq -

lugit. Atniarvik iliharviptingni hanigilirikaqput ilangit tanngu -

ngitchuat tautulaahuugivut. Taimaniptauq hilataaniit qulaitkaatigut.

Taałangnik atnuraalgitlu faatat přalauřatlu. Taigurnimik 

ilihautikanni aglangnirmiklu. Taiguaqaqaara Dick Janelu tautu -
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it up with my grandparents. I lived with my grandparents all the

time. My grandparents being there, and my mom and dad and my

aunties and my uncles, we had like a little community.

In the summer time we got home. In June. But later on,

about three years after, I remember going home for Christmas for

a few days. My parents had to come to town and live in town, live

in the community. The community was Aklavik and they had to

come to town and stay there for a few weeks or a month or so just

to have me out there, just to keep me for a few days with them. It

was beautiful. I just didn’t want to go back but I had to.

I was in school for five years, really. That’s a long, long, long

five years. It was more or less like forty years because the year

moved so slow. How long is it going to be until June? You wait for

June so you could go home. My husband didn’t go home at all. He

died thirteen years ago. I lost my husband. And I know 

it’s through Residential School. I know for a fact it’s through 

Residential School because he didn’t know how to talk about the

problems that he went through. He was a quiet person. He was

there for eleven years. And sometimes he wouldn’t go home 

because him, he was from further away. He was from the Tuk area.

I never heard anybody talking Inuktitut. It would have been

so nice.

My friend and I were talking about it not too long ago. We

always talk about the times we were at school. We were saying at

least if we saw one Native person coming to the whole school, you

know, just to come and visit, it would have been so nice to see that

person. Every time you saw a Native person you were so happy. It

didn’t matter who it was, even though you didn’t know them. There

was a hospital right beside so we got to know a few people from

the hospital. We were not allowed to hang out around there either.

qaakapkik qilamiinahuikaka hungaaqtaq nunangak tautukapku.

Taitnatan ilihimakaka. Ařaa ukuak qilamiitchungnarniqhuk! 

Nirřutit tauq tautunraat. Nalupiakatka huutilaangit taitnaqlunga

pangma havaaripiariga una, nutaqqat ilihimařanginik ilihaqhuv -

lugit, tuttuniklu huniklu maani ilihimakanginnik.

Tipaaqtunik qalungnik quqhuqtaaqtanik. Nirihungitkigar-

naitchuq. Quqhuqtaapiat. Qanutun quqhuqtaapiahukřuit. Aglaan

tamařřa niqivut niritqumatigut nirirarniaraqtugut nirihungit

kupki huaktuqlikihiřutin. Ilannara nirihungitcharniaqlugu itqu -

tauřani kuřugřuk ittuaq, atniaraaqluni taałangnik atnuraalgum

tautungiqlugu. Quarait ilating piyukangat takuptingni. Iluqata

tautuktuakavut. Iqhinaqtuaq tautuktuni taitnahiraqtuanik. Nuta-

rauřat takkuani, hugilaitkait takkuraqtugit. Ilihautiniaqlugit 

Home Economics teacher, Miss G. MacKay, instructing young Eskimo
girls in dress-making at the local Federal School, Inuvik, N.W.T., Dec. 1959. 
LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-130781
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They were all Nuns, Fathers or Brothers. They taught me

how to read and write. When I looked at Dick and Jane I thought

Dick and Jane were in heaven when I saw all the green grass. That’s

how much I knew about Dick and Jane. Goodness, they must be

in heaven! And there were animals. I didn’t know what they were.

That’s why today I think I’m really working, finally working on

the things that students know the things that they know about, to

learn about something they don’t know and they have to find out

about it, let them learn about something they see like caribou 

or whatever.

We ate rotten fish which was just yellow. You had to eat it. It

was so yellow. I don’t know how yellow it is. But you had to eat it.

If you didn’t eat it you will be in trouble. There was a friend of

mine who didn’t want to have her porridge. I guess she got tired

of eating porridge and she wasn’t going to eat it and she wasn’t

feeling well either. Well, the Nun saw it. They called the other Nuns

and they just worked her up again. You could see it. Everybody

saw it. You get so scared when you see something like that. Right

in front of the kids. It doesn’t matter. Just so long as I guess they

tried to teach other kids how to — You better listen or else this is

what is going to happen to you, too. It was so scary, just like being

in jail, rather, I think. 

I just loved the Christmas concerts, because these Native

people would come and watch us. Just to see them, eh, you’re up

there and you’re doing things and you see all these Native people.

You’re so excited, it doesn’t matter if you know them or they’re

not your relatives or anything. Just to see them. They were so 

beautiful. I just loved it when they would say we are getting ready

for the concert. I looked forward to seeing all these Elders and 

people from the communities because they used to go to Aklavik

for Christmas and Easter and different things like that. They used

to go there for occasions so they used to come and watch us. It

wasn’t my relatives. It was just the people who came from different

places. Sometimes my father and my mother would come and it

taitnaraqhungilugit atlat — Taitnatuaruvik tuhaalaitkuvit taitna

piyuaqtithimiutin. Ařaa iqhinaqtuaq ihiqtauřuatiinluqa.

Piuřaaqtitcharmiatigut qitchirvingmi nakuarihuukara, tautu -

giagungniam piuřaarvikpangmun tautuktuaruuřuat takpi kanin

qiniqtuarnaqtut tanngungitchuat inuit. Ařigaa nalugaluaq lugit

tautuktuni. Ařigaa quyatchaguuřuanga hanayaaqikapta qitchirv-

ingmi piuřaagakřavut. Utaqinguliruuřuangaa tautuguklugi innait

qaihuuřuat qitchirvingmi Akłavingmun qitchirvingmi atanrum

tuquvianilu. Qaihuuřuat tautuktuariaqhuta. Ilangilaaka galuaq.

Inuit qaiřuat nakinliqaa aulaarvingmingnin. Angayuqaaka uniaraq -

hutik qairuuřuak tautuktuariqlunga ilaani qaihuuřuak. Uvlupaiqlugu

iglauhuuřuak, uvlaatchauřami aulaqami uvluinaq qaihuuřuak.

Ilaaniptuaq nullaaruuřuak. Nutaraqarmiuk, nutaqattauq qiutchai -

livlugit iglaukamik. Atnuraatka nakuuřuat qiqiliqilaitchuanga

anaanaga inuungaan mamuquuliuruunikaatiguk aitqahiuhunuklu

qiqiliqilaitchuangaa. Iliharvingmi kalikualuk kamivut uligřualuit

atigivut qanuhit taimma alappaa uqqu ngitchuat. Taakuninga kihian

uvagut atigivut atuqtilaitkait. Atlanik atnuraanik aturnaitchut.

Iluqating atiraanik atuqhuting kamik atigi. Huuk kiaq naluřunga.

Kangiqhingitkiga taamna ingmiktitunluuniin atnuraaqluquvluta.

Angayuqaaka nangittuak taimani. Ilihariaqtitchungitka -

luaqlunga. Inuit qaivluting uqalaururait famililaungairniarnivlugi

It was hard for my parents, very, very hard. 

First of all, they didn’t want to put me 

in school.

Uvagut ilangini piluktuariřugut 

taitnahimin pilukapta inuuniarnimin, 

piilaikaluaqtuq.
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was nice to see them watching me. My parents came by dog team.

Probably took a whole day. They would have to get up really early

in the morning if they want to make it right through. But sometimes

they would have to camp. Of course they had children, too. They

had to make sure the children don’t get cold. What I used to wear was

really nice. I don’t remember getting cold when my grandmother

from my father’s side was alive. She would make us every year 

caribou skin for the all inside, caribou skin on top, right from 

(indicating) all the way down, mitts and everything. I don’t 

remember getting cold. They were so beautiful. [At school we wore]

canvas shoes, canvas parkas and duffle, I think it was. It wasn’t really

duffle either because it was cold. It was a parka. You would have

to wear it. You can’t wear your own. No, not what you went there in.

That’s what you went to school with. They won’t allow you to wear

those kinds of clothes. Everybody had to be the same, the same

kind of mukluks, the same kind of parkas. I don’t know why. I never

understood that part. Maybe they wanted us to dress like them! 

It was hard for my parents, very, very hard. First of all, they

didn’t want to put me in school. These people came around from

the government telling them that if you didn’t send any of your

kids to the Residential Schools you’re not going to get Family 

Allowance any more. They were going to have no Family Allowance

and that’s the only thing that was the extra money, eh, that they

had besides their fur.

Maybe I was hiding a lot of things to talk about. You know,

I think that’s where they changed me there. Even though I don’t

want to think that it’s like that, it is. That’s where they changed me,

to hide things that I don’t want people to know. Or I don’t want to

talk about. I understand every one of the persons who are out on

the street because it’s a really hard thing to ever talk about. It’s really

hard for us Native people, myself anyways, to talk about your feelings,

your hurts. You were shunned if you did that. I find that a lot. 

Where some of us are so fortunate to get out of it, very, very

fortunate to get out of that feeling, even though today I still feel

ilihariangihuaqpata nutaqqahi kavamat kilingniarait. Famililau -

ngarungurluting hutualuakitavřa kiinauřalualuat ingilraan

aminik tuniriqaaqating.

Inugiaktuat iřiqhimarariitka luuniin uqaurihungilugit. Tavřa

taaptuminga atlanguraanga. Taitna ihumahungitkaluaqlunga taitna

ittuq. Taaptumuna atlanguraanga iřiqtuyuqhivlunga inungnun

hunaliqa ilitchuritchaililiqlugu. Naagga luuniin uqaritchailivlugu.

Ilihimagit tamatkua apqutini inuunialiqhuat hapirnaqtuq uqariřuni

iliharviaqhimaniq atnirnaqtuq inugunmun. Ingmiguaqtualir-

matun inuunialirnaqtuq.

Uvagut ilangini piluktuariřugut taitnahimin pilukapta 

inuuniarnimin, piilaikaluaqtuq. Ilaani uqarunginama uqarilaitkitka,

aglaan uqaqhimaniq pangma angmapayaaqtuq inungnun uqarniq.

Taitna matkua apqutini inuuniaqtuat uqarilirumihigi iłuiřutihing

nakururuniarmiut, ilangit tauq uqairiitchut hapiqřarhuting. Ilaatka

akpaqhuting kamanapiaqtut tamatumanga ....

Imirnikun uvagut taangaqtiqpait. Tuvaaqatiga inuungaan

imiqtuaruuřuaguuk nutaangarmalu taaptumungaqlunuk ilihar -

vingmiunikun, nalupqihuklunuk kihumun naalaktualanikun

kangiqhinianginahuilunuk uqaraluarumnuk. Qanuk naglikhaaru-

tiptigun kangiqhinianginahuivlunuk.

Una nakuupiaqtuq ikayuulaupiaqtuq uqarniq nalugaluakar-

nun, tavra taamna iłuarungnaqtuq ilaani inuk uqautiřuni kangiq -

hingitchuarihuuřut uqarikarnik. Aglaan nalukarnik inungmun

uqaruvik nakuugihaarnahuihugiga uqalautigaini itna uva inuu-

niarnin ittuq amuniaruarlilaitchut innuniarnipkun ilitchuriniar -

nikunlu inuuniarutingnik.

Qitunrariit tautchimiinmata tavřa aimarvik. Tavřa taamna

aimarviuřuq. Aimarviin ilatin taataakin angayuqaakin inuunia -

qatigiřuni tavřa aimarvillautaq. Uvamni itnaittuq ilat inuuniaqa -

tigiřuni. Taitna uniin inuuniarnarniqhuq ilaiyaraluaqhuni 

angayuqaaka piiraluaqtilugik. inugiaktuatlutlat. Taitna hivumun

aulařugut. Tautchimuktuaruuřugut. Uqaruuřugut uvaptikkun

hunik iłuigihutiptingnik. Uvaptingnun ikayutiniuřaruuřugut.
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it. If I have some things that are hard to talk about and I don’t get

it out, but I do a lot of talking like this, to different ones. That’s

why I say if these people that are out there would just — but they

don’t know how — start talking about these things they would be

set free also. My family is one of the fortunate people that are ....

Alcoholism. We drank a lot. We did drink a lot when my

husband was alive and when I was a teenager I drank a lot because

of that, not knowing who to turn to and not knowing who to talk to

because a lot of people that I tried to talk to wouldn’t understand

me. They wouldn’t ever understand the situation that I went through.

It’s very important to talk about whatever is in your life that

you need to talk to even a person that you don’t know, I think that

is the most effective way to go about it because sometimes when

you know someone and you talk to them, you don’t seem to get

across to them or they don’t know what you’re talking about. But

if you talk to other people that you don’t know, when they start

telling you that this is what is happening in your life then you

know that they’re not digging into your life or trying to find out

about your life.

Home is where your family is. That’s what you call home.

Your home is where your relatives, your family, your mom and

dad, your grandfather and your grandmother when they’re

around, that’s what you call home. To me it’s very important to

have relatives. Like for ourselves we keep going, even though I have

lost my mother and my father. All those are gone now. We still

keep going. We still gather together for occasions, birthdays or

whatever, we still get together. We talk amongst each other. We talk

about our problems and we help each other a lot. We uplift each

other a lot. 

The only thing that I heard in Residential School about my

home was that it was not a fit place to live in. We were poor. We

had nothing. We didn’t have good blankets. We didn’t have the

foods they were giving us. I’ve heard people talking about that.

These are the things that are really very, very hard for me to talk

Una kihian aimarvipkun tuhaaratualuaa aimavigiitchurgu-

ruuq inuniarvikraungilaq. Illiappait, huitchuhi uligřaugariitchuni

niqaitchuhi. Tiguhinaaqtuaqtuhu niqinik. tuhaaratka inungnin.

Tavřa taapkua illiapparigaanga, taapkua uqarnirmun qapaktitchuu -

gaatigut, hapirnaqihuugait taaptuma aimavigiiniq. Aimavikput-

guuq qiqauřuq uunaangitchuq iliharviktun. Aimavingniitchukpiit

qiqauřuami nirikukhiunaqtuami? Qianagutiguvit taitnahinik

uqautirarigaatin, qiaritchiffaaqhutin aimavingimipkaqtilugu.

Tavřatualuungitchuq, tavřaptauq skauraaqpak ulipkauřaqtaq

qiřungnik. Iliharvik ingnirvikpalik qiřuktuqtuamik. Skauqpapiaq

angiřuaqpapiaq itnatun angitilaanga uumatun inauřatun taakił -

haahinaqhuni, qiřukpalhainaq. Kia niuniaqpagi skauraalungmin?

Uvagut nutaqqat, tunmirauřakun. Mikinapqaligvik, Iqhinaqtuq

unniin. Qilamiqpait kuvit imarhiřutin. Nalugaluaqtunga uqau-

tiřuni ilihariqatit. Imaluuniin imaqtauhimaqagungnaqtuq aglaan

qanulaitchut iqhihungnaqhuting, tunmirautat kapitpailuting.

Skaumin hinaanin kilvaulivlugi. Iguuqtat tamařa nutaqqat

qaniliqiviuřat tahamunga ingnirvikpangmun aglaan. Tunmirau -

tatikun atqaqhuting. Angugauřat tunmirautaniiluting, tunmirau -

tatigun atqaqhuni, qiřungnun aglaan qaligiikitanun, ukiak řatuaq

argaqhřaqtugut. Tallika kaviqhilaguuřuak.

I always say that your culture, 

your language, tradition, if you have 

those three you feel good about yourself.

Ilanaruugit inuuniarniq uqautchiq 

aipaani inuuniarniq taapkua pimagupki 

ilingnun inuuhuqinat.
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about when they put your home down. They say that your home

is cold. It’s not warm like this. Would you rather be home where

it’s cold and you don’t have much to eat, and that’s where your

home is. You would rather be there but you couldn’t tell them

these things. If you start crying about going home they would tell

you all these things. They would tell you what a pitiful home you

had just to try to stop you from crying. They make you cry harder

because that’s where your home is. 

Not only that, the other thing I can remember is they would

bring a big barge. We used to burn wood at the Residential School.

They would bring a big barge; it was a big barge, maybe as big as

this room but longer, just full of logs. There were logs right to the

top and all over. Guess who would take them out of there? — Us.

Yeah. A little plank like this (indicating). You could barely stand on

it. And you’re scared. If you turn around and try to go too fast you’re

going to fall in. I’m pretty sure from talking to other students, too,

Nutaqqat ilangit atniqailihuugaluaqtut tallimiligun, 

aunaqřuruuhungnaqtut ilangit tamatkua kii qiřut qairiitchuat

qiřřuit amiqaqhuting. Napaaqtut, ilihirnaviuřaritka. Naluřunga

tuquřuamik iřiqtuyuqtuaq, Iqhihuuřuangaa tuqunirmik. Ihuma -

huuřuangaa atnialirungilunga.

Uqřuqtun iluaq cod liver oilmik atilik ilhiikaqput. Pangma

ihumagikapku, inugiaktuat atauhiq aluutaq alururarivarřung?

Uvlaatuaq iigurarniararikput. Ilaani iihungitkaluaqlugu, pihu -

nginainmilunilu huaktik hiřutin pihungitkupku.

Qaffini ukiuni pingahuni ilihariaqhimaqhaaqlunga, avik -

tuariřugut, taataaptingnin utuqqanaanin taniktun uqaliqhuting

kangiqhilaiqhuting utuqqanaat inupiatun uqaqhuting ilihariaq-

tuat ahiin taniktun, kangiqhilaiqlugiptauq innait. Iñugiakihii -

naqhuting ukiutqituarman.

Nutaqqatka ihipayaangitchut aimangilaamin iliharvingmun

aapangiha tavřungaqnapinritkai. Tavřaaniqpakpailuni. Unilugu

Sisters & children unloading the barges.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #476.
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I’m sure that someone drowned and nobody said anything 

because our plank is so tiny. This is what you call a plank ....

It goes from the scow up to the bank and we would be as

close as this (indicating) I guess, all the way down. There was a

chain of us right up to the furnace room, right up to the furnace

room. You had to go down the stairs. But there were some boys

on the stairs, too. You would stand on a couple of stairs; go down a

couple of stairs, all the way to where they piled the wood up. Every

fall we had to do that. Every fall my arms used to get just red. 

There were some students who tried not to hurt their arms

but they must be bleeding or something, because those woods are

not smooth. They’re rough. They were trees like this (indicating).

We would have to do that. I can still clearly remember that, clear

like a picture. I can remember it so well. I don’t remember 

anybody dying because they were so secretive. I used to be scared

to die, too. I used to just think, “gee, I hope I don’t get sick”.

And this cod liver oil that we had to have. Today I think

about it and all those .... How many hundred girls using the same

spoon? They would give us cod liver oil every morning. Sometimes

you just don’t want to take it but you have to. You wait for your

cod liver oil. 

I remember when I went home a few years down the road,

about three years after I had been in the Residential School, I

found that we were just like separating, the students and the Elders

were separating because these ones were talking too much in 

English and they couldn’t understand them. And we couldn’t 

understand the Elders speaking in their language. That’s what I

find that changed. 

Every year there’s more.

My children never stepped in a Residential School because

their father wouldn’t let them. He was there too long. From his

trap line he had to move to Inuvik. He left his traps and I just know

he loved to trap, but he wasn’t going to see one of his children go

to the Residential School. He was going to prevent that. Never! 

naniriaqturvinin nuutuaguuk Inuuvingmun. Unikkaa alianaigi-

rani naniriaqturniq, Tavřungaqungilugi nutaqqani iliharvingmun.

Pilagutilaamini iliharvikmuktiniangit kai! Hihamat nutaqqatka

ihipayaangitchut iliharvingmun.

Piluatangirutini tavřaniinami nangirutini ihumagivlugi, ilihi -

malauraritka huřarautingit, uqarihuukangi imiqami kihian. Uvangap -

tauq imaqaananga uqarilaitkitka nangirutika. Inuunayaqtuq huli uqari-

 gumigi nangirutini iliharviinami, ilihimařunga tuqut kaat iliharviit.

Malrungni luuniin aññaralu inugialařugut uqautigikaqput

iliharianikput “Iluqaiha pikatiin?” Nataqqavut kangiqhiniara -

luaqtut qanutlugautiptingnik. Ukpiřingitkaatigut taitna inuuni -

rutivut. Uqaringairvut tavřanga. Hapirnaq palaarman uqarihu -

laitkikput ilihariarniqput. Uvanga utiqtiniataqlugu inuuniarnira

utiqtaraa angayuqaama inurniarutaak. Tuvaaqanma aglaan 

nutaqqanminun kamaginginnguřaqulaitchuq. Nutaqqat qanuqliqaa

inuuniuřaqhutait kai. Nutaqqani, hurugautaqhulaitkai huna 

inuuniarniq uniuqtauřarlugu. Taamna tavřa ilihaani iliharvingmi.

Taitna tautukkiga. Iluqanuk taamna malirunniaruuqkaqpuk.

Inuugiaktuat tangaqtuat atařamik inuit, nakurulaqaaqhu -

ting qaffinin ukiuni itchakřani luuniin .... Hum taima pimating

My grandmother told me that herself. 

When she put me in the school, she said, 

“Don’t forget your language.”  

Anaanangma uqalautikangani ingmi. 

Iliharvingmungmanga uqalautigaanga 

“Uqautchin piigurniarnagu.”
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So, all four of my children never as much as walked into the 

Residential School.

It was because of what he went through, eh. I kind of know

what he went through, but the only time that he would talk about

it is when he was drinking. He wouldn’t talk about it otherwise.

But the only time he talked about it was when he drank. I had to

have a few, too. It’s very hard to talk about it because he would

have been still here if it wasn’t for that. I know they killed him. 

I think a couple of years ago maybe there was my cousins

and myself and quite a few of us were talking about when we were

in school. “You did all that?” Our children were trying to under-

stand what we went through. They couldn’t believe that we went

through all that. But other than that we never talk about it. It’s

something that is too hard to talk about. For me I had to go back

to the same way that my parents brought me up. But my husband

wouldn’t let my children cross anything. Never cross his ways, you

know. There was no way his children were going to do anything

like that. I noticed that. He was a very strict father. And I knew 

it was from when he went to Residential School. I knew. I could see

that. I understood him and we supported each other with that.

There are lots of alcoholics, lots of people who do really

good for a few years, maybe five or six years, and they just ....

Something hits them and they just start drinking again. There’s

lots of dope now back home. That’s what the students are going

through, too. That’s why I told you that’s what affects the people

today, not knowing how to talk to anybody else, not knowing how

to make them understand what they’re going through. 

Another thing that I see is how the young people start turning

to booze and to drugs is because of the Residential School. The

parents suffered enough so they start drinking and everything and

that’s how come the young people start doing those kinds of things

too. Because the parents don’t know how to talk to them, I guess.

I’m not putting them down. That’s the way I am. That’s the way I

am. I never knew how to make them think differently than what

imiqhauřaraqtut imitqiffaaraqtut. Mařahipaluit inugiakhiřut

aimaviptingni. Nutaqqat taamna aturaat. Taitnaqhuting inuit 

inuuniaqtut pangma naluvluting quliaqlirnikun iłuigiranmingnik.

Tavřaptauq nutaat inuit tamařa taitnangaqtualiqtut iliha-

riaq himařuat. Angayuqaat nagilkaaqpailuting imiqtualiraqluit 

ihumaaluum taitnaptaut nutaqqat tuvřaqlugii angayuqaating. 

Angayuqaat naluvluting uqautiningi nutaqqat. Itna pianiniraa -

ngitkitka. Taitnaittunga tavřa. Taitnaittunga uvanga qanuq atlakun

ihumakřanginik aitchuutikřailunga, uvamnun pihuiliraqtunga

uqautirarmik naluvlunga. Pilguqlunga inugurniarutimnik aglaan

inmiktugun nakuuřuakun inuuhalahuting. Naakunitualuit nutaq -

qatka. Iluqating inmikliguartut. Paniga kihimi Inuuvingmi ittuq ping -

ahut irnitka, atauhiq Kamloopsmi, atauhiq Calgarymi, atauhiq

Edmontonmi, taitna nuutqaqating inuuniarutikting atlangruqlugu.

Taitna tavřa ikayuqtaqtukřauřut taamna ihumagiřakřau-

tivut. Ikayuakřuuruttauq takpavani inuuniaqtuat. Ikayurmanaqtut

atauhitualuuřutin aglaan ikayurniq hapirnaqtuq katitutiluta 

kihian ikayurayarivut.

Uqaq, uqaqlugi, piqpakkun taitnaqaatinnagit pilgulilaaruta

ilayuqtakřavut. Uqalautirarangairlugi hulainirarngaitlugi. Huinau -

řutin. Ilitchuriřuangaa ilihautřikama iliharvikpangmi. Pangma

inaruraluaqtut uvamnun huli qaihuuřut thirtytun naagaluuniin

inuinnaqtunlu ukiunikaluaqtut iqamaariararigaanga piqpakkun-

mik ilihautřaalkailuaqluakun innuniaklilaktut. Munariukkaannga.

Ilingitali munarilinngali.

Kaanatami inuit ilitchuriniaqtakřaraluangat apiqřuřailuting,

ingmingnik ilitchurilugi inuuniarningi. Aqapiqatigilugi atauhiu-

laaluting .... Ilaani inuit ihumaraqtut hunakiaq una uqaqpa 

taitnaingitchuq, tatinaingitchuq. Ilitchurinaqhiřut ilumun uqaq-

tuanik qanuqhirautiptingnik. Taitna ilitchuripiarivut tavřa 

taitnaptauq inuuniaqhimařuat ilitchuriniarivut ilumuuqtilaangi.

Tautukhigi inuit ilangi, tanngungitchuat inuit. Itnaruuřut

tavřaguuq inuvut inugialhaaqtut pihuktaaqtuani apqutini, 

inugiaktuat Vancouvermi naniliqa uqautigilailugi nangiřutiting.
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they were going through because I felt guilty already because we

drank so much, they were drinking and that. But today they are

well-to-do, my children. I’m so proud of them. There’s nothing I

could be so thankful for, you know, for how we brought them up

and yet they turned around this way. They are just beautiful. They

all don’t live at home, except for my daughter. She still lives in 

Inuvik. I have three boys; one in Kamloops, one in Calgary and

one in Edmonton. That was the only way that they could get out

of the rut they were in. 

These kinds of things I think are some of the things that we

have to think about. Help those people that are down there. You

just want to help them so much but you’re only one person so to

try to do that it’s going to be hard. You need a group.

Talk. Talking, and loving them I think is the most important.

I find that you don’t go telling them that they’re wrong. You’re

bad. I found that out when I was teaching the teenagers at the high

school. Today they are twenty or thirty years old but they won’t

pass me by without giving me a hug because I loved them to where

they are today. Yeah. I see them doing so well, a lot of them. They

still want to look after me. It’s their turn to look after me.

Canadians should really try to find out and ask questions.

Find out for themselves. Sit one-to-one with somebody who has

been through .... Sometimes people think you’re just talking like

this just because, but it’s not. It’s not. They have to find out the

true facts of what we went through. And that’s when they’re going

to finally realize that these people did go through all the things

that they say they did. 

Take a look at some people, some Native people. You know

they say that the majority of Native people who live on the street,

all those there in Vancouver or wherever, it’s because they can’t

talk and they can’t deal with these things. That’s why they’ve got

Taitnaqhuting ikayuqtiruqtuq ikayuqlirniaqtuanik, Ikayuqtit 

ilihimařut nangiřutinginnik ihumařutinginnik inugutigihimav -

lugu tamna, iliharvingmiithimavluting inukayurniaraluarnagi

inuit, imingaiqliniaqlugitlu. Uvlupak Huli taitnaittuq. Kiavraaq-

tuarrinaqtuq kiavialuluaqtuatun. Ikayurviqhaqtugut. Taitnaqihi-

mařuni nalunaitchuq ilihimanaqtuq qanuq ikayutikřanik.

Itna ihumagiga pitqagigalu tamatkunani ilautlahilugi 

inugiaktuani ilaulahiniarlugi uqarlugi.

Uqalautihukitka inuit hivunmuuqta. Hivunmuuqta nakin

qaigaluaqhuta, iluqata uqaqhimauřarniaqhaaqhata huřarautivut

nangiřutivut. Uqaqatigilugi ilihimakating inuit tutqagirangilaarnun

tamana tutqimanagu ihumařun anitchimauřarniarlugu atnia -

liutigihigin ilungniit paitkupku atniarutipalunguqpiaqtuq.

Agitiniarlavut inuvut, utiqtilugi inuuniarninganun ingilraan.

Aulaaqtutilugi aularvingnun, tavřa nakuruqpaaluk hivaluktut, 

taavani aulaaqhimařuni mamituarřiinaqtuq, ingmun ilihimanaqtuq

tutitqingnaq. Uvanga taitnaruklunga ihumatigirariigitka nutaat

uniin ihumagihuugitka aulautirarlugi.

[Class of girls with nuns] – Lillian Elias owns this photo but isn’t even
sure if she is in it, as she does not recognize herself in any of the faces.
PHOTOGRAPH PROVIDED BY LILLIAN ELIAS.
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lots of counselors for themselves, like the people that have never

been to Residential Schools before they’re trying to help their 

people, or other people to quit drinking and different things like

that. It’s the same thing today. It’s just like when you’re in a circle.

We have centers. When you’re in those and when you’re in the 

circle, I would advise them to go to more circles and then they’ll

really understand how to help those people with a lot of talking.

I just have to tell other Inuit to keep going. We just have to

keep going where we come from, we have to keep talking about it,

talking to whoever you’re comfortable with, and don’t keep it 

inside or it’s going to eat you up. Whatever is inside of you is going

to turn into cancer or sickness. 

We should try to bring our people back home, back to who

we were before. Go out on the land. That’s where you can really

feel the healing, the healing part of you, you can feel it when you’re

out on the land. For myself, that’s what I’ve been looking for and

that’s what my hopes are that they will bring even the younger

people out on the land. 

Me and my husband used to do that. I still do every summer.

I’m retired but I still work hard! We go to my camp. We go walking

on the hills. I have hills not far, right across my place. We go for

berries. Just different things. We eat out with them and travel

around with them with the boat. Just being on the land is a healing

part for me, and even for them. They find out about different

things, different plants and what you use them for, and sometimes

I just purposely don’t bring anything for medicine; no aspirins or

anything like that. I just take them without things like that and

then they find out that there are other things out there. Plus I 

always say that your culture, your language, tradition, if you have

those three you feel good about yourself. That’s what I told my

students for ten years. If you know who you are, if I know who Lillian

is, for the rest of my life I’m going to be feeling good about myself. 

I got strong. I’m very powerful, I must say, I am today 

because of when I think back and I think that I couldn’t do this, I

Tuvaaqatigalu taitnaruuřuaguuk. Aulautiuřaruugitka huli

nataqqat. Havangairaluaqtunga havaktunga huli. Aulaarvimnu -

guuřugut. Nunavingnun pihukataaruuřugut. Nunaviit qanittut 

akiurangani aulaaqturvingma. Ahiariaruuřugut. Hunikliqaa 

niritivlugi hilami umiaqtuuraqhuta. Aulaaqtugutuni maminngin-

maturrinaqtuq inugunmun, ilingininilu taitna ituuq. Ilitchuriraqtut

qanuhinikliqaa, nauřuanik qanuq aturnaqtilaangi, ilaaniptauq

mařahinik aulauřuilaitchunga, aasprinik qanuhinikliqaa. Taitnar-

řuinaq aulautihuugitka huiłaaqlugit mařahilaaqlugi ilitchuriraqtut

atlanik atutlaliaamingnik. Ilanaruugit inuuniarniq uqautchiq

aipaani inuuniarniq taapkua pimagupki ilingnun inuuhuqinat.

Taitnaqtuaruugitka ilihautřaatka nutaqqat qulini ukiuni. Ingmun

nakin qaihimatilaani ilihimagupki Lillian kihuutilaanga inuugu-

raruma uvamnun nakuarikhiřunga.

Huamahiřuanga. Huamařunga, ilihimařung, pangma 

ihumauřaqhama hulaipairaluaqtuangaa, huna liqaa hapip -

iaralua kara, taitnaqlunga uqautchiraa pangma pimagiga akiili-

tailivlunga akiilipkangitchuangaa. Kamanautiga pilagaat aglaan

uquatchira pinapingitkaat. Anaanangma uqalautikangani

ingmi. Iliharvingmungmanga uqalautigaanga “Uqautchin piig-

urniarnagu.”

Itna pigungihara akiiłaaqlunga havautarivlugu. Anaanaga

taapitchimahuukara kavamanungman. Atniarvingmun taaktiliar-

man mumiktitchirřauhuuřuangaa Aakagalu iluqaiha ikayuraqlugi

mumiktitchiuřaqlugi, kinaliqaa ikayuqhuman akiiłaaqlunga

havaaka tamarřa. Panga ahiin havaakřailiulaiqlunga inuit mumik-

titakřiuqaming naagga luuniin aglauřaat taniktun mumiktakřat

mumiktitaaliqlugi uvamnun qaiyaugailiqhuting.

Pangma Qauklirmin tugliliuřunga utuqanaani Inuit 

Circumpolar Conference Aulaaraqtuaruuřunga. Kuujuaq kupakmi

ittuakmukhimařunga upinraatqik uqautiyaqluqlugi Nunavut

Tunngavik Incorporated Tavřaniinama ukuat uqarikangiit utuqa -

naat nutaqqat. Aařigaa aliahungitchuangaa uqautikatka qanuq

ihumamni ikayukaikřanga tamatkununga.
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couldn’t do that, that’s why I never lost my language because I 

wasn’t going to let them beat me. I wasn’t going to let them take

everything away from me. They could take my pride and things

like that but not my language. My grandmother told me that 

herself. When she put me in the school, she said, “Don’t forget

your language.” 

How I kept it is by doing it voluntarily. I used to bring my

grandmother up to the government offices and I would interpret

for her. I would bring her to the hospital and interpret for her. My

mother, I would interpret for all of them, anybody that needed. 

It was voluntarily working. Today I feel so proud of what I did 

because any time they need someone to do translations and 

interpreting or anything they come to me.

Today I am the Vice President for ICC [Inuit Circumpolar

Conference]. I travel a lot with them. I was over in Kuujjuaq in

northern Quebec last summer to speak to NTI [Nunavut Tunngavik

Incorporated]. I was there and they were talking about young people

and the Elders. That was real nice. I really enjoyed it. I had a chance

to speak to them about how to help them with speaking of the ....

You know, what they’re doing is the right thing. They are

walking in the right direction because youth and Elders never 

separate. If they want to know anything there was always an Elder

there. And the youth ....

We have to understand this part, too, we have to understand

the youth because the youth’s mind is not like mine. Mine is really the

opposite. I want them to do it this way. You can’t go around telling

them that because I taught for ten years and I had to remember,

yeah, I was a teenager once. (Laughter) So this is what I do. 

I would just like to encourage all the Residential School 

students not to forget. If they forget everything else they should

try to get home again. Try to get home. Try to go out on the land

or speak to people they think might be able to help them. Unless

you know who you are and your background all these nice things

are going to come back up.

Tavřa taamna ikayuulauvialuktuq ihagutiranga. Ilihimagiga

iluanmun aulařut ukuat ihumatigivlugi innaitlu nutaqqat tai manga

qanga tautchiniitchuuřuk. Nutaqqat humik ilitchurihukuming 

inarmun qiviaruuřut innait ikayuqřuugait.

Una kangiqhilakput, nutaqqat ihumangit uvapitngnin 

atlangařut uvaptuningitchuq. Atlangapiaqtuq uvamin. Itnarar-

naitchut itan una pingaqtuq taitnangilaaq. Una itqauma huugi-

ganutautiga, nutauhim kama, alarmik inauhimainama.

Uqalautilagukkitka ilihariaqhimařuat piigurnahi. Piigu -

piaruffi hunikliqaa ainialaritchi. Ainiapiaritchi. Aulaavingmung-

nairuhi uqaqaligilugit inuit ikayuqpiaraahi ikayutiqaqpiaqtut

ilingnun. Ilingnun ilitchurpiaruvit inuugutin natqingniaqtuq

nakuuřuat inuunirnungniaqtutlu kiviktauhiřutin.

Today I’m sixty-five years old 

and I still remember clearly, just 

like a picture, a picture of the things 

that happened in there.

Pangma 65nguq tunga 

tautuktuuřaaritka huli uvlupakluqaa 

hulugautingit tavřani.  
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girls were kept separate from each other.
PHOTOGRAPH PROVIDED BY LILLIAN ELIAS.
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Lillian Elias
Lillian Elias currently resides in Inuvik, Northwest Territories, but

she attended residential school in Aklavik, Northwest Territories

from the time that she was 8 or 9 years old. Of twelve children, Lil-

lian was the only one to go to school, which she did so that her

parents could maintain their family allowance and support her

other eleven siblings. Despite being taught exclusively in English

in residential school, Lillian was able to maintain her Inuvialuktun

language by speaking it during the summer months and by 

volunteering to translate for her grandmother and others at the

local hospital and government offices when she was young. Prior

to retiring from teaching, Lillian carried on her efforts to preserve

the Inuit language by integrating it into her classrooms. Today, 

Lillian organizes and participates in Inuit language symposiums

and is the Canadian member of the International Inuit Elders

Council of the Inuit Circumpolar Council. 

Lillian Elias
Lillian Eliasgum Inuuvingmiutam, Nunaptingni, aglaan Alarving-

mun ilihariaqhimaruq, manni nunaptingni 8tun kiaqukiuqhaq -

huni nagaluuniin 9tun. 12 tun nutaqhat nukkaangit angayunga

itkaluqtut kihitchaurami ilihariaqtuqtualuk, ilihariqtuaq anga -

yuqhaangni qatqungilugik familyaungingnik ikayurniqraqlugit

nukanni. Taniktun kihianik uqaqhimauraqnialarmi iliharvingmini

uqaqtitchairiraraluaqtiluni Inupiatun pigungihangi uqautchini.

Panigavluum. Inupiatun uqaqhimauraqhuni upinaraami aimala -

kami Ikayuraqluglu anaanani taapitchiqimauraqlugulu akilaaq huni

anairvingmungman kavamanunngman ilayuqliriarman nutauviu -

rangnarmi. Havangaiqami Panigavluk hli havautarigai uqautchi -

tigun tamaitchailiniq, ilihautriuraqluqhuli uqautchiminik. Pangma

Panigavluk ilauruq katimarini uqautchit angalarutingani, aqapi-

rauruqlu utuganaani kiaaqlugu nuna, ating Inuit tamatkiqlugi

utuqanaani.
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I went to school in North West River, Lake Melville High

School. The first year I went was ’74, so I was there for three years,

from ’74 to ’77, from grades nine to eleven. I’m from Makkovik, 

originally. That’s my home. We flew on a plane. Sometimes we

would go on a Cessna, which is a little small two-seater. Other

times it would be a Beaver, which is a bigger float plane or skis.

And then the Otter would be the biggest one.

I had eight siblings. There were nine in our family. I’m the

youngest so I was the last one to go to school and I went along

with my brother, my youngest brother. There’s only one of my 

siblings who didn’t go to Residential School. Everyone else went.

Ilinniaviliasimavunga North West Riverimi, Lake Melville

High Ilinniavingani. Sivullipâmi aigiulaukKunga 1974ami, 1974amit

1977imut, grade 9amit grade 11imut. Maggovimmiunguvunga, 

inolipvigisimajaga. Angiggagidlugu. Tingijokkut aullaKattalauk -

Kugut. Ilangani Cessnakkut, mikijukulukkut maggonik itsivauta-

likkut. Ilangani Bevarikkut, anginitsagalâk imânut sikumullu

misongudlunilu  KamutaujaKadluni. Amma taima Átariunigâttak

anginippautillugu. 

Áttanik KatangutiKalaukKunga. NainaulaukKugut ilageni.

Nukadlipauvunga taimaidlunga kingullipângudlunga ilinniavi -

lialaukKunga  aniga ilagidlugu, nukadlipâk anikkanit. Atausituinnak

Marjorie Flowers
mJø ?Ms?{

I hated it. I really did because I felt like I was being torn away from my family. I think I was a bit rebellious. I didn’t

want to go by the rules but yet I knew if I didn’t then I would be in trouble. So I would write these letters home to my

parents and make little teardrops. I wanted them to see how sad I was and I thought if I did that, or if I didn’t do well

in school then maybe they would let me come home. But they didn’t. 

Omisotigilauttaga. Omisotigitsiamagilauttaga ippinialilaugama sollu alittudlunga avittitauttojâlilaugama ilagi-

jakkanit. IsumaKavunga immaKâ ilangagut nâlalaunginiganik. Nâlagumalaungilanga maligatsanik tâvatualli Kau-

jimalaukKunga nâlagasuangikuma piungitumonianniganik. Taimaidlunga allaKattadlunga angajukKâkanut

allatakkanut Kupvikanik ilisidlunga. TakukKudlugit kitsaniganik isumaKadlunga taimâk piguma, ubvalonnet ilinni-

avimmi piujumik pingikuma immaKâ angiggatitaugajanniganik. Tâvatualli angiggatitaulaungilanga. 

Marjorie Flowers.
PHOTO BY JEFF THOMAS.

Marjorie Flowers.
ATJILIUGISIMAJUK JEFF THOMAS.
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We were allowed to go home at Christmas and in the 

summertime. My parents were there. My siblings were there. Some

of them were already gone off to university and some of them were

married by that time because there’s a big age difference in our

family.

I remember being very homesick. I didn’t want to be in

school there. I wanted to be home. So for me it was hard. It was

hard being away from home.

The first day was sad. It was sad because I was a little bit 

excited first because everyone was going away to school and every-

one came back and it seemed like it was a lot of fun. There were

things going on in my young life that I kind of wanted to leave,

but I didn’t realize how hard it would be until I got on the plane.

Then I realized I was leaving my parents. So I cried the

whole way. By the time I got to school at North West River my eyes

were almost swollen shut. I was just sad. So I basically cried the

Katangutikkanit Paigijaupvilimmut Ilinniaviliasimangituk. Tâpsuma

asiagut ilonnata ilinniaviliasimavugut. 

AngiggasonguKattalaukKugut Inoviani aujamilu. Anga-

jukKâka taikanetillugik. Katangutikka taikanetillugit. Ilangit aulla -

simaligettilugit ilinniavitsuamut ilangit aippatâsimaligettilugit

taipsumani jârikKutunitsaulaummata ilangit ilagengujuni. 

IkKaumavunga angiggamut paingusiammagilinnimik.

Taipsumanialuk ilinniavimmegumalaungilanga. Angiggam -

egumalauk Kunga. Taimaimmat tamanna uvannut uKumait-

tualolauttuk. Tamanna uKumaittualoKattalauttuk aullasimagiak

angiggamit. 

Sivullipâk ulluk kitsanattualolauttuk. kitsanattualolauttuk

sivullimik Kittaingattojâlilaugama takunnaKattalaugama aulla -

Kat tatunik ilinniavimmut ilonnatik utiKattadlutillu takugannijâ -

giKattadlugit alianattojâKattalaummat. Sunanik ilanginnik inosi  gani

inosuttodlunga KimaigumattojâKattalaugama, tâvatualli ippigi-

laungilanga Kanuk uKumaittiginiammangât, Kaujiniadlunga kisiani

tingijommut ikisimalidlunga. 

Taipsumani kisiani ippigililaukKunga Kimailinniganik 

angajukKâkanik. Taimaidlunga KialilaukKunga tâvunga tikidlutanut.

Tikigama ilinniavimmut North West Riverimi ijekka bullimut 

uitatsialaugunnaitollonet. Uvak kitsaniganutuinnak. Taimaidlunga

KianginnalaukKunga sivullik wogik nâdlugu, nalunangilak. Angig -

gamut paingusiammagililaugama. Tâvatualli isumaKavunga 

ikajulauttumik uvannik animma tamâneKatigilaummânga. Tamanna

uKinnisautitsilauttuk. IsumaKavunga uKumainnisaugajalaunni -

nganik tamânelaungipat. Taimaimmat ilangagut ilagijakkanik

ilanganik tamâneKatiKalaukKunga. 

Omisotigilauttaga. Omisotigitsiamagilauttaga ippiniali lau -

gama sollu alittudlunga avittitauttojâlilaugama ilagijakkanit.

IsumaKavunga immaKâ ilangagut nâlalaunginiganik. Nâlagu-

malaungilanga maligatsanik tâvatualli KaujimalaukKunga nâlaga-

suangikuma piungitumonianniganik. Taimaidlunga allaKattad -

lunga angajukKâkanut allatakkanut Kupvikanik ilisidlunga.

I remember being very homesick. 

I didn’t want to be in school there. 

I wanted to be home.

IkKaumavunga angiggamut 

paingusiammagilinnimik. Taipsumanialuk 

ilinniavimmegumalaungilanga. 

AngiggamegumalaukKunga.  

Tamanna uKumaittualoKattalauttuk 

aullasimagiak angiggamit. 
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whole first week, for sure. I was really homesick. But I think the

thing that really helped me was my brother was with me. It made

it easier. I think it would have been much harder if he wasn’t there.

So I did have part of my family there with me.

I hated it. I really did because I felt like I was being torn away

from my family. I think I was a bit rebellious. I didn’t want to go

by the rules but yet I knew if I didn’t then I would be in trouble.

So I would write these letters home to my parents and make little

teardrops. I wanted them to see how sad I was and I thought if I

did that, or if I didn’t do well in school then maybe they would let

me come home. But they didn’t. 

My father used to write me letters just as an encouragement

to say that he was proud that I was there and I had to get an education.

Things were changing in Labrador and it’s time for Labrador people

to rise above everything that was happening and for me to be there.

Once I had my education then no one could take it from me. 

It was pretty hard for my parents. It was very, very hard. I can

say that because I was the last one to leave out of all my brothers.

I only had one sister. Every time they left home I would see. My

mother would cry and my father would cry. He would never come

down to the plane to see any of them off. It would be my mother.

Instead I would see him — and I can plainly see him — running

or walking real fast up the hallway in our house crying and just

trying to get away so we wouldn’t see his tears.

My mother would cry and I would go along with her. 

My father fought really hard to get schools on the North

Coast because I think they were just tired of seeing children go

away and the rest of Canada seemed to be able to have high school

and stay in your home and be there as well as go to school. So I

think he was one in our community, one of the leading forces of

getting a high school, or a high school in Makkovik anyway.

My siblings didn’t give me advice. I think it’s a strange thing

because we were a big family and I thought that we were a very

close family. But I’m realizing now that there was some kind of

TakukKudlugit kitsaniganik isumaKadlunga taimâk piguma, 

ubvalonnet ilinniavimmi piujumik pingikuma immaKâ angiggati-

taugajanniganik. Tâvatualli angiggatitaulaungilanga.  

Atâtamma allavigiKattalaukKânga kajusimattigasuadlunga

uKagumadluni pijugiutjinimminik tamânenniganut ilinniagasual -

lunga. Sunatuinnaigok tamâni asiangulimmata Labradorimi amma

Labradorimiut inuit makigiaKalinninginnik Kupvasinnisaullutik

sunatuinnanit asianguvalliatuinnalittunit ammagok uvanga tamâ-

nenniganik tamânegiaKagama. Ammagok ilinniajakkanik pijagesi -

maliguma kinamullonegok ilinniasimajakkanik atsâtautuinna-

lâgunnaigama. 

UKumaittugalammagiuKattalauttuk angajukKâkanut. UKu-

maittualolauttuk angajukKâkanut. Taimâk uKasonguvunga kingul -

lipaudlunga ilonnainit anikkanit aullagiaKalaugama. Atausituin-

namik angajuKalaukKunga. Tamât angiggamit aullagiaKalimmata

takunnâKattalaukKunga. Anânaga KiaKattalauttuk amma atâtaga

KiaKattalaummijuk. Kangalonnet tingijommut aiKattalaungituk

aullagiattulimmata. Anânaga kisimi. Uvangali takunnâKattalaut-

taga — amma suli takunnâtojâgisoga — appalikatattuk ubvalonnet

tuavidlini pisukatattuk illugusikutâkkut Kimâkatadluni malugi-

jauttailititsigasuadluni Kupviminik. 

Anânaga KiaKattalauttuk KiaKatigiKattadlugu. 

Atâtaga pigunnausimmitut atsugotiKammagilauttuk sakKi-

titsigasuagiamik ilinniavinik Taggânimiut Satjugianginni isuma -

Kavunga mingutommililaugamik takunnânginnagiamik Kitunga-

 minik aullakatattunik taimaigaluattilugu asivut Canadami 

puttunitsanik ilinniaviKasongutillugit angiggamesongudlutillu

amma angiggamenginnadlutik ilinniaviliasongudlutillu. Taimaid-

lunga isumaKavunga ilangagut nunaliujuni, sivukkatattiuKatau -

launninganik puttunitsamik ilinniavimik sakKititsiKataugiamik,

ubvalonnet sakKititsiKataugiamik puttunitsamik ilinniavimik

Maggovimmili. 

Katangutikkanut uKautjutauKattalaungilanga. Isuma Ka vunga

tamanna isumajânnatojâlaunninganik unuttolaugatta ilagengu-
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disconnection with us. So we never really talked a whole lot about

school or going away. They were so much older than what I was

so I guess I just couldn’t connect properly with them. But yet when

we were all together, we were together, but still there was this 

disconnection of some sort.

If they were in Goose Bay then they would try and come

down and see me, my younger siblings. My older siblings I never

ever saw them because they were much older than I was and they

were off doing their own thing. But some of my younger siblings

would come to visit. But I think most of the time I used to just cry

because it made me lonely.

I enjoyed being around and meeting the other students. We

argued and fought a lot but yet we were like one big family. So it

made it much easier for when I went into the community, the other

communities, because I knew someone from every community.

Some of them I shared rooms with. So that part was good. 

jugut isumaKalaummigama Kanitagetsialaunnitinik. Tâvatualli

mânnaulittuk ippigiliaKivunga Kanukkiak avitsimâttojâlilaunni-

tinik. Taimaidluta uKâlautiKappâKattalaungilagut ilinniavimik

ubvalonnet aullagiaKaKattanimmik. Angajudlimagiulaummimatalu

uvannit taimaidlunga immaKâ katingaKatigitsiagunnalaungi-

takka. Tâvatualli suli ilonnata katingaKatigeligatta, katingaKatige -

KattalaukKugut, tâvatualli suli pitaKalaukKuk avitsimautittojân-

nimik Kanuilingajumikkiak. 

Goose Baymegamik takugiattugasuaKattalauttut uvannik,

jârikinnisait Katangutikka. JârikKutunitsaili Katangutikka taku-

lautsimalaungitakka uvannit jârikKutunitsamagiulaummata

piusigijaminillu piusiKaKattalaummimatali. Tâvatualli ilangit

jârikinnisait Katangutikka pulâgiaKattalauttut. Tâvatualli isuma -

Kavunga KiatuinnaKattalaukKunga paingomituinnaKattalaugama. 

AliasuKattalaukKunga ilaKagiamik takugiugiamillu asinginnik

ilinniavimmetunik. Ilonnata kiumajotiKattalaukKugut pinniaguti -

Kattadlutalu taimaigaluattilugu suli atausiuKatigedluta angijumik

ilagengujâlaukKugut. Taimaimmat tamatsumunga uKinnisauKat-

talaukKuk nunalinnoligama, asinginnut nunalinnut, Kaujimalige-

laugama kinatuinnamik ilonnainit nunaliujunit. Ilangit tâpsu -

manitsainak illugusimmeKatigiKattasimadlugit. Tamatsumunga

tamanna piujolaummijuk. 

IsumaKavunga angajukKâkanut anginippâmik tunitjiviusi-

maniganik nigiugutitsakanik. Atsugotjinginnalaummanik uvannik

pijagekKujidlutik ilinniagialikkanik amma ottugasuatuinnaKud-

lunga taikanegiamik pigunnausittut piggagasuakKudlunga taimâk

ilinniagatsakanik ilisimalâgama taimaillunga piujumik suliatsaKa-

songulâgama suliatsaKainnalâgamalu pijagesimaliguma. Tamanna

sulijumik tunitjiviunigilauttaga nigiugutitsaganik. TamâneKatiK-

agiak nukadlipâmik aniganik ikajulaummijuk. Unuttuatidlunga

angiggamut painguligama KinijaKattalauttaga uKâlaKatigigumad-

lugu, ilangani. Uvannuli kamagijaugumaKattalaungituk immaKâ

isumaKavunga jâriKatigelulaunginannuk. ImmaKâ Kanuk pigu-

majangit uvak pigumajakkanut atjiululaungimata. 

I lost a lot. I lost a lot of my culture and 

parenting and role models. I did. I lost a lot. 

I gained my education but I lost a lot 

of me in the process.  

Asiujisimavunga angijualummik. 

Asiujisimavunga angijua lummik ilusittinik 

Kitungaligisongugiamik amma 

itjagatsau so ngu giamik. PijagesimagaluakKunga 

ilinniagatsakanik tâvatualli asiujisima vunga 

kinaunimma ilanganik ilinniaviliaKattadlunga.
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I think my parents gave me the most hope. They kept 

encouraging me to finish my education and to just try and stay

there and do the best that I could do so that I could have my 

education and I would be able to get a good job and have a career

when I finished. That’s really what gave me hope. Having my

younger brother there was another thing. There’s lots of times

when I was homesick I would go try and find him and talk to him,

sometimes. A lot of times he didn’t want me around but I think it

was our age. He might have been wanting to do things that I didn’t

want to do.

There was a house parent there who I really became close

to. She was very close with the other students as well. So she 

became almost like a mother to me. She kind of watched out for

me, I think. She would just do little things that other house parents

wouldn’t do for us. She would let us maybe get a little bit more

food if we were hungry, or sometimes she would get me to come

down into her apartment and she would give me ice cream or

cake, or something like that. On my birthday she actually gave me

a gift. Some students, when we had the phone system in, some of

the older girls’ boyfriends used to call them from their hometown.

And if they called late at night sometimes she would come up and

actually let us use the phone and take the phone call, whereas that

really wasn’t allowed at all. I think she bent the rules and she paid

the price for it a lot of times. I lost touch with her for years. But

she called me one day just right out of the blue. I’ve been in touch

with her.

It’s a funny question to ask about how I reflect on my 

experience, because I think if you would have asked me that 

question even three or four years ago I would have had a different

answer. One of the things now that I’m involved with I’m working

a bit with the Residential School Project and talking about it, I 

actually realized how much of an impact it had on my life. It really

had a big impact when I became a parent myself. I didn’t realize

that until even just two years ago.

TamânettuKalaukKuk paigijaupvimi kamajimik sungiu-

tililauttaganik. Sungiutijausimalilaummijuk asinginnut ilinniav-

immetunut amma. Taimaidluni anânaujâlilauttuk uvannut.

PaitsiKoKattalaummat uvannik, immaKâ. PiusiKaKattalauttuk

mikijuniugaluak asingita paigijaupvimi kamajet uvattinut

piusigiKat - talaungitanginnik. NigikkainitsausonguKattalauttuk

kâligatta, ubvalonnet ilangani pulâgiattisiKattalauttuk illugusim-

minut KaitsiKattadluni aiskremmimik ubvalonnet mamattunik,

asinginni lonnet taimaittugalanik. Inolipviganilu allât aittungua lau -

givânga. Ilangit ilinniavimmetut, fonniKaligatta, ilangit angajudlet

uiggasuit nulettuKutimminut fonnitauKattalauttut angiggamit.

Amma fonnijuKammat unnuagâlolittilugu ilangani fonnimetit -

sisongu Kattalauttuk, taimâk pijuKagiaKangikaluattilugu. Isuma -

Kavunga ilangani maligatsanik namminik maliKattalaungimijuk

taimaidluni suangâtauKattalaummijuk. Nanegalualimmangât 

Kauji malaugunnaitaga unuttuni jârini. Tâvatualli ulluit ilanganni

fonni laummijuk tamângatuinnak. Taimaidlugu uKâlaKatigen-

nalittaga. 

Tânna apigiusigijait Kuvianattojâttuk Kanuk takunnâgijo-

jâmmangâkkit KaujiKattasimalittaka, imâk isumaKagama taimâk

apigilaugunga pingasuni ubvalonnet sitamani jâriulauttuni asianik

kiugajalaukKunga. Ilanga mânna kamaKataugutigilittaga suliagid-

lugu Paigijaupvimi Ilinniavimmesimajut Suliagijauninga uKâlau -

tigidlugulu, ippigiliaKilaukKunga Kanuk angitigijumik attuisimam-

mangât uvak inosiganik. Angijualummik attuilauttuk Kitungatâgama

namminik. Ippigilaungitaga tamanna kisiani maggolauttok jârek

Kângimmanik.

KanuilaungimagigaluakKunga sugusekka jârittâKâttinagik

jârigilauttakanik ilinniavimmut aullatitaugiulaugama. Amma

Kanillivallialinninginni tamakkununga jârinut Kaujivallialilau-

givunga Kitungâkanik ningaujivalliatuinnalinniganik. 

KaKialisimappâlikKunga isumaKagama piungitualummik

ilangani pivigiKattalaugakkik nâmmasingiutiKalimmanik suna-

galatuinnanik. Kongadlunga uKautiKattalauttâka, “Kanuilungilatik
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I was fine until my children became the age that I went away

to school. And as they were getting almost to that age I found that

I was getting really angry with them. 

I feel so sorry because I think I treated them quite bad at

times when they would complain about this and that. I would be

angry and say, “At least you’re home, you’re home and going to

school and you can be with your parents.” And I couldn’t do that so

I sort of took my anger out on them. That had a big impact on

their lives as well. It’s only this past year that I can actually talk to

them about it because I didn’t realize before that that’s what 

was wrong. 

So it’s a real healing journey for me to be able to acknowledge

that and then to try and make amends with them. I can’t change

the past. I can only go forward with them and try and have a better

relationship with them. I always took care of them the best I could but

there was just this anger that used to come out with them. Some

of it is actually a little bit funny because one day I was ....

They were trying to talk to me. I think it was close to Christmas

and they were getting excited about Santa Claus coming. I was

angry but I didn’t realize I was angry. My son looked at me, and

angiggamegattik, angiggamevutik  ilinniaviliasongudlutik katinga -

KatiKasongudlutillu angajukKâtinik.” Taimâlli pigunnalulaunginama

ningaumapvigidlugik KongautiKattalauttâka. Tamanna angijua -

lummik attuisimammijuk inoseginnik amma. Tamatsumani

kisiani jârimi Kângitainnatumi uKâlapvigitsiasogilitainnatâkka

tamakkuninga namminillu ippigilaungilanga tamatsumunga

taimailiuttitauKattalaunniganik. 

Taimaidluni tamanna ulapitsaivalliajuk uvannik ilitagiso -

gilidlugu tamanna tukisiligama ottugasuanialidlunga KaKialipvi -

Kagasuagiamik Kitungâkanik. Asiangutitsigunnalungilanga pijage-

simalittunik. SivuppiaKatigigunnatâkkali ottugaKattalunga 

piunitsamik piKatigitsiagasuallugik. Paigigasuanginnatâkka uvak

pigunnausittut tâvatualli pitaKalaugama ninganimmik ilumiuta -

Kadlunga  ilanganilu sakKitiKattalaummigakku Kitungâkanut.

Ilangagulli mitannamijung ilanganni ullotillugu taimailiugasu-

aligelaummigama .... 

Tamammik uKâlagasualauttok uvannut. Taipsumani Kanit-

toKolilaukKuk Inovianut Kittaivalliatuinnalittilugik Sânta Kailâ -

limmat. Ningaumaligelaugivunga tâvatualli ippigilaungilanga

ningaumaniganik. Innima takunnânialittângani, amma panimma,

uKaniadlutik, “Anânâk, summat ningaumappâlikKen?” UKaniad-

lunga, “Ningaumavingâ, ningaumalungilanga.” Tamammik 

uKaniadlutik, “Áhali, ningaumavutit.” Taipsumani ippiginialidlunga.

Ningaumanniga sakKiligegivuk. Tâvatualli Kitungâkanut tamat-

suminga tukisittitaugiaKalaukKunga. Namminik ippigusulaugun-

naiKunga sugalualimmangâmma. Taimaimmat tamanna angijua-

lummik asiangutitsisimalittuk inosiganik, ilitagiliaKilaugakkunit.

Sulili akKutitsaka sivitujogaluat, tâvatualli uKâlautigiluaKattalit-

tagali. Tamakkuninga PaigijaupvimennigiKattalauttakanik uKâlauti -

KaKattalaugaluakKunga, ilinniavimmenigiKattalauttakanillu, paniga

uKalaummijuk atausiadluni, “Aigumagajasimavunga Paigijaupvi -

limmut Ilinniavimmut, ikvit unikkausikkut KuviasuinnaKattasi-

makKogavit.” Unikkautigalâtuinnalauttaga ilanginnik piusigi-

Kattalauttatinik ilinniavimmeKatigilauttakalu. Ningautilauttaga

I cried the whole way. By the time 

I got to school at North West River 

my eyes were almost swollen shut.  

Taimaidlunga KialilaukKunga tâvunga 

tikidlutanut. Tikigama ilinniavimmut 

North West Riverimi ijekka bullimut 

uitatsialaugunnaitollonet.
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my daughter, and they said, “Mom, why are you so angry?” I said,

“Angry, I’m not angry.” They said, “Yeah, you are, you’re angry.”

And then I realized it. My anger is coming out. But they had to

point it out to me. I didn’t realize what was going on. So it has

made a huge difference in my life, once I acknowledged it. 

I still have a long ways to go yet, but at least I’m talking

about it. I did talk about being in the Dorm before, in school, and

my daughter actually said one time, “I wish I would have went to

Residential School, it seemed like you had so much fun.” I was just

telling her some of the things that we did together. I became really

angry with her because she only heard the good parts and not the

parts that were hurtful to me.

Another thing that I noticed my first day going home, when

I actually went home, was the smell was different. There was seal-

skin. We used to have sealskins on our porch. I was really ashamed

of that once I came home from school. I thought that was a wrong

thing for my parents to have done and their way of life, the way

we used to live, I thought that was the wrong way. I thought that

I was a little better than what they were. I didn’t realize all that

until I started my journey here with the Residential Schools and

thinking about ....

I lost a lot. I lost a lot of my culture and parenting and role

models. I did. I lost a lot. I gained my education but I lost a lot of

me in the process. I almost didn’t know who I was. I wanted to be

someone else and it took a long time to come back and find my

roots, although my parents always told me ....

They taught me a lot about my roots, but I lost it when I

went to school. I didn’t get it back for years. It must have been 

almost thirty years maybe that I lost. I think just by doing things

like going back on the land again and going out and doing things.

Even my food that I ate ....

kisiani piuninginnik unikkausikkanik tusalaummat amma tusalau -

ngimallu uvannut ânnianattoKattatunik. 

Asialu malugilauttaga sivullipâmi angiggagiugama, angig-

gagiudlunga, naimalilaukKunga atjiuKongimagittumik. Puijet

Kisinginnik. Puijet Kisinginnik tutsomiutaKaKattalaugatta. Tamanna

kangusotigimmagililauttaga angiggamut tikigiudlunga ilinnia -

vimmesimakKâdlunga. IsumaKalilaukKunga taimâk pijuKagia -

Kangininganik angajukKâka taimâk pigiaKangineginnik taimâk

piusiKagiaKangineginnik, ilusigilauttatinik inodluta, isumaKali -

laukKunga tamanna tammautaulinninganik. IsumaKalilaukKunga

piunitsaulinniganik angajukKâkanit. Tamatsuminga ippigiliaKi-

laukKunga kisiani akKutitsaganik akKutiKaliaKigama Paigijaup -

vinik Ilinniavinik pitjutiKannimik isumajâliaKigamalu ....

Asiujisimavunga angijualummik. Asiujisimavunga angijua -

lummik ilusittinik Kitungaligisongugiamik amma itjagatsau so -

ngu giamik. Asiujisimavunga. Asiujisimavunga angijualummik.

PijagesimagaluakKunga ilinniagatsakanik tâvatualli asiujisima vunga

kinaunimma ilanganik ilinniaviliaKattadlunga. Sillak kinauniganik

Marjorie Flowers traveled from Makkovik to North West River in this
small airplane to attend residential school.
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS.

Marjorie aullaKattalauttuk Maggovimmit North West Riverimut uvona
mikijukulukkut tingijokkut ailidluni Ilinniaviup Paitsivinganut.
ATJINGUAK ATUINNAUTITAUJUK MARJORIE FLOWERSIMUT
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I wouldn’t eat seal meat for years and years; I wouldn’t. I

used to always grumble about it when I smelled it cooking in my

parent’s house, how stinking it was. And ducks, I wouldn’t eat

ducks and things like that. I lost the taste for it.

It was only probably I think when I moved to Hopedale that

I started. It’s a funny thing because I think in Hopedale was where

I really started my healing journey. To me, Hopedale is more my

home now because that’s where I did most of my healing. It’s like

coming full circle and it’s like home. It’s more of home to me.

There’s an elderly woman there, Andrea. She’s helped me a

lot. She’s actually from my home but she’s married there. I didn’t

know her before because she moved away, married and moved

away when I was younger. And my husband’s grandfather, I learned

a lot from him. And there are other people in the community that

puigukasâlaukKunga. AsingaugumalilaukKunga asiangulilaugama

amma akunialuk utittisigasuagiaKalaukKunga nakit pisimanik -

kanik, angajukKâkanut ajuKittutaunginnalauga luadlunga ....

AngajukKâkanut ajuKittutaunginnalaukKunga nakit pisi-

mammangâmma, tâvatualli asiujilauttaka ilinniaviliagama. Utit-

tigunnangiumalilauttaka unuttuni jârini. ImmaKâ 30nigalak

jârinik asiujisimavunga. IsumaKavunga sunagalanik pigalaKat-

tanikkut aullagalaKattanikkut nunamut amma silami sunagalanik

pigala Kattanikkut. Allât niKet nigiKattatakka .... 

PuijivinittugumalaugunnaiKunga unuttuni jârini; Pigun-

nalaugunnaiKunga. PiugiKattalaugunnaitagalonnet naimaligakku

igatillugit angajukKâma illungani, mamaittualonigâKattadlugu.

Amma mitet, nigigunnalaugunnaiKunga mitivininnik asinginnilu.

PigumalaugunnaiKunga taimaittugalait tipinginnik. 

IsumaKavunga kisiani nogama Hopedalemut pigumagiasi-

laukKunga. Tamanna Kuvianattojâmmijuk isumaKagama Hope-

dalemi ulapitsataugiasinnimik akKutitsaga pigiasittojâlaummat.

Uvannut, Hopedale angiggagiluattojâgilittaga mânna tamâni

ulapitsatauluattojâgama. Sollu nukKavitsaganut tikisimalittunga

angiggagittojâdlugulu. Angiggagilualittagali uvang. 

InutuKaKagivuk ningiummik tamâni, atinga Andrea. 

Ikajuppâsimalittuk uvannik. Angiggagilauttaganit pisimammijuk

tâvatualli aippatâsimajuk tamângat. Kaujimalaungitaga siagu nosi-

malaummat, aippatâgami nosimalauttuk suli mikinitsautillunga.

Amma angutimma atâtatsianga, ilinniavigisimammijaga angi-

jualummik. Asinginnik inuKagivuk nunaliujuni Kaujimajakkanik

amma taikkua aivigiKattamijakka. Amma angutiganulluasiak, 

ilinniatitausimagivunga angijualummik. Sollu angutimma .... 

InutuKaungikaluadluni ilinniatisimavânga utigiamik inosigillugu

ilusittinut. Tamanna tataminnianattuk. Angutimma angiggautisi-

mavânga, taimâk isumaKavunga taimâk uKagunnaKunga. 

Marjorie Flowers scrubs the floor as part of her chores at Lake Melville
High School in North West River, Labrador.
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS. 

Marjorie niugautikkadluni natiligiKattalauttuk suliatsagidlugu 
Lake Melville Puttunitsami Ilinniavimmi, North West Riverimi.
ATJINGUAK ATUINNAUTITAUJUK MARJORIE FLOWERSIMUT. 
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I know and I go to. And my husband himself, I learned a lot from

him. It’s almost like he .... He’s not an Elder but he taught me how

to come back to our way of living again. It’s amazing. He brought

me home, I guess I can say.

One of the things for me, and it’s about the government,

that we’re not recognized as being a part of Residential Schools. The

government doesn’t recognize, they don’t recognize Labradorimiut

as Residential School Survivors but yet we get funding under the

Aboriginal Healing Foundation to do projects in our communities.

So I’m trying to come to terms with that yet. And the apology that

the Prime Minister made, I think we need to acknowledge that.

Labrador needs to be included in that. And I think if anything, I

would really like to let people know that no matter what happens, or

what has happened, we can’t change the past, we can only go forward.

But you should never be ashamed of your roots and where you

come from because really that makes you who you are today.

It may be a little bit hard to find the roots but I think every

one of us has something inside of us, an instinct of where you

came from, who you are. You just need to brush off the dust and

rise above that and find it. We’re all equal. We’re all equal in value

to the Creator. Not one of us is any ....

We’ve all got different lives, different cultures but we’re 

really all the same. And it hurts me when I see so much pain and

suffering continuing into my children. It can be carried into my

grandchildren if we don’t acknowledge it and move on. I think

that’s the thing. We can’t change what has happened. It definitely

should be acknowledged but we need to move on from there and

get our feet back on the ground again. Because we’re a strong

breed of people and we need to let the world know that. We can’t

be shaken. 

I think that is my hope for the future is to move on, 

acknowledge what has happened and move on, rise above it and

become the strong people again that we were before all this 

happened. I think it might be done in a little bit different way 

Ilanga pitjutigijaga uvak, pitjutigillugu kavamatuKak, ilita -

gijaulunginatta ilinganiKasimanittinik Paigijaupvinut Ilinniavinut.

Tainna kavamatuKak ilitatsilungituk, ilitatsilungitut Labradorimiut

Paigijaupvinut Ilinniavinut AniguiKatausimanittinik tâvatualli suli

kenaujattâtitauKattadluta atâgut NunalituKait Ulapitsataugia -

Kanninginnut Tungavinganit suliaKasongugiamik nunaliujuni.

Taimaidlunga ottugagasuavunga Kanuk uKausigigajammangâkku

tamanna suli. Ammalu KaKialinnigâdluni AngajukKâsuap sakKi-

tilauttanga, isumaKavunga tamatsuminga ilitatsigiaKannitinik.

Labradorimiut ilautitaugialet tamatsumunga. IsumaKagivunga

sunamik sakKititsijuKaniappat, inunnik KaujimakKujivungali suna -

mik sakKituKaniagaluappat, ubvalonnet tamakkua sakKige sima -

ga lualittilugit, asiangutitsigunnalugunnaiKugut pijagesimalittunik,

kisianili sivumuagiaKavugut. Tâvatualli kangusotiKagiaKangi -

magik Kugut nakit pisimagaluagutta tamannaumat kinau ninnik

sakKijâtitsijuk ullumi. 

PijagiakKutujugalauniattuk immaKâ nakvâgasuagiak nakit

pisimaniptinik tâvatualli isumaKavunga ilonnata sunamik pita Kak -

Koniptinik iluptigut, Kaujimanimmik nakit pisimammangâpta,

kinaummangâptalu. Saningituinnalugu pujuk  makitituinnalutalu

tamatsumangat nakvâlugulu. Ilonnata atjigevugut. Ilonnata

atjigettitauvugut upigusunningagut Pingutitsijigijatta. Nallivul-

lonet piunitsaungilak .... 

Ilonnata atjigengitunik inosiKavugut, atjigengitunik 

ilusi  Kavugut tâvatualli ilonnata atjigevugut. ÁnniaKattaKunga

takunnâligama ânniatillugik siunniutillugillu sugusekka. Tamanna

aittotausongugivuk ingutattinut ilitagingikuptigu Kimallugu

sivumua ngikutta. IsumaKavunga taimâk pigiaKannitinik. Asia -

ngutitsigunnalungilagut pijagesimalittunik. Tamanna ilitagijaut-

siagialik tâvatualli sivumuagiaKavugut tamângat itigavut tungatit-

sialillugit nunamut. Sangijodluta inogatta KaujimatitsigiaKavugut

silatsuamiunik tamatsuminga. Sajuppilâttitaunialungilagut. 

IsumaKavunga tamatsuminga nigiugutitsaKanniganik sivu  ni -

tsatini sivumuagutigillugu, ilitagilillugu pinianniusimajuk sivumua -
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because times change so much. I don’t think we can really truly

go back to how life used to be because the world has changed so

much. But we can build on that, what has happened, and continue

and not be ashamed of it, not be ashamed of who we are and use

what we were taught. If anything, if we’ve lost it, go to people in

our communities who know about how things were and to listen

to them and acknowledge it and use some of it because it’s very

useful. We can learn a lot. We learn a lot about who we are.

I think one of the things too that I wanted to say is I work a

lot with the church. The church has done a lot of damage to us, a

real lot. For me, as a younger Survivor, trying to get that spirituality

back that was really damaged is hard. It’s hard to get people to 

acknowledge that the church is there, spirituality is there, which -

ever you want to choose. But I want to show people, too, that even

pvigillugulu, makililluta Kupvanitsamut utittilillugu sangijolluta

inonigilauttavut tamakkua ilonnatik sakKilaukKâtinnagit. Isuma -

Kavunga asiagugalâk suliagijauligajanninganik sunatuinnait

asiangugeKattamata. UtilugajakKogunnaiKugut inosi gi lauttatinut

silatsuak asiangusimalimmat angijualummik. Tâva tualli sanaval-

lialigajakKugut tamatsumangat, sunamik pinianniKattuKasimam-

mangât, kajusimatsialuta kangusotigilunnagulu, kangusotigilunnagu

kinaunivut amma atullugit ilinniatitausimanivut. SunaKappalu,

asiujisimaguttalu, aivigiKattalugit inuit nunaliujuni Kaujimajut

sunatuinnanik piusiuKattalauttunik nâlatsiaKattalugit ilitagitsia lugit

atuKattalugillu ilangit atunniKatsiasongummata. IligunnaKugut

unuttunik. IligunnaKugut unuttunik pitjutigillugu kinaunivut. 

IsumaKagivunga ilangagut uKausigigumajaganik suliaKa Ka -

tiKainnagama katimmavimmik. Angijualummik katimmavimmut

sukkutausimaligatta, angijualummik. Uvannuli, inosunnisaud-

lunga AniguiKatausimadlungalu, utittisigasuagiak aninnimik

ajungitumik sukkutausimajumik pijagiakKutujovuk. PijagiakKu-

tujummagiuvuk inunnik ilitatsititsigasuagiak katimmavik tamâ-

nenninganik, aninnik ajungituk tamânenninganik, nallianituinnak

annigusugumaguvit. Tâvatualli takutitsigumagivunga inunnik,

atautsikut, imâk unuttualuit ânniatitausimagalualittilugit Pingu -

titsijiujuk ânniatitsisimalungininganik, taimâk sakKititsisimalungi -

ninganik. Inuit sakKititsisimavut. Inutuinnait piusitsamitut

piusiKasimalunginamik taimaidlutik sakKititsingâsimajut ânni-

anattunik. Sukkutigisimajut unuttualunnik. Pingutitsijilli tamâ-

nenginnalauttuk utakKinginnadluni apigijaugiamik. Angijua -

lummik ânnianattunik siunniunattunillu sakKititsisimalittuk 

katimmavik. Tâvatualli sivumuagiaKavugut tapvangat tigusilluta

tigugunnataptinik tungavigingâlillugulu Pingutitsijik. 

IsumaKavunga nungutausimaligajanniptinik nigiuvitsa -

Kangikupta. IsumaKavunga tigumianginnagiaKavugut nigiuvit-

saptinik. NigiuvitsaKangikupta sunaKangilagut. TaimaittuKa-

ngikupta nungutausimangualikKugut taimaimmat isumaKavunga

âhailâ, nigiuvitsaKavugut. NigiuvitsaKainnaKuk. Nakvâgunnatua -
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though there’s been a lot of hurt it wasn’t the Creator who hurt,

who caused that. It was humans. It was human people who didn’t

do things in the right way and they caused the hurt. They 

destroyed a lot. But the Creator was always there just waiting for

us to ask. There’s a lot of pain and suffering that’s been done by

the church. But we must move on from that and take what you

can and lean on the Creator.

I think we would be finished if we didn’t have hope. I think

we should really always have hope. If we don’t have hope we have

nothing. Without it we’d be finished so I would think that yes,

there is hope. There is always hope. You just need to find that little

light can guide you along and get to where you want to go.

My mom was a servant girl for the Grenfell Mission. She lost

her mom when she was quite young but she went to North West

River to work as a servant girl for someone who was working with

the Grenfell Mission. She was there for a while until her dad

wanted her to go back. So she left.  But my father didn’t. There

was a boarding school in Makkovik but he was from there so he

just went to day school.

I took a lot of years. Probably when I hit my thirties, late

thirties, probably around thirty-five, that’s when I really started

to start my healing journey properly. 

When I went to work with as it was then the Labrador Inuit

Health Commission, that’s when I really did a lot of work and I

moved to Hopedale then, so that was twelve years ago. When the

Project came out I was already working with Labrador Inuit

Health Commission so it became a part of our programming that

we were doing. The more I read different articles about things the

more I wanted to do some healing. 

guptigu ikumagalâgunnatuk tasiuttigigunnalugu tikitigunnaKâtigut

tikipvigigumajaptinut. 

Anânaga pijiusimajuk Grenfellet Misiuninganut. Anânanga

inogunnaisimajuk inosuttotillugu suli tâvatualli North West River-

iliasimajuk pijiugiattudluni kinamukkiak sulialimmut Grenfellet

Misiuningani. Tâvanesimajuk akunigalâk atâtangata Kinuagisima -

nialidlugu utikKudlugu. Taimaidluni aullasimaniadluni. Atâtagali

aullasimalulaungituk. Sinittavilimmik ilinniaviKasimavuk Mag-

govimmi tâvatualli taikanimiungusimagami ullotillugu ilinniavil-

iaKattasimajuk. 

Unuttolimmata kisiani jâret. ImmaKâ 30nik jâriKalidlunga,

35inigalak, taipsumani kisiani ulapitsataunimmik akKutiKatsia -

liaKisimavunga. 

SuliaKagiasitainnadlunga taipsumani suli LIHC-kolauttut,

taipsumani pigiasitsialitainnalaukKunga taipsumanilu nolaugivunga

Hopedalemut, 12-iulikKut jâriulauttut. Tamatsumunga Suliatsak

sakKitainnamat suliatsaKaligelaukKunga LIHCkuni taimaimmat

ilangagut ikajotigiKattaligelauttavut. Atjigengitunik atuaganik 

atua tsivallianginnadlunga pigumavalliatuinnalilaukKunga ulapit-

sataugiamik. 

Akunialuk pijagesimalidlunga ilinniavimmik isumaKa -

laungilanga sunamik piungitumik pitaKakKoniganik. Allâlonnet

mânnaluatsiak apitsutaugiasikKânanga kangusuttojâlikKauvunga

uKâlautiKagasuagiamik ilinniavimmik piungitunik uKâlautiKa-

giaKaKattalaunginatta. TaimailiugiaKangilagut. Ilangit inuit ilaliu -

gilugajangitut tamatsuminga taimaittolaungininganik tâvatualli

tamanna taikkua isumanga. UKâlatuinnaKunga uvak unikkausit-

sagijaganik. Kaujimavunga sunamik akKutiKasimammangâmma.

Taimaidluni uKumaittualosok uKâlautiKagiak ilinniavimmik

Sam Crow and his immediate family and some relatives outside the
warehouse of the Hudson's Bay Company Outpost at Richmond Gulf, 1949,
Richmond Gulf, Quebec, [Tasiujaq (formerly Richmond Gulf), Quebec].
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For the longest time when I left school I didn’t think there

was anything wrong with me. Even now before this interview I was

feeling very uncomfortable about speaking about the school be-

cause we weren’t allowed to say bad things. We shouldn’t. And

some people may disagree that it wasn’t like that but that’s their

opinion. I’m just telling you what my story is. I know what I went

through. So it’s hard to talk about school and to be honest and not

feel like you’re doing anything wrong. I feel a lot of times when

I’m speaking out that people maybe are saying that I shouldn’t be,

I shouldn’t be saying what I’m saying, but I’m not going to be

quiet any longer. I’m going to speak because it empowers me as a

person. I think if I don’t do that then I won’t be able to do my

work properly which I think I’ve been put in this world to help others.

It’s a gift. It’s my gift that I have and I need to heal myself and

work through my issues so that my life can be balanced. Otherwise

I’ll just break. And I’m tired of being broken so I want to be fixed.

sulitsiagasuadlunilu ippiniattailigasuadlunilu tammaKolinnimik.

IppiniaKattagivunga sunamik uKâlautiKaligama inunnut immaKâ

uKâlautaulinniganik taimâk uKâlajutsaunginiganik, tâvatualli

uKattailituinnaniagunnaiKunga. UKâlaniakKunga uKausikkanut

sangijotitauniagama inollunga. IsumaKavunga taimâk piniangi -

kuma suliakkanik pigunnasianianginiganik isumaKadlunga 

ilijau simaniganik silatsuamut ikajugiaKallunga inoKatikkanik.

Tamatsuminga tunitjiviusimavunga. Tamatsuminga tunitjiviusi-

mavunga ulapitsataugiaKavunga suliagillugillu isumâlotigiKat-

tatakka taimâk inosiga makitatsianiammat. Taimâk pingikuma

siKumituinnaniagama. Mingutudlagama siKullutaunginnanimmik

taimaimmat âkKitaugumalikKunga. 

Ilonnata Kaujimavugut unuttunik inunnik piluattumik

Hopedalemi attutausimalittunik Paigijaupvimi Ilinniavinut. 

Suliaganik suliatsaKadlunga allât suliatsaKadlunga katimmav-

immi unuttut ânnitausimanimminik amma ânniatitausimanim-

minik inuit nammanginnaKut KaujiKattasimajaminik, tamanna

uKumaittoKattatuk suliagigasuagianga. Ilangani angijualummik,

inummik uKumaitsatitsiluadlamagisok. Taimaidlunga ulapitsa-

taugumavunga, pigunnausittut ottulungalonnet. 

IsumaKavunga tamatsuminga ilangagut suliatsaKanniganik.

Sulijumik isumagijaga tamanna. IsumaKavunga tamanna ilangagut

suliatsagijaga inollunga. Marjorie ilijausimavuk silatsuamut 

ikajukKulugu. Ilonnatik KaujiKattasimajakka isumaKavunga

kajusimatitsininginnik uvannik suliaKaKatiKagiamik inunnik. 

Kitungaligigasuagiak piluattumik uKumailuaKattatuk kama -

gigasuagianga. AulatsigasuagiaKadluta ikajotaugialinik Kallunât

isumangitigut, ajuKattatut. Kitungaligigasuagiak, sulijumik uKa-

gunnaKunga, Kitungaligigasuagiak uKumaittosok asiujisimaligatta

angijualummik. Unuttualuit suguset akunialuk aullasimalilaum-

mata akuniunitsak uvannit. Ilangit aullatitausimadlutik 10inik

jâriKadlutik. Ilangit tamâneligelauttut mikijonimmini. Jâri tamât

taikungagama, asingit illuit sanajaulilauttut. IliatsuKautimmik

sanajuKalilaukKuk taikani. Taimaimmat ilangit suguset ilijauKat-

I would really like to let people know that 

no matter what happens, or what has 

happened, we can’t change the past, 

we can only go forward.  

inunnik KaujimakKujivungali suna mik 

sakKituKaniagaluappat, ubvalonnet 

tamakkua sakKige sima ga lualittilugit, 

asiangutitsigunnalugunnaiKugut 

pijagesimalittunik, kisianili 

sivumuagiaKavugut.
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Everyone knows so many people especially from Hopedale

who have been affected by Residential Schools. In the type of work

that I’m doing and even working with the church there’s so much

hurt and pain that people are carrying with them because of their

experiences, it’s really hard to work with. Sometimes it can 

become very, very overwhelming. That’s why I want to heal myself,

or at least try. 

I think that’s a part of what I’m supposed to do. I really do.

I think it’s a part of what I’m supposed to do as a person. Marjorie

is put in this world to help. All the experiences that I’ve had I think

are better enabling me to work with people. 

The parenting part especially is hard to deal with. When

we’re trying to run programs from a White society’s point of view,

they just don’t work. The parenting, I can honestly say, the 

parenting part is because we’ve lost a lot. A lot of the kids have

been away a lot longer than I was. Some left at ten years old. Some

were even there right from young. Each year when I was there,

there were other buildings coming up. There was an orphanage

built there. So there were some children who went into the 

orphanage, from the orphanage they would go to the Junior

Dorm, from the Junior Dorm they went to the Senior Dorm so

their whole life ....

If you can imagine being right from a baby up to when you

finish school being in that system what it has to do to you as a 

person and how you’re going to function when you get out and

get on your own, it’s hard.

But it can be fixed, I think. It can be fixed. It’s just going to

take a lot of work and we need our own people to be able to get

the strength and get well enough to be able to help the others.

Then I think that’s when we’re going to see our communities

flourish and become healthy.

I think that Nunatsiavut is trying to make some changes and

to me I’ve seen a lot happening with Residential Schools in the

communities. Some communities are not ready yet I don’t think

talilauttut iliatsuKautimmut, tamângat iliatsuKautimmit ainiam -

midlutik Pukkinitsamettuit Paigijaupvinganut, taikangat Pukkinit-

samettuit Paigijaupvinganit ainiammidlutik Puttunitsamettuit

Paigijaupvinganut inosingit nâdlugit .... 

Taimaimmat isumajâgiligunni nutagaunimminit pijagen-

ninganut ilinniavimmit taikanenginnadlutik inollutik attutausi-

malinnik inolluni Kanullu pilâlimmangâppit anisinnaguvit

namminillu paigigasuanialillutit, tamanna uKumaittualuk. 

Tâvatualli âkKitausok, taimâk isumaKavunga. ÁkKitausok.

Suliagidlalugu kisiani amma kisiani namminivut inoKativut

songusippata inosingit âkKitillugit âkKisimaligutik ikajusongu-

nialillutik inoKatiminik. Taipsumani IsumaKavunga taima

takulâk Kugut nunaliuKatiget pigulânninginnik inosiksiagittolil -

lutillu. 

IsumaKavunga Nunatsiavut ottugalinninganik asiangutitsi-

valliagiamik takusimaligivunga unuttunik pitjutigillugit Paigi-

jaupvini Ilinniavet nunaliujuni. Ilangit nunaliujuit atuinnau -

Kongitut suli tamatsuminga suliaKautiKagiamik. Nalliutivitsangali

nâmmasituappat sakKilâtuk. Unuttuatidlunga KaujiKattasima-

likKunga ippigilunnanga — immaKâ uKausigilautsimagaluattaga. 

Tamanna — sunamik KanuittuKalungininganik. Isuma Ka lauk -

Kunga ilonnatik Kanuilungininginnik. Sulili inosiga ilonnani 

Kuviasululaungituk. Imâk tukilimmik uKavunga, Kuviasulauttoga -

luak takutsauniga tâvatualli ilukkut mikijukuluttut sugusikulojâ -

laukKunga ilusiKaKattadlunga sugusikuluttut inummagiulidlunga. 

Taimaidlutik nalunagalammagittut Kanuk tamakkua sakKi -

Kattamangâta. IsumaKagalualigatta piujualummik pilinnitinik

piniannivut takutsauningit nalunangiluaKattatut uKausigijattinit.

Tâvatualli isumaKavunga tikivallianittinik amma uppivunga inuit

piusiKagiaKalinninginnik uvagut piusigigasualittatinnik ullumiu -

littuk. UKâlautiKagiaKavugut unikkausitsaptinik ilitagillugillu 

ammalu ikajuttisasiulluta taimâk pigumagutta sivumuagumagutta. 

Tâvatualli ilitagijautsiagialik nalliutilaunninganik, inuit

pigumagaluappata pigumangikaluappatalonnet, inuit uKâlautiKa-
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jutsaulittut tamakkuninga unuttut angijualummik suli Kuatsân-

gautiKammata tamatsuminga amma unuttualunik sakKijuKa -

Kattasimammat Paigijaupvimi Ilinniavet pitjutigillugit ilonnatik

piujolungitogaluat. Ilangit piujogaluat. Ilonnâgut piungitualolu-

laungitogaluak. Unuttunik piujunik sakKijuKasimavuk tâvatualli

ilangani takuKattaKunga piunginingit uKumainnisauKattamata

piujunit. Tamanna âkKigialivut tamanna inigilittavut mânna. 

IsumaKalungilanga âkKinianninganik unnuatuinnak. 

OttuganiakKugut mikijunik allugalâKattaluta suliagigialivut 

suliagillugit pivalliatigasuallugu, inuit pivalliatigasuallugit. Taimâk

pigiaKavugut, tamanna isumagijaga. 

Nâjuittumik kaivittuKavuk attuiKattatumik sivullinit kingu-

vânginnut. UKâlautilik unuttualunnik nunaliuKatigengituni; 

unuttualunnik. Ilangani katagâliKattaKugut tuketsilidluta 

Kaujimaniagunnaimidluta summaumangât. Taimaidluta taimâk

piKattaKugut, KaujiKattasimalittavut pititsitillugit ilonnata sauk -

Katuinnadlugit ilumiutagisimaligattigik unuttuni jârini. Isuma -

Kalungilanga uKâlautigiguttigik atausiatuinnalugit âkKesongu-

ninganik ilonnainik. Taimâtuinnak âkKenialungilagut ilangit inuit

unuttualunnik KuatsângautiKasimalimmata ilumiutagisimalid-

lugillu ulluk tamât taimaidluta tamanna kamagitsiagialivut sivup-

piavalliagasuallutalu sukkaitumik. Taimaimmalu sukkaliutiluad-

laguttigu ilonnainillu atautsikualuk pejaigasuagutta piungiluamik

attuiniammimat, amma. 

SuliaKaKatiKalikKugut sugusinik mânna, inosuttunik

Hopedalemi. PitaKalikKugut Inosuttuit Ikajuttiget katingajinginnik,

taimaidlutik atjigengitunik sugalausiKaKattatut. Ilanga ikajotit-

saugajattilugu pigiasittigumalauttaga taijak Pitsatunittâgilinnik In-

osuttunik Allanguannikut amma Pinguanikkut. Taimaittunik

pigumagaluakKunga amma taggajâliuttiKattalugit amma allanguat -

tiKattalugit Kanuk ilonnainut attutauKattamangâta inosuttodlutik. 

The Lockwood dormitory and school in Cartwright, Labrador.
THEM DAYS ARCHIVES

sN ˜4K5 wiQ/sJ6 wo8ix6gk5 √5sMw5, ˜Xgx.
b7 bw{ wb3ibc3Fzi5.

to do the work. There will come a time when it will happen. A lot

of times what I found was I didn’t realize — I think I mentioned

before — that there was anything wrong. I thought everything was

okay. Yet my whole life wasn’t happy. I mean, I was happy on the

surface but inside I was like a little child and I acted like a little

child in my adult life.

So it’s really strange how these kinds of things work. You

think you’re doing so well but your actions are speaking much

louder than what your words are. But I think we’re getting there

and what needs to happen is I believe people need to do like what

we’re doing today. We need to tell our story and acknowledge it

and get support if that’s what you want and to move forward.

But it really needs to be acknowledged that it did take place,

whether people want to or not, they need to start becoming vocal

about it because there is so much trauma and there are so many

things that happened because of the Residential School and they’re

not all good. Some of them are good. It wasn’t all bad. There were

lots of positives but sometimes I see the negative outweighs the

positive. We need to fix that part and that’s where we are now. 
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I don’t think it’s going to happen overnight. We’re going to

try to take small steps and do things to build up, build people up.

That’s what we need to do, I think.

There’s a cycle and it’s inter-generational. It speaks volumes

in the communities; volumes. Sometimes we’re just falling apart

and we don’t know why. That is why, it’s because of our experiences

and we buried them for years. I don’t think just because we talk

about it one time it fixes everything. It doesn’t because some people

have a lot trauma they are carrying and we need to be careful of

that and go slow. Otherwise if we go too fast and do everything

all at once that’s going to have a bad effect, too.

We’re doing some work with the children now, the youth in

Hopedale. We have a Youth Support Group, so they’re doing 

different activities. One of the programs I wanted to start is called

Empowering Youth Through Art and Drama. That sort of thing

is what I’d like to do and for them to do videos and draw pictures

of how everything is affecting them as youth.

Hopedale is one of the communities I think that really

seems to want to open up and do some work so things are 

happening there. I’ve seen a big difference from twelve years ago.

When I went there twelve years ago it seemed to me that people

were really quite closed and didn’t really want to talk about things.

Now they’re speaking out. There are lots of things happening with

family violence and women are speaking out. They are not accepting

things that were acceptable in the past so I think it’s a wonderful

thing that they’re making changes. They’re slow and there are still

a lot of things happening, but they are making changes and they

are getting a voice.

Hopedale ilangaulluni nunaliuKatigengitunut isuma Kavunga

sulijumik pigumakKoninganik sakKititsivallialiaKigiamik suliagi -

lillugiit suliagijaugialet taimâk 

Sunatuinnait sakKivallialiaKiniammata tamâni. Takusima-

likKunga angijualummik asianguvallisimalittumik suvailfaulaut-

tunit jârinit. Tamaungagiulaugama suvailfaulauttuni jârini

malunnatojâlaukKuk inuit tamâni sunamillonet sakKititsigumak -

Kolaungininginnik uKâlautiKagumalaungitullonet sunamillonet.

Mânnali uKâlavallialittut. Tamâni inuit nâmmasiutiKatuinna -

Kattagunnaitut nâmmasiutjautuinnaKattalauttunik siagolauttuk

taimaidlunga isumaKavunga tamanna piujummagiuninganik

tamâni inuit asiangutitsivallialiaKimmata. Tamakkua sukkaito-

galuat amma suli sunatuinnait sakKivalliatuinnalimmata, tâvatualli

tamâni inuit asiangutitsivallialiaKijut amma nipattâliaKidlutillu. 

Eskimos watch landing of helicopter from C.G.S. “C.D. Howe” Eastern
Arctic Patrol Vessel, at Arctic Bay, N.W.T. [July 1951]. 
LIBRARY AND ARCHIVES CANADA / CREDIT: W. DOUCETTE / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-131766
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Marjorie Flowers
Marjorie Flowers attended Lake Melville High School in North

West River, Labrador, from 1974 until 1977, beginning in the 

9th grade. She now works as a Team Leader with the Nunatsiavut

Department of Heath and Social Development in Hopedale,

Labrador. Marjorie says that until she began working with the

Nunatsiavut Government’s Residential Schools Healing Project

and speaking about her own childhood experiences, she didn’t 

really understand the extent to which the residential school system

was still negatively impacting her adult life, and how it was affecting

the way she parented her own children. “My anger was coming

out, but [my children] had to point it out to me. I didn’t realize

what was going on. So it made a huge difference in my life, once I

acknowledged it.” She now works closely with Survivors, youth,

and families who have experienced intergenerational trauma as a

result of residential schools. 

Marjorie Flowers
Marjorie Flowers ilinniaviliaKattalauttuk Lake Melville High 

Ilinniavingani North West Roverimi, 1974amit 1977imut, pigiasidluni

grade 9ami. SuliaKattiulittuk SuliaKattinik Sivukkatattiudluni

Nunatsiavut SuliaKapvingani Inosiksiagittotitsigasuannimi amma

Nunalinni Pivalliatitsigasuannimi Hopedale, Labradorimi. Marjorie

uKajuk kisiani suliaKaKatauliaKikKâdluni Nunatsiavut kavamangata

Ilinniavini PaigijaupviuKattasimajuni Ulapitsainimmik Suliatsamik

amma uKâlautiKaliaKikKâdluni namminik sugusiudluni Kauji -

Kattasimajaminik, sulitsiatumik tukisigunnalaungilak Kanuk 

angitigijumik ilinniavini paigijaupviuKattasimajut piusigisimajangit

suli piungitumik attuasimaninginnik inummagiugalualidluni 

inosinganik, Kanullu attuasimammangât Kitungaminik Kitunga -

ligigasuagaluadluni. « Ningaumanialuga sakKililaukKuk, tâvatualli

(Kitungakanut) taimâk takutitaugiaKalaukKunga. Ippigusulaungi-

langa sulimmangâmma. Angijualummik asiangutitsilauttuk inosi-

ganik, ilitagiliaKigakku. » SuliaKaKatiKaKattalittuk kamagitsiad-

lugit aniguisimajunik, inosuttunik, ilagenillu KaujiKattasimalit-

tunik sivullinit kinguvânginnut attutauKattatunik Kuatsângasi-

manimmut sakKititausimajunik ilinniavimmi paigijaupviusi-

majunut. 

Marjorie says, “I didn’t want to go by the rules but yet I knew if I didn’t
then I would be in trouble. So I would write these letters home to my
parents and make little teardrops. I wanted them to see how sad I was
and I thought if I did that, or if I didn’t do well in school then maybe
they would let me come home.” 
LETTER AND ENVELOPE PROVIDED BY MARJORIE FLOWERS.

Marjorie uKajuk, « Nâlagumalaungilanga maligatsanik tâvatualli 
KaujimalaukKunga nâlagasuangikuma piungitumonianniganik.
Taimaidlunga allaKattadlunga angajukKâkanut allatakkanut
Kupvikanik ilisidlunga. TakukKudlugit kitsaniganik isumaKadlunga
taimâk piguma, ubvalonnet ilinniavimmi piujumik pingikuma immaKâ
angiggatitaugajanniganik. 
ALLALITJUSIAK PONGALU ATUINNAUTITAUJUK MARJORIE FLOWERSIMUT.
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I left home when I was thirteen, so it was 1966. I went to

the Dorm that year and stayed that year. Then I went with my 

sister to Newfoundland and I came back to the Dorm again, but I

ran away the second time I went. 

I don’t remember the first day of school. I do remember 

getting to the community though and going into the Dorm. It was

pretty scary and lonely. I think I was the first girl to get there so I

was the only girl in the Dorm. I remember going into the building

and there’s like bunk beds in all the big rooms. There were about

fourteen bunk beds in one room and fourteen in another and I

was the only person there. So it was pretty echo-y and pretty

spooky.

For the first few weeks I guess I was pretty lonely. I was really

homesick. It made my physically sick, feeling nauseous and 

AullalaukKunga angiggamit 13aKadlunga, 1966iutillugu.

Paigijaup vimut ailaukKunga taipsumani jârimi tamânenia -

dlunga. Anga juganut Newfoundlandimut aiKatauniadlunga

paigijaup vimut utiniammidlunga, tâvatualli KimâlaukKunga 

tulliani jârimi. 

IkKaumangilanga sivullipâmi ilinniaviliagiugama. IkKau-

mavungali nunalinnogiudlunga itigiudlungalungalu Paigijaup -

vimut. kappianalauttualuk paingunadlunilu. Annanit tamaunga-

gialinit sivullipaulaukKunga taimaidlunga annatuangulaukKunga

Paigijaupvimi. IkKaumavunga itilidlunga illualummut Kuligenik

illiKatillugit ilonnatik illugusialuit. 14aniukKotuk Kuligenik 

illiKalaukKuk illugusimmi 14agiallanik asiani taipsumani 

illugusimmi inutuammagiulaukKunga. Taimaidluni innaminuat-

tualojâKattalauttuk ijuguKagunatuinnaudlunilu. 

Shirley Flowers
˙o ?Ms?{

For the first few weeks I guess I was pretty lonely. I was really homesick. It made my physically sick, feeling nauseous

and unsettled, I guess. I did ask someone if I could go home, someone in authority there, someone at the Mission and

they didn’t even speak to me. They just drove away and left me there. 

Sivullinginni wogini paingomijâgalatsiamagilaukKunga. Angiggamut paingusiammagilidlunga. Timiga allât Kanim-

maliaKilidluni, migiangulidlunga nukKangagunnagunnaidlungalu, immaKâ. ApigilaugaluakKunga kinamikkiak

angiggagajammangâmma, kinamikkiak aulatsijiujumik taikani, kinamikkiak MisiuniligijiuKataujumik kiulaungi -

tullonet uvannut. Aullatuinnalauttut taikani Kimainnatuinnadlunga. 

Shirley Flowers.
PHOTO BY JEFF THOMAS.

Shirley Flowers.
ATJILIUGISIMAJUK JEFF THOMAS.
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My mother sits by the window crying

Her heart is breaking

It’s the same memory every fall

The plane has taken her children away

They are gone for all winter

It’s time for them to go to school

School is ninety miles away

We will not see them again for ten months

In the spring my brothers and sisters return

The plane flies overhead

My mother is running and crying

She’s crippled but she can run today

I hide behind my mother's dress

I’m shy

My brothers and sisters

are strangers

Soon it will be my turn to go

When I turn twelve or thirteen

I have to leave too

I’m scared and excited at the same time

I’m venturing out into a new world

I’m living in a room full of strangers

Some are kind, some are cruel

I’m constantly homesick and I cry all the time

My heart is breaking

I want to be home

I see someone who might help me

I walk up to his car and say

“Can you send me home please

I’m lonesome and it’s making me sick”

That person doesn’t answer

He just looks at me and drives away

leaving me crying, standing in a cloud of dust

Next thing I know I’m being told I’m a trouble maker

The principal of our school

Has been advised that I want to go home

I’m told that what I’m saying and feeling

is upsetting others

And causing problems for the people

who run the place

And there’s no way I can go home

All hope is lost

I just have to make it through this year

My God, how can people do this?

How can they own my life?

I feel like I must be in a prison

I can’t get away

I can’t see my parents

My heart is breaking

I hate it here

Sometimes we have to fight for food

We have to work hard to look after the place

I can’t wait to get out of here

Spring comes, I can go home soon

I will never come back

I do though, one more time

This time I run away

No one can make me stay here

Now when I look at my teenage daughter

I realize some of what I lost

How do I be a mother to her

I wasn’t with my mother when I was her age

My heart breaks

But this time all is not lost

No one owns my life

I am free

And this freedom I will share with her.

Going to the Dorm 
by Shirley M. Flowers
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Anânaga itsivajuk igalâp saniani Kiajuk 

ommatinga siKumilittuk 

tamanna taimâtsainak ikKaumaKattataga ukiatsâk tamât. 

tingijok aullaujilittuk sugusinginnik 

aullaumattitaunialittilugit ukiuk nâllugu. 

AullatitaugiaKalimmimata ilinniavimmut, 

ilinniavinga 90 mailitut Kaningitigijuk. 

Takuniagunnaimijavut senani takKini. 

Upingasângulimmat, anikka angajukkalu angiggalikKut. 

Tingijok tikilittuk Kulaudluni. 

Anânaga appalilikKuk Kiajuk. 

Sukkogaluadluni appalisongulikKuk ullumi. 

IjisimatuinnalikKunga anânamma annugângata tunuani. 

kangusutuinnalikKunga, anikka angajukkalu 

Kaujimalugunnaigakkit. 

Mânnakut uvanga aullagiaKalâlikKunga. 

Jârittâguma suvailfanik, 13-nanillonet aullagiaKalâgivunga. 

kappiasudlunga Kuviasuvunga atautsikut. 

Kaujimangitaganut aullalâlikKunga nutâmut silatsuamut. 

IllugusimmelikKunga inunnut tatattumik Kaujimangitakkanillonet 

Ilangit inutsiasuat, ilangit pinniagualuit 

Angiggamut paingunginnalikKunga Kianginnalidlungalu 

Ommatiga siKumilittuk 

AngiggagumalikKunga 

Inutsivunga ikajugajakKotumik uvannik. 

Aivigivaga motakânganettilugu uKautidlugu, 

“AngiggautigajakKamâ, paingulikKunga 

taimaidlunga KanimmalikKunga.” 

Taipsuma inop kiungilângalonnet. 

TakusagalâtuinnaKâdluni uvannik aullatuinnaKuk. 

Kimainnatuinnadlunga Kiatillunga 

inutuinnautilidlunga pujop iluani. 

Kaujititaunialimmidlunga, uKautjutaudlunga piungitumik

sakKititsituinnalinniganik. 

Ilinniaviup angajukKânga uKautijausimappalaijuk 

angiggagumalinniganik. 

uKautijaunialimmidlunga uKausikka ippiniannikalu 

maliliaKititsilinninginnik asikkanik 

uKumaittumetitsilinniganillu aulatsijinginnik ilinniaviup 

paigijaupvingani, 

Kanullonellu piggagasuagaluaguma angiggatitaunialungitunga. 

Nigiugijatsaka ilonnatik asiuvut. KinuitsâgasuagiaKavunga 

tamatumani jârimi. 

Godigâ Kanulle ukua inoKativut taimâgâluk piKattaton? 

Kanulle ukua namminiKalitton uvak inosiganeng? 

IppinialikKunga immaKâ pannanaitsimavimmelikKingâ? 

Kimâgunnalunginama.

Takugunnalugunnaigama angajukKâkanik 

Ommatigalu siKumilittuk. 

Piugingitâluga manna. 

Ilangani pinniagutigiaKaKattaKugut nigigiaKaligatta 

uKumaittualunik suliatsaKaKattadluta kamagitsiagiaKadlugu

inigijavut. 

UtakKingomajâlikKunga Kimâgiamik tamângat 

Upingasâk tikimmat, angiggalâlikKunga mânnakut 

UtilâgunnaimagikKunga 

Utinginnadlungali, atausiagiallalunga 

Tamatumani KimâlâlikKunga 

kinamullonet nukKangattitaunialungilanga tamâni 

Mânnaulittuli takunnâligakku paniga uiggasolittuk, 

ippigisongulikKunga sunanik asiujittitausimammangâmma. 

Kanulle anânaunialikKingâ paniganun? 

Anânaganelaunginama panimma jâringinnik jâriKadlunga 

taimâk ippinialigama ommatiga ânniaKattatuk. 

Tâvatualli tamatumani sunamik asiujittitaunialugunnaiKunga 

kinamullonet inosiga namminigijaulungituk 

Sunamullonet apviataulungilanga 

Tamanna apviataunginiga ikajotiginiattavuk panigalu.

Aullalittut Paigijaupvimut 
unikkausinga Shirley M. Flowers
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unsettled, I guess. I did ask someone if I could go home, someone

in authority there, someone at the Mission and they didn’t even

speak to me. They just drove away and left me there. 

Later on, I don’t know if it was that day or the next day, I

was called up in front of the principal at the time and was pretty

well told to give it up. I was causing problems and I’m not going

to go home anyway so I had to stay put. So I just gave up.

I remember when we first got there that somebody came in

and gave us a big lecture on something. I guess it was what we

Sivullinginni wogini paingomijâgalatsiamagilaukKunga.

Angiggamut paingusiammagilidlunga. Timiga allât Kanimmalia -

Kilidluni, migiangulidlunga nukKangagunnagunnaidlungalu, 

immaKâ. ApigilaugaluakKunga kinamikkiak angiggagajamma

ngâmma, kinamikkiak aulatsijiujumik taikani, kinamikkiak 

MisiuniligijiuKataujumik kiulaungitullonet uvannut. Aullatuin-

nalauttut taikani Kimainnatuinnadlunga. 

Siagugiangulimmat, Kaujimangilanga taipsumanitsainau -

laummangât ullumi ubvalonnet Kaummat, KaikKujauniadlunga

Shirley says, “This suitcase was bought for me when I was going 
to the Dorm to put my stuff in for the winter. All my winter supplies
came in that. […] That’s what I took all my winter clothing in, 
whatever that I needed.” 
PHOTOGRAPHED BY JEFF THOMAS.

Shirley uKajuk, “Una suitkâisik pisijausimajuk uvak pitsagidlugu 
aullagiaKaligama Paitsivimmut annugâKautitsagidlugu ukiumi. Ilonnatik
ukiumi atugatsaka iluanettilugit. Ilonnatik ukiumi annugâtsaka tâpsumani
pokKasimatillugit iluanut, sunatuinnait kingomagilâkKotakka.” 
ATJILIUGISIMAJUK JEFF THOMAS.
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could do and what we couldn’t do, what we should do and what we

shouldn’t do. I don’t remember the specifics of it but I remember

that person saying they wouldn’t tolerate any nonsense.

I’m from Rigolet. My brother was there. My brother came

with me. He had been there the year before. But when we got there

we were separated into different rooms, so the only times I saw him

was at meal times. And the rest of my family was at home or the

older ones were married and living on their own lives elsewhere.

I think Residential School was different for different ones. Some

people hated it and some people enjoyed it, some of the ones. 

We studied lots of History and Geography, Math, English and

that type of stuff. I remember, too, feeling when I went there, I went

there in Grade 9, and I started doing the work or whatever school-

work, that I was the equivalent of maybe Grade 6. So I certainly

wasn’t prepared for it and I failed. I failed the Grade, in History.

The second year I went to school I got the same mark in 

History two years; thirty-three. I wasn’t interested in History, I

guess, not that History anyway. It was all about the wars over in

Europe somewhere. It was not about Inuit culture when I was in

the Dorm. But when I was billeted, when I went to school on the

Island, in Newfoundland, I had a teacher who made a comment

to me. He said, “You Eskimos are nomads.” I said, “Yeah, maybe

we are.” And I said, “But I think you’re nomads, too.” He said,

“What do you mean?” I said, “Well, to me a nomad is someone

who travels around and moves their home around all over the

place with the seasons, or whatever. I think Newfoundlanders 

keep coming to Labrador to catch all our fish and go back in 

the winter.”

I was punished for that. That was a bit rebellious, wasn’t it?

I’m kind of mouthy sometimes, challenging. But I hear so much

of things like that, you know. It’s trying to put [our] people down

or something. Sometimes I take it on in not so good a way.

I don’t remember them teaching anything about Labrador.

In the younger grades even in our own school at home, Dick and

angajukKâp sânganut suangajauniadlunga taimailiukKujaunnanga.

Piungitumik sakKititsituinnaligama angiggatitaunialungina -

magok KunulituinnalaukKunga. Sapilituinnaniadlunga. 

IkKaumavunga taikungagiutilluta kinamikkiak itijuKalau-

givuk sunamikkiak pitjutialuKadluni ajuKittuigiattutumik. ImmaKâ

maligatsatinik pisottinik amma pigunnangitattinik, sunanik 

pigialittinik amma sunanik pigiaKangitattinik. IkKaumangilanga

sunanilluasiak pitjutiKalaummangât ikKaumavungali tainna inuk

uKalaunninganik takugumangimaginniminik tukiKangitunik. 

Rigolettimiunguvunga. Aniga taikanelauttuk. Anigalu taiku -

ngalaukKuguk. Taikungagiusimalauttuk aggâniulauttuk. Taikunga -

gannuli avittitaulaukKuguk immigut illugusennut, taimaimmat

kisiani takotisogiKattalilaukKuguk nigipvimi. Ilavut angiggametil-

lugit angajudlelu aippatâsimalittilugit namminik inolidlutik

asinginni nunaKalidlutik. IsumaKavunga Paigijaupvimi Ilinnianik

atjigelaungilak atjigengitunut. Ilangit inuit piutsalulaungilat tamat -

suminga ilangillu inuit aliasutuinnalaukKut tamânegiamik, ilangilli. 

IlinniagatsaluviniKalaukKugut Kallunât Piusigisimalitta -

nginnik amma Nunatsuamiulimânik, kititaliginimmik, Kallunât

uKausinginnik taimaittugalanik. IkKaumagivunga, ippinialaun-

nimik taikungagama, taikungalaukKunga Grade 9 aulidlunga, 

ilinnianialidlunga ilinniagatsakanik, ilinniatitausimadlunga atji -

nginnik Grade 6et. Taimaidlunga tamakkuninga ilinniagatsanik

atuinnaulaungilanga ilinniagiamik taimaidlunga sivuppiania -

ngimagidlunga. Sivuppialaungilanga Grade 9amit, pigunnalau -

nginama Kallunât Piusigisimalittanginnik. 

Aggâguani ilinniaviliagiallagama taimâtsainak pilaukKunga

Kallunât Piusigisimalittanginnik ilinniagatsakanik maggoni jârenni;

33mik aittutaudlunga. Tusugilaunginakkuli Kallunât Piusigisi-

malittangit, immaKâ, tâkkuningali Kallunât Piusigisimalittanginnik.

PitjutiKalualaummatali unatannisuannimik Tagiup Akiani nani -

kiak. PitjutiKalaungitut Inuit ilusinginnik Paigijaupvimetillunga.

Tâvatualli ilakkani tujummianguttitaudlunga, ilinniaviliasimad-

lunga Newfoundlandimi, ilinniatitsijiKalaukKunga uKaniadluni
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Jane, whoever that was, and the father with his blue suit and red

tie and beautiful car. It was meaningless to us.

The good thing was I got to meet lots of people who were

similar to me. There was a library there so I stuck my nose in a lot

of books whenever I could because we had lots of routine, I guess.

Every morning you had to get up and do all the chores and then

the meals, clean up, and do whatever chores and then study. We did

all the mopping and cleaning, the dishes and making the bread. I

made my first bread when I went to the Dorm. Twenty-one loaves.

It was a big pan.

I did go home in the summer. Late in June, I remember

going home and I guess I was changed, or at least I thought I was

changed. At home we call it a ‘big feeling’. I had a big feeling. I

thought I was better than the community, better than my parents,

so I guess I had a bit of an attitude, because I had been there and

I had made it through. My parents were probably kind of used to

uvannut. Imâk uKadluni, “Eskimongujusi nokatainnaKusi.”

uKaniad lunga, “Ilâ, immaKâ taimaittovugut.” uKaniammidlunga,

“IsumaKavungali ilitsi nokatainnagivusili.” uKaniadluni, “Sunamik

tukilimmik uKalikKen?” uKaniadlunga, “Uvannuli inuk nokatain-

natuk namutuinnak apvitakatainnasok iniKaKattadluni nanituinnak

silamik malidluni, Kanutuinnak. IsumaKavunga Newfoundlandait

tikikatainnaninginnik Labradorimut uvagut ogattinik tigulagiat-

tutuinnadlutik utiniammidlutik ukiungulimmat.” 

SugiattaulaukKunga taimailiuginiganut. Nâlangiluadlali lau -

gamai, immaKâ? KanialutuinnauKattagama ilangani, kiusagait-

togama. Taimailiuttausimajunilli tusânginnagama, Kaujimavutit.

InoKativut sunaKutauKattangimata taimâgalak. Ilangani kiusagait -

toKattagama piujotsiaKattangilanga. 

IkKaumangilanga ilinniatitsiKattalaummangâta pitjutilin-

nik Labradorimik. Pukkinitsami gradelinnik allât namminik

ilinnia vittini angiggami, Dick amma Jane, kinakkomangânnilon-

net Kaujimangitavut, atâtangalu tungujuttânik ilagekkatuk aupa-

luttamik Kungasimmiutalik piujuakKulammilu motakâlik. TukiK-

agatik atunniKalaungimagittut uvattinut. 

Piujolauttuli takugiusonguKattalaugama unuttunik inunnik

atjigalakkanik. Allanik atuatsiviKalaummat atuatsinginnalauk -

Kunga unuttunik atuaganik Kanga pigunnasituagama unuttunik

pijatsaKaKattalaugatta, Kanutuinnak. Ullâgâtsuk tamât makigia -

KaKattalaukKugut pigialittinik pigiaKaKattadluta niKitsaliudluta,

salummasaiKattadluta, pigialittinik pigiaKaKattadluta pijagegatta

ilinniagatsatinik ilinniagiaKanialidluta. Ilonnainik natiligigia Ka -

Kattadluta salummasaidlutalu, maggaligidluta niaKojaliugiaKad-

lutalu. NiaKojiugiusimavunga Paigijaupvimut aigiugama. 21anik

niaKojanik. Angijualolaummat niaKojaliugutinga. 

AngiggalaugaluakKunga aujautillugu. June nânigalangani,

ikKaumavunga angiggalidlunga immaKâ asiangusimalilauk Kunga,

isumaKalauttungali immaKâ asiangusimalikKunga. Angiggatini

taijauKattalauttuk imâk ‘angijualolinniminik ippinialittuk’. Angi-

jualolinniganik ippinialilaukKunga. PiunitsaugasugililaukKunga
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that type of thing, I think, because I would have been the seventh

one who had gone and done that. My older brothers and sisters

all went to the Dorm as well, and my mother before me.

I remember myself as a very young child as my brothers and

sisters went away, I remember my mother getting ready for them

to go. It was pretty intense. It was sad. She cried for days building

up to that, knowing that they had to go and I would hear her say

things, you know, “they shouldn’t have to be doing this.”

When they left I guess it was kind of an emptiness, this big

emptiness and sadness. I would see her look out the window and

cry a lot, probably for weeks. I was probably about four then and

thinking there was something wrong with this picture. This

shouldn’t be happening.

I guess all in all for some pieces I think that I got some good

from it. I probably would not be where I am today for pieces of it.

But I think I missed out on important things in my life, too. 

One thing is parenting of a teenager. I remember with my

daughter when she turned thirteen, I remember we were driving

around in the car and I looked at her and I thought, “How do I

do this? How do I be her parent? How do I be her mother? I

haven’t got a clue.” 

I think a big thing with me was recognizing that and always

placing that somewhere in the forefront of my mind that I’ve got

to learn how to be a parent, through trial and error, I guess. 

I should only speak from my experience. I think it takes a

long time, or it has taken a long time for me to realize the impacts

and maybe some people aren’t to that point yet. It took a long time

for me to realize how much I was affected even when I wasn’t there

by seeing my mother and her sadness and her children gone away.

nunaliuKatikkanit, piunitsaugasugilidlunga angajukKâkanit,

taimaimmat immaKâ piunitsaugasugililaukKunga, ilinniaviliasi-

malilaugama pijagesimalilaugamalu. AngajukKâka immaKâ

sungiutisimalilauttok taimaittunik, isumaKavunga, upinnagatik

sepangaulilaugama Kitunganginnit ilinniaviliadlutik pijagesimalit-

tut. Angajudlet anikka angajukkalu ilonnatik Paigijaupvilia -

Kattasimammimata, anânagalu sivulliudlutik uvannit. 

IkKaumavunga sugusikulodlunga anikka angajukkalu

aullalimmata, IkKaumavunga anânaga pannaigiaKaKattalauttuk

aullagiaKalimmata. Tamanna uKumaittualoKattalauttuk. Kitsanat-

tualoKattalauttuk. KiaKattalauttuk ulluni aullavitsangit tikivalliani -

nginni, Kaujimaligami aullalâlinninginnik tusaKattalauttaga uKatil -

lugu, uKaKattalaummat imâk, “taimângukua pijutsaulungitogaluat.”

Aullamata sunaKattojâniagunnaimagidluni, sunaKangitua -

lojânialidluni amma kitsanattualummik kisiani. TakuKattalauttaga

igalâmmedluni Kiajuk, KiappâKattadluni immaKâ wogini unuttuni.

ImmaKâ sitamanik jâriKalilaukKunga taipsumani isumaKanialid-

lunga sujuKakKolinninganik taimâk takunnâligama. Taimaittu -

saukKongikaluattilugu. 

ImmaKâ ilonnatigut ilangitigut isumaKavunga ilangagut 

piujumiugaluak sakKiviusimaniganik. ImmaKâ inigilittaganelu-

gajakKonginama atulaungikukkit ilangit akKutigigiaKalauttaka.

IsumaKavungali asiujilaunniganik ikKanattunik uvak inosigani. 

Ilangautillugu una Kitungaligisongugiak inosuttumik.

IkKaumavunga paniga 13anik jârittâmat, ikKaumavunga mota -

kâkkogaladlunuk takunnadlugu isumaKanialidlunga, “Kanulle

pinialikKingâ? Kanulle KitungaligisongunialikKingâ? Kanulle

paniganut anânaunialikKingâ? Kanuk pigiaKammangâmma 

KaujimangimagikKunga.” 

Shirley and her brother about to depart for Residential School. “My
mother, because of her own experience [in Residential School], she
was really careful sending her children away. I guess she knew what
could happen or kind of knew what to expect. Well, she made sure 
we were clean and no lice or nothing like that so that people 
wouldn’t give us a hard time.” 
PHOTOGRAPH PROVIDED BY SHIRLEY FLOWERS.

Shirley aningalu aullakasâlittok Ilinniaviup Paitsivinganut. 
« Anânaga Kaujimalaugami (Ilinniaviup Paitsivinginnik),
kamatsialauttuk Kitungaminik aullagiaKalimmata. Kaujimalaugami
sujuKagajammangât nigiudlunilu sujuKalâmmangât.
SalummasatsialaukKâtigut kumaijatsiadlutalu taimâk Kanutuinnak
inoKatittinut pijâgittaunianginannuk. » 
ATJINGUAK ATUINNAUTITAUJUK SHIRLEY FLOWERSIMUT.
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And then when they came back, say when I was four, maybe three

or four of them came back, and I’m looking at them, thinking,

“who are these people?” They are supposed to be my brothers and

sisters but I don’t know them and I’m too shy to speak to them. 

Certainly, I feel at home in my community. Even when I visit

the community today if I walk out on the beach and look towards

the northeast I always want to go home. I want to go home. That’s

what it would be like. I want to go home. Home, I guess, is when

I sense I feel like I can be a part of the land. Like in Marjorie 

Flowers’ community at Hopedale, I feel at home there. Even in our

trip up to Pangnirtung I kind of felt kind of like home, you know.

There’s some comfort. There’s just some connection. I think it’s

that connection to the land and to the people, the similarities.

In me, I think maybe that connection is growing in me. I

know when I was younger .... When I went away one thing when

IsumaKavunga tamanna anginippautigiaKalauttaga ilitagilia -

Kigakku amma initsaliugiaKalidlugu namukkiak sivulliutigia Ka -

lidlugu isumakkut pigunnanigani ilinniagiaKalikKunga Kitu nga-

ligisongugiamik, ottugaKattalunga tammaKattalunga, taimâk

kisiani.” 

UnikkautiKangâjutsauvunga KaujiKattasimajakkanik. Aku-

nialosimalikKuk, akunialolimmat kisiani ippigiliaKilikKunga 

attutausimanittinik immaKâlu ilangit inuit tapvunga tikiutisima -

ngitut suli. Akunialolimmat kisiani ippigiliaKililaukKunga Kanuk

angitigijumik attutausimaniganik taikunga suli ailautsimananga

anânaga takunnatuinnadlugu kitsatillugu Kitungangit aullatitausi-

matillugit. Utisimalimmata amma, sitamanik jâriKalidlunga, immaKâ

pingasodlutik sitamaudlutillonet utimmata, takunnaligakkit, isuma -

Kadlunga, “kinakkuliukua ukua inuit? Anikkaukua angajukkaukua

Kaujimalugunnaitakkaukua kangugilidlugillu uKautjugiangit. 

Nalunalungilak, angiggamettojâKattaKunga nunaliuKa tik kani.

Niuggusimagalualigama nunaliuKatigenut ullumiulittuk sitjakut

pisudlunga takusagama kitânut angiggagumaliaKiKattaKunga.

AngiggagumalikKunga. TaimailingagajakKunga. Angiggaguma-

likKunga. Angiggak, isumaKavunga, Kangatuinnak ippinialigama

ilinganiKanniganik nunamut. Sollu Marjorie Flowers nunaliu -

Katinginni Hopedalemi, angiggamettojâKattaKunga taikane li gama.

Allât niuggusimadluta Pannitonut ippinialaukKunga angiggamet-

tojânnimik, tamanna Kaujimajait. Ippiniannatuk idluattumen-

nimik. Sunamukkiak atattojânnimik. ImmaKâ isumaKannik atat-

tojânnimik nunamut inunnut, atjigennitinut. 

Ilugani, isumaKavunga immaKâ tâpsuma atattojânninga

piguvallialittuk ilugani. Kaujimavunga inosunnisaudlunga —

Aullagama atausik aullatitaugama Paigijaupvimut pigumalaugun-

naiKunga niKijanik niKituagiKattalauttakanik. Puijivinittomagun-

nalaugunnaiKunga unuttuni jârini aullasimakKâdlunga. Tâvat-

Inuit woman with baby, Igloolik, NU, [Igloolik (Iglulik), Nunavut]
LIBRARY AND ARCHIVES CANADA / HEALTH CANADA FONDS / E002394428

wkw5 x3Nw5 eg3zo/6g5 WxCo/6g5, w[lo4, kNK5 ªw[lo4, kNK5º 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ x8ixc6bwot5tp4f5 vNbu \ E002394428
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I went to the Dorm I lost my taste for wild food. I couldn’t eat seal

for years after that. But I got all that back again now. So I think

some of it changed me but I’m able to work at getting a lot of it

back. And I am working on getting it back and I want to be proud

of it, and I am. I do the things that should come natural to me,

whatever it is, whether it’s to go catch fish and smoke it or whether

it’s to gather eggs and eat them, or do whatever is in the season to

do or spend time out on the land, on the water, and smell it and look

at it and see how beautiful it is and write about it and draw it.

I’ve been writing a lot for years now. Probably the “Going

to the Dorm” thing may have been one of my first writings. I think

I must have used it to express, or it helped me to express how I

feel, probably better than speaking. And then I can go back and

read and reflect on what I’m saying and build on it and maybe

pictures might come out of it, little drawings. I think that has been

very connecting and healing for me, as well. I’m getting in touch

with my true self then. I don’t have the language and if I did I

would be able to express myself much better. That’s what I believe.

I think, and this is me personally, I think that some of the

language sort of determines if you’re proper, you know, if you’re

a proper Aboriginal. And it’s been said, you know, that this is a 

direct result of the Residential School system. I’m here. But I don’t

think I’m just surviving. I’m an active Survivor and I’m trying 

to do things to improve my life or to help others, or even to 

write and draw and let people see and appreciate and be proud 

of it.

I recently did a Presentation with the youth. It was on 

Colonization and Inuit history. It was in Rigolet, but it was a 

Regional Conference so there were youth from all the communities

there. When I was going to do my Presentation there was one girl

in particular from Rigolet, from my community. She said, “When

you’re finished your talk I’m going to put you on the spot. I’m

going to ask you a lot of hard questions.” And when I finished she

didn’t say anything. So I asked her, “How come you didn’t ask a

ualli tamakkua ilonnatik pisogilimmijakka. Taimaidlunga isuma -

Kavunga ilanginnut asiangutitausimajunga tâvatualli pivalliadlunga

utittisivallialittunga ilonnainik. Pigunnausittut utittivalliagasuat-

taka pijugiutigigumagakkit, pijugiutigigakkilu. PikataKattaKunga

piusituKagigialikkanik, sunatuinnanik, iKalunnialungalonnet isigi t -

siagillugillonet mannisiugiallungalonnet nigillugillonet, sunali-

giaKagumalonnet silak malillugu aullasimagalâKattalungalonnet

nunami, imânilonnet, naiKattalugulu takugannijâgiKattalugulu

iniKunanninga ammalu allausigiKattalugu allanguaKattalugulu. 

AllausiKasimalikKunga unuttuni jârini. ImmaKâ “Aullalittut

Paigijaupvimut” sivulliutillugu allausigiliaKisimajaga. ImmaKâ

atuKattasimalittakanik uKausiKagiamik, ubvalonnet uvak ikajut-

tigisimalittakanik uKausiKagiamik Kanuk ippiniammangâmma,

tukisinannisaukKomat uKâlannimit. Utipvigisogidlugulu atuania -

gakku ikKaumajâgutigisogidlugulu sunamik uKagasuammangâmma

âkKitivallialugulu immaKâ takunnâgikKotakka sakKitigajadlugit,

mikijukuluit allanguat. IsumaKavunga tamanna atattojânnimik

sakKititsiKattaninganik amma ulapitsainimmilu uvannik, taimâllu.

AttuavallialiaKiKattagama sulijumik kinauniganik. Atugunna -

lungikaluadlunga uKausituKammik pisongugumali uKasonguga-

jakKunga namminik tukisijautitsialunga. Tamanna uppigijaga. 

IsumaKavunga, uvannili tamanna pitillugu, imâlli isuma -

Kavunga ilangani uKausittigut killigiutjiKattagatta sulimmangâtta,

KaujimakKoKutit, tamanna sakKisimammat Ilinniavini Paigi-

jaupvinik kamajinginnit. Uvanevunga. Tâvatualli aniguituinnasi-

malungilanga. Piggagasuanginnagama aniguinginnaKunga ottu -

ganginnadlunga âkKevalliagasuadlunga inosiganik ubvalonnet

ikajugasuadlunga asikkanik, ubvalonnet allausiKaKattalunga 

allanguaKattalunga inunnik takutitsiKattalunga tukisitsiagasual-

lugit pijugiutigillugillu. 

Mânnakolauttuk Suliakkanik uKâlautiKalaugivunga inosut-

tunut. Pitjutigidlugu Kallunânut AulatauliaKisimanivut amma

Inuit Piusigisimalittangit. Rigolettimedluta, Avittusimajuit 

katimatsuaKatigetillugit taimaimmat inosuttuit ilonnainit 
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question? You told me you were going to ask questions.” “I couldn’t

even speak”, she said, “How do you ask something about that?”

There was an Elder there, too. Later on she was talking how

English was her second language and she said she found it difficult

to understand a lot of the Presenters. But she said, “I understood

every word you said.” So I told her I thought it was because I was

speaking from my heart to her heart she could understand. I

started off with a PowerPoint Presentation with one of my 

writings, a slide of drawings and pictures that I did for each line.

I want to say something about our community and

Labrador in particular and our struggles. Although we’re funded

by the Aboriginal Healing Foundation and have a project or 

whatever, we are not recognized by the Federal Government as

having Residential Schools. It’s a technicality, I guess, because they

are saying no federal dollars went into it. But I would like to some-

how challenge that. And I guess to me in some way there has to

have been dollars flowing through, which is really a technicality

nunaliuKatigengitunit tamânelaukKut. Suliakkanik uKâlautiKa-

nialigama uiggasummik Rigolettimiumik, uvak nunagijanganit.

Tânna uiggasuk uKalauttuk, “UKâlageguvit tamângat nottinia -

ngimagikKagit. Apitsukataniagakkit unuttunik pijagiakKutujunik

apitsuniagakkit.” UKâlautikkanik pijagegama sunamillonet

uKausitsa Kaniagunnaidluni. Taimaimmat apiginiadlugu, “Summat

apitsuKaungilammâ? UKautjulauganga apitsukataniannining.”

“NilligunnalaugunnaiKungalonnet”, uKaniadluni, “Kanulle apit-

sotiKanialigamâ tamakkuninga” 

TamânettuKalaugivuk inutuKammik. UKalaummijuk Kallu -

nâtut kisiani uKagiaKammagiligami uKasongunimminik ammagok

tukisiatsiaKattanginimminik Kallunâtut uKâlaKattatunik. Tâvatu-

alli uKalauttuk, “TukisilaukKunga ilonnainik uKausigilauttanik.”

Taimaidlugu uKautiniadlugu immaKâ tukisilaukKama uKâla -

laugama uvak ommatiganit ipvit ommatinnut. PigiasiutiKalauk -

Kunga Kagitaujamut uKâlautigidlugit allausigiKattatakka, allangua -

simajakka amma atjinguanik uKâlannigani. 

UKausiKagalâgumavunga pitjutigillugu nunagijavut 

pitjuti giluallugu Labrador amma atsugotigiKattatavut. Taimali 

kenaujattâtitausimagaluadluta NunaKakKâsimajunik Ulapitsaiga-

suannimi Tungavinganut suliatsaKadlutalu asianillonet, ilitagi-

jaulungilagut kavamatuKammut Paigijaupvilinnik Ilinniavinik

pitaKasimanittinik. Tamanna pijagiakKutujummagik, immaKâ,

uKâlammata kavamatuKammut kenaujait tamakkununga ilijausi-

malungimata. Tâvatualli tamanna Kanukkiak ottugagasuallugu 

atsugotigigumagajattaga. ImmaKâllu uvalli isumakkut sunamikkiak

akKutiKadlutik kenaujaKattisisimajogaluat, tamanna taimaidluni

pijagiakKutujugalammagiujuk nalliagutuinnak. IlinganiKaligatta

nunatsualimâmut mânnaulittuk. Una ottotigingualugu tigualiga-

jaguma sugusimmik [Nutagatsaudluni Imialummut Kanutuinnak

Idluillingattitausimalluni Kanimmasilimmik] uKalugajangilanga

imâk “Kailauguk tânna sugusik, Kaingimagillugu Nutagatsaudluni

Imialummut Kanutuinnak Idluillingattitausimalluni Kanimma -

singa”. Inogapta kinaunivut tigumiadlugu tigumiadlugit tigumiat -

It took a long time for me to realize how 

much I was affected even when I wasn’t 

there by seeing my mother and her sadness 

and her children gone away.

Akunialolimmat kisiani ippigiliaKililaukKunga 

Kanuk angitigijumik attutausimaniganik 

taikunga suli ailautsimananga anânaga 

takunnatuinnadlugu kitsatillugu 

Kitungangit aullatitausimatillugit.
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anyway. We are a part of the country now. It’s like I was saying if

I adopt a child with FASD [Fetal Alcohol Syndrome Disorder] I

don’t say “give me the child, don’t give me the FASD”. It’s like we

are who we are with what we have and we have that experience. I

think on June 11th, 2008 the Prime Minister [made] an apology

without recognizing us and I think that’s an insult.

I had this suitcase that was bought for me when I was going

to the Dorm to put my stuff in for the winter. All my winter 

supplies came in that. This is it. I kept it for I don’t know what.

Forty-two years ago. That’s what I took all my winter clothing,

whatever that I needed, to school in. Somebody asked me what I

did for winter clothes. I don’t remember, you know, I don’t 

remember what I did for that. We didn’t have uniforms. We did

bring our own clothes. And I probably just brought two outfits,

or something.

I have this photograph by my mother .... My mother got me

and my brother ready to go, and dressed us up in our finest! I want

to say something else after, too, and it’s not about me. It’s about

something that happened.

My mother, because of her own experience, she was really

careful sending her children away. I guess she knew what could

happen or kind of knew what to expect. Well, she made sure we

were clean and no lice or nothing like that so that people wouldn’t

give us a hard time. 

Another thing I think in my mother’s experience, although

it was not said, I think I said it to you I believe, my mother was a

slave. My mother was taken when she was eleven and I don’t think

she got back home until she was eighteen. She wasn’t allowed to

go home in the summers; nothing. She had to go work for the 

Mission, the missionaries. 

To me she lost her freedom, she wasn’t free to go she wasn’t

free to do things. She had to stay and work for these people. I don’t

know if she got paid, or if she did how much it was. I really believe

she was a slave for years. She was some kind of a maid for the 

tavut tamakkuninga KaujiKattasimajattinik Kaujimadluta. Isuma-

Kavunga June 11, 2008imi AngajukKâsuak sakKititsilaunninganik

KaKialinimmik ilitatsingimagidluni uvattinik tamanna isumagijaga

sulijutsangininganik. 

Una annugâkkanik iliukKaivitsautillugu pisijaulautsimajuk

uvannut ilingatillugu aullanialigama Paigijaupvimut annugâKau-

titsagidlugu ukiumi. Ilonnatik ukiutsiutitsaka tamatsuma iluane -

tillugit tikititausimajut. Tânna tagga. Piulimasimalittaga sunatsa-

gidlugukiak. 42ngulikKut jâriulauttut. Tâpsumunga ilonnatik 

ukiutsiutitsaka, sunatuinnait atugialikka, ilinniavilialiguma tâpsuma

iluanetillugit. Apigijaulaugivunga sunanik ukiutsiutiKaKattalaum-

mangâmma. IkKaumangilanga, ikKaumangilanga sunanik ukiut-

siutiKaKattalaummangâmma. Ilinniavimmut annugâtsaKattitaulu-

Kattalaunginatta. Namminittinik kisiani annugâttaKattalaukKugut.

ImmaKâ magguinituinnak annugâgiallasakkanik tigusiKattalauk -

Kunga, sunamikkialonnet. 

AtjinguaKagivunga anânamma atjiliusimajanganik — Anâ-

namma pannailautsimammâtiguk anigalu aullagiaKaligannuk, 

annugâttusimadlunuk salumanippânik! UKagumaniagivunga

siagugiak sunamigiallakiak, uvannik pitjutiKalunnanga. Pitjuti -

Kallunga sunamikkiak sujuKalautsimammat. 

Anânaga, namminik KaujiKattasimammigami, kamatsia -

nginnalauttuk Kitungaminik aullatitsigiaKaligami. IsumaKavunga

Kaujimalaunninganik sunamik sakKijuKagajanninganik ubvalonnet

KaujimattojâKattadluni sunamik nigiunnimik nigiugijatsauKot-

tumik. SalumatitsianginnalaukKâtigut kumaijatsiasimadluta suna -

KakKunata taimaittunik inunnut iliatsutâgijaukKunata. 

IsumaKagivunga anânaga KaujimanakKoninganik, kina-

mullonet tamanna uKausiusimangikaluattilugu, uKautikKolau-

gakkit uppivunga anânaga pijigijautuinnasimaninganik. Anânaga

tiguinnatausimajuvinik 11inik jâriKatillugu angiggatitauniagun-

naidluni kisiani 18anik jârittâgami. Aujaugalualimmagok angig-

gagiaKaKattasimangituk; sunâtsumillonet. SuliaKagiattugiaKa-

Kattasimajuk Misiuninut, misiuniligijinut. 
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doctor’s mother. There was a doctor there and his mother. The

doctor was the head of the Mission and I think that she was given

quite a hard time because this woman was a matriarch, I guess,

and very particular. Nothing was ever right. I think she had a hard

time — cleaning and polishing and serving and that kind of stuff.

The big effect, too, was seeing everybody leave, her brothers and

sisters, everybody leave to go home, or most everybody that I know

of and she couldn’t for years and years and years.

I’m a person that takes a long time to process things. I would

need to think about some of that because I’m sure there’s a lot of

things I would like to say, and I do have a lot of these types of 

discussions, especially with my partner who is from away. We have

some very challenging discussions, but very growing, too. You

know. I’m hoping and I’m thinking that the experience is hard,

Uvalli isumakkut pivitsaminik atsâtausimajuk, namullonet

aigiaKasimagani sunamillonet pigumajaminik pigiaKasimangituk.

AullagiaKasimangituk kisiani suliaKautjiluni tâkkuninga inunnik.

Kaujimangilanga akilittauKattasimammangât, ubvalonnet akilit-

tauKattasimaguni sunatut akilittauKattasimammangât. Uvangali

uppisiammagikKunga pijigijautuinnasimaninganik unuttuni jârini.

Kanukkiak kamajiugiaKasimajuk ânniasiuttiup anânanganik.

Taikani ânniasiuttiKasimammat anânanganillu. Tainna ânniasiut-

tik niaKosimammat Misiunimi isumaKagivunga pitsiaviuKattasi-

mangininganik tainna annak atanigusiusimammat, immaKâ, amma

pituinnausimalungimimat. Sunamillonegok nâmmasimalautsi-

mangituggok. IsumaKavunga uKumaitsatitauKattasimaninganik

— salummasaiKattadluni KillisaiKattadluni nigikkaiKattadluni

Kanugalatuinnak. ÁnniamagiKattasimajuggok takunnâligami 

asiminik aullâjalittunik, animinik angajumminillu, ilonnatik

angiggâjalimmata, ununningit Kaujimajangit angiggâjalimmata

anânagalu jârini unuttualuni angiggatitaugunnagani. 

Uvangaugamali kisiani akunialolimmat tukisiliaKisongu-

vunga. Akunialuk isumatsasiugiaKaKattaKunga immaKâ unut-

tualunnik uKausitsaKagumagama, taimaittugalanik uKâlauti-

Kainnagama amma, piluattumik ilaganut tamângat pisima lu ngimi -

jogaluak. Ilangani atsugunnatummaginik uKâlautiKaKattaKuguk,

angijumilli pivalliutigiKattatavuk. KaujimakKoKutit. Nigiuvit-

saKavunga amma isumaKagivunga KaujiKattasimajakka uKumait-

togaluattilugit, tamânitsainalli apomautigigiaKalugunnaitakka.

InigigiaKalugunnaitakka. Sunanik pisokkanik sakKititsisongu-

vunga uvallu inosiganik atsânittituinnagiaKalugunnaitaga. Kauji -

Kattasimajakka uvannituinnak pitjutiKagiaKalugunnaimata. 

ImigattiuliaKisimavunga. ImialuttomaliaKisimavunga Paigi -

jaupvimedlunga. Akunigalaulimmat kisiani KimaliaKisimajaga.

Imialummik imigiusimavunga 13anik jâriKalidlunga. Tâvatualli imia -

lummik attuisimagunnaiKunga 23ni jârini, taimaimmat Kanui luk -

KogunnaiKunga. AkKutigilittaga tamanna. Piunitsaulittuli akKu ti -

gilittaga mânna. Piunitsautigasualittagali tamanna akKutigilittaga. 

If we don’t speak out and if we don’t 

say something our children and our 

grandchildren will never know our 

truth is what I was trying to say.

UKâlattailigutta amma sunamillu 

uKausiKattailigutta Kitungavut amma 

ingutavut Kaujimalulângitut uvagut 

sulijumik unikkausitsatinik taimâk 

uKagasuagaluakKunga.
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but I don’t have to stay there. I don’t have to stay there. I can do

things about it and it doesn’t have to take my life. The experience

doesn’t have to be all of me.

I had become an alcoholic. I started drinking when I was in

the Dorm. It took me a while to get over that. I had my first drink

I was thirteen years old. But I haven’t had a drink now for twenty-

three years, so I’m doing not bad. It’s a journey. It’s a good journey

now. I’m making it a good journey.

I want to write some more, talk to people some more, learn

some more, and do that type of stuff. As I write and learn I’m

growing and becoming more confident. I still have a lot of 

moments, I guess, depending on the situation and who is around

me where I still lose confidence or I’m afraid of authority figures.

But I’m getting beyond that now. I can stand up and say things

and do things and be proud of things that I do. I always think

sometimes that someday I might write a book or try to get a book

put together.

If we don’t speak out and if we don’t say something our 

children and our grandchildren will never know our truth is what

I was trying to say.

There’s sometimes too I think perhaps a lot of Inuit people

practice silence and sometimes I think if people are quiet and

silent other people may assume that it doesn’t matter or we’re 

saying it’s okay. And really it’s not. So for me I think I need to learn

to speak out and say things so that people will know the truth, or

my truth. 

AllausiKagumavunga suli, unikkâviKagumavunga inunnut

suli, ilivalliagumavunga suli, suliatsaKallungalu taimaittugalanik.

AllausiKaKattanigani ilivallianiganilu pivalliavunga sungittotigi-

valliadlungalu. Sulili ilangani, immaKâ, Kanuilingaligama amma

kinakkunik uKâlaKatiKaligama sungittotigijaganik suli asiujiKat-

taKunga ubvalonnet kappiasuliaKiKattaKunga aulatsijigalaujunik.

Tâvatualli tamanna Kimavallialimmijaga mânna. Makitadlunga

uKasongulikKunga sunanik pisongulidlunga pijugiutigisogilidlugit

sunatuinnait suliagisimajakka. IsumaKaKattagivunga immaKâ Kan-

gakiak atuagatsaujumik allagajanniganik ubvalonnet ottulu -

ngalonnet atuagatsaujumik allagasuagiamik. 

UKâlattailigutta amma sunamillu uKausiKattailigutta 

Kitungavut amma ingutavut Kaujimalulângitut uvagut sulijumik

unikkausitsatinik taimâk uKagasuagaluakKunga. 

Ilanganilu immaKâ isumaKavunga immaKâ unuttut inuit

nipaittoKattatut amma ilanganilu immaKâ inuit nilliagunnaimata

nipaittodlutillu asingit inuit immaKâ isumaKaliaKiKattamata 

KanuittuKalungininganik ubvalonnet uKattojâlidluta Kanui -

lungininganik. Taimailungikaluattilugu. Taimaimmali uvanga

isumaKavunga ilinniagiaKavunga nilliasongugiamik sunanillu

uKausiKaKattalunga taimâk inuit Kaujimaniammata sulijumik,

ubvalonnet uvannik pitjutilinnik sulijunik. 
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Shirley Flowers
While Shirley Flowers is presently the coordinator of the Nunatsiavut

Government’s Residential Schools Healing Project, she has 

also worked as a healing group facilitator within the Labrador 

Correctional Centre, a transition house counselor, and a director

of addictions treatment programs. Because Shirley is also a 

Residential School Survivor, she is able to share her life’s struggles

and experiences with others, and uses the strengths and skills she

has developed through her own healing journey to support fellow

Survivors. For Shirley, the path to healing includes celebrating her

connection to the land and participating in traditional activities,

making art, and seeking the guidance and support of Elders, 

traditional healers and role models. Shirley hopes that by sharing

her experiences, she will help bring recognition for Survivors from

Labrador. “I hope that the Truth and Reconciliation Commission

will hear our stories and include us in their gathering of stories

and experiences.” 

Shirley Flowers
Shirley Flowers manna kamajillagiujuk Nunatsiavut kavamangani

Ilinniavini PaigijaupviuKattasimajuni Ulapitsainimmik Suliatsa -

Kadluni, ulapitsainimmik katingajuni kamajiusimajuk Labrador

Correctional Pannanaitsimavingani, pannanaitsimavimmit angig-

gakasâlittunik ikajuttiudluni, aulatsijiudluni uigilukasimanimmut

âkKitigiamik ikajotaugunnatuni. Shirley Ilinniavini Paigijaup -

viuKattasimajunit AniguiKatausimammigami, uKâlautiKasongu-

givuk inosimmini atsugotigiKattasimajaminik KaujiKattasima -

jaminillu asiminut, atusongulimmijuk songunimminik pisongu-

nimminillu pivallianimmini ulapitsainimmut akKutigisimalitta-

minik ikajulluni AniguiKatigisimajaminik. Shirley atuKattaKuk,

akKutimik ulapitsainiup KujaliutiKadluni nunamut ilinganim-

minik ilauKattadluni piusituKaujunik atudlutik sugalajuKalim-

mat, allanguaKattadluni, KinijaKattadluni tasiuttaugumanimmik

ikajuttaugumanimmilu InutuKanut, piusituKaujutut âkKitigijinut

itjagatsaujunullu. Shirley tusuvuk uKâlautiKannimigut Kaujisi-

malittaminik, ikajugajanniminik ilitagijautitsigiamik Aniguisi-

malittunik Labradorimi. “Tusuvunga imâk ikkua Sulijumik amma

Sittutitsigasuannimik kamajet tusakKulugit uvagut unikkausitsa-

tinik ammalu ilaliutilillutalu katitsuininginnut unikkausinik

amma KaujijauKattasimajunik.”

Unidentified Inuit girl in a red head scarf sitting at her desk and writing
with a yellow pencil, Igloolik, NU, [Igloolik (Iglulik), Nunavut], May 1965.
PHOTOGRAPHER: KRYN TACONIS / E004665291
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I remember my very happy times when I was a little boy

prior to going to the Residential School in Chesterfield Inlet. I lived

much like my parents as a very traditional Inuit, the Inuit lifestyle.

I was always dressed in Caribou clothing in the winter time and

switched to store-bought clothing in the spring and summer time.

We already had Hudson’s Bay Company traders trading with the

Inuit for furs and sealskins and carvings and things like that when

I was just a little boy. I grew up as a seal hunter, as well as caribou

hunter, and a trapper in Naujaat/Repulse Bay. 

We noticed one summer day in August 1958, a boat was

coming up to our outpost camp. As Inuit we lived in a tent at this

particular outpost camp where we used to fish every spring when

the fish were swimming downstream, Arctic Char. In August of

that particular year we noticed a boat coming to our outpost camp

ᐃᖅᑲᐅᒪᔪᖓ ᖁᕕᐊᓇᖅᑐᒪᕆᖕᓂᒃ ᐃᓅᓯᖃᓚᐅᖅᓯᒪᓂᓐᓂᒃ ᓄᑲᑉᐱ ᐊ -

ᑯᓘᓪᓗᖓ ᓱᓕ, ᐃᓕᓐᓂᐊᕆᐊᓚᐅᖅᑎᓐᓇᖓ ᑐᔪᕐᒥᕕᖃᖅᑐᒥ ᐃᒡᓗᓕᒑᕐᔪᖕᒥ. ᐊᖓ -

ᔪᖄᒃᑯᒪ ᐃᓅᓯᕆᔭᖏᓐᓂᒃ ᐃᓅᓯᖃᖃᑕᐅᕙᓚᐅᕋᒪ ᐃᓄᐃᑦ ᐃᓕᖅᑯᓯᑐᖃᖏᓐᓂᒃ

ᐊᑐᖅᑐᓂᒃ, ᐃᓄᐃᑦ ᐃᓅᓂᕆᔭᖏᓐᓂᒃ. ᑐᒃᑐᓂᒃ ᐊᓐᓄᕌᖅᓯᒪᐃᓐᓇᖅᐸᓚᐅᖅᑐᖓ

ᐅᑭᐅᒃᑯᑦ ᐊᒻᒪᓗ ᐊᓯᖏᓂᒃ ᐊᑎᕙᒃᓱᖓ ᓂᐅᕕᕐᕕᖕᒥᖔᖅᑐᓂᒃ ᐊᓐᓄᕌᖅ -

ᑲᓕᖅᐸᒃᓱᖓ, ᐅᐱᖔᒃᑯᑦ ᐊᐅᔭᒃᑯᓪᓗ. ᓂᐅᕕᖅᑎᖃᓕᓚᐅᖅᓯᒪᖕᒪᓪᓕ ᕼᐊᑦᓴᓐ

ᐲᒃᑯᓐᓂᒃ, ᓂᐅᕐᕈᑎᖃᕐᕕᐅᖃᑦᑕᖅᓱᑎᒃ ᐃᓄᖕᓄᑦ ᐊᒥᕐᓂᒃ ᕿᓯᖕᓂᒡᓗ, ᓴᓇᖑ -

ᐊᒐᕐᓂᒡᓗ, ᐊᓯᖏᓐᓂᒡᓗ ᐱᔪᒪᔭᐅᕙᒃᑐᓂᒃ. ᐱᕈᖅᓴᓚᐅᖅᓯᒪᔪᖓ ᓇᑦᑎᕋᓱᒃ -

ᑎᐅᓪᓗᖓ, ᑐᒃᑐᓯᐅᖅᐸᒡᖢᖓ, ᐊᒻᒪᓗ ᒥᑭᒋᐊᕐᓂᐊᖅᐸᒡᖢᖓᓗ ᓇᐅᔮᓂ. 

ᖃᐅᔨᓕᓚᐅᖅᓯᒪᔪᒍᑦ ᐋᒐᓯᐅᑎᓪᓗᒍ 1958-ᒥᒃ ᐊᐅᔭᐅᑎᓪᓗᒍ, ᐅᒥᐊᕐᒥᒃ

ᐊᒡᒋᖅᑐᒥᒃ ᓄᓇᓕᕋᓛᑦᑎᓐᓄᑦ. ᐃᓅᓪᓗᑕ ᑐᐱᕐᒥᓚᐅᖅᓯᒪᒐᑦᑕ ᑕᐃᑲᓂ

ᓄᓇᓕᕋᓛᑦᑎᓐᓂ, ᐃᖃᓪᓕᐊᕆᐊᖅᕕᒋᕙᒃᑕᑦᑎᓐᓂ ᐅᐱᖔᑕᒫᑦ ᐃᖃᓗᐃᑦ

ᒪᔪᓕᖅᑎᓪᓗᒋᑦ: ᐅᑭᐅᖅᑕᖅᑐᒥᐅᑦ ᐃᖃᓗᖏᓐᓂᒃ. ᐋᒐᓯᐅᑎᓪᓗᒍ ᑕᐃᔅᓱᒪᓂ

ᐊᕐᕋᒍᖓᓂ, ᖃᐅᔨᓚᐅᖅᓯᒪᔪᒍᑦ ᐅᒥᐊᕐᒥᒃ ᐊᒡᒋᖅᑐᒥᒃ ᓄᓇᓕᕋᓛᑦᑎᓐᓄᑦ, ᓇᐅᔮᓂ.

Peter Irniq
„b w3i6

We want to make sure that these kinds of things never happen to young people again, little children, in the future. We

don’t hold grudges against those people, but we want to make sure that these things never happen to young people again,

little children, never again. Never!

ᐅᔾᔨᖅᑐᑦᑎᐊᕐᓂᐊᖅᑐᒍᑦ ᑕᐃᒪᐃᓕᐅᖅᑕᐅᒃᑲᓐᓂᓚᐅᖅᓯᒪᓂᐊᖏᓐᓂᖏᑦ ᒪᒃᑯᒃᑐᑦ, ᓱᕈᓯᑯᓗᐃᑦ, ᓯᕗᓂᒃᓴᑦᑎᓐᓂ.
ᐊᑭᕋᖅᑐᐃᓐᓇᕈᒪᖏᑕᕋᓗᐊᕗᑦ ᑕᐃᒃᑯᐊ ᑕᐃᒪᐃᓕᐅᕐᓂᑰᔪᑦ, ᑭᓯᐊᓂ ᑕᒪᒃᑯᐊ ᐊᑐᖅᑕᐅᒃᑲᓐᓂᓚᐅᖅᓯᒪᖅᑯᔪᓐᓃᖅᑕᕗᑦ
ᒪᒃᑯᒃᑐᓄᑦ, ᓱᕈᓯᑯᓗᖕᓄᑦ. ᓇᐅᒃ. ᖃᖓᓕᒫᖅ ᓇᐅᒃ!

Peter Irniq.
PHOTO BY JEFF THOMAS.
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in Naujaat/Repulse Bay. So as usual my mother started to boil tea

outside, with heather. She was making tea for the visitors that were

coming into our outpost camp.

When the boat got there the Priest came off, the Oblate

Priest came off the boat first and said to my father that he came

to pick up Peter Irniq and that I was going to school in Chesterfield

Inlet. Well, there was a bit of commotion at that point because my

parents were not consulted about the fact that I was going to be

going to school. So here I was going into a boat leaving my parents

for the first time in my life in 1958 and I was going to school in

Chesterfield Inlet. 

In a few days I was going to fly for the first time on a Beaver, a

one-engine Beaver airplane on my way from Naujaat to Chesterfield

Inlet to go to school. There was no consultation prior to the 

departure, which was the way we were picked up by Roman

Catholic Priests whether you were in Naujaat/Repulse Bay or

whether you were in Igloolik or in Gjoa Haven or Pelly Bay. There

was no prior consultation with my parents. 

ᑕᐃᒪ ᓱᖃᐃᒻᒪ ᐊᓈᓇᒐ ᑏᓕᐅᕆᐊᓯᕗᖅ, ᓯᓚᒥ ᕿᔪᒃᑕᖅᒥᒃ ᐃᑯᐊᓚᑎᑦᑎᓗᓂ.

ᑏᓕᐅᕈᔾᔨᓚᐅᕐᒪᑦ ᑎᑭᑉᐸᓪᓕᐊᔪᓄᑦ ᓄᓇᑦᑎᓐᓄᑦ. 

ᐅᒥᐊᖅ ᑎᑭᒻᒪᑦ, ᐃᒃᓯᕋᕐᔪᐊᖅ ᓂᐅᓚᐅᖅᑐᖅ, ᐊᖓᔪᖃᖓ ᐃᒃᓯᕋᕐᔪᐊᖅ

ᓂᐅᖄᓚᐅᖅᑐᖅ ᐅᖃᓚᐅᖅᑐᖅ ᐊᑖᑕᒐᓄᑦ ᐊᐃᒃᓯᕐᓂᕋᖅᓱᓂ ᐲᑕ ᐃᕐᓂᕐᒥᒃ,

ᐊᒻᒪᓗᒎ ᐃᓕᓐᓂᐊᕆᐊᕐᓂᐊᕋᒪ ᐃᒡᓗᓕᒑᕐᔪᒥ. ᐊᓱᐃᓛᒃ ᓱᕈᓘᔭᕆᐊᓕᓚᐅᖅᐳᑦ

ᑕᒡᕙᖓᑦ ᐱᔾᔪᑕᐅᓂᖏᓐᓄᑦ ᐊᖓᔪᖄᒃᑲ ᑐᑭᓯᓂᐊᕐᕕᐅᓯᒪᖏᑦᑎᐊᕐᓂᕐᒪᑕ

ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᔭᕆᐊᖃᕐᓂᕋᓂᒃ. ᐊᓱᐃᓛᒃ ᐊᐅᓚᕐᓂᐊᓯᑳᓪᓚᒃᐳᖓ ᐊᖓ -

ᔪᖄᒃᑲ ᕿᒪᒡᓗᒋᑦ ᓯᕗᓪᓕᖅᐹᑦᑎᐊᕐᒥᒃ ᕿᒪᒋᐅᕐᓂᐊᖅᓱᒋᑦ ᐃᓅᓯᓐᓂ 1958-ᒥ,

ᐃᒡᓗᓕᒑᔪᖕᒧᖓᐅᔭᕆᐊᖃᓕᖅᓱᖓ. 

ᐅᓪᓗᒐᓴᐅᓂᐊᓕᖅᑐᓂ ᐊᐅᓪᓚᕐᓂᐊᓕᖅᑐᕕᓂᐅᓪᓗᖓᓗ ᖃᖓᑕᓲᕋ -

ᓛᒃᑯᑦ, ᐊᑕᐅᓯᓕᒃᑯᑦ ᓇᐅᔮᓂᒃ ᐃᒡᓗᓕᒑᔪᖕᒧᑦ ᐃᓕᓐᓂᐊᕆᐊᕐᓂᐊᖅᓱᖓ.

ᑐᑭᓯᓂᐊᕐᕕᐅᓯᒪᖏᑦᑎᐊᓚᐅᖅᑐᑦ ᓯᕗᓂᐊᒍᑦ ᐊᐅᓚᓚᐅᖏᓐᓂᓐᓂ, ᑕᐃᒪᐃ -

ᓕᐅᖅᐸᓚᐅᕐᒪᑕ ᐊᐃᔭᐅᕙᒃᓱᑕ ᐃᒃᓯᕋᕐJᓂᐊᓄᑦ ᓇᐅᔮᓐᓂᑲᓗᐊᕈᕕᑦ, ᐅᕙᓗᓐᓃᑦ

ᐃᒡᓗᓕᖕᒥᒃᑲᓗᐊᕈᕕᑦ, ᑯᒐᕐᔪᖕᒥᓗᓐᓃᑦ. 

ᑐᑭᓯᓂᐊᕐᕕᐅᓚᐅᖏᑦᑐᑦ ᐊᖓᔪᖄᒃᑲ. 

ᐊᓱᐃᓛᒃ ᐃᒡᓗᓕᒑᕐᔪᖕᒧᐊᕋᒪ, ᐅᕐᓂᒃᑎᑕᐅᓚᐅᖅᑐᒍᑦ ᓇᔭᖕᓄᑦ, ᐊᓯᖏ ᓄᓪᓗ

ᐃᓄᖕᓄᑦ. ᐊᕐᕋᒍᖓᓂ ᓯᕗᓂᐊᓂ, ᖃᓗᓈᑎᑐᑦ ᐅᖃᐅᓯᕐᓂᒃ ᐅᖃᕈᓐ ᓇᖅᓯᓯ -

ᒪᓚᐅᕋᒪ ᐊᒥᓲᖏᑦᑑᒐᓗᐊᓂᒃ ᑐᓵᖃᑦᑕᖅᓱᒋᑦ ᐃᒃᓯᕋᕐᔪᐊᑦ, ᒪᕐᕉᓚᐅᖅ ᓯᒪᖕᒪᑎᒃ

ᓇᐅᔮᓂ. ᐊᓱᐃᓛᒃ ᖃᐅᔨᒪᓕᓚᐅᖅᓯᒪᔭᒃᑲ ᐅᖃᐅᓰᑦ ᖃᓗᓈᑎᑐᑦ ᓱᕐᓗ ᐊᑐᕋᔭᖅ -

ᑕᖏᑦ ᐅᖃᐅᓯᕐᓄᑦ “ᓇᑦᑎᖅ”-ᒧᑦ, “ᑐᒃᑐ”-ᒧᑦ ᐊᒻᒪᓗ “ᕿᔪᖁᑎ”-ᒧᑦ ᐊᒻᒪᓗ

“ᐃᖃᓗᒃ”-ᓄᑦ, ᑕᐃᒪᐃᑦᑐᒐᓚᖕᓂ, ᐊᒻᒪᓗ ᐃᓕᑦᑎᓪᓗᑕ ᐅᖃᕈᓐᓇᕐᓂᖅ

“ᑭᓇᐅᕕᑦ?” ᖃᓗᓈᑎᑐᑦ. ᐊᓱᐃᓛᒃ ᖃᖓᑕᓱᕐᒥᒃ ᓂᐅᒐᑦᑕ, ᐅᔾᔨᕆᓕᖅᑕᕋ ᑕᓐᓇ

ᒥᑭᑦᑐᑯᓗᒃ ᐊᖑᑎᐊᓛᑯᓗᒃ ᐃᖃᓇᐃᔭᖅᑎᐅᖃᑕᐅᔪᖅ ᓴᓂᓐᓂ ᓂᑯᕕᖓᔪᖅ,

ᐊᐱᕆᓪᓗᓂᖓᓗ ᑭᓇᐅᖕᒪᖔᕐᒪ. ᐅᖃᐅᑎᓪᓗᒍ “ᐱᑕ”, ᐃᓯᔾᔪᑲᓴᒻᒪᕆᒃᓱᖓ ᖃᖑ -

ᓱᒃᑐᒻᒪᕆᐅᓚᐅᖅᓯᒪᒐᒪ ᖃᓗᓇᐅᔭᕆᐊᒃᓴᖅ. ᐊᓱᐃᓛᒃ ᐊᐱᕆᓕᖅᑐᖅ “ᐱᑖ?” ᐄ,

“ᐱᑕ”. ᐊᓱᐃᓛᒃ ᐃᓚᒋᔭᐅᓚᐅᖅᑐᖅᓯᒪᔪᖅ ᑕᐃᓐᓇ ᐅᕙᑦᑎᓐᓂᒃ ᑕᑯᓂ ᐊᖅᑎ -

ᑕᐅᔪᓂ, ᐃᖃᓇᐃᔭᖅᑎᐅᖃᑕᐅᓐᓂᖅᓱᓂᓗ ᐃᒃᓯᕋᕐ ᔪᐊᒃᑯᓐᓂ ᐃᖃᓇᐃ ᔭᖅ ᑎᓂ.

ᑕᓐᓇ ᐊᓂᐅᓚᐅᖅᓯᒪᔪᖅ (ᐊᓂ) ᑕᐃᒃᑯᐊ ᑲᑐᔾᔨ ᑎᒋᖏᓐᓂ. ᐊᒡᔭᖅᑕᐅᓚ ᐅᖅᓯᒪᔪᒍᑦ

Turquetil Hall-ᒧᑦ ᑐᔪᕐᒥᕕᐊᓗᖕᒧᑦ. ᑕᐃᑲᓂ ᑎᒍᔭᐅᓚᐅᖅᑐᑦ ᐊᓐᓄCᕗᑦ,

ᐊᓐᓄᕌᖁᑎᓪᓚᕆᕗᑦ ᐃᓄᐃᑦ. ᓱᓕ ᑲᒥᒃᓯᒪᕙᓚᐅᕋᒪ ᑲᒥᒃᓯᒪᓚ ᐅᖅᐳᖓ. ᑕᒪᕐᒥᑦ -

ᑎᐊᖅ ᐊᓐᓄᕌᑐᖃᕗᑦ ᑎᒍᔭᐅᓚᐅᖅᑐᑦ ᐊᒻᒪᓗ ᓯᕗᓪᓕᖅᐹᑦ ᑎᐊᕐᒥᒃ ᑕᑯᔭᕆ -

ᐅᖅᓱᖓ ᐃᑎᒐᐅᔭᕐᓂᒃ, ᐊᑐᕆᐅᖅᓱᖓᓗ ᐃᑎᒐ ᐅᔭᕐᓂᒃ. ᓯᕗᓪᓕᖅᐹᑦᑎ ᐊᕐᒥᒃ

ᑕᑯᔭᕆᐅᖅᓱᖓ ᖃᓗᓈᖅᑕᓂᒃ ᖃᕐᓕᖕᓂᒃ (ᔨᓐᔅᓂᒃ) ᐊᒻᒪᓗ ᓯᕗᓪᓕᖅᐹᑦ ᑎᐊᒥᒃ

ᑕᑯᔭᕆᐅᖅᓱᖓ ᐊᑎᒋᒥᒃ ᖃᓗᓈᑕᓂᒃ ᐊᐃᓕᖕᓂᒃ, ᑕᐃᒃᑯᐊᓗ ᐊᑐᓕᖅᓱᒋᑦ. 

When the boat got there the Priest came off, 

the Oblate Priest came off the boat first and 

said to my father that he came to pick up 

Peter Irniq and that I was going to 

school in Chesterfield Inlet.  

sux6 tr7m5, w4yC3Jx6 isMs6g6, 
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So when we got to Chesterfield Inlet we were met by Grey

Nuns and a number of people. A year before I had learned a little

bit of English words here and there from Roman Catholic Priests,

two of them, who were In Naujaat/Repulse Bay. So I learned a few

words like “seal” and “caribou” and “box” and “fish” and things

like that, and we learned how to say “what is your name?” 

So when we got off the plane I noticed this very small Oblate

member of the Staff standing next to me and he said, “What is

your name?” And I said, “Peter”, almost whispering because I was

really, really shy to learn to speak English. So he said, “Peter?” Yeah,

“Peter.” So he was one of the people who met us and he was part

of the Roman Catholic Staff. He was a Brother within that group

of the organization. They brought us to this big Turquetil Hall 

residence. There they took our clothes, our traditional clothing. I

was wearing sealskin boots. They took all of our traditional cloth-

ing and for the first time I saw and wore shoes. For the first time

I saw a pair of jeans. For the first time I saw a short-sleeved shirt

and that’s what we were wearing.

We had overnight become White men and White women,

little children. We were beginning to be taught to become like a

European at this particular school. It was very strange to me when

I first went to this school because I just wasn’t used to going to

school. There was a blackboard. Actually, it was a green board and

our teacher was a Grey Nun. There were a, b, c at the school and a

few pictures of the world, a map of the world, and pictures of the

Pope on the side of the wall and a picture of the first Grey Nun,

or a Nun some hundred or couple of hundred years before. So that

was the first thing I noticed in that particular classroom when we

were brought into this classroom.

We had a very large dormitory where they had about forty

beds, or maybe a little bit more. The beds were all lined up. We

had a huge, huge dormitory for the young boys, and young ladies

upstairs. I was used to a 14 x 12 tent, which housed six members

of my family, seven members of my family. I was used to that, or

ᐊᓱᐃᓛᒃ ᐅᓐᓄᐃᓐᓇᖅ, ᖃᓗᓈᕈᓚᐅᖅᐳᒍᑦ ᐊᖑᑏᓪᓗ ᐊᕐᓇᐃᓪᓗ,

ᓱᕈᓯᑯᓘᓪᓗᑕ. ᐃᓕᓐᓂᐊᖅᑎᑕᐅᒋᐊᓕᓚᐅᖅᑐᒍᑦ ᖃᓗᓈᖑᖅᑎᑕᐅᓂᕐᒥᒃ ᑕᒡᕙᓂ

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ. ᐊᓪᓛᓘᕙᓚᐅᖅᑐᖅ ᐅᕙᓐᓄᑦ ᓯᕗᓪᓕᕐᒥ ᐃᓕᓐᓂᐊᕆᐊᓕᓵᕋᒪ

ᐱᔾᔪᑎᒋᓪᓗᒍ ᐃᓕᓐᓂᐊᕆᐊᓕᓂᐅᖏᑦᑎᐊᓚᐅᖅᓯᒪᒐᒪ. ᑎᑎᕋᕐᕕᐊᓗᖃᓚᐅᖅ -

ᓯᒪᔪᖅ ᕿᕐᓂᖅᑐᒥᒃ. ᐃᓛᒃ, ᑐᖑᔪᖅᑑᓚᐅᖅᓯᒪᔫᒐᓗᐊᖅ, ᐃᓕᓴᐃᔨᕗᓪᓗ

ᓇᔭᐅᓪᓗᓂ. ᑎᑎᖃᖃᓚᐅᖅᑐᖅ ᖃᓗᓈᑎᑐᑦ A, B, C-ᖅᑐᓂᒃ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ

ᐊᒻᒪᓗ ᐊᔾᔨᖑᐊᖃᐅᖅᓱᓂ ᐊᒥᓲᖏᑦᑑtᓂᒃ ᓄᓇᕐᔪᐊᖑᐊᕐᓂᒃ, ᓄᓇᖑᐊᖃᖅᓱᑎᒃ

ᐊᒻᒪᓗ ᐊᔾᔨᖃᖅᓱᑎᒃ ᐃᒃᓯᕋᕐᔪᐊᕌᓗᖕᒥᒃ ᓴᓂᕋᒥ, ᐊᒻᒪᓗ ᐊᔾᔨᖑᐊᖃᖅᓱᑎᒃ

ᓇᔭᕕᓂᕐᒥᒃ ᓯᕗᓪᓕᖅᐹᕕᓂᕐᒥᒃ, ᐅᕙᓗᓐᓃᑦ ᓇᔭᕕᓂᕐᒥᒃ 200-ᖏᓂᑦᑐᓂᒃ

ᐊᕐᕋᒍᓂᒃ ᓇᔭᐅᓚᐅᖅᓯᒪᔪᒥᒃ ᑕᐃᔅᓱᒪᓂ. ᑕᐃᒪᓕ ᐊᓱᐃᓛᒃ, ᓯᕗᓪᓕᖅᐹᒥᒃ ᑕᒪᒃᑯᐊ

ᐅᔾᔨᕆᓚᐅᖅᓯᒪᔭᒃᑲ ᑕᐃᑲᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐃᒡᓗᕈᓯᕆᔭᑦᑎᓐᓄᐊᖅᑎᑕᐅ -

ᒋ  ᐅᕋᑦᑕ. 

ᐊᖏᔪᒻᒪᕆᐊᓗᖕᒥ ᑐᔪᕐᒥᕕᖕᒦᑎᑕᐅᓚᐅᖅᑐᒍᑦ, ᐃᒡᓗᖃᖅᑐᒥᒃ 40-ᓂᒃ,

ᐃᒻᒪᖄ ᐊᒥᓲᓂᖅᓴᓂᒡᓗᓐᓃᑦ. ᐊᖏᔪᖅᔪᐊᒻᒪᕆᐊᓗᖕᒥᒃ ᓯᓂᒡᕕᖃᖅᑎᑕᐅᓚᐅᖅᑐᑦ

ᒥᑭᑦᑐᓄᑦ ᐊᖑᑎᓄᑦ ᓄᑲᑉᐱᐊᕐᓄᑦ ᐊᒻᒪᓗ ᓂᕕᐊᖅᓯᐊᓄᑦ ᐊᕐᓇᓄᑦ.

ᑐᐱᕐᒥᐅᑕᐅᓕᓂᐅᓚᐅᕋᒥ ᐊᖏᓂᓕᖕᒥᒃ 14 X 12-ᒥᒃ, ᐃᓂᖃᖅᕕᐅᓪᓗᓂ 6-ᓄᑦ

ᐃᓚᒃᑲᓐᓄᖅ, 7-ᓄᑦ ᐃᓚᒃᑲᓐᓄᑦ. ᑕᒪᑯᐊᓕ ᐊᑐᓕᓂᕆᓚᐅᕋᒃᑭᑦ, ᐅᕙᓗᓐᓃᑦ 20-

ᕗᑦ ᒥᒃ ᐊᖏᓂᓕᖕᒥ ᐃᒡᓗᕕᒐᕐᒥᑐᓕᓂᕆᓚᐅᕋᒃᑭᑦ, ᐅᕙᓗᓐᓃᑦ 20-ᕗᑦ ᒥᒃ

ᐊᖏᓂᓕᖕᒥ ᐃᒡᓗᕕᒐᕐᒥᒃ ᐅᑭᐅᒃᑯᑦ. ᐊᓱᐃᓛᒃ ᓅᑕᐅᔪᐊᓗᒐᑦᑕ ᐊᖏᔪᕐᔪᐊᒻᒪ -

ᕆᐊᓗᖕᒧᑦ ᐃᒡᓗᕐᔪᐊᕌᓗᖕᒧᑦ, ᖁᐊᖅᓵᖅᓯᒪᓚᐅᖅᐳᖓ, ᓇᓗᓇᖏᓱᓂᓗ ᐊᒥᓱᓄᑦ

ᖁᐊᖅᓵᕈᑕᐅᓯᒪᔪᖅ ᐊᓯᒃᑲᓄᑦ ᒪᒃᑯᒃᑐᓄᑦ, ᓱᕈᓯᕐᓄᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓚᐅᖅ -

ᓯᒪᔪᓄᑦ ᑕᐃᔅᓱᒪᓂ ᑭᖑᓂᐊᒍᓪᓗ ᓇᓗᓇᖏᑦᑐᖅ. 

ᐃᕐᒥᒋᐊᖃᖅᐸᓚᐅᕐᑐᒍᑦ ᐃᓪᓘᑉ ᐊᑭᓐᓇᖏᓐᓂᒃ ᐊᒻᒪ ᓇᑎᕐᓂᒃ. ᐱᖃᑎ -

ᖃᖅᓱᖓ ᓱᕈᓯᕐᒥᒃ ᐃᒡᓗᓕᒻᒥᐅᒥᒃ ᒪᕐᓗᑯᓂᒃ ᐊᑦᑎᕆᔨᐅᕙᓚᐅᕐᑐᖓ, ᐊᓂᐊᑦᓯ -

ᕙᓚᐅᕐᑐᖓ ᓇᔭᓐᖑᐊᑦ ᓂᕆᒌᕋᒥᒃ ᒪᕐᓗᑯᖏᓐᓂᒃ, ᒥᓗᒐᕕᓂᕐᓂᒃ ᐊᒻᒪ

ᐊᓯᖏᓐᓂᒃ. ᐃᒋᐅᖅᑲᐃᕙᓚᐅᕐᑐᒍᑦ ᒥᓗᒐᐃᑦ ᐊᒥᕋᕕᓂᖏᓐᓂᒃ ᒪᕐᓗᖃᐅᑎᓄᑦ

ᓂᕆᓂᑯᖏᓐᓂᒃ ᑕᕆᐅᕐᒧᑦ. ᑕᐃᒪᓐᓇ ᐅᖃᐅᑎᔭᐅᕙᓚᐅᕐᑐᒍᑦ ᑎᓕᔭᐅᒍᑎᒋᓯᒪᔭᑕ

ᐃᓐᓇᖏᓐᓇᕆᑎᓪᓗᓂᒋᑦ. ᑕᐃᒪᐃᒻᒪᑦ ᒪᕐᓗᑯᓂᐊᕐᑎᕈᓚᐅᕐᓯᒪᔪᖓ ᐃᒡᓗᓕᒑᕐᔪᒻᒥ. 

ᓂᕿᑦᓯᐊᕙᐅᖏᑦᑐᒻᒪᕆᐊᓘᓚᐅᕐᓯᒪᔪᑦ ᓂᕆᔭᕆᐊᖃᖅᑕᕗᑦ. ᐅᖃᕈᓐᓇᕐ -

ᑐᖓᓕ ᓂᖀᑦ ᐱᐅᓚᐅᕐᓯᒪᖏᑦᑐᒻᒪᕆᐊᓗᐃᑦ. ᐱᓇᓱᐊᕈᓯᖅ ᐅᕝᕙᓘᓐᓂᑦ ᒪᕐᕉᒃ

ᐱᓇᓱᐊᕈᓰᒃ ᐊᓂᒍᑕᒫᑦ ᒪᒃᑖᕐᑐᕐᐸᓚᐅᕐᑐᒍᑦ, ᐅᕐᓱᖓᓂᒃ, ᐅᕝᕙᓘᓐᓃᑦ ᕿᓚᓗᒐᐅᑉ

ᕿᓯᖓᓂᒃ. ᑕᓐᓇᓕ ᐊᑐᕐᓂᑯᑐᖃᕋ ᐊᖏᕐᕋᖕᓂ. ᑭᓯᐊᓂ ᐃᒧᒃᓯᐅᒐᕐᒥᒃ ᑯᐊᖅᑐᖅ -

ᑎᑕᐅᕙᓚᖅᐳᒍᑦ, ᖃᓪᓗᓈᑦ ᓂᕿᖁᑎᖓᓂᒃ. ᑕᓐᓇᓕ ᖃᐅᔨᒋᐅᓕ ᓚᐅᕆᕙᕋ

ᑖᒪᓐᓇ ᕿᒥᕆᔭᐅᕙᓚᐅᖅᐳᒍᑦ ᑐᒃᑐᓂᒃ, ᐃᓄᐃᑦ ᓂᕿᖏᓐᓂᒃ ᑯᐊᖅᑐᖅᐸᒃᑲᑦᑕ,
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a 20-foot in diameter snow house in the wintertime. So getting

into this huge, huge place was a huge cultural shock for me, and

I’m sure for many other young people, children, who went to 

Residential School that particular year or the years before, or the

years after. 

We had to wash the walls and we had to wash the floors.

Along with the other boy from Igloolik I was a garbage boy, 

carrying the pail that the Grey Nuns had thrown away after they

ate, you know, oranges and things like that. So we threw out 

orange peelings in a pail from the Nun’s meal into the ocean. That’s

what we were told to do so those were part of our responsibilities.

So I became a garbage boy when I got to Chesterfield Inlet.

The food was terrible. I have to say the food was terrible.

Once a week or every two weeks we had muktuk, which is whale

blubber, or whale skin. That’s something I’m used to at home.

They fed us frozen cow beef, cow beef from southern Canada.

That’s something that I wasn’t used to. And I think the reason why

they fed us that was because we’re used to eating Caribou meat,

raw, frozen, or fish frozen, or things like that but I wasn’t used to

eating frozen cow beef. I never ever got used to eating that raw

frozen. And the other one that was very horrible eating was they

would boil the Arctic Char, which is something that I’m used to

at home. But they left the guts in the Arctic Char so that food just

ᐃᖃᓗᖕᓂᒃ ᒥᑭᖓᕐᓂᒃ ᐊᒻᒪᓗ ᖁᐊᓂᒃ. ᑭᓯᐊᓂᓕ ᖃᓪᓗᓈᑦ ᓂᕿᖁᑎᖏᓐᓂᒃ

ᑕᐃᒪᓐᓇ ᓂᕆᔭᕆᐅᖅᖢᓂ ᐊᒃᓱᐊᓗᒃ ᓇᖁᔭᕐᓇᖅᐳᖅ. ᒪᒪᕆᓕᓚᐅᖅᓯᒪᓐᖏᑲᕋ.

ᐃᖃᓗᒃ ᑎᑎᖅᑕᐅᕙᒃᑐᖅ ᐊᖏᕐᕋᑦᑎᖕᓂ ᐊᔾᔨᑐᐃᓐᓇᖓ. ᑭᓯᐊᓂ ᐃᕐᕋᕕᖏᑦ

ᐱᖅᑕᐅᓇᑎᒃ ᐆbᐅᕙᓚᐅᖅᐳᖅ. ᑭᓯᐊᓂ ᓂᕆᓗᒍ ᐱᔭᕆᐊᖃᕆᓪᓗᓂ, ᐃᕐᕋᕖᔭᖅ -

ᓯᒪᓐᖏᑦᑐᖅ ᐆᔪᖅ.

ᐊᑲᐅᓯᖅ ᓂᕆᕙᒃᑕᕗᑦ ᐱᐅᒋᓚᐅᖅᐸᕋ, ᐅᓐᓄᒃᓯᐅᑎ, ᐃᐳᐃᑦᑑᒦᑦᑐᖅ

ᑕᐃᔭᖅ, ᑯᐊᓐ ᕕᐃᕝ.

ᒪᒪᕆᓚᐅᕋᒃᑯ, ᓱᓕ ᐅᓪᓗᒥ ᒪᒪᕆᕙᕋ. ᓴᓇᑦᑕᐃᓕᐊᕈᓯᒃᑯᑦ ᐅᓪᓚᕈᒻᒥᑕᖅ

ᖁᕕᐊᒋᕙᓚᐅᕆᕙᕋ. ᐊᖏᔪᐊᓗᖕᓂᒃ ᐅᓪᓚᕈᒻᒥᑕᑲᖅᐸᓚᐅᖅᐳᑦ. ᓂᕿᕗᑦ

ᐱᐅᓚᐅᓐᖏᑦᑐᖅ ᐅᖃᐅᓯᒃᓴᓂ ᐱᒋᐊᕈᑎᐅᕗᖅ. ᑭᓯᐊᓂ ᐃᓛ8iᒃᑯᑦ ᒪᒪᖅᑐᓂᒃ

ᑕᒧᐊᑎᑕᐅᕋᔾᔪᒃᐸᓚᐅᖅᐳᒍᑦ. ᑯᐊᓐ ᐴᕝᒥᒃ ᐊᒻᒪᓗ ᐅᓪᓛᕈᒻᒥᑕᕐᓂᒃ ᑕᒪᒃᑯᓂ -

ᖓᕈᓘᔭᖅ. ᓰᕐᓇᖅᑐᖅᑐᖅᐸᓚᐅᖏᑦᑐᒍᑦ. ᑕᐃᑲᓂ ᑐᔪᕐᒥᕕᒋᔭᑦᑎᓐᓂ. ᓯᒐᓛᕋᓛᓂᒃ

ᒪᕐᕈᖕᓂᒃ ᓂᕆᕙᓚᐅᖅᑐᒍᑦ ᓯᕙᑖᕐᕕᖕᒥ (ᓵᓇᑦᑕᐃᓕᒥ) ᐃᒻᒧᒃᑐᖅᓱᑕᓗ, ᑕᒪᒃᑯᐊᓗ

ᐃᖅᑲᐅᒪᑦᑎᐊᖅᑕᒃᑲ ᑕᐃᔅᓱᒪᓂ ᐊᒃᓱᐊᓗᒃ.

ᐅᐱᖔᒃᑯᑦ ᐊᖏᕐᕋᐅᓂᐊᓕᕌᖓᑕ, ᐃᒻᒪᖄ ᒪᕐᕈᖕᓂᒃ ᐱᓇᓱᐊᕈᓯᖕᓂᒃ

ᐅᕝᕙᓗᓐᓃᑦ ᑕᖅᑭᐅᓕᖅᑐᒥ, ᐊᖏᕐᕋᐅᔪᒫᓕᖅᑎᓪᓗᑕ, ᐅᓪᓗᑯᑖᖑᓂᖅᓴᐅᕙ -

ᓚᐅᖅᑐᖅ, ᑖᖅᓯᖃᑦᑕᕈᓐᓃᖅᓱᓂᓗ ᐅᓐᓄᒃᑯᑦ, ᖁᕕᐊᓇᖅᐸᓚᐅᖅᑐᖅ ᑕᒪᓐᓇ

ᐊᑐᕐᓂᐊᓕᕐᒥᔭᕗᑦ, ᐱᔾᔪᑎᒋᓪᓗᒍ ᑕᐃᑲᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐊᒃᓱᒻᒪᕆᐊᓗᒃ

ᓱᒃᑯᔨᐊᖑᕙᓚᐅᕋᑦᑕ ᐃᓕᓴᐃᔨᑦᑎᓐᓄᑦ ᓈᓴᐃᔪᓐᓇᖏᑦᑕᕌᖓᑕ ᐅᕙᓗᓐᓃᑦ

ᖃᐅᔨᒪᖏᑦᑐᐊᓘᒐᖓᑦᑕ ᐃᓄᓕᕆᓂᕐᒥᒃ ᐊᓯᑦᑎᓐᓂᒃ ᐃᓕᓐᓂᐊᖅᑕᑦᑎᓐᓂᒃ,

ᐊᓯᖏᓐᓂᒡᓘᒐᓗᐊᖅ ᓱᕐᓗ ᓱᓇᑐᐃᓐᓇᕐᒥᒃ ᖃᐅᔨᓴᕐᓂᓕᕆᔪᓂᒃ. ᓲᖃᐃᒻᒪ -

ᐅᒐᓗᐊᖅ, ᐃᓕᓐᓂᐊᓕᓂᐅᓚᐅᖏᑦᑎᐊᕋᑦᑕ ᖃᓗᓈᑦ ᐃᓕᖅᑯᓯᕆᔭᖏᓐᓂᒃ.

ᐃᓕᑦᑎᕙᓚᐅᕋᑦᑕᓕ ᓇᖕᒥᓂᖅ

ᐃᓕᖅᑯᓯᑐᖃᑦᑎᓐᓂᒃ, ᐊᖑᓇᓱᒃᑎᐅᕙᒃᓱᑕ ᐃᓅᖃᑎᒋᒃᓱᑕ. ᖃᐅᔨᒪᖁ -

ᔭᐅᕙᓚᐅᖅᑐᒍᑦ ᕿᒻᒥᐅᔭᖁᑎᖏᓐᓂᒃ (camels-ᓂᒃ) ᓴᐅᑎ ᐊᕇᐱᔭᒥᐅᓂ.

ᑕᒪᒃᑯᓂᖓ ᑕᒡᕙ ᐃᓕᓐᓂᐊᖅᑎᑕᐅᕙᓚᐅᖅᑐᒍᑦ ᑕᐃᑲᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ.

ᖃᐅᔨᒪᕙᒋᖁᔭᐅᕙᓚᐅᖅᑐᒍᑦ ᑕᒪᐃᓐᓂᒃ ᐃᖃᓗᓕᕆᕕᖕᓂ ᑲᓇᑕᐅᑉ ᑲᓇᖕ -

ᓇᖓᓂᒃ ᐊᒻᒪᓗ ᓇᐹᖅᑐᓕᕆᓂᕐᒥᒃ ᑲᓇᑕᐅᑉ ᐅᐊᖕᓇᖓᓂᒃ ᐳᕆᑎᔅ ᑲᓚᒻᐱᔭᒥ.

ᖃᐅᔨᒪᓚᐅᖏᑎᐊᖅᑐᒍᑦ ᑕᒪᒃᑯᓂᖓ ᐋᓛᓗᖕᓂᒃ ᓄᓇᕐᔪᐊᕐᒥᐅᑕ ᐅᖃᑕᐅᔪᓂᒃ. 

ᐃᓄᐃᑦ ᐃᓕᓐᓂᐊᖅᐸᖕᒪᑕ ᑕᐅᑐᒃᓱᑎᒃ ᐊᑖᑕᒥᓂᒃ ᐊᓈᓇᒥᓂᒡᓗ

ᒥᖅᓱᖅᓂᖏᓐᓂ, ᐊᖑᓇᓱᖕᓂᖏᓐᓂᓗᓐᓃᑦ, ᐃᒡᓗᕕᒐᓕᐅᕐᓂᕐᒥᒡᓗᓐᓃᑦ ᑕᒪᒃᑯ -

ᓂᖓᓕᓵᖅ ᐃᓕᑦᑎᓲᖑᓪᓗᑎᒃ ᑕᐅᑐᒃᓱᑎᒃ. ᓱᖏᐅᑎᓴᕋᐃᑦᑐᒻᒪᕆᐅᔪᓐᓇᖅᑐᒍᑦ

ᐃᓅᓪᓗᑕ. ᓱᖏᐅᑎᒋᐊᖅᓯᒪᔪᒍᑦ ᐅᓐᓄᐃᓐᓇᖅ. ᐅᖃᓕᒫᓕᓂᐅᓚᐅᖏᑦᑐᖓ

ᐅᖃᓕᒫᒐᕐᓂᒃ ᑎᒃ ᐊᒻᒪᓗ ᔩᓐ (Dick and Jane-ᒥᒃ) ᐱᔾᔪᑎᖃᖅᑐᓂᒃ. ᐃᓕᓐᓂ -

There they took our clothes, our traditional 

clothing....We had overnight become White 

men and White women, little children.

bwvi tA/sMs6g5 x8kCK5, x8kCK5, 

x8kÇdt9MEK5 wkw5.... xhw˜4 s8kw8N6, 

clˆDMs6WA5 xa†9l x3Nw9l, hDyf¬9lb. 
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tasted horrible. And yet we had to eat it. We had no other choice

but to eat the Arctic Char with guts, you know. 

The one I used to look forward to during the week, especially

at dinner, was eating corned beef. That was something that I got

used to fairly quickly and I still like it to this day. The other one

that I used to look forward to was Saturday mornings when we

would eat corn flakes. They had a really big box of corn flakes. That

was about the only time we had corn flakes, every Saturday morning.

So the food was to begin with very horrible. But there were some

nice little parts to it when we would have corned beef and corn

flakes and things like that. We never had any sweets at that hostel.

We had two cookies Saturday afternoon with milk and that was

the other thing that I remember very well at that particular time.

In the spring time when we were going home, about two

weeks or a month before we would be going home, when the days

got long and we had no more dark nights, that was something else

that I would look forward to, because at that particular school we

were severely punished by our teachers when we couldn’t add

arithmetic or we didn’t know anything about Social Studies or

anything like that, or even science. After all, we were not used to

learning about southern culture. We learned about our own culture

at home, the Inuit language, Inuit culture, as a hunting society. 

We were expected to know all about camels in Saudi Arabia.

Those were the kind of things that we learned at that particular

school. We were expected to know all about the fishery in eastern

Canada and forestry in western Canada in British Columbia. We

didn’t know anything about these very strange parts of our world. 

Inuit learn by observing our fathers and our mothers sewing

clothes and hunting and building an igloo or anything like that,

so we learn by observing. We are very adaptable people. We

ᐊᓚᐅᖅᓯᒪᔪᖓᓕ ᐃᓄᐃᑦ ᐅᓂᒃᑲᖅᑐᐊᑐᖃᖏᓂᒃ, ᓱᕐᓗ ᐅᒃᑐᑎᒋᓪᓗᒍ, ᑕᐃ -

ᒪᐃᓐᓂᕐᒧᓪᓗ ᖃᐅᔨᒪᓚᐅᖏᓚᖓ ᖃᓗᓇᑦ ᐃᓕᖅᑯᓯᖏᓐᓂᒃ. ᑕᐃᒪᐃᓐᓂᕐ ᒧᓪᓗ,

ᐱᓗᐊᖅᑐᒥᒃ ᓯᕗᓪᓕᖅᐹᒥᒃ ᐊᕐᕋᒎᓚᐅᖅᑐᓂ, ᖁᕕᐊᓇᖅᑐᓂᒃ ᐃᖅᑲᐅᒪ ᖏᓚᖓ,

ᐊᒃᓱᒻᒪᕆᐊᓗᒃ ᓱᒃᑯᔨᐊᕆᔭᐅᕙᓚᐅᕋᑕ ᐱᓕᕆᔨᖏᓐᓄᑦ ᑕᐃᑲᓂ ᑐᔪᕐᒥᕕᒋᔭᑦᑎᓐᓂ

ᐊᒻᒪᓗ ᐃᓕᓴᐃᔨᓄᑦ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ (ᖃᓗᓈᑐᑦ ᑕᐃᔭᐅᔪᖅ Joseph Bernier

Federal Day School).

ᐅᖃᐅᓯᑐᖃᑦᑎᓐᓂᒃ ᐅᖃᖁᔭᐅᕙᓚᐅᖏᑦᑎᐊᖅᑐᒍᑦ. ᐊᖑᔭᐅᒍᒪ ᐅᖃᓪ -

ᓚᒃᑎᓪᓗᖓ ᐃᓅᖃᑎᓐᓂᒃ ᑕᐃᑲᓂ ᐊᔾᔨᖑᐊᖃᐅᖅᑐᒥ ᐃᒡᓗᕈᓯᕆᔭᑦᑎᓐᓂ

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ, ᓇᔭᖕᒧᑦ ᐃᓕᓴᐃᔨᒧᑦ ᐊᒡᒐᓐᓂᒃ ᒪᑐᐃᖅᓯᖁᓇᔭᖅᑐᖅ ᐊᒻᒪᓗ

ᕿᔫᑎᒥᒃ ᐆᒃᑐᕋᐅᒻᒥᒃ ᑎᒍᓯᓗᑎ ᐸᑦᑖᕆᕐᔪᐊᕋᔭᖅᑕᖓ ᐊᒃᓱᒻᒪᕆᐊᓗᒃ, ᑕᒪᓐᓇᓗ

ᓱᓕ ᐊᓐᓂᕐᓇᕆᔭᕋ ᐅᓪᓗᒥᓗᓐᓃᑦ. ᐅᖃᖅᐸᓚᐅᖅᑐᖅ ᐃᒫᒃ, “ᑐᓴᒃᑲᓐᓂᓚ -

ᐅᖅᓯᒪᓂᐊᖏᓚᒋᑦ ᑕᐃᒫᒃ ᐅᖃᐅᓯᕐᒥᒃ ᐅᖃᖅᑎᓪᓗᑎᑦ ᑕᒡᕙᓂ ᐃᒡᓗᕈᓯᕐᒦᓂᓐᓂ.

ᑕᒡᕙᓃᑦᑐᑎᑦ ᐅᖃᕆᐅᖅᓴᓂᕐᒧᑦ ᑎᑎᕋᕆᐅᖅᓴᓂᕐᒧᓪᓗ ᖃᓗᓈᑎᑐᑦ, ᐊᒻᒪᓗ

ᓈᓴᐅᓯᕆᓂᕐᒥᒃ ᐃᓕᓐᓂᐊᕐᓂᐊᕋᕕᑦ. ᐳᐃᒍᕐᓂᐊᖅᐸᐃᑦ ᐃᓕᖅᑯᓯᑐᖃᐃᑦ

ᐃᓅᓃᓪᓗ ᐅᒃᐱᕆᔭᑎᓪᓗ.” ᑕᒪᒃᑯᐊ ᑕᒪᔾᔭ ᓇᔭᐃᑦ ᐅᖃᖅᐸᓚᐅᖅᑐᑦ, ᑕᒪᕐᒥᒃ

ᐃᖃᓇᐃᔭᖅᑎᐅᔪᑦ ᑐᔪᕐᒥᕕᖕᒥ ᐊᒻᒪᓗ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᑕᐃᒪᐃᓕᔭᐅᕙᓚᐅᖅᑐᒍᑦ.

ᑕᐃᒪᐃᓐᓂᕐᒧᑦ ᑕᒡᕙ ᐱᐅᔪᓂᒃ ᖁᕕᐊᓇᖅᑐᓂᒃ ᐃᖅᑲᐅᒪᖏᓚᖓ ᑕᐃᔅᓱᒪᓂ

ᓯᕗᓪᓕᕐᒥ ᐊᕐᕋᒎᓚᐅᖅᑐᒥ. 

Peter, 17 years old, at the Sir John Franklin High School, which he 
attended in 1963 and 1964.
PHOTO PROVIDED BY PETER IRNIQ.
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adapted overnight. I wasn’t used to reading Dick and Jane. I

learned about Inuit legends, for example, so I wasn’t used to

southern European culture. So, particularly that first year I don’t

have many memories of happy times because we were always 

severely punished by the Staff at the Residential School as well as

our teachers at Sir Joseph Bernier Federal Day School. 

We were not allowed to speak our own language. When they

caught me speaking with one of the people in that particular 

picture in the classroom, a Grey Nun teacher told me to open my

hand and she took a yardstick and really hit me so hard I can still

feel the pain today, you know. She said, “Don’t ever let me hear you

speak that language again in this classroom. You’re here to learn to

speak and write English and arithmetic. Forget about your culture.

Forget about your language and forget about your Inuit spirituality.”

Those were the things that the Grey Nuns, both the Staff at the

residence as well as at the school used to tell us. So I don’t have

any memories of really good times throughout that particular year. 

When we were about to go home, say, a couple of weeks 

before, we had quite a bit of fun because we would go out and play

football out on the sea ice. As people who are extremely free on

the land, free to do whatever we wanted to do, we enjoyed outside

activities like playing football and things like that. The other thing,

too, the Sisters both the supervisors and the teachers, used to get

extremely nice to you just before we went home. I remember this

particular Sister who used to come to me and say, “Peter, when

you get home tell your parents that you had an extremely 

wonderful time this year at this hostel and at school, and make

sure you tell your parents in the summer time that you’re coming

back.” Those are the kinds of things I remember so well.

In previous years Naujaat only had five wooden buildings.

Three belonged to the Hudson’s Bay Company and two belonged

to the Roman Catholic Church. And as I said, the rest of us stayed

in tents and igloos in the wintertime, or in an occasional sod house

in the wintertime, which was warmer than a snow house. 

ᐊᖏᕐᕋᕐᓂᐊᓕᕌᖓᑦᑕ, ᐃᒻᒪᖄ ᒪᕐᕈᒃ ᐱᓇᓱᐊᕈᓰᒃ ᓯᕗᓂᐊᓂ, ᖁᕕᐊ -

ᓇᖅᑐᒻᒪᕆᐅᕙᓚᐅᖅᑐᖅ, ᐊᓃᖑᐊᖅᑎᑕᐅᕙᓚᐅᕋᑦᑕ, ᐊᖅᓴᖅᑎᑕᐅᕙᒃᓱᑕᓗ ᓯᑯᒥ.

ᐃᓅᓪᓗᑕ ᐃᓱᒪᖅᓱᑦᑎᐊᖅᓱᑕ ᓄᓇᒥ, ᐃᓱᒪᖅᓱᓕᓂᐅᓪᓗᑕᓗ ᖁᕕᐊᒋ ᕙᓚ -

ᐅᖅᑕᕗᑦ ᓯᓚᒥ ᐊᖅᓴᖅᑎᑕᐅᓂᕗᑦ, ᑕᐃᒪᐃᓕᐅᕈᓘᔭᖅᑐᓪᓗ. ᐊᓯᖓᓂᑦᑕᐅᖅ,

ᑕᒪᕐᒥᒃ ᓇᔭᐃᑦ ᐃᓕᓴᐃᔨᓪᓗ ᐱᐅᔪᕐᔪᐊᒻᒪᕆᐊᓗᓕᖅᐸᓚᐅᖅᑐᑦ ᐊᖏᕐᕋᐅ -

ᓂᐊᓕᕌᖓᑕ. ᐃᖅᑲᐅᒪᓗᐊᖑᐊᖅᑕᕋ ᑕᐃᓇ ᓇᔭᒃ ᐅᕙᓐᓄᑦ ᖃᐃᓚᐅᖅᓯᒪᔪᖅ

ᐅᖃᖅᓱᓂᓗ, ᐲᑕ, ᐊᖏᕐᕋᕈᕕᑦ, ᐅᖃᐅᑎᓂᐊᖅᐸᑎᑦ ᐊᒃᓱᒻᒪᕆᐊᓗᒃ ᖁᕕᓇᖅᑐᒻᒪ -

ᕆᐅᓂᖓᓂᒃ ᑕᒫᓂ ᐊᕐᕋᒍᒥ ᐃᓕᓐᓂᐊᕐᓂᕐᓂ ᐊᒻᒪᓗ ᑐᔪᕐᒥᕕᖕᓂ, ᐊᒻᒪᓗ

ᐅᖃᕐᓂᐊᖅᐳᑎᑦ ᐊᖓᔪᖄᕐᓄᑦ ᐊᐅᔭᒃᑯᑦ ᐅᑎᓛᕐᓂᕋᕐᓗᑎᑦ.” ᑕᒪᒃᑯᐊ

ᑕᐃᒪᐃᓕᐅᕈᓘᔭᖅᑐᑦ ᐃᖅᑲᐅᒪᑦᑎᐊᖅᑕᒃᑲ. 

ᑕᐃᔅᓱᒪᓂ ᓇᐅᔮᓂ ᑕᓪᓕᒪᐃᓐᓇᑯᓗᖕᓂᒃ ᐃᒡᓗᕐᔪᐊᖃᓚᐅᖅᓯᒪᖕᒪᑕ.

ᐱᖓᓱᑦ ᐱᖁᑎᒋᔭᐅᓪᓗᑎᒃ ᕼᐊᑦᓴᓐ ᐱᒃᑯᓐᓄᑦ ᐊᒪᓗ ᒪᕐᕈᒃ ᐃᒃᓯᕋᕐᔪᐊᒃᑯᓐᓄᑦ.

ᑕᐃᒪ ᐅᖃᖃᐅᒐᒪ, ᐃᓄᐃᓪᓕ ᐊᓯᕗᑦ ᑐᐱᕐᓃᖏᓐᓇᖅᐸᓚᐅᕐᒪᑕ ᐃᒡᓗᕕᒐᕐᓂᓗ

ᐅᑭᐅᒃᑯᑦ, ᐅᕙᓗᓐᓃᑦ ᐃᓛᖏᑦ ᖃᕐᒪᖕᓂᖃᑦᑕᖅᓱᑎᒃ ᐅᑭᐅᑯᑦ, ᐃᒃᑮᕐᓇᖏᓐᓂᖅ -

ᓴᐅᖕᒪᑕ ᐃᒡᓗᕕᒐᕐᓂᒃ. 

ᐊᓱᐃᓛᒃ ᐊᖏᕐᕋᕋᒪ ᓯᕗᓪᓕᖅᐹᒥ ᐊᕐᕋᒍᒥ ᒪᐃ 1959-ᖑᑎᓪᓗᒍ, 12-ᓂᒃ

ᐅᑭᐅᖃᓕᐊᓂᓚᐅᕋᒪ, ᐊᐅᓚᓚᐅᖅᓯᒪᒐᒥ 11-ᓂᒃ ᐅᑭᐅᖃᓕᖅᓱᖓ, ᓇᔭᒐᓗ

ᐅᐃᖓᓗ ᐅᕙᓐᓂᒃ ᐅᑕᕿᓚᐅᖅᓯᒪᕘᒃ ᓇᐅᔮᓂ. ᐊᖓᔪᖃᒃᑲ ᓄᓇᒦᓚᐅᕐᒪᑕ —

ᓄᓇᒦᖏᓐᓇᖅᐸᓚᐅᕐᒪᑕ ᓄᓇᓕᖕᓂᐅᖏᑦᑐᖅ. ᓄᓇᓕᕋᓛᕐᒥᐅᑕᐅᕙᓚᐅᕐᒪᑕ 15

ᑭᓛᒥᑕᓂᒃ ᐅᖓᓯᖕᓂᓕᖕᒥᒃ ᓄᓇᓕᖕᓂᒃ, ᒥᑭᔪᐊᐱᖕᒥ ᓄᓇᒥ. ᐅᖃᖃᐅᒐᒪ ᑕᐃᒪ,

ᑕᐅᕙᓂ ᑕᓪᓕᒪᐃᓐᓇᐅᓚᐅᖅᓯᒪᖕᒪᑕ ᐃᒡᓗᕐᔪᐊᑦ ᑕᒪᕐᒥᒃ. ᐊᓱᐃᓛᒃ ᐊᐃᔭᐅ -

ᓚᐅᖅᓯᒪᔪᖓ ᕿᒧᒃᓯᒃᑯᑦ, ᑕᐃᔅᓱᒪᓂ ᑕᐃᒪᐃᑦᑐᐃᓐᓇᕐᓂᒃ ᐊᐅᓛᕈᑎᖃᖅᐸᓚ -

ᐅᕐᒪᑕ. ᖃᐅᔨᓕᖅᓱᖓᓗ ᐊᓈᓇᓐᓂᒃ ᐊᑖᑖᓐᓂᒡᓗ ᐊᒡᒋᖅᑐᓂᒃ ᐸᖅᓴᐃJᓂᒃ. 

ᖁᕕᐊᓇᑦᑕᔪᕗᖅ ᐊᓇᓇᒃᑯᒃᑲᒃ ᑕᑯᓕᕐᒥᒐᒃᑭᒃ, ᑯᓂᒃᓱᒋᒡᓗ, ᓄᑲᑯᓗᒐᓗ.

ᐅᖃᕈᓐᓇᖅᓯᔪᕕᓂᐅᓗᓂᓗ ᑕᐃᔅᓱᒪᓂ, ᐅᑭᐅᖃᓚᐅᕐᒪᑦ ᒪᕐᕈᖕᓂᒃ ᐱᖓᓱ -

ᓂᒡᓗᓐᓃᑦ ᐊᐅᓪᓚᖅᑎᓪᓗᖓ. ᐃᑭᓪᓗᖓ ᖃᒧᑎᖕᒧᑦ, ᐅᑎᓕᓚᐅᖅᑐᒍᑦ ᓄᓇᑦ -

ᑎᓐᓄᑦ, ᐅᐱᖏᕕᖓᓐᓄᑦ ᑕᐃᔅᓱᒪᓂ ᐅᓪᓗᒃᑯᑦ. ᖁᕕᐊᓱᕐᔪᐊᓚᐅᖅᓯᒪᔪᖓ

ᐊᖏᕐᕋᖅᓯᒪᓕᕐᒥᒐᒪ ᐃoᒃᑲᓂᓕᖅᓱᖓ ᖃᐅᔨᒪᔭᒃᑲᓐᓂᓗ ᐊᕙᑎᑦᑎᓐᓂ, ᐅᖃᕈᓐ -

ᓇᖅᓯᓪᓗᖓᓗ ᐅᖃᐅᓯᕐᒥᒃ ᐊᑐᕈᒪᔭᓐᓂᒃ, ᐊᒻᒪᓗ ᐊᒥᓱᓂᒃ ᐃᓕᑦᑎ ᔭᕆᐊ ᖃ -

ᓕᖅᓱᖓ ᐃᓕᖅᑯᓯᑐᖃᓐᓂᒃ ᐅᖃᐅᓯᑐᖃᓐᓂᒡᓗ. ᑕᒪᓐᓇ ᐊᖏᕐᕋᕐᓂᕋ

ᖁᕕᐊᓇᕐᓂᖅᐹᖑᓯᒪᔪᖅ ᓇᐅᔮᓐᓄᑦ ᐅᑎᕋᒪ ᐊᓈᓇᒃᑯᒃᑲᓄᓪᓗ. ᖁᕕᐊᓇᖅ -

ᑐᒻᒪᕆᖕᒥᒃ ᐊᑐᓚᐅᖅᓯᒪᕗᖓ ᐊᖏᕐᕋᕋᒪ ᐊᒻᒪᓗ ᖁᕕᐊᓇᖅᑐᒻᒪᕆᖕᓂᒃ ᐊᑐᓚ -

ᐅᖅᓯᒪᔪᖓ ᐅᑎᕋᒪ ᐃᓚᒃᑲᓄᑦ ᑕᐃᔅᓱᒪᓂ ᐅᐱᖓᒃᓴᒃᑯᑦ, ᐱᓗᐊᖅᑐᒥᒃ 1959-

ᖑᑎᓪᓗᒍ ᐊᖏᕐᕋᕆᐅᕋᒪ ᓯᕗᓪᓕᖅᐹᒥ ᐊᕐᕋᒍᓕᒫᖅ ᐊᐅᓪᓚᖅᓯᒪᓚ ᐅᖅᓱᖓ. 
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So when I got back home that first year in May of 1959, I

was already twelve years old because I left home at the age of

eleven and my sister and my brother-in-law were waiting for me

at the village of Naujaat. My parents were living ... we always lived

away from the community. They were living about fifteen kilome-

ters away from the settlement, a small settlement. As I said, the

place only had about five buildings all together. So they came to

pick me up by dog team and that was the only transportation sys-

tem that we had in those days. I noticed out in the distance my

mother and father were coming to meet us. 

I was so happy to see my parents I ran over and kissed my

parents and my little brother. He had learned to speak at that point

because he was only two or three years old when I left. So I got on

their komatik, their sleigh, and we went back to our camp, the

spring camp that afternoon. I was really, really happy to be back

home with my family and familiar surroundings where I was free

to speak my own language again and learn a great deal about my

culture and language. That was a very big excitement for me to get

back to Naujaat and to my parents again. I had a happy return to

my home and had a happy reunion with my family that particular

spring, particularly that spring of 1959 when I returned home for

the first time after a year.

And the reason why it was so hard was because we weren’t able

to communicate with our parents for the entire nine months that

we were in Chesterfield Inlet. We just didn’t have communication

facilities, no telephones. I remember I got two letters from my

mother that particular year in 1958 and 1959. 

So the entire summer I spent at home was like being in

heaven again, a place of happiness, where I was free to go out, to

go out hunting, to go out fishing, to go out seal hunting with my

parents, free to speak my own language, free to do whatever I

wanted to do for the next few months. So I had a really wonderful

time being back at home with my parents and my relatives free to

go back to the community that I grew up in, free to do the kinds

ᐊᒻᒪᓗ ᐱᔾᔪᑕᐅᓗᐊᓚᐅᖅᓯᒪᔪᖅ ᐊᒃᓱᕈᕐᓇᓗᐊᕐᓂᖓ ᑕᐃᔅᓱᒪᓂ ᑐᓴᕐᕕᒋ -

ᔪᓐᓇᓚᐅᖏᓐᓇᑭᑦ ᐊᖓᔪᖃᒃᑲ ᑕᒪᐃᓐᓂᒃ 9-ᓂ ᑕᕿᓂᒃ ᐃᒡᓗᓕᒑᕐᔪᖕᒥᓐᓇᑦᑕ.

ᑐᓴᐅᑎᖃᓚᐅᖅᓯᒪᖏᓇᑦᑕ; ᐅᖄᓚᐅᑎᖃᖏᓱᓂ. ᐃᖅᑲᐅᒪᔪᖓ ᒪᕐᕉᖕᓂᒃ

ᑎᑎᖃᖅᑖᓚᐅᖅᓯᒪᒐᒪ ᐊᓈᓇᓐᓂᒃ 1958-ᒥᒃ ᐊᒻᒪᓗ 1959-ᒥ. 

ᐊᓱᐃᓛᒃ ᐊᐅᔭᓕᒫᖅ ᐊᖏᕐᕋᖅᓯᒪᓂᕋ ᕿᓚᒥᖁᒡᓗᒡᔭᕐᓇᓚᐅᖅᓯᒪᕗᖅ,

ᖁᕕᐊᓇᖅᑑᓪᓗᓂ, ᐃᓱᒪᖅᓱᖅᓱᖓ ᐊᓂᔪᓐᓇᕐᓂᖅ, ᐊᖑᓇᓱᒋᐊᕈᓐᓇᕐᓂᖅ,

ᐃᖃᓪᓕᐊᕈᓐᓇᕐᓂᖅ, ᓇᑦᑎᖅᓯᐅᖃᑕᐅᔪᓐᓇᕐᓂᕐᓗ ᐊᖓᔪᖃᒃᑲᓐᓂ, ᐅᖃᐅᓯᑐᖃ -

ᕋᓂᒃ ᐅᖃᕈᓐᓇᖅᓱᖓ, ᐃᓱᒪᖅᓱᑦᑎᐊᓕᖅᓱᖓᓗ ᖃᓄᐃᓕᐅᕈᒪᓂᓐᓂᒃ ᑕᖅᑭᒐᓴ -

ᐅᔪᓂ ᐊᖏᕐᕋᖅᓯᒪᓂᓐᓂ. ᖁᕕᐊᓇᓪᓚᕆᓚᐅᖅᓯᒪᔪᖅ ᐊᖏᕐᕋᖅᓯᒪᓂᕋ

ᐊᓈᓇᒃᑯᒃᑲᓂ, ᐃᓚᒃᑲᓂᓗ, ᐃᒪᖅᓱᓕᖅᓱᖓ ᐊᖏᕐᕋᖅᓯᒪᔪᓐᓇᕐᓂᖅ ᓄᓇᒥ

ᐱᕈᕐᕕᒋᓯᒪᔭᕋᓂ, ᐃᓱᒪᖅᓱᕈᓐᓇᕐᓂᖅ ᖃᓄᐃᓕᐅᕈᓐᓇᕐᓂᖅ ᖃᓄᐃᓕᐅᕐᓂᕆ -

ᕙᓚᐅᖅᑕᒃᑲᓐᓂᒃ ᓱᕈᓯᐅᓪᓗᖓ ᓇᐅᔭᕐᓂ, ᐃᓚᒃᑲᓗ ᐱᖃᑎᒋᕙᒃᑕᒃᑲᓗ ᓇᐅᔭᓂ. 

ᐊᖏᔪᐊᓗᖕᒥᒃ ᐊᑭᓖᓯᒪᕗᒍᑦ ᑐᔪᕐᒥᕕᖕᒥᑎᑕᐅᓂᑦᑎᓐᓂᑦ ᐃᓕᓐᓂᐊᕆ -

ᐊᖅᑎ ᑕᐅᓪᓗᑕ. ᐱᔾᔪᑕᐅᓪᓗᑎᒃ ᑕᒪᕐᒥᒃ ᑐᔪᕐᒥᕕᖃᖅᑎᑦᑎᓗᑎᒃ ᐃᓕᓐᓂᐊᕆ -

ᐊᖅᑎᑦᑎᓂᖏᑦ ᒐᕙᒪᒃᑯᑦ ᐊᑐᓚᐅᖅᓯᒪᔭᖏᑦ ᑲᓇᑕᐅᑉ ᒐᕙᒪᑯᖏᓐᓂ,

ᐱᔾᔪᑎᖃᓚᐅᖅᑐᖅ ᐃᓄᐃᑦ, ᐃᓅᔪᓐᓂᖅᑎᑕᐅᓇᓱᐊᖅᓂᖏᑦ, ᐊᔾᔨᒋᓕᖅᑕᐅ -

Peter Irniq and some other little boys in Naujaat at the Roman Catholic
Mission, several years before he attended residential school. Peter is in
the center of the front row. Repulse Bay, NU, 1952.
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

„b w3i6 x7ml wMq5 kv2Wx5 Ns÷i w[yC3Jx5 g4yx3Fzi,
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of things that I have always done as a little boy in Naujaat/Repulse

Bay with my friends in Naujaat.

We paid a very high price for going to Turguetil Hall 

Residential School. Because the whole idea of Residential School,

as presented to us by the Canadian Government was to assimilate

Inuit, assimilate Aboriginal people of Canada to become like

White men and White women. So when we first got to school we

were expected to speak English. As I said, we were not allowed to

speak Inuktitut in the classrooms. 

The year 1958, whether I knew anything about it at the time

or not, was the beginning of the end of my own culture and my

own language and of my own Inuit spirituality. We started to read

Dick and Jane schoolbooks, which were extremely foreign to the

way we were brought up. The way I was brought up was listening

to my father or my mother telling me stories about Kiviuq, for 

example. Kiviuq is an Inuit legend that I learned about as a little

boy. Those kinds of things were non-existent at that particular

school, at the residence. So we lost our culture. We lost our 

ᖁᓪᓗᒋᑦ ᐊᓯᓕᒫᖏᓐᓂᒃ ᑲᓇᑕᒥᐅᑕᐅᔪᓂᒃ, ᖃᓗᓈᖑᓕᕐᓂᐊᕐᒪᑕ ᐊᖑᑏᑦ

ᐊᕐᓇᐃᓪᓗ. ᐃᓕᓐᓂᐊᕆᐊᖄᓚᐅᖅᓱᑕ ᖃlᓇᑎᑑᖏᓐᓇᕆᐊᖃᓚᐅᖅᑐᒍᑦ. ᑕᐃᒪ

ᐅᖃᖃᐅᕗᖓ, ᐃᓄᒃᑎᑐᑦ ᐅᖃᖅᑕᐃᓕᒪᑎᑕᐅᕙᓚᐅᕋᑦᑕ ᐃᓕᓐᓂᐊᕐᕖᑦ ᐃᓗᐊᓂ. 

1958-ᒥ ᐊᕐᕋᒍᒥ, ᖃᐅᔨᒪᒐᓗᐊᕈᒪ ᖃᐅᔨᒪᓚᐅᖏᒃᑲᓗᐊᕈᒪᓗᓐᓃᑦ,

ᓄᖑᑎᖅᑕᐅᕙᓪᓕᐊᓕᓚᐅᖅᐳᖅ ᓇᖕᒥᓂᕋ ᐃᓕᖅᑯᓯᕋ ᓇᖕᒥᓂᕋᓗ ᐅᖃᐅᓯᕋ,

ᐊᒻᒪᓗ ᑭᓇᐅᓪᓚᑕᕐᓂᕋ ᐃᓅᓪᓗᖓ. ᐅᖃᓕᒪᖅᐸᓕᓚᐅᖅᑐᒍᑦ ᑎᒃ ᐊᒻᒪᓗ

ᔩᓐᑯᓐᓂᒃ (Dick and Jane) ᐃᓕᓐᓂᐊᕈᑎᓂᒃ ᐅᖃᓕᒪᒐᕐᓂᒃ, ᐊᒃᓱᕈᒻᒪᕆᐊᓗᒃ

ᐅᕙᑦᑎᓐᓄᑦ ᐋᓚᐅᓚᐅᖅᓯᒪᔪᓂᒃ ᐃᓕᖅᑯᓯᕆᓚᐅᖅᑕᑦᑎᓐᓂᒃ. ᐱᕈᖅᓴᔭᐅᓚ -

ᐅᖅᓯᒪᒐᑦᑕ ᓈᓚᖕᓂᕐᒥᒃ ᐊᑖᑕᑯᑎᓐᓂᒃ ᐊᓈᓇᑯᑦᑎᓐᓂᒡᓗ ᐅᓂᒃᑲᖅᑐᐊᖅᑎᓪᓗᒋᑦ

ᑭᕕᐅᖅᒥᒃ, ᓲᕐᓗ ᐆᒃᑑᑎᒋᓪᓗᒍ. ᑭᕕᐅᖅ ᐅᓂᒃᑳᖅᑐᐊᕆᔭᐅᖕᒪᑕ ᖃᐅᔨᓚᐅᖅᓯᒪᔭᕋ

ᓄᑲᑉᐱᐊᑯᓘᓪᓗᖓ. ᑕᒪᒃᑯᐊ ᐊᑐᖅᐸᓚᐅᖅᑕᕗᑦ ᐱᑕᖃᓚᐅᖏᑦᑐᑦ ᑕᐃᑲᓂ

ᐃᓕᓐᓂᐊᕐᕕᐊᓗᖕᒥ. ᐊᓱᐃᓛᒃ ᔭᒐᐃᓚᐅᖅᑐᒍᑦ ᐃᓕᖅᑯᓯᑐᖃᑦᑎᓐᓂᒃ. ᐅᖃᐅᓯᖅᐳᑦ

ᔭᒐᐃᓚᐅᖅᑕᕗᑦ. ᓱᓕ ᐅᖃᐅᓯᑐᖃᓐᓂᒃ ᐅᖃᕈᓐᓇᖅᑐᖓ. ᖃᐅᔨᒪᔭᕋ ᓱᓕ

ᐃᓕᖅᑯᓯᕋ ᑭᓯᐊᓂ ᐊᒥᓱᓂᒃ ᐃᓚᒋᔭᐅᔪᓂᒃ ᐃᓕᖅᑯᓯᑐᖃᑦᑎᓐᓄᑦ ᔭᒐᐃᓯᒪᔪᒍᑦ

ᐅᖃᐅᓯᑦᑎᓐᓂᒡᓗ, ᑭᓇᒃᑯᓪᓚᕆᐅᓂᑦᑎᓐᓂᒡᓗ ᐃᓅᓪᓗᑕ. 

ᔭᒐᐃᓚᐅᖅᓯᒪᖕᒥᔪᒍᑦ ᐊᖓᔪᖄᖑᔪᓐᓇᕐᓂᕐᒥᒃ ᖃᐅᔨᒪᓂᕐᒥᒃ. ᐊᒥᓱᑦ

ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᔪᕕᓃᑦ ᐊᖏᔪᐊᓗᖕᒥᒃ ᔭᒐᐃᓯᒪᔪᑦ ᐊᓈᓇᐅᔪᓐᓇᕐᓂᕐᒥᒃ

ᐊᑖᑕᐅᔪᓐᓇᕐᓂᕐᒥᒃ, ᐱᔾᔪᑕᐅᓪᓗᑎᒃ 9-ᓂᒃ ᑕᖅᑭᓂᒃ, ᖁᓕᓂᒃ ᑕᖅᑭᓂᒃ,

ᐊᕐᕋᒍᓕᒫᖅ, ᑕᒪᒃᑯᓂᖓ ᐊᓈᓇᖃᖅᑎᑕᐅᓚᐅᕋᑕ ᐊᑖᑕᖃᖅᑎᑕᐅᓪᓗᑕᓗ.

ᑕᐃᒃᑯᐊ ᓇᔭᐃᑦ, ᐊᓃᓪᓗ, ᐃᒃᓯᕋᕐᔪᐊᓪᓗ ᐊᖓᔪᖄᕆᔭᕗᑦ ᖃᐅᔨᒪᓚᐅᖏᑦᑎᐊᕐᒪᑕ

ᐊᖓᔪᖄᑦᑎᐊᕙᐅᓂᕐᒥᒃ ᐱᔾᔪᑎᖃᖅᑐᓂᒃ. ᓲᖃᐃᒻᒪ, ᑲᑎᑎᑕᐅᓯᒪᓚᐅᖏᑦᑐᓗᓐᓃᑦ.

ᑲᑎᑎᑕᐅᓯᒪᓂᕐᒥᒃ ᖃᐅᔨᒪᖏᑦᑎᐊᕐᓂᖏᓐᓄᑦ, ᑕᐃᒪᐃᓐᓂᖏᓐᓄᑦ ᖃᐅᔨᒪᔭᑐᖃ -

ᕆᓚᐅᖅᑕᖓᑦ ᐅᕙᑦᑎᓐᓂᒃ ᐃᓂᖅᑎᕆᓗᐊᖅᑐᒻᒪᕆᐅᖃᑦᑕCᒥᒃ ᐃᓖᔭᖅᓱᐃ -

ᓂᐅᔪᓂᒃ ᓱᓇᐅᓗᐊᖏᑦᑐᓄᑦ ᓱᑰᖅᑕᐅᔾᔪᑎᒋᓇᔭᖏᑕᑦᑎᓐᓄᑦ ᓇᖕᒥᓂᖅ

ᓄᓇᑦᑎᓐᓂᒃ ᐊᖏᕐᕋᑦᑎᓐᓂ. ᑕᐃᒪᓕ ᐃᓱᒪᒋᓪᓗᒋᑦ ᐃᓐᓇᐅᓕᕐᓂᕋ, ᖃᐅᔨᒪᖏᑦ -

ᑎᐊᖅᑲᑦᑕᖅᓯᒪᔪᖓ ᖃᓄᖅ ᐊᔪᖏᓐᓂᖃᕐᓂᕐᒥᒃ ᐊᖓᔪᖄᑦᑎᐊᕙᐅᓂᕐᒥᒃ.

ᐊᖓᔪᖃᒃᑲᓂᒃ ᐊᔪᕐᓂᖅᓴᒻᒪᕆᐅᕗᖓ ᕿᑐᖓᓕᔭᑦᑎᐊᕈᓐᓇᕐᓂᕐᒥᒃ. ᐱᕈᖅᓴᐃᑦ -

ᑎᐊᕈᓐᓇᖏᑦᑐᖓ ᓱᕐᓗ ᐊᖓᔪᖃᒪ ᐊᔪᖏᓐᓂᖏᓐᓂᒃ ᐊᑐᕐᓗᖓ, ᐆᒃᑑᑎᒋᓪᓗᒍ.

ᑕᐃᒪᐃᒻᒪᑦ ᐊᖏᔪᐊᓗᖕᓂᒃ ᔭᒐᐃᓯᒪᔪᒍᑦ ᐱᒻᒪᕆᐅᓂᖅᐹᓂᒃ ᐃᓅᒡᓯᓐᓄᑦ ᐊᑕᔪᓂᒃ,

ᕿᑐᕐᖓᑦᑎᓐᓄᑦ ᐊᖓᔪᖄᑦᑎᐊᕙᐅᔪᓐᓇᕐᓂᕐᒥᒃ. 

ᐊᓈᓇᒃᑯᒃᑲ ᐊᒃᓱᕈᕐᓇᖅᑐᒃᑰᖅᓯᒪᔪᐊᖅᐳᑦ. ᕿᑐᕐᖓᒥᓂᒃ ᔭᒐᐃᓯᒪᔪᑦ.

ᕿᑐᖓᒥᓂᒃ ᔭᒐᐃᓚᐅᖅᑐᑦ ᐅᒃᐱᕆᓚᐅᖅᑕᖓᓂᒃ ᐃᓇᕈᕈᒫᖅᑐᒥᒃ ᐃᓄᓪᓚ -

ᕆᒃᑎᑐᑦ, ᐊᖑᓇᓱᒍᓐᓇᕐᓗᓂ, ᐅᖃᕈᓐᓇᑦᑎᐊᕐᓗᓂ, ᓄᓇᒥᒃ ᖃᐅᔨᒪᓗᓂ,

ᐊᕙᑎᒥᓂᒃ ᐱᓱᒡᕕᒋᕙᒃᑕᒥᓂᒃ ᖃᐅᔨᒪᓗᓂ. ᐱᕈᖅᓴᔭᐅᓂᐊᓚᐅᕋᓗᐊᕋᒪ

Inuit learn by observing our fathers and 

our mothers sewing clothes and hunting 

and building an igloo or anything like 

that, so we learn by observing. We are very 

adaptable people. We adapted overnight. 
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language. I still speak my language. I still know about my own 

culture but we lost a great deal about many different aspects of

our culture and language, as well as our Inuit spirituality.

Also we lost parenting. A lot of people who went to a 

Residential School lost a great deal in terms of parenting skills 

because for nine months, ten months of the year we had these 

surrogate mothers and fathers. The Grey Nuns, the Christian

Brothers, the Christian Fathers, Roman Catholic Priests who were

supposed to be our parents didn’t know anything about parenting.

After all, they weren’t married. They didn’t know anything about

marriage so the only thing they knew, how to discipline us, was to

give us severe punishments for little things that we wouldn’t have

got punishment for when we were in our own community at

home. 

So in terms of relating to my adult life I missed out a great

deal about parenting skills. I am not as good as my parents were.

I am not as good as my parents were in terms of bringing up my

own children, for example. So we lost a great deal in terms of the

most important aspect of our life and that is parenting skills. 

My parents had a difficult time. They lost their children.

They lost their child that they were bringing up to believe that he

was going to grow like a true Inuk with abilities to hunt, abilities

to speak, ability to know the land, the environment that I walk on.

They were going to bring me up exactly the same way as we have

always been brought up, like the traditional way of life from 10,000

years ago in Nunavut, or within Inuit homelands. But they missed

out on that. They no longer knew anything about me after I had

been to a Residential School. 

As a matter fact, my life changed drastically after I had been

to a Residential School and their life changed drastically also. I was

going to be their helper growing up in Naujaat to become a good

family provider, a good husband, a good Caribou hunter, a good

seal hunter. They missed out on that after I was brought to 

Residential School. So they missed out on a lot as well in terms of

ᑕᐃᒫᔅᓴᐃᓐᓇᖅ ᐊᒥᓱᓂᒃ ᐅᑭᐅᓂᒃ ᐱᕈᓴᔭᐅᓂᐅᕙᒃᑐᓂᒃ ᐱᖅᑯᓯᑐᖃᒃᑯᑦ

ᐃᓅᓯᕆᔭᐅᖏᓐᓇᖅᑐᓂ ᐊᑐᖅᑕᐅᓕᖅᑐᓂ 10,000-ᓂᒃ ᐊᓂᒍᖅᓯᒪᓕᖅᑐᓂ

ᐊᕐᕋᒍᓂᒃ, ᓄᓇᕗᒻᒥ, ᐃᓄᐃᑦ ᓄᓇᑐᖃᖏᓐᓂᓗᓐᓃᑦ. ᑭᓯᐊᓂ, ᑕᐃᒪᐃᓕᐅ -

ᕈᓐᓇᐃᓕᓚᐅᖅᐳᑦ. ᖃᐅᔨᒪᔪᓐᓃᓚᐅᖅᑐᑦ ᐅᕙᓐᓂᒃ ᖃᓄᐃᓕᐅᖅᑕᐅᓯᒪᖕᒪ -

ᖔᕐᒪᓗᓐᓃᑦ ᐊᐅᓪᓚᖅᑎᑕᐅᒐᒥ ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓪᓗᖓ. 

ᓲᖃᐃᒻᒪᓗᓐᓃᑦ, ᐃᓅᓯᕋ ᐊᓯᔾᔨᖅᓯᒪᓗᐊᒧᑦ ᐃᓕᓐᓂᐊᕆᐊᓚᐅᖅᓱᖓ,

ᐃᓄᓯCᑦᑕᐅᖅ ᐊᓯᔾᔨᕐᔪᐊᖅᓯᒪᓕᓚᐅᖅᐳᖅ. ᐃᑲᔪᖅᑎᒋᔭᐅᓂᐊᓚᐅᕋᓗᐊᕋᒪ

ᐃᓐᓇᕈᖅᐸᓪᓕᐊᓂᓐᓂ ᓇᐅᔮᓂ, ᐃᓚᒃᑲᓐᓂᒃ ᐃᑲᔪᖅᑎᐅᖃᑦᑕᕐᓗᖓ, ᐅᐃᑖᕆ -

ᔭᐅᓗᖓ, ᑐᒃᑐᓯᐅᖅᑎᐅᓗᖓ. ᑕᒪᒃᑯᐊ ᐊᑐᕈᓐᓇᖅᓯᓯᒪᖏᑕᖏᑦ ᐊᐅᓪᓚᖅᑎᑕᐅᒐᒥ

ᐃᓕᓐᓂᐊᕐᕕᖕᒧᑦ. ᐊᖏᔪᐊᓗᖕᒥᒃ ᐊᑐᖅᓯᒪᖏᒻᒥᔪᑦ ᐊᑐᕋᔭᓚᐅᖅᑕᒥᓂᒃ,

ᐱᕈᖅᓴᐃᔪᓐᓇᕐᓂᖏᓐᓂ ᐃᓅᖃᑕᐅᑦᑎᐊᕐᓂᐊᖅᒥᒃ ᐊᖑᓇᓱᒃᑎᐅᓂᐊᖅᑐᒥᒃ,

ᐃᑲᔪᖅᑎᐅᖃᑕᐅᔪᓐᓇᖅᑐᒥᒃ. 

ᓲᖃᐃᒻᒪᓗᓐᓃᑦ 1963-ᒥ ᐊᒻᒪᓗ 1964-ᒥ, ᐱᓗᐊᖅᑐᒥᒃ 1964-ᖑᓕᖅ -

ᑎᓪᓗᒍ ᒐᕙᒪᒃᑯᑦ ᐅᕙᓐᓂᒃ ᐊᐅᓪᓚᖅᑎᑎᖕᒪᑕ ᑰᒡᔪᐊᕋᓗᖕᒧᑦ ᐃᓕᓐᓂ ᐊᕐᕕᖕᒧᑦ ....

ᖃᐅᔨᒪᓂᐊᖅᑐᑎᑦ, 1960-ᖏᓂᒃ ᑲᓇᑕᐅᑉ ᒐᕙᒪᒋᓚ ᐅᖅᓯᒪᔭᖏᑦ ᐊᐅᓪᓚᖅᑎᑦᑎ -

ᕙᓚᐅᕐᒪᑕ ᐃᓄᖕᓂᒃ ᖃᓗᓈᓄᑦ ᐃᓕᓐᓂᐊᕐᕕᓕᖕᓄᑦ ᓇᓂᑐᐃᓐ ᓇᑦᑎᐊᖅ. ᐃᓄᐃᑦ

ᐃᓕᓐᓂᐊᖅᑎᑕᐅᓚᐅᖅᓯᒪᔪᑦ ᓄᓇᒃᑯᕈᑎᓂᒃ ᐋᕿᒃᓱᐃᔨᐅᓂᕐᒥᒃ ᐊᒻᒪᓗ ᐊᖁᓯ -

ᐅᓂᕐᒥᒃ ᐊᖏᔫᑎᓂᒃ ᓄᓇᒃᑰᕈᑎᓂᒃ ᓴᓇᕐᕈᑎᓂᒃ 1960-ᖏᓐᓂ. ᖃᐅᔨᓕᓚᐅᖅᑐᑦ

ᐃᓄᐃᑦ ᓴᓇᔨᑦᑎᐊᕙᐅᖃᑦᑕᕐᓂᖏᓐᓂᒃ. ᑕᐃᒪ ᒐᕙᒪᒃᑯᑦ ᑕᐃᒫᒃ ᐅᖃᐅᓯᖃᖅ -

ᐸᓚᐅᖅᓯᒪᔪᑦ ᐃᓄᖕᓂᒃ. “ᐅᐊᒃ, ᐃᓕᔅᓯ ᐃᓅᔪᓯ ᐊᔪᖏᑦᑎᐊᖅᑐᓯ ᐊᒡᒐᒃᓯᓐᓂᒃ

ᓴᓇᕐᕈᑎᖃᕈᓐᓇᕐᓂᖅ”, ᐅᖃᖅᐸᓚᐅᖅᑐᑦ. “ᓄᓇᒃᑰᕈᑎᓂᒃ ᓴᓇᑐᔪᐊᓘᔪᓯ.”

ᑕᐃᒪᓕ 1964-ᒥ ᓴᓇᓕᓚᐅᖅᐳᑦ ᑰᒡᔪᐊᕌᓗᖕᒥ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ

ᐃᓄᖕᓄᐃᓐᓇᖅ ᓄᓇᑦᓯᐊᕐᒥᐅᓂ, ᓄᓇᕗᒻᒥ ᐊᒻᒪᓗ ᓄᓇᕕᖕᒥᒃ, ᑯᐸᐃᒃ ᑕᕐᕋᖓᓂ.

ᑕᐃᒃᑯᐊ ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓚᐅᖅᓯᒪᔪᑦ ᐅᕙᒍᑦ ᐊᑕᐅᓯᕐᒦᑎᑕᐅᓚᐅᖅᓯᒪᔪᑦ

ᐃᓄᐃᑦ ᑲᑎᖓᓂᐊᕐᒪᑕ, ᑰᒡᔪᐊᕋᓗᖕᒧᐊᖅᑕᐅᓪᓗᑕᓗ ᐃᓕᓐᓂᐊᕐᕕᐊᓗᐊᓄᑦ. 

1964-ᖑᓕᖅᑎᓪᓗᒍ, ᐃᓕᓐᓂᐊᕆᐊᓕᓚᐅᖅᑐᖓ ᑯᒡᔪᐊᕐᒥ ᐃᓕᓐᓂ -

ᐊᕐᕕᐊᖕᒥ, ᐊᒻᒪᓗ ᐅᑎᖏᑕᐃᓇᓕᖅᓱᖓ ᓄᓇᓐᓄᑦ. ᑕᒪᓐᓇ ᐅᒡᒍᐊᕆᕙᒃᑕᕋ.

ᐅᕙᓐᓂᒃ ᓇᒻᒪᒋᖏᓯᒪᔪᖓ ᐊᒃᓱᐊᓗᒃ ᐊᑐᖅᓯᒪᔭᕋᓂᒃ ᐊᕐᕋᒍᓂᒃ ᐊᓂᒍᖅᓯᒪ -

ᓕᖅᑐᓂ. ᑭᓯᐊᓂ ᑕᐃᒫᒃ ᐱᕈᖅᓴᔭᐅᓚᐅᕋᒥ ᖃᓗᓈᑦ ᐃᓕᓐᓂᐊᕐᕕᖓᓐᓂ

ᑐᔪᕐᒥᕕᓕᖕᒥ. ᐅᑎᓚᐅᖅᓯᔪᓐᓃᓚᐅᖅᑐᖓ ᐊᖏᕐᕋᓐᓄᑦ ᓄᓇᒋᓂᐊᓕᕐᓗᒍ ᓇᐅᔭᑦ. 

ᐅᑎᓚᐅᖅᓯᒪᔪᖓ ᐊᕐᕋᒍᒐᓴᐃᑦ ᐊᓂᒍᕐᒪᑕ ᓄᓇᒋᓂᐊᓕᕐᓗᒍ, ᐊᒥᓱᑦ ᐊᓯᒃᑲ

ᑕᐃᒪᐃᓚᐅᖅᓯᒪᓪᓗᑎᒃ ᐊᕐᓇᐃᑦ ᐊᖑᑏᓪᓗ ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓚᐅᖅᓯᒪᔪᐃᑦ.

ᐊᓯᔾᔨᖅᓯᒪᓪᓚᕆᓚᐅᕋᒪ ᐃᓅᓪᓗᖓ. 1965-ᒥ, ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᑦ, ᐃᓄᓕᕆᔨ -

ᑐᖃᒃᑯᖏᓐᓄᑦ ᓅᑕᐅᓚᐅᖅᑐᖓ ᑭᑦᓯᓇᒧᑦ, Kitchener, Ontario ᐋᓐᑎᐅᕆᔫᒧᑦ. 
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bringing me up to be a good member of the Inuit community, as

a good hunter and as a productive member of the society.

As a matter of fact in 1963 and 1964, particularly 1964, when

the government sent me to the Churchill Vocational Centre .... You

see, in the 1960s in particular the Government of Canada was

sending Inuit to southern centers all over the place. They sent Inuit

to take on mechanics and heavy equipment courses in the 1960s.

So they got to know the Eskimo as a good mechanic. That’s the

expression the Government used to have about the Inuit. “Oh, you

Eskimos are so good with your hands”, they say. “You’re very good

mechanics.” 

So in 1964 they established the Churchill Vocational Centre

for Inuit only from the Northwest Territories, well, Nunavut and

Nunavik in northern Quebec. So they brought those of us who

had gone to Residential Schools together so the Inuit could be 

together and they brought us to Churchill Vocational Centre.

So in 1964 I attended Churchill Vocational Centre and never

got back to my home community. It’s something that I’m sorry

about. It’s something I feel pretty bad about over the course of 

my past years. But this is the way I was now brought up by the 

Residential School system. So I never did come home to live again

in Naujaat/Repulse Bay.

I returned home in later years but I never did go back to the

community to live like many other young boys and young girls

who had gone to Residential School. I was a very changed person.

In 1965, the Government of Canada, Indian Affairs, brought me

to Kitchener, Ontario. The District Education Superintendent at

the time came to Churchill Vocational Centre in the fall of 1965,

after I had been attending that particular Vocational Centre for a

year. He came over and started looking around for what he called

a smart young Eskimo and he found me. I guess I was a smart

young Eskimo, so he found me! 

He said that we’re going to send you to Kitchener, Ontario

and we’re going to get you a job there working in a furniture 

ᒐᕙᒪᒃᑯᑦ ᐃᓕᓐᓂᐊᖅᓕᕆᒃᑯᖏᑦᑕ ᐊᖓᔪᖅᑳᖓᑦ ᑰᐅᔾᔪᐊᕋᓗᖕᒥ

ᐃᓕᓐᓂᐊᖅᑐᓄᑦ ᑎᑭᓐᓇᒥ 1985-ᒥ ᖃᐃᕗᖅ ᐅᖃᐅᑎᔭᖅᑐᖅᐹᖓ ᑭᑦᓴᓄ,

ᐊᓐᑎᐅᕆᔪᒧᑦ ᐊᐅᓪᓚᖅᑎᑕᐅᓂᐊᓕᕋᒪ ᐃᓕᓐᓂᐊᕆᐊᕐᓗᖓ. ᐃᓄᖕᒥᒍᖅ

ᓯᓚᑐᔪᒥᒃ ᕿᓂᕆᐊᕋᒥ, ᐊᓱᐃᓛᒎᖅ ᓇᓂᕚᖓ! 

ᐅᖃᐅᑎᓕᖅᐹᖓ ᑭᑦᓴᓄᒧᑦ ᓅᑕᐅᓂᐊᓕᕋᕕᑦ, ᐊᒻᒪᓗ ᐃᒡᓗᕐᔪᐊᑦ

ᐃᓗᓕᕆᕙᒃᑕᖏᓐᓂᒃ ᓴᓇᔨᓂ ᓴᓇᓂᕐᒧᑦ ᐱᓕᕆᖃᑕᐅᓂᐊᓕᕋᕕᑦ. ᐱᖁᑎᓂᒃ

ᓴᓂᖃᑦᑕᓚᐅᖅᑐᖅ ᐃᒡᓗᕕᖓᕐᒥᒡᖓᖅᓯᒪᓪᓗᖓ ᖃᓪᓗᓈᑦ ᓄᓇᖏᓐᓂ ᓴᓇᔭᖅ -

ᑐᓕᓚᐅᕆᕗᖓ. 1965-ᒥ ᐅᕿᐅᑕᑲᖅᖢᖓ 18-ᓂᒃ. ᐃᓅᓯᕋᓕ ᓱᖃᐃᒻᒪ

ᐊᓯᔾᔨᖃᓪᓚᓕᕆᕗᖅ ᑕᕝᕙ. ᒐᕙᒪᒃᑯᓐᓂᑦ ᐱᓐᖑᕆᔭᐅᓕᖅᐳᒍᑦ ᐃᓄᒃᑎᒍᑦ, ᖃᓪᓗᓈᑦ

ᓄᓇᖏᓐᓂ ᓴᓇᔪᓐᓇᕈᑦᑕ, ᖃᓪᓗᓈᑦ ᓄᓇᖏᓐᓄᑦ ᓴᓇᔭᖅᑐᓪᓗᑕ ᐃᓄᒃᑎᒍᑦ

ᓴᓇᔨᖑᕐᓂᐊᓕᖅᐳᒍᑦ. 1960-ᓂ ᐃᓄᒃᑎᒍᑦ ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᓐᓂᑦ ᕿᒥᕐᕈ -

ᐊᕆᔭᐅᕗᒍᑦ ᖃᐅᔨᓴᖅᑕᐅᕗᒍᑦ ᖃᓄᖅ ᐊᑐᖅᑕᐅᔪᓐᓇᕆᐊᑦᑎᖕᓂᒃ ᓴᓇᔨᐅᓗᑕ.

ᖃᓄᓪᓕ ᑖᒪᓐᓇ ᐃᓅᓯᖃᓚᐅᕐᓗᖓ ᓇᐅᔮᓄᑦ ᐅᑎᕈᒪ ᐃᒡᓗᕕᖓᕐᒥ

ᐅᑭᐅᒃᑯᑦ ᐅᕝᕙᓘᓐᓃᑦ ᑐᐱᕐᒥ ᐊᐅᔭᒃᑯᑦ ᐃᒡᓗᖃᓕᕐᓗᖓ ᐱᓂᐊᓕᖅᑐᖓ? 

ᐊᕐᕌᒍᖃᓕᕐᓱᖓ 18,ᓂᒃ ᐅᕝᕙᓘᓐᓃᑦ 19,ᓂᖃᐃ ᐱᕕᒃᓴᖃᓕᓚᐅᕋᒪ

ᐱᕕᒃᓴᖃᓕᕆᐊᖅ ᑕᑯᓯᒪᔭᓐᓂᑦ. ᑕᐃᒪ ᑲᓇᑕᒥ ᖃᓪᓗᓈᑦ ᓄᓇᖓᓂ ᐅᕙᓐᓄᓪᓗ

ᐃᓕᓐᓂᐊᓚᐅᕋᒪ ᑲᓇᑕᒥ ᖃᓪᓗᓈᑦ ᓄᓇᐊᓂᒃ, ᓱᖁᑎᒋᖏᓪᓗᒋᒃ ᑭᒃᑰᒐᓗᐊᕐᐸᑕ,

ᐃᓱᒪᕐᓱᕈᓐᓇᕋᑦᑕ ᖃᓄᑐᐃᓐᓇᖅ ᐅᖃᓕᒪᒋᖅᐊᖅ. ᐃᓱᒪᕐᓱᕐᑐᑦ ᐅᖃᕈᓐᓇᕆᐊᖅ.

ᐃᓱᒪᕐᓱᕐᑐᐃᑦ ᖃᓄᐃᓐᓇᖅ ᐊᑲᐅᒋᖏᑕᒥᓂᒃ ᒐᕙᒪᐃᑦ ᒥᒃᓴᓄᑦ ᓂᓪᓕᐊᒍᓐᓇᕐᑐᑦ.

ᐃᓱᒪᕐᓱᕐᑐᒍᑦ ᐊᑲᐅᒋᖏᑕᒥᓂᒃ ᑲᓇᑕᐅᑉ ᐊᖓᔪᖅᑳᕐᔪᐊᖓᑕ ᒥᒃᓵᓄᑦ ᐅᖃᐅ -

ᓯᖃᕆᐊᖅ. ᓂᕈᐊᕐᓯᒪᔪᑦ ᐃᓄᖁᑎᒥᓂᒃ, ᓂᕈᐊᕐᓯᒪᓪᓗᑎᓪᓗ ᓯᕗᓕᐅᕐᑎᒥᓂᒃ ᐊᒻᒪ

ᐊᓯᖏᓐᓂᒃ ᐊᑐᕈᓐᓇᕐᑐᑦ. 

ᐊᖏᕐᕋᓐᓂ 1965-66,ᓂ ᐊᕐᕌᒍᒐᓴᓐᓂ ᐊᐅᓪᓚᕐᓯᒪᑯᑖᓚᐅᕐᑎᓪᓗᑕ, ᓱᓕ

ᐃᓅᓯᖃᓚᐅᕐᐳᒍᑦ ᐊᐅᓚᑕᐅᔪᓂᒃ ᒐᕙᒪᒃᑯᓐᓄᑦ, ᑲᓇᑕᐅᑉ ᒐᕙᒪᖏᓐᓄᑦ, ᐸᓖᓯᓄᑦ

ᑲᓇᑕᒥ, ᐊᒪ ᓂᐅᕕᕐᑎᒃᑯᓐᓄᑦ ᐊᒻᒪ ᐃᕐᓯᕋᕐᔪᐊᒃᑯᓐᓄᑦ ᑐᒃᓯᐊᕐᕕᒻᒧᑦ. ᐃᓕᓴᕐ -

 ᑕᐅᓯᒪᒍᒪ ᑲᓇᑕᒥ ᖃᓪᓗᓈᑦ ᓄᓇᖓᓂ 1960,ᖏᓐᓂ ᐃᓕᓚᐅᕐᐳᖓ ᑲᓇᑕᒥᐅ -

ᑕᓪᓚᕆᐅᖃᑕᐅᓂᕐᓂᒃ. ᐃᓱᒪᕐᓱᕐᓱᖓᓗ ᐅᖃᕈᓐᓇᕆᐊᖅ. ᖃᓄᑐᐃᓐᓇᖅ ᐅᖃ ᓕ -

ᒪᒍᓐᓇᕐᑐᖓ ᐊᑐᕈᒪᔭᕋ ᐊᑐᕐᓗᒍ. ᑕᐃᒪᓐᓇᑎᒋᖅ ᑕᕝᕙ ᐊᓯᔾᔨᓚᐅᕐᐳᖓ. 

ᐊᕐᕌᒍᖏᓐᓂ 1970,ᓂ ᖃᐅᔨᓚᐅᕐᐳᒍᑦ ᐃᓄᐃᑦ ᑕᐱᕇᑦ ᑲᓇᑕᒥ ᓴᖅᑭ -

ᑕᐅᑎᓪᓗᒋᑦ, ᐃᓄᐃᑦ ᑲᑐᔾᔨᖃᑎᒌᖏᑦ ᑲᓇᑕᒥ, ᐊᒻᒪ ᓄᓇᓖᑦ ᐊᕕᒃᑐᕐᓯᒪᓂᖏᑦ

ᐃᓚᐅᓪᓗᑎᒃ ᐋᖅᑭᒃᑕᐅᖃᓯᐅᑎᓪᓗᑎᒃ ᐅᑭᐅᕐᑕᕐᑐᒥ, ᑕᐃᒪᐃᒻᒪᑦ ᐊᒥᓱᒻᒪᕆᐊᓗᐃᑦ

ᐊᓯᔾᔨᕐᑐᕐᐸᓪᓕᐊᓕᓚᐅᕐᑐᑦ. ᐅᖃᐅᓯᖃᖅᐸᓪᓕᐊ ᓕᓚᐅᕐᓯᒪᔪᒍᑦ ᓄᓇᕗᑦᑖᕈᒪᓂᕐᒥᒃ,

ᑐᑭᖃᖅᑎᓪᓗᒍ “ᓄᓇᕗᑦ” ᐃᓄᐃᑦ ᐅᖃᐅᓯᖓᑎᒍᑦ. 1970,ᖑᑎᓪᓗᒋᑦ ᖃᐅᔨ -

ᕙᓪᓕᐊᓕᓚᐅᕐᓯᒪᕗᒍᑦ ᐊᓯᔾᔨᕐᐸᓪᓕ ᐊᓕᓚᐅᕐᓯᒪᓂᖏᓐᓂᒃ ᐃᓄᐃᑦ ᐃᓂᓪᓚᖓ -
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factory. Here I am wiping furniture coming straight out of the

igloo. Now I’m wiping furniture in 1965 at the age of eighteen

years old. That’s something that changed my life quite a lot as well.

The whole idea of that particular period of time for me and the

Government of Canada was we were samples, examples, for the

Canadian Government. We were guinea pigs for the Canadian

Government because they said that if you do a good job in 

Kitchener then the other Eskimos will have an easier time getting

a job in southern Canada. So we were examples for the Canadian

Government, guinea pigs in the 1960s. 

So after living this life do you think I could go back to Naujaat

and live in an igloo again, or live in a tent in the summer time? 

At the age of eighteen or nineteen I had now other opportunities

that I have seen. One good thing about southern Canada to me

was that I learned southern Canadians, no matter who they were,

were free to speak. They had a freedom of speech. They were free

to criticize their government. They were free to criticize the Prime

Minister of Canada. They elected their people, they elected their

leaders and things like that. At home in 1965-66, throughout the

years following a few years anyway, we were still living under 

colonial government, the Canadian Government, the RCMP, and

even the Hudson’s Bay Company and the Roman Catholic Church.

If there’s one thing southern Canada taught me in the 1960s was

that I learned that I was a Canadian. I have freedom of speech. I

can speak any how I wanted to. That’s how much I was changed. 

In the early 1970s, we saw the formation of The Inuit

Tapirisat of Canada, the Inuit Brotherhood of Canada, and 

ᓂᖏᓐᓂᒃ. ᑕᐃᑦᓱᒪᓂ 1970,ᖏᓐᓂ ᖃᐅᔨᕙᓪᓕᐊᓕᓚᐅᕐᑐᒍᑦ ᐊᓯᔾᔨᕐᑐᕐᐸᓪᓕ-

ᐊᔪᓂᒃ ᐃᑲᔪᓚᐅᕐᑕᓐᓂᒃ ᐊᓯᔾᔨᑐᐃᕙᓪ ᓕᐊᓂᒃᑯᑦ ᓴᖅᑭᑎᑦᓯᓇᓱᐊᓕᕐᑎᓪᓗᒋᑦ

ᓄᓇᕗᒃᓴᒥᒃ, ᓵᕐᓗ.

ᐱᕈᖅᓴᓚᐅᕋᒪ ᑐᒃᓯᐊᕐᕕᒃᑯᑦ, ᐃᓕᓐᓂᐊᕐᕕᒃᑯᓪᓗ, ᐳᐃᒍᖁᔭᐅᓪᓗᖓ

ᐅᖃᐅᓯᕐᓂᒃ ᓇᒻᒥᓂᖅ ᐊᒻᒪ ᐃᓕᖅᑯᓯᓐᓂᒃ. ᐃᓚᖏᑦ ᐱᓕᕆᐊᕆᓯᒪᖕᒥᔭᒃᑲ

ᐱᔾᔪᑎᖃᖅᑐᑦ ᓴᕿᑎᑦᑎᓂᕐᒥᒃ ᐃᓄᐃᑦ ᖃᐅᔨᒪᔭᑐᖃᖏᑦ, ᐃᓅᖃᑎᒃᑲᓐᓄᑦ

ᒐᕙᒪᒃᑯᑦ ᑲᑐᔾᔨᖃᑎᒌᖏᓐᓂ, ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᓐᓃᑐᓂ ᐅᕙᓗᓐᓃᑦ ᓄᓇᕗᑦ

ᒐᕙᒪᒃᑯᖏᓐᓃᑦᑐᓂᒃ, ᐃᓄᑐᐃᓐᓇᕐᓄᓪᓗᓐᓃᑦ ᑕᐃᒪᓐᓂ, ᖃᓗᓈᓃᑦᑐᓂ ᑲᓇᑕ -

ᒥᐅᓂ, ᓯᓚᑦᑐᖅᓴᕐᕕᖕᓂᓗ, ᓲᕐᓗ ᐊᑮᑎᔭ ᔫᓂᕘᓯᑎᖓᓂ (Acadia University),

ᓯᓚᑦᑐᖅᓴᕐᕕᖓᓐᓂ ᐳᕆᑎᔅ ᑲᓚᒻᐱᔭᒥ (University of B.C.), ᓯᓚᑦᑐᖅᓴᕐ ᕕᖓᓐ -

ᓂᓗ ᒫᓂᑑᐸᒥ, ᑕᒪᒃᑯᐊᒐᓚᐃᑦ. 

ᐱᓕᕆᓯᒪᔪᒻᒪᕆᐅᔪᖓ ᑲᔪᓯᑏᓐᓇᕋᓱᐊᖅᓱᒋᑦ ᐊᒻᒪᓗ ᓴᐳᓐᓂᐊᖅᑕᐅ -

ᓯᒪᖁᓪᓗᒋᑦ, ᐊᑐᓕᖅᑎᑕᐅᕙᓪᓕᐊᖁᓪᓗᒋᓪᓗ ᐃᓄᐃᑦ ᐃᓕᖅᑯᓯᖏᑦ.

ᑕᐃᒪᐃᓕᐅᖅᐸᒃᑐᖓ ᐊᒥᓱᓂᒃ ᐊᔾᔨᒌᖏᑦᑐᓂᒃ ᐅᖃᓪᓚᒃᑎᐅᖃᑦᑕᖅᓱᖓ,

ᐊᐅᓛᖃᑦᑕᖅᓱᖓ ᓇᒧᑐᐃᓐᓇᖅ ᓄᓇᕐᔪᐊᕐᒥ. ᒪᒃᑯᒃᑑᓪᓗᖓ ᐱᔾᔪᑕᐅᓪᓗᑎᒃ

ᖃᓗᓇᖑᖅᑎᑕᐅᓇᓱᐊᖅᓯᒪᓪᓗᑕ, ᖃᖑᓱᒃᑐᒻᒪᕆᐅᕙᓚᐅᖅᑐᖓ ᓇᖕᒥᓂᖅ

ᐃᓕᖅᑯᓯᓐᓂ. ᖃᖑᒋᔭᒻᒪᕆᐊᓗᒋᓚᐅᖅᕋᒃᑯ ᐃᓕᖅᑯᓯᑐᖃᕗᑦ, ᐱᔾᔪᑎᖃᖅᓱᖓ

ᑕᐃᒫᒃ ᐱᕈᖅᓴᔭᐅᓚᐅᖅᓯᒪᒐᑦᑕ ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᓐᓄᑦ ᖃᓗᓈᖑᖅᑎ -

ᑕᐅᓇᓱᐊᖅᓱᑕ ᓄᓇᑦᑎᓐᓂ. ᐃᔪᕆᔭᐅᕙᓚᐅᖅᑐᒍᑦ ᐱᔾᔪᑕᐅᓪᓗᑎᒃ ᐃᒡᓗᕕᒐᕐᒥ -

ᐅᑕᐅᓂᖅᐳᑦ. ᐃᔪᕆᔭᐅᕙᓚᐅᖅᑐᒍᑦ ᐱᔾᔪᑕᐅᓪᓗᑎᒃ ᑐᒃᑐᓂᒃ ᐊᒥᕐᓂᒃ

ᐊᓐᓄᕌᖅᓯᒪᕙᓚᐅᕐᓂᕗᑦ, ᐊᒻᒪᓗ ᐃᓄᐃᑦ ᑯᓂᖃᑦᑕᕐᓂᖏᓐᓂᒃ ᓱᕐᓗᒥᒍᑦ

(ᕿᖓᕐᒥᒍᑦ). ᑕᐃᒫᒃ ᖃᓗᓇᓄᑦ ᖃᐅᔨᒪᔭᐅᕙᓚᐅᖅᑐᒍᑦ ᑕᐃᔅᓱᒪᓂ, ᒥᑕᐅᑕ -

Peter, 17 years old, at the Sir John Franklin High School, which 
he attended in 1963 and 1964. Pictured with Peter is Father Trebaol, 
an Oblate priest that Inuit called, "Iksirarjualaaq" which means 
“a small priest.”
PHOTOGRAPH PROVIDED BY PETER IRNIQ.
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regional associations that were established in various Inuit 

homelands in the Arctic, so there were lots of changes. We started

to talk about the creation of Nunavut, which means “our land” 

in my language. We started to see the development of political

structures for Inuit in the 1970s. Some of the changes that we saw

in the 1970s were the changes that I myself helped to make those

changes in regard to the creation of Nunavut, for example.

I am someone who was brought up by the Church, the

school system, Residential School system, to forget about my own

ᐅᕙᒃᓚᐅᖅᓯᒪᕗᒍᑦ. ᐅᕙᓐᓄᓪᓕ, ᖃᖑᓱᒃᑐᒻᒪᕆᐊᓘᓕᓚᐅᖅᓯᒪᔪᖓ ᐃᓅᔭᕆᐊᒃᓴᖅ

ᐊᕐᕋᒍᒐᓴᖕᓂ ᐊᓂᒍᖅᓯᒪᓕᖅᑐᓂ, ᐃᓕᓐᓂᐊᕆᐊᖅ ᑲᖅᑕᓕᖅ ᑎᓪᓗᖓ ᖃᓗᓈᓂ

ᐃᓕᓐᓂᐊᕐᕕᖕᓂ, ᓲᕐᓗ ᔭᓗᓇᐃᒥ, ᑰᒡᔪᐊᕌᓗᖕᒥ, ᐊᒻᒪᓗ ᖃᓗᓈᓂ ᐊᓯᖏᓐᓂᒃ,

ᑭᓯᐊᓂ 1970-ᖏᓐᓂ, ᐃᓕᖅᑯᓯᑐᖃᓐᓂᒃ ᐅᑎᖅᑎᑦ ᑎᕙᓪᓕᐊᔪᒪᓕᓚᐅᖅᓯᒪᔪᖓ.

ᑕᐃᒪ ᐅᖃᖃᐅᒐᒪ, ᐃᓱᒪᖅᓲᑎᖃᓚᐅᕐᒪᑕ ᐱᔪᓐᓇᐅᑎᖃᖅᓱᑎᑦ ᐅᖃᕈᒪᔭ -

ᒥᓂᒃ ᐅᖃᕈᓐᓇᕐᓂᖅ ᖃᓗᓈᓂ ᑲᓇᑕᒥ, ᑕᐃᒪᐃᓕᖓᑎᑕᐅᓚᐅᔪᖏᓐᓇᑦᑕ

ᓱᕈᓯᐅᑎᓪᓗᖓ ᓇᐅᔭᓂ, ᐊᑐᖅᑕᐃᒃᑲsᕙᓪᓕ ᐊᔪᒪᓕᓚᐅᖅᐳᖓ ᑐᓴᐅᒪᔭᐅ -

ᓕᖅᑎᓪᓗᒋᑦ ᐃᓅᖃᑎᒃᑲᓐᓄᑦ 1970-ᖏᓐᓂ. ᐊᓱᐃᓛᒃ ᒐᕙᒪᓕᕆᔨᐅᖃᑕᐅᒋᐊ -

ᓕᓚᐅᖅᓯᒪᕗᖓ. ᒐᕙᒪᓕᕆᔨᐅᖃᑕᐅᓕᕋᒪ, ᒪᓕᒐᓕᐅᖅᑎᓄᑦ ᓂᕈᐊᖅᑕᐅ -

Peter Irniq (Peter is leaning on his hand on the right) and classmates
at Sir Joseph Bernier Federal Day School in 1958. 
PHOTOGRAPH PROVIDED BY PETER IRNIQ.
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language and about my own culture. One of the things I’ve been

doing was to introduce Inuit Qaujimajatuqangit, which is Inuit

traditional knowledge, to my fellow Inuit in the government 

organizations, whether they be Government of Canada or the

Government of Nunavut or Inuit in general, southern Canadians,

through various universities, such as Acadia University, the 

University of British Columbia, the University of Manitoba, you

know, organizations like that. 

I’ve been doing a lot of work helping to preserve and protect

and promote Inuit culture. I do this through various lectures, 

various travels throughout the country. When I was a young man

because of the colonialism I became very shy of my own culture.

I became very embarrassed about my own culture because that’s

how we were brought up to be by the Canadian Government 

colonialism in our communities. We were always laughed at 

because we lived in igloos. We were laughed at because we dressed

in Caribou clothing and because Inuit traditionally kiss by kissing

with your noses. That’s how the society knew us at that time and

they made fun out of these things.

For my part, for myself, I became extremely embarrassed to

be an Eskimo throughout the years when I was going to southern

schools like Yellowknife and Churchill and southern Canada, but in

the 1970s I started to want to take my culture back. As I said, there

was a freedom of speech in southern Canada that we didn’t enjoy

when I was a young man in Naujaat/Repulse Bay that I used to start

promoting to my fellow Inuit in the early 1970s. So I entered politics

to do that. I entered politics and became a Member of the Legislative

Assembly of the Northwest Territories and spoke about more Inuit

involvement, Inuit cultural programs in the classrooms. I spoke

about a need to have more Inuit cultural inclusion programs for

Inuit, you know, young people as part of the education system so

that young men for example can learn how to build an igloo.

I have always maintained that southern Canadians have a

right to know what we went through at the Residential School.

ᓚᐅᖅ ᓯᒪᔪᖓ ᒪᓕᒐᓕᐅᕐᕕᖕᒧᑦ ᓄᓇᑦᓯᐊᕐᒧᑦ, ᐅᖃᐅᓯᖃᖃᑦᑕᓕᖅᓱᖓᓗ

ᐃᓚᐅᓂᖅᓴᐅᔭᕆᐊᖃᕐᓂᖏᓐᓂᒃ ᐃᓄᐃᑦ, ᐃᓕᓐᓂᐊ ᕈᑕᐅᓗᑎᒡᓗ ᐃᓄᐃᑦ

ᐃᓕᖅᑯᓯᖏᑦ, ᐃᓚᒋᔭᐅᓂᖅᓴᐅᓗᑎᒃ ᐊᑐᒐᒃᓴᐃᑦ ᐃᓄᖕᓄᖓᔪᑦ, ᒪᒃᑯᒃᑐᑦ

ᐃᓚᒋᔭᐅᓕᖁᓪᓗᒋᑦ ᐃᓕᓐᓂᐊᖅᑐᓕᕆᓂᒃᑯᑦ ᐊᑐᖅᑕᐅᔪᓂ ᑕᐃᒫᒃ ᒪᒃᑯᒃᑐᑦ

ᐊᖑᑏᑦ ᓲᕐᓗ ᐆᒃᑑᑎᒋᓗᒍ ᐃᓕᓐᓂᐊᕈᓐᓇᕐᓂᐊᕐᒪᑕ ᐃᒡᓗᕕᒐᓕᐅᕐᓂᕐᒥᒃ. 

ᐅᒃᐱᕆᔭᖃᐃᓐᓇᕋᒪ ᖃᓗᓈᓂᕐᒥᐅᑕᐃᑦ ᑲᓇᑕᒥᐅᑦ ᐱᔪᓐᓇᐅᑎᖃᕐᒪᑕ

ᖃᐅᔨᒪᔭᕆᐊᖃᕐᒪᑕ ᖃᓄᐃᓕᐅᖅᑕᐅᕙᓚᐅᕐᒪᖔᑕ ᐅᕙᒍᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᑎ -

ᑕᐅᓯᒪᔪᕕᓂᐅᔪᒍᑦ. ᐋᓐᓂᐊᖅᑐᓕᕆᔩᑦ ᐱᔪᓐᓇᐅᑎᖃᖅᑐᑦ ᖃᐅᔨᒪᔭᕆᐊᖃᕐᓂᕐᒥᒃ

ᖃᓄᐃᓕᐅᖅᑕᐅᕙᓚᐅᕐᒪᖔᑕ ᖃᓄᐃᓕᐅᖅᑕᐅᓚᐅᖅᓯᒪᖕᒪᖔᑕ ᐃᓕᓂᐊᕆᐊᖅ -

ᑎᑕᐅᓯᒪᓪᓗᑕ ᓲᖅᑲᐃᒻᒪ ᐃᓄᐃᑦ ᐅᕙᑦᑐᑦ ᐅᑭᐅᖃᖅᑐᑦ ᐊᒃᓱᕈᕐᓇᖅᑐᒻᒪ -

ᕆᐊᓗᖕᓂᒃ ᐊᑐᖅᓯᒪᔪᑦ. ᐊᖑᓐᓂᐊᖅᑕᐅᕙᓚᐅᖅᑐᒍᑦ, ᐊᕐᓇᕐᓂᐊᖅᑕᐅᕙᓚᐅᖅᑐᑦ,

ᑎᒥᒃᑯᑦ ᐋᓐᓂᖅᑎᖅᑕᐅᕙᓚᐅᖅᑐᒍᑦ. ᐃᓱᒪᒃᑯᑦ ᓱᒃᑯᔨᐊᕆᔭᐅᕙᓚᐅᖅᑐᒍᑦ. 

ᑲᓇᑕᒥᐅᑦ ᐊᐱᖅᓱᖅᓂᖅᓴᐅᔭᕆᐊᖃᖅᑐᑦ ᖃᓄᐃᓕᐅᖅᑕᐅᓚᐅᖅᓯ -

ᒪᖕᒪᖔᑕ ᐊᒥᓱᓂᒃ ᐊᔾᔨᒌᖏᑦᑑᑎᓂᒃ ᐃᓕᓐᓂᐊᕐᕕᖕᓂ ᓇᓂᑐᐃᓐᓇᖅ ᑲᓇᑕᒥ.

ᑕᒪᒃᑯᓂᖓ ᐊᐱᖅᓱᕆᐊᖃᖅᐳᑦ. ᑐᓴᕈᒪᓂᖅᓴᐅᔭᕆᐊᖃᖅᑐᖅ ᐱᔾᔪᑎᖃᖅᑐᓂᒃ

ᐃᓄᖕᓂᒃ ᓅᓯᒪᓕᖅᑐᓂ ᐃᒡᓗᕕᒐᕐᓂᒃ ᑕᒪᐅᖓ ᑭᐊᒃᓴᐅᑎᓕᖕᓄᑦ

ᐆᑦᑎᑲᐅᑎᒋᔪᓐᓇᖅᑐᓄᑦ, ᐊᑖᓂ 45 ᐊᕐᕋᒍᐃᑦ, ᑕᐃᒪᐃᓐᓂᖏᓐᓄᑦ ᐊᐱᖅᓱᕐ -

ᓂᖅᓴᐅᔭᕆᐊᖃᖅᐳᑦ ᐅᕙᑦᑎᓐᓂᒃ ᐱᔾᔪᑎᖃᖅᑐᓂᒃ, ᐊᑐᖅᑕᐅᖃᑦᑕᖅᓯᒪᔪᓂᒃ

ᐃᓕᓐᓂᐊᕐᕕᐅᓚᐅᖅᓯᒪᔪᓂᒃ, ᖃᓄᐃᓕᔭᐅᓯᒪᖕᒪᖔᑕ ᑭᖑᓂᐊᒍᑦ ᐊᓪᓚᐃᑦ

ᐃᓄᐃᓪᓗ ᑕᒪᒃᑯᓄᖓᖅᑕᐅᖃᑦᑕᖅᓯᒪᓂᖏᓐᓄᑦ ᐃᓕᓐᓂᐊᕐᕕᖕᓄᑦ ᐊᐅᓪᓚᖅᑎ -

ᑕᐅᖃᑦᑕᖅᓯᒪᔪᓂ ᑲᓇᑕᒥ. 

ᐅᖃᐅᑎᖃᑦᑕᖅᓯᒪᕙᒃᑲ ᐃᓅᖃᑎᒃᑲ ᐊᕐᕋᒍᒐᓴᐅᓕᖅlᓂ, ᓂᓪᓕᐊᖃᑦ -

ᑕᖁᓪᓗᒋᑦ; ᐅᖃᐅᓯᖃᕐᓂᖅᓴᐅᔭᕆᐊᓖᑦ ᐱᔾᔪᑎᖃᖅᑐᓂᒃ ᐊᑐᖃᑦᑕᖅᓯᒪᔭᖏᓐᓂᒃ

ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓯᒪᓪᓗᑎᒃ ᑐᔪᕐᒥᕕᓕᖕᓂ. ᑕᒪᓐᓇ ᐱᕙᓪᓕᐊᓯᒪᔪᓄᑦ

ᑕᐃᔅᓱᒪᓂᓂᑕᖅ ᐊᑐᖅᓯᒪᓂᕆᓕᕋᑦᑎᒍᑦ, ᑲᓇᑕᒥ ᐱᕙᓪᓕᐊᓂᑰᔪᓂ, ᐱᓗᐊᖅᑐᒥᒃ

ᐃᓄᖕᓂ. ᓱᓕ ᐱᒻᒪᕆᐅᕗᖅ, ᐃᓕᔭᖅᓱᖅᑕᐅᖃᑦᑕᕋᓗᐊᖅᑎᓪᓗᑕ ᑐᒃᓯᐊᕐᕕᖕ -

ᒥᐅᑕᓄᑦ ᑕᐃᔅᓱᒪᓂ, ᐊᑭᕋᖅᑐᐃᖏᑦᑐᒍᑦ ᑕᐃᒃᑯᓂᖓ ᐃᓄᖕᓂᒃ ᐅᕙᑦᑎᓐᓂᒃ

ᑕᐃᒪᐃᓕᐅᖅᐸᓚᐅᖅᑐᓂᒃ. ᑲᖑᓇᖅᐸᓚᐅᖅᑐᖅ. ᑲᖑᓱᒃᓯᒪᕗᖓ. 

ᐊᕐᕋᒍᒐᓴᐅᓯᒪᓕᖅᑐᓂ, ᐊᓱᐃᓛᒃ ᐃᒥᐊᓗᒃᐸᓚᐅᖅᑐᖓ, ᐳᐃᒍᕈᒪᓪᓗᒋᑦ

ᖃᖑᓇᖅᑑᕙᓚᐅᖅᑐᑦ, ᖃᖑᓱᒃᑎᑕᐅᓂᕆᕙᓚᐅᖅᑕᕋ, ᓇᕐᕈᓇᖅᑑᑎᑕᐅᓂᕆ -

ᕙᓚᐅᖅᑕᕋ ᐃᔨᖅᓯᒪᔪᒪᓪᓗᒋᑦ ᐊᑐᖅᐸᓚᐅᖅᑕᒃᑲ ᑐᒃᓯᐊᕐᕕᖕᒥᐅᓄᑦ, ᐱᓗᐊᖅᑐᒥᒃ

ᓇᔭᖕᓄᑦ ᑕᐃᑲᓂ ᐃᓕᓐᓂᐊᕆᐊᕐᕕᒋᓯᒪᔭᑦᑎᓐᓂ, ᑐᔪᕐᒥᕕᖃᖅᑐᓂ. ᑕᐃᓐᓇ

ᑕᐃᒪᐃᓕᐅᖃᑦᑕᖅᑎᓪᓗᒍ, ᐊᐅᓚᑦᑎᔨᐅᓂᖃᖅᑎᑕᐅᓚᐅᖅᐳᖅ. ᓴᓐᓂᖓᔪᓕᖕᒥᒃ

ᐅᔭᒥᒃᓯᒪᕙᓚᐅᖅᑐᖅ, ᑎᒍᒥᐊᖅᐸᒃᓱᓂ ᓴᓐᓂᖓᔪᕐᒥᒃ ᔩᓱᓯᖑᐊᕐᒥᒃ. ᑭᒡᒐᖅᑐ -

wkw5 wo8ixEx6tbs?1if5 si4√6bq5 | INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS



110 we were so far away | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS

Health care givers have a right to know what we went through at

the Residential Schools. You see, with the Residential School my

generation of Inuit went through quite a lot. We were sexually

abused. We were physically abused. We were mentally abused. 

Canadians should be asking more about what happened to

us at various Residential Schools throughout Canada. That’s what

they should be asking. They should be taking more interest about

these Inuit who moved from an igloo to the microwaves in less

that forty-five years, so that’s what they should be asking more

about us, about the experiences of Residential Schools, the legacy

of Indian and Inuit Residential Schools in Canada.

I have told my fellow Inuit in the last couple of years that

they should speak out; they should speak out more about their 

experiences at the Residential School. This will form part of the

history, Canadian history, particularly the Inuit. It’s something

even though that we were abused by the members of the Church

at that time, we don’t hold grudges against the people who did

these things to us. It embarrassed us. It embarrassed me. 

Over the course of many years I got into drinking to hide

the kind of shame that I was put through by the church members,

particularly a Grey Nun at the Residential School. When she was

doing this, this is the person that had authority. She had a cross, a

crucifix of Jesus Christ in one hand. She represented God. She 

represented the Roman Catholic Church. So she had a lot of 

authority. What can you do? Who can you go and tell? Even if you

were to complain about things that were happening to somebody

in Chesterfield Inlet, nobody would have believed us anyway. 

I would like to see that Sister again and ask her why she did

that to me for an entire year, and the year after. I would like to be able

to ask her why she did that to me. It’s something that our parents

would never do to us. It’s something that no one in Inuit society

would have thought about doing. It’s not right. It is not fair 

when so many of our Survivors were so young, as young as 

six years old. They were really just barely out of their mother’s

ᐃᔨᐅᓚᐅᖅᑐᖅ ᒎᑎᒥᒃ. ᑭᒡᒐᖅᑐᐃᓚᐅᖅᑐᖅ ᐃᒃᓯᕋᕐᔪᐊᒃᑯᑦ ᑐᒃᓯᐊᕐᕕᖓᓂᒃ.

ᑕᒪᐃᓐᓂᕐᒧᑦ, ᐊᖏᔪᐊᓗᖕᒥᒃ ᐃᓕᕋᓇᕈᑎᖃᓚᐅᖅᐳᖅ. ᖃᓄᐃᓕᐅᕈᓐᓇᓚᐅᖅᐱᑕ?

ᑭᓇᒧᑦ ᐅᖃᕈᓐᓇᓚᐅᖅᐱᑕ? ᐅᖃᐅᓯᕆᒐᓗᐊᕈᕕᒋᓗᓐᓃᑦ ᐱᑦᑎᐊᖅᑕᐅᖏᓐᓂᖏᑦ

ᑭᓇᑐᐃᓐᓇᐅᑉ ᐃᒡᓗᓕᒑᕐᔪᖕᒥ ᑭᓇᑐᐃᓐᓇᕐᒧᑦ, ᓱᓕᔪᕆᔭᐅᓇᔭᓚᐅᖏᑦᑐᒍᓗᓐᓃᑦ. 

ᑕᐃᓐᓇ ᓇᔭᒃ ᑕᑯᒃᑲᓐᓂᕈᒪᔭᕋᓗᐊᕋ ᐊᐱᕆᔪᒪᓪᓗᒍ ᓱᒐᒥ ᑕᐃᒪᐃ -

ᓕᐅᓚᐅᕐᒪᖔᑦ ᐊᕐᕋᒍᓕᒫᕌᓗᒃ, ᐊᒻᒪᓗ ᐊᒥᓱᓂᒃ ᐊᕐᕌᒍᓂᒃ ᑭᖑᓂᖏᓐᓂ.

ᐊᐱᕆᔪᒪᒐᓗᐊᕋᒃᑯ ᓱᒐᒥ ᑕᐃᒪᐃᓕᐅᓚᐅᕐᒪᖔᑦ ᐅᕙᓐᓂᒃ. ᑕᐃᒪᐃᓕᐅᖅ -

ᑕᐅᓂᐅᓴᓚᐅᖏᓐᓇᑦᑕ ᐊᖓᔪᖄᒃᑯᑎᓐᓄᑦ. ᑕᐃᒪᐃᓕᐅᖅᑐᖃᕋᔭᖏᑦᑎᐊᖅᑐᖅ

ᐃᓄᐃᑦ ᐃᓅᖃᑎᒋᖕᓂᖏᓐᓂ, ᐃᓱᒪᒋᔭᐅᓇᔭᖏᑦᑐᕐᓗᓐᓃ ᐃᓄᖕᓄᑦ. ᓈᒻᒪᖏᒪᑦ.

ᓇᒻᒪᖏᒪᑦ ᐊᒥᓲᓗᐊᖅᑐᑦ ᐊᑐᐊᓂᒃᓯᒪᓕᑐᑦ ᐊᓂᒍᑎᓯᒪᔪᑦ ᒪᒃᑯᓗᐊᓚᐅᖅᑎᓪᓗᒋᑦ,

ᐃᓚᖏᓗᓐᓃᑦ 6-ᓂᒃ ᐅᑭᐅᖃᓚᐅᑐᑦ. ᐊᒫᖅᑕᐅᔪᓐᓂᖅᓴᓯᒪᓂᑰᒻᒪᕆᐅᓚᐅᖅᑐᑦ,

ᐊᒪᑕᐅᑎᓂᒃ, ᐊᕐᓇᐃᑦ ᐊᑐᖅᐸᒃᑕᖏᓐᓂ ᐊᑎᒋu4 ᓄᑕᕋᓚᒥᓂᒃ. 

ᐃᓚᖏᓐᓂᒃ ᐅᖃᑦᑎᐊᕈᒪᖕᒥᔪᖓ ᑐᑭᓯᓇᑦᑎᐊᕐᓗᒍ, ᑐᑭᓯᔭᐅᑦᑎᐊᕈᒪᒐᒪ

ᒪᑐᒥᖓ: ᐃᓄᐃᑦ ᐅᕙᒍᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᓯᒪᔪᕕᓂᐅᔪᒍᑦ Sir Joseph Bernier

Federal Day School-ᒥ ᐱᐅᖏᑦᑐᓂᒃ ᐅᖃᐅᓯᖃᓚᐅᖅᓯᒪᖏᑦᑐᒍᑦ ᐃᓕᓐᓂ -

ᐊᕐᓂᕆᓯᒪᔭᑦᑎᓐᓂᒃ ᑕᐃᑲᓂ. ᐅᖃᕋᔭᕈᑦᑕᓗᓐᓃᑦ, ᐅᖃᐅᓯᕆᓇᔭᕈᑦ ᑎᒍᓗᓐᓃᑦ

ᑕᐃᓐᓇ ᐃᓕᓐᓂᐊᕐᕕᒋᓯᒪᔭᕗᑦ ᐅᖃᕋᔭᓚᐅᖅᑐᒍᑦ ᐱᐅᓂᖅᐹᖑ ᓯᒪᓂᖓᓂᒃ

ᐃᓕᓐᓂᐊᕐᕕᒋᓚᐅᖅᑕᕗᑦ, ᖃᓗᓇᑎᑐᑦ ᐃᓕᓐᓂᐊᖅᑎᑕᐅᓂᖅᐳᑦ ᐱᐅᓂᖅᐹ ᖑ -

ᓯᒪᔪᖅ ᐃᓕᓐᓂᐊᕐᕕᓕᒫᓂ. ᓯᕗᓕᐅᖅᑎᓐᖑᖅᓯᒪᔪᒍᑦ ᑭᖑᓂᐊᓂ. ᐊᒃᓱᕈᕐᓇᖅᑐᒃ   -

ᑰᖅᓯᒪᕐᔪᐊᖅᑐᒍᑦ. ᐱᓂᐊᕐᓂᖃᓚᐅᕋᑦᑕ. ᑕᐃᒃᑯᐊ ᐃᓕᓴᐃᔩᑦ ᑕᐃᒍᐃᕙᓚᐅᖅᑐᑦ

ᐅᕙᑦᑎᓐᓂᒃ ᑐᑭᖃᖏᓐᓂᕋᐃᓪᓗᑎᒃ, ᓱᓇᒃᓴᐅᖏᓐᓂᕋᐃᓪᓗᑎᒃ, ᕿᒻᒥᑐᐃᓐ -

ᓇᐅᓂᕋᐃᕙᓚᐅᖅᑐᑦ, ᐱᐅᔪᐊᓗᖕᓂᒃ ᐅᖃᕈᓐᓇᕐᓂᕐᒥᒃ ᖃᓗᓈᑎᑐᑦ ᐃᓕᓐᓂ ᐊᖅ -

ᑎᑦᑎᓯᒪᕗᖅ. ᑕᒪᒃᑯᐊ ᐱᐅᔫᑎᐅᓯᒪᔪᑦ ᐊᑐᖅᓯᒪᔭᕋᓗᐊᕗᑦ ᐃᓕᓐᓂᐊᖅᑎ ᑕ ᐅᕙᓪ -

ᓕᐊᓕᕋᑦᑕ. ᐃᓕᓐᓂᐊᕐᓂᕆᓚᐅᖅᑕᕗᑦ ᐃᒡᓗᓕᒑᕐᔪᖕᒥ ᐱᐅᓂᖅᐹᑦᑎᐊᖑᓯᒪᔪᖅ. 

ᑭᓯᐊᓂ ᐃᓖᔭᖅᓱᖅᑕᐅᖃᑦᑕᖅᓯᒪᓂᕗᑦ ....

ᐅᔾᔨᖅᑐᑦᑎᐊᕐᓂᐊᖅᑐᒍᑦ ᑕᐃᒪᐃᓕᐅᖅᑕᐅᒃᑲᓐᓂᓚᐅᖅᓯᒪᓂᐊᖏᓐᓂᖏᑦ

ᒪᒃᑯᒃᑐᑦ, ᓱᕈᓯᑯᓗᐃᑦ, ᓯᕗᓂᒃᓴᑦᑎᓐᓂ. ᐊᑭᕋᖅᑐᐃᓐᓇᕈᒪᖏᑕᕋᓗᐊᕗᑦ ᑕᐃᒃᑯᐊ

ᑕᐃᒪᐃᓕᐅᕐᓂᑰᔪᑦ, ᑭᓯᐊᓂ ᑕᒪᒃᑯᐊ ᐊᑐᖅᑕᐅᒃᑲᓐᓂᓚᐅᖅᓯᒪᖅᑯᔪᓐᓃᖅᑕᕗᑦ

ᒪᒃᑯᒃᑐᓄᑦ, ᓱᕈᓯᑯᓗᖕᓄᑦ. ᓇᐅᒃ. ᖃᖓᓕᒫᖅ ᓇᐅᒃ!

ᐅᑎᕐᕕᒋᕙᕋ ᐃᓱᒪᒃᑯᑦ ᑕᐃᔅᓱᒪᓂ Turquetil Hall-ᒥ ᑐᔪᕐᒥᕕᕕᓂᖅᐳᑦ,

ᐊᒻᒪᓗ Sir Joseph Bernier Federal Day School-ᒥ ᐅᖃᐅ ᑎᔭ ᐅ -

ᕙᓚᐅᕐᓂᖅᐳᑦ ᐅᖃᓪᓚᖃᑦᑕᖁᔭᐅᖏᓐᓂᖅ ᐃᓄᐃᑦ ᐅᖃᐅᓯᖓᓐᓂᒃ. ᑭᓯᐊᓂ,

ᐅᕙᒍᑦ ᐅᓪᓗᒥ ᐅᓕᖅᑐᖅ, ᐅᖃᖃᑦᑕᖁᔭᐅᓚᐅᖅᓯᒪᖏᑦᑐᒍᑦ ᐅᖃᐅᓯᑐᖃᑦᑎᓐᓂᒃ

ᐃᒡᓗᕈᓯᕐᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᓂ, ᐅᓪᓗᒥ ᐃᑲᔪᖅᓱᐃᔨᓪᓚᕆᐅᓕᖅᑐᒍᑦ ᐃᓄᒃᑎᑐᑦ
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back, from their amauti, the amauti that Inuit women carry 

their babies with. 

One of the things that I would like to state clearly, and I

would like to be understood clearly, is that my generation of Inuit

who went to Turquetil Hall at Sir Joseph Bernier Federal Day

School have never said anything negative about the education 

system that we got. If anything, we have said the school that we

attended, the education system that we got in English was a 

top-notch education system. We all became leaders in the end. We

endured a lot. We had a commitment. As much as that particular

teacher used to call us bloody dodos and no good for nothing, a

bunch of hounds of iniquity, he taught us pretty good in terms of

English. But those were the pretty good things that happened to

us in terms of getting our education system. The education system

that we got was top notch in Chesterfield Inlet. 

But the abuses ....

We want to make sure that these kinds of things never 

happen to young people again, little children, in the future. We

don’t hold grudges against those people, but we want to make sure

that these things never happen to young people again, little 

children, never again. Never!

I go back to that very first year that we were at Turquetil Hall

Residential School, Sir Joseph Bernier Federal Day School where

we told not to speak our own language, Inuktitut language. But you

know those of us that were told not to speak our own language in

that classroom today, we have become big supporters of more

Inuktitut courses in the classroom. We don’t want our language

to disappear so we want the education system to supplement what

we already know and teach Inuit language and Inuit culture from

kindergarten to Grade 12. My generation of Inuit who were taught

never to speak their language again in the classroom, we’re the

ones who have put up a big argument, very big time, to include

more Inuit language instruction in the Inuit language.

ᐃᓕᓐᓂᐊᖅᑎᑦ ᑎᖃᑦᑕᖁᔨᓂᕐᒥᒃ ᐃᓕᓐᓂᐊᕐᕕᖕᓂ. ᐅᖃᐅᓯᑐᖃᖅᐳᑦ ᐊᑐᖅᑕᐅ -

ᖏᓐᓇᕆᐊᖃᕐᒪᑦ ᑕᐃᒪᐃᓐᓂᖓᓄᑦ ᐃᓕᓐᓂᐊᖅᑎᑕᐅᔪᓂᒃ ᐱᖅᑯᓯᕆᔭᐅᔪᓂᒃ

ᐃᓚᒋᔭᐅᑕᐅᓯᒪᔭ ᕆᐊᖃᖅᐳᑦ ᖃᐅᔨᒪᔭᕗᑦ, ᐊᒻᒪᓗ ᐃᓕᓐᓂᐊᖅᑎᑕᐅᖃᑦᑕᕐᓗᑎᒃ

ᐃᓕᓐᓂᐊᓕ ᓵᖅᑐᓂᒃ ᐱᒋᐊᕐᓗᑎᒃ ᐳᖅᑐᓂᓕᖕᓄᑦ 12-ᒧᑦ. ᐅᕙᒍᑦ ᐃᓕᓐᓂ -

ᐊᕆᐊᖅᑎᑕ ᐅᓚᐅᖅᓯᒪᔪᒍᑦ ᐃᓅᒐᓗᐊᖅᓱᑕ ᐅᖃᐅᓯᑐᖃᑦᑎᓐᓂᒃ ᐅᖃᓪᓚᖃᑦ -

ᑕᖁᔭᐅᕙᓚ ᐅ ᖏᑦᑐᒍᑦ ᐃᓕᓐᓂᐊᖅᑎᓪᓗᑕ, ᓴᖏᔪᒥᒃ ᓂᐱᖃᖅᓯᒪᓕᖅᑐᒍᑦ

ᐊᒃᓱᕉᑎᒋᓪᓚᕆᒃᓱᒋᑦ ᐃᓄᒃᑎᑐᑦ ᐃᓕᓐᓂᐊᖅᑎᑦᑎᖃᑦᑕᖁᔨᓪᓗᑕ, ᐅᖃᐅᓯᑐᖃᖅᐳᑦ

ᐊᑐᖅᑕᐅᓗᑎᒃ. 

Peter Irniq (Peter is on the far left) and schoolmate 
Robert Qattuurainnuk with nets they made at Sir Joseph Bernier 
Federal Day School, 1959.
PHOTOGRAPH PROVIDED BY PETER IRNIQ. 

„b w3i6 G„b nsuxi whxiH x7ml wo8ixctz s̀ MS5 c5©Cw8k4
m5tbstoxq5 bwvi ˙ Jy= Íi∑ Z?m4f5 wo8ix3Fzi, !(%(.
x0pax3u4 giyymJ6 „b w3i6.  
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Peter Irniq
Born in 1947 in Naujaat/Repulse Bay, Nunavut, Peter Irniq began

attending the Sir Joseph Bernier Federal Day School in Chesterfield

Inlet in 1958. Peter also attended Sir John Franklin School in 

Yellowknife 1963–64 and was later sent to the Churchill Vocational

Centre in Manitoba with many other Inuit to receive training in a

southern trade. Today, Peter is an Inuit cultural teacher, a consultant,

and an accomplished public speaker who has held several political

offices, including serving as the Deputy Minister of the Department

of Culture, Language, Elders and Youth in 1998 and 1999 and

Commissioner of Nunavut between 2000 and 2005. Having been

brought up by the residential school system to learn the Qablunaat

way of life, Peter has since campaigned successfully to have Inuit

Qaujimajatuqangit, or IQ (Inuit traditional knowledge), incorporated

into the Nunavut and Canadian systems of government, as well as

to have Inuit language and cultural programs integrated into

Northern classrooms. 

„b w3i6
w˚if 1947 Ns÷i, kNK5. „b w3i6 wo8ixoMs6ymJ6 ˙

Jy= Íiw wo8ix3Fzi w[loÛ3J1u bwvi 1958. bwvz5

w[loÛ3J1u5, „b xs9M6tbsMs6g6 ƒ[JxÇl1j5 nNp4nk5

wo8ix3F4 µi©Xu ∫4fxl WctQ9lQ5 xuh5 wkw5 wo8ix6 tb -

six3mb c9lˆ5 nN0Jyq8i4. s9lu, „b w3i6 sN wkw5

Wsyq8i4 wonwpsJ6, cspmpQ/sJ6, x7ml sc9MQx6g6 -

tbs?4g6 sN w6vNw÷c3ymZu xuhi4 Z?moEi3u, wMQ/ -

s9li ui{bs gqoE9lis4 wodyoEp4f5 bwvi 1998 x7ml

1999 x7ml vuyNsymJ6 kNK7j5 x?∫i 2000 x7ml 2005.

bwml WD6n/symZu wo8ix3Fq8i wo5tymJ6 c9lˆ5

Wsyq8i4, „b cspm/s5txo6t5tNh4ymK6 wkw5 cspm/ -

gcq8i4 WymJi4, wMostym9lA kNK5 x7ml vNbs2 Wo E0 -

JtQ9lA, x7ml Wymix3m0J4 wkw5 scsyq5 x7ml Wsyq5

WoEt5t0Jbslt4 wMostymlQ5 srs6b6g6 wo8ix3F5 wlxi.

Peter Irniq, age 13, with some classmates at the Sir Joseph Bernier
Federal Day School in Chesterfield Inlet, 1960. Back row: Peter Irniq,
Francois Nanuraq, Nick Amautinnuaq, Mike Kusugaq. 
Front row: Jose Kusugak, Jack Anawak, Andriasi Siutinnuaq
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

„b w3i6, x3ÇAo4 !#, wo8ixctq9l bwvi ˙ Jy= Íi∑ Z?m4f5
wo8ix3Fzi w[loÛ3J1u, !(^). gkx`i5g5: „b w3i6, K˜8hx NkC6, 
i4 xmst8kx6, mw4 fhZ6. yKix`i5g5: Ôy fhZ6, ÷4 xNDx6, 
x8gExy yst8kx6
x0paxdtz „b w3i6
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First of all, I’m from Sanikiluaq, Nunavut. I was born there, so

I went to school there for about a year, and then right after that I went

to Kuujjaraapik, to the hostel. I was seven years old. I went there until

I was sixteen. So many, many years. Right after that I went to Churchill

[in Manitoba] for two years. After that Ottawa. And after that

Brandon, Manitoba. That’s the schools I went to, and it was about

fifteen years altogether from the beginning to the end.

I went home in the summer time. We never used to go home

for Christmas, for funerals .... I lost a lot of relatives, a lot. When we

did something fantastic our parents never came so they don’t know

what we went through, like graduating from a certain school. They

didn’t know. They bring relatives to see the ceremonies, but

never in those times.

ᓯᕗᓪᓕᕐᐸᒥ ᐅᖃᕈᒪᕗᖓ, ᓴᓂᑭᓗᐊᕐᒥᐅᑕᐅᕗᖓ. ᐃᓅᓚᐅᖅᓯᒪᕗᖓ

ᓴᓂᑭᓗᐊᕐᒥ, ᐅᑭᐅᖅ ᐊᑕᐅᓯᖅ ᐃᓕᓐᓂᐊᕆᐊᖅᐳᖓ ᑖᑲᓂ, ᑰᐅᔾᔪᐊᕋᐱᖕᒧᑦ

ᐃᓕᓐᓂᐊᕆ ᐊᓕᖅᐳᖓ ᐅᑭᐅᑲᖅᖢᖓ 7-ᓂᒃ. ᐃᓕᓐᓂᐊᓕᖅᐳᖓ ᑖᑲᓂ ᑭᓯᐊᓂ

17-ᒍᕋᒪ ᐊᖏᕐᕋᖅᐳᖓ. ᐅᑭᐅᓄᑦ ᐅᓄᖅᑐᑦ ᐊᖏᕐᕋᖅᓯᒪᓐᖏᑉᐳᖓ. ᑰᔾᔪᐊᕋᓗᖕᒧᑦ

ᐃᓕᓐᓂᐊᕆᐊᓕᕆᕗᖓ ᐅᑭᐅᓄᑦ ᒪᕐᕈᐃᓐᓄᑦ. ᐋᑐᕚᒧᑦ ᐃᓕᓐᓂᐊᕆᐊᓕᕆᕗᖓ

ᐊᒻᒪᓗ ᕗᓚᓐᑖᓐ, ᒫᓂᑐᕝᕙᒧᑦ. ᐅᑭᐅᑦ 15-ᓂᒃ ᐃᓕᓐᓂᐊᖅᐳᖓ ᐊᖏᕐᕋᒪ ᓯᓚᑖᓂ.

ᐊᐅᔭᒃᑯᑦ ᐊᖏᕐᕋᖅᐸᒃᑲᓗᐊᖅᖢᖓ. ᖁᕕᐊᓱᒡᕕᖕᒥ ᐊᖏᕐᕋᖅᐸᓚᐅᓐ -

ᖏᐳᖑᑦ. ᐊᒻᒪᓗ ᐃᓚᐃᕋᖓᑦᑕ ᑐᖁᔪᓂᒃ .... ᐊᒥᓱ ᐃᓚᒃᑲ ᑐᖁᓚᐅᖅᐳᑦ.

ᖁᕕᐊᓇᖅᑐᒥᒃ ᐊᑐᕋᖏᑦᑕ ᐊᖓᔪᖅᑳᕗᑦ ᐃᓚᐅᓐᖏᑉᐳᑦ. ᓱᖃᐃ ᖃᓄᖅ

ᐊᔪᖏᓐᓂᑦᑎᖕᓂᒃ ᖃᐅᔨᒪᓚᐅᓐᖏᑉᐳᑦ. ᐃᓚᒋᔭᕗᑦ ᐃᓚᐅᑎᑕᐅᓲᖑᒐᓗᐊᖅᐳᑦ

ᖁᕕᐊᓇᖅᑐᒥ ᑭᓯᐊᓂ ᑖwᒪᓐᓇ ᐱᓚᐅᓐᖏᑉᐳᒍᑦ.

ᓄᓇᑲᖅᑐᓪᓕ ᐊᖏᕐᕋᖅᐸᒃᖢᑎᒃ ᐃᓕᓐᓂᐊᕋᓂᒃᑯᑎᒃ, ᐅᕙᒍᓪᓕ ᐋᒃᑲ.

ᐊᓯᐊᓂ ᓄᓇᖃᕋᑦᑕ. 

Carolyn Niviaxie
√Mw8 iFx6y

The first day of school was exciting, scary, all rolled into one. The teachers were very strict. There was no talking. No

speaking in our language. It was very, very strict, like school used to be. We were punished when we spoke our own 

language by staying in the corner, staying after school, spankings, and pulling our hair.

ᐃᓕᓐᓂᐊᓯᒋᐅᕐᓂᖅ ᓯᕗᓪᓕᖕᒥ ᖁᕕᐊᓇᖅᐳᖅ ᐊᒻᒪᓗ ᑲᑉᐱᐊᓇᖅᖢᓂ. ᓂᒥᖅᓯᒪᔪᖅ ᐊᑕᐅᓯᕐᒧᑦ. ᐃᓕᓐᓂᐊᑎᖅᑎᑦᑎᔩᑦ
ᐊᐅᓚᑦᑎᓪᓚᕆᓚᐅᖅᐳᑦ. ᐅᖃᓪᓚᒍᓐᓇᓐᖏᑉᐳᒍᑦ, ᐅᖃᐅᓯᖅᐳᒃ ᐊᑐᕈᓐᓇᓐᖏᑉᐸᕗᑦ. ᒪᓕᒐᖃᐅᓚᐅᖅᐳᖅ ᐃᒻᒪ
ᐃᓕᓐᓂᐊᕐᕕᐅᑉ ᐃᓗᐊᓂ. ᐅᖃᐅᓯᖅᐳᑦ ᐊᑐᕈᑦᑎᒍ ᓱᖁᐅᖅᑕᐅᕗᒍᑦ, ᓱᐊᖅᑕᐅᕗᒍᑦ. ᐃᒡᓗᐅᑉ ᑎᕆᖅᑯᐊᓄᑦ
ᓇᖏᖅᑎᑕᐅᕗᒍᑦ, ᐃᓕᓐᓂᐊᕋᓂᒃᑯᑦᑕ ᕿᒪᒃᑕᐅᕗᒍᑦ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ, ᐸᑦᑕᕆ/ᐅᕗᒍᑦ, ᐅᕝᕙᓘᓐᑐᓂ ᓄᔭᖅᑐᖅᑕᐅᕗᒍᑦ. 

Carolyn Niviaxie.
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The ones that lived there, they had their homes. But us, we

were from other communities. 

The first day of school was exciting, scary, all rolled into one. 

The teachers were very strict. There was no talking. No

speaking in our language. It was very, very strict, like school used

to be. We were punished when we spoke our own language by 

staying in the corner, staying after school, spankings, and pulling

our hair.

They taught us all of White man’s ways. I think I knew more

of Canada or the United States or other countries history, except

my own. I thought I was going to have to live like a White man

and follow it. If not I wouldn’t make it. That’s kind of how ....

If I hadn’t been in school I would have been following my

family; hunting, camps, everything that they’re used to. I grew up

in igloos, dog teams, hunger, coldness. That’s what I hold on to.

It’s the most important thing in my life. After a while when I got

older, yeah, it helped.

Where I come from it was slowly coming, the changes [to

the community]. It was like one of the last civilizations coming

there. It was very isolated, the place, so the changes were very slow

at that time. I think it was our generation that changed it a lot later

on. But in other communities where I come from right now, 

Kuujjaraapik, they didn’t live in igloos any more. They had houses,

man-made, not like an igloo. 

I came back one time when we had no more dogs. They were

all killed by the RCMP. So that was one of the biggest changes that

I remember. And the people started building their own homes,

wooden homes, not in tents or igloos any more. A lot of changes

came to be.

In a way some things are good, and in a way some are bad.

The good is people are able to make money, have jobs, not like 

it used to be, because everybody had to hunt for a living. But 

the changes were when people start having jobs. I can just see it 

in my mind.

ᐃᓕᓐᓂᐊᓯᒋᐅᕐᓂᖅ ᓯᕗᓪᓕᖕᒥ ᖁᕕᐊᓇᖅᐳᖅ ᐊᒻᒪᓗ ᑲᑉᐱᐊᓇᖅᖢᓂ.

ᓂᒥᖅᓯᒪᔪᖅᐊᑕᐅᓯᕐᒧᑦ.

ᐃᓕᓐᓂᐊᑎᖅᑎᑦᑎᔩᑦ ᐊᐅᓚᑦᑎᓪᓚᕆᓚᐅᖅᐳᑦ. ᐅᖃᓪᓚᒍᓐᓇᓐᖏᑉᐳᒍᑦ,

ᐅᖃᐅᓯᖅᐳᒃ ᐊᑐᕈᓐᓇᓐᖏᑉᐸᕗᑦ. ᒪᓕᒐᖃᐅᓚᐅᖅᐳᖅ ᐃᒻᒪ ᐃᓕᓐᓂᐊᕐᕕᐅᑉ

ᐃᓗᐊᓂ. 

ᐅᖃᐅᓯᖅᐳᑦ ᐊᑐᕈᑦᑎᒍ ᓱᖁᐅᖅᑕᐅᕗᒍᑦ, ᓱᐊᖅᑕᐅᕗᒍᑦ. ᐃᒡᓗᐅᑉ

ᑎᕆᖅᑯᐊᓄᑦ ᓇᖏᖅᑎᑕᐅᕗᒍᑦ, ᐃᓕᓐᓂᐊᕋᓂᒃᑯᑦᑕ ᕿᒪᒃᑕᐅᕗᒍᑦ ᐃᓕᓐᓂ -

ᐊᕐᕕᖕᒥ, ᐸᑦᑕᕆ/ᐅᕗᒍᑦ, ᐅᕝᕙᓘᓐᑐᓂ ᓄᔭᖅᑐᖅᑕᐅᕗᒍᑦ. 

ᖃᓪᓗᓈᑦ ᐱᖅᑯᓯᖏᓐᓂᒃ ᐃᓕᓐᓂᐊᖅᑎᑕᐅᕗᒍᑦ. ᐃᓕᓐᓂᐊᕐᕕᖕᒥ

ᐃᓕᓐᓂᐊᕐᓂᖅᓴᐅᕗᖓ ᑲᓇᑕᒥᒃ ᐊᒻᒪᓗ ᐊᒥᐊᓕᑲᑦ ᓄᓇᖓᓐᓂᒃ, ᑭᓯᐊᓂ

ᓇᖕᒥᓂᖅ ᓄᓇᖓ ᐱᖅᑯᓯᖅᐳᑦ ᐃᓕᓐᓂᐊᓚᐅᓐᖏᑉᐸᕋ. ᐃᓱᒪᓚᐅᖅᓯᒪᕗᖓ

ᖃᓪᓗᓈᖑᓇᓱᒋᐊᖃᓕᖅᑐᖓ. ᖃᓪᓗᓈᓐᖑᕋᓱᐊᓐᖏᒃᑯᒪ ᓱᓇᐅᓂᐊᓐᖏᑦᑐᖓ

ᐃᓱᒪᒋᓕᖅᑦᖢᒍ. ᑖᒪᓐᓇ ᐃᓱᒪᓚᐅᖅᐳᖓ ....

ᐃᓕᓐᓂᐊᖅᓯᒪᓐᖏᒃᑯᒪ ᐃᓚᒃᑲ ᓄᓇᑦᑎᖕᓂ ᓄᒃᑕᖅᑐᑦ ᐃᓚᐅᕝᕕ -

ᒋᑦᑕᕐᓗᖏᑦ ᐃᓅᓯᖃᓂᐊᓚᐅᕈᓗᐊᖅᐳᖓ. ᐊᖑᓇᓱᐊᖅᑐᑦ, ᓄᓇᓕᕋᓛᒍᑦᑕᖅᑐᑦ,

ᐊᒻᒪᓗ ᐃᖏᕐᕋᓂᖏᓐᓂ ᐃᓚᐅᑦᑕᕐᓗᖓ. ᐃᒡᓗᕕᖓᕐᓂ ᐱᕈᖅᐳᖓ, ᕿᒧᒃᓯᖅ -

ᐸᒃᑎᒡᓗᖏᑦ, ᕿᐅᕙᒃᑎᓪᓗb ᐊᒻᒪᓗ ᑳᒃᐸᒃᑎᒡᓗᑕ. ᑖᒃᑯᐊ ᑎᒍᒥᐊᖅᐸᒃᑲ.

ᐱᒻᒪᕆᐅᕗᒍᑦ ᐅᓪᓗᒥᒧᑦ ᐃᓅᓯᖕᓄᑦ ᑎᑭᐅᑎᒃᑲ. ᐄ, ᐃᓐᓇᕈᓕᖅᖢᖓ ᑎᒍᒥ -

ᐊᖏᓐᓇᕋᒃᑭᑦ ᐃᖅᑲᒪᔭᒃᑲ ᐃᑲᔪᕐᓂᖃᓚᐅᖅᐳᑦ.

ᓄᓇᒋᓂᖁᖓ ᐊᓯᔾᔨᖅᐸᓪᓕᐊᖏᓐᓇᖅᐳᖅ. ᓱᐅᕐᓗ ᑎᑭᑕᐅᕙᓪᓕᐊ -

ᖏᓐᓇᖅᐳᒍᑦ ᖃᓪᓗᓈᓂᑦ. ᐃᓅᑐᐅᖏᓐᓇᖅᐸᓚᐅᕈᓗᐊᖅᖢᑕ ᑎᑭᕋᕋᓗᐃᑦ

ᑎᑭᑉᐸᓪᓕᐊᖏᓐᓇᓕᓚᐅᖅᐳᑦ. ᐅᕗᒍᑦ ᓇᓕᒧᒃᑲ ᐊᓯᔾᔨᖅᐸᓪᓕᐊᓕᖅᖢᑕ

ᐱᒋᐊᖅᑲᖅᑐᕕᓂᐅᕗᒍᑦ. ᐅᓪᓗᒥᓕ ᓄᓇᒋᓕᖅᑕᕐᓂ, ᑰᐅᔾᔪᐊᕋᐱᒥ ᐃᒡᓗᕕᖓ -

ᑲᖅᐸᓚᐅᓐᖏᑦᑐᑦ. ᖃᓪᓗᓈᑦ ᐃᒡᓗᓕᐊᖏᓂᒃ ᐃᒡᓗᖃᓚᐅᖅᐳᑦ.

ᓄᓇᖕᓄᑦ ᐅᑎᓚᐅᖅᓯᒪᒋᕗᖓ ᕿᒻᒥᖅᐳᑦ ᑐᖁᕋᖅᑕᐅᓐᓂᕋᒥᒃ ᐊᖑᑎᕗᑦ

ᐊᑖᑕᕗᑦ ᕿᒻᒥᖃᐅᕈᓐᓂᖅᑐᕕᓃᑦ. ᐸᓖᓯᒃᑯᓐᓂᑦ ᑐᖁᕋᖅᑕᐅᔪᕕᓂᑦ. ᑕᓐᓇ

ᐊᓯᔾᔨᖅᑐᓂ ᐃᖅᑲᐅᒪᓛᕋ. ᓄᓇᑲᖅᑐᑦ ᓇᖕᒥᓂᖅ ᐃᒡᓗᓕᐅᖅᐸᓕᓚᐅᕆᕗᑦ, ᑐᐲᑦ,

ᐃᒡᓗᕕᖓᐃᑦ ᐊᑐᖅᑲᐅᔪᓐᓂᓕᖅᖢᑎᒃ. ᐃᓄᒃᑎᒍᑦ ᐃᓅᓯᖅᐳᑦ ᐊᓯᔾᔨᖅᐸᓪᓕᐊᕋ -

ᓚᓯᓚᐅᖅᐳᖅ ᕿᓚᒥᐊᓗᒃ. 

ᐊᓯᔾᔨᖅᑐᑦ ᐃᓚᖏᑦ ᐱᐅᕗᑦ, ᐃᓚᖏᑦ ᓱᕋᒃᓴᐅᑏᑦ. ᐱᐅᓂᖓ ᐅᓇ, ᐃᓄᐃᑦ

ᐃᖅᑲᓇᐃᔭᖅᑐᑦ ᑮᓇᐅᔭᓕᐅᕈᓐᓇᖅᓯᕗᑦ. ᓯᕗᓂᐊᓂ ᐊᖑᓇᓱᒃᑎᐅᓚᖅᐳᑦ ᐃᓄᐃᑦ,

ᐅᓪᓗᒥ ᐃᖅᑲᓇᐃᔭᖅᑎᐅᔪᓐᓇᖅᓯᕗᑦ ᐃᓚᖏᑦ. ᐃᖅᑲᓇᐃᔭᕐᓂᖕᒧᑦ ᓵᒋᐊᓕᕋᑦᑕ

ᐊᓯᔾᔨᕈᑎᒋᒃᑲᓂᕆᕙᕗᑦ ᐃᓅᓯᑦᑎᖕᓄᑦ. ᑕᐅᑐᒃᑲᕋ ᐃᓱᒪᖕᓂ ᐊᓯᔾᔨᖅᐸᓪᓕᐊᓂᖅ

ᐃᖅᑲᐅᒪᓪᓗᒍ.
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We started living in one place. We used to be like a whole

family with lots of tents or igloos. We start living in one place and

there was school and nursing, stores, so people didn’t move

around a lot any more at that time. At the end, I mean, around 

the middle.

My parents were in Sanikiluaq/Belcher Islands. It’s a small

island but there are a lot of people there. Many times I felt happiness

that I was going to be with my family, be with my own people. My

[summers] there were carefree, helping, working a lot with my

parents, my mom. But it was a very short summer. I would get

water, wash clothes by hand and clean up, help with the others.

Our parents were very, very strong. I can tell you, look, some

of them used to be wiped out of all their children and they ended

up with no children. They were very strong. Why should it have

happened to them? They told me that I had to go to school or else.

I didn’t really understand why. I just had to go.

I used to write letters once in a while and my mom used to

write me every few months. The letters used to take very long. The

only time my mom ever sent me money, it was just five dollars in

all that time. I was older so I bought cigarettes, lots of chips, pop

and gum. That was the only time she ever sent me money because

they didn’t make any money, eh, except for carvings. 

School changed me, very much. But we had very good

teachers, even if they were very strict, we learned everything. It

changed how I believed life should be, but it could have happened

differently. I know older people than me and they didn’t go

through that, so they are more relaxed. Me, I panic at every little

thing. That’s from school.

I remember ....

We used to be in the hostels in Kuujjaraapik. I ended up ....

I was the youngest at the beginning. Our hostel mother 

didn’t take care good care of me.

She used to put me in bed right after school. I was not even

allowed to come down out of bed until the next day only. All those

ᓄᓇᓕᕐᔪᐊᕐᓂ ᐃᓄᐃᑦ ᓄᑎᖅᑲᐅᓕᕆᕗᑦ, ᒐᕙᒪᒃᑯᓐᓂᑦ. ᓄᓇᓕᕋᓚᑎᒍᑦ

ᑐᐱᕐᓂ, ᐃᒡᕕᖓᕐᓂ ᐃᒡᓗᑲᖅᐸᓚᐅᖅᓯᒪᔪᑦ, ᓄᓇᓕᖕᓄᑦ ᓅᑕᐅᖓᒥᒃ

ᐃᓕᓐᓂᐊᕐᕕᑲᖅᑐᒥ ᐊᒻᒪᓗ ᐋᓐᓂᐊᕐᕕᑲᖅᑐᒥ ᓄᓇᓕᖏᓐᓂ ᓴᖅᑭᑦᑎᕗᑦ. ᐃᓄᐃᑦ

ᓄᒃᑕᕈᓐᓂᖅ ᐸᓪᓕᐊᓕᖅᐳᑦ ᓄᓇᓕᖕᓂ ᓄᓇᖃᓕᕋᒥᒃ. 

ᐊᖓᔪᖅᑳᒃᑲᓕ ᓴᓂᑭᓗᐊᕐᒥ ᓄᓇᖃᓚᐅᖅᐳᑦ, ᕿᑭᖅᑲᕋᓚᖅ ᑭᓯᐊᓂ

ᐃᓄᒋᐊᖅᑐᖅ. ᖁᕕᐊᓱᒃᐸᓚᐅᖅᐳᖓ ᐃᓚᓐᓄᑦ ᐃᓅᖃᑎᖕᓄᑦ ᐅᑎᓚᕐᓂᕋ.

ᐊᐅᔭᒃᑯᑦ ᐊᖏᕐᕋᖅᓯᒪᓕᕋᖓᑦᑕ ᐃᓱᒪᖅᓱᖅᐳᒍᑦ, ᐊᖓᔪᖅᑳᒃᑲ ᐱᓱᔪᖅᐸᒃᖢᖏᑦ

ᐱᓕᕆᐊᖏᓐᓄᑦ. ᑭᓯᐊᓂ ᐊᐅᔭᐅᓂᖓ ᕿᓚᒻᒥᐅᕙᓚᖅᓯᒪᕗᖅ, ᐃᒥᖅᑲᖅᑎ -

ᐅᕙᒃᐳᖓ, ᐊᓐᓄᕋᓂᒃ ᐅᐊᓴᐃᕙᒃᐳᖓ ᐃᕐᒥᒃᐸᒃᐳᖓ, ᐊᒻᒪᓗ ᓄᓇᑦᑎᖕᓂ

ᐃᑲᔪᕆᐊᑲᖅᑐᑦ ᐃᑲᔪᖅᐸᒃᑲ.

ᐊᖓᔪᖅᑳᕗᑦ ᓴᓐᖏᔫᓚᐅᖅᓯᒪᕗᑦ, ᐃᓚᖏᑦ ᓄᑕᕋᓕᒪᖏᓐᓂᑦ ᐊᖅᓴᖅ -

ᑕᐅᕗᑦ, ᓱᑕᐃᖅᑕᐅᕗᑦ. ᐊᒃᓱᐊᓗᒃ ᓴᓐᖏᓚᐅᖅᐳᑦ. ᖃᓄᐃᒻᒪᑦ ᐊᖓᔪᖅᑳᕗᑦ

ᐊᔭᐅᖅᑕᐅᕙᑦ? ᐅᖃᐅᑎᔭᐅᕗᑦ ᓄᑕᕋᖏᑦ ᐃᓕᓐᓂᐊᕆᐊᕆᐊᑲᖅᑐᑦ, ᐃᓕᓐᓂ -

ᐊᕆᐊᓐᖏᑉᐸᑕ ᑲᑉᐱᐊᓴᖅᑕᐅᕗᑦ. ᑐᑭᓯᓇᒍ, ᐃᓕᓐᓂᐊᕆᐊᕆᐊᖃᓕᕋᒪ

ᐊᐅᓪᓚᖃᑕᐅᓕᖅᐳᖓ. 

ᐃᓛᓐᓂ ᐊᖓᔪᖅᑳᐊᓐᓄᑦ ᑎᑎᕋᖅᐸᓚᐅᖅᐳᖓ ᐊᒻᒪᓗ ᐊᓈᓇᖓ

ᑎᑎᕋᖅᐸᒃᖢᓂ ᑭᓯᐊᓂ ᐊᑯᓂᐊᓗᒃ ᑎᑎᖅᑲᑦ ᑎᑭᓚᖅᑐᑦ ᓂᕆᐅᒋᕙᓚᖅᓯᒪᕙᒃᑲ.

ᐊᑕᐅᓯᐊᖅᖢᓂ ᐊᓈᓇᒪ ᓇᒃᓯᐅᔾᔨᕕᒋᕙᖓ $5.00-ᒥᒃ. ᐃᓐᓇᕐᕙᓲᓕᕋᒪ

ᓯᒡᒐᓕᐊᓂᒃ ᓂᐅᕕᖅᐳᖓ, ᐸᑎᓯᓂᒃ ᐊᒻᒪᓗ ᑕᒧᐊᔭᖓᖅ. ᐊᓯᐊᒍᑦ ᑮᓇᐅᔭᒥᒃ

ᓇᒃᓯᐅᔾᔨᒃᑲᓐᓂᓚᐅᖅᓯᒪᓇᓂ, ᑮᓇᔭᐅᔭᓕᐅᕈᑎᖃᓚᓐᖏᑦᑐᑦ, ᓴᓇᓐᖑᐊᒐᑦ ᐊᓯᐊᒍᑦ.

ᐃᓕᓐᓂᐊᕐᕕᐅᑉ ᐊᓯᔾᔨᖅᐸᖓ ᐊᖏᔪᒥᒃ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᑦᑎᐊᕙᖕᓂᒃ

ᐃᓕᓐᓂᐊᖅᑎᖃᓚᐅᖅᐳᒍᑦ ᑭᓯᐊᓂ ᐊᖓᔪᖅᑳᒍᓪᓗᑎᒃ. ᐃᓕᓐᓂᐊᑦᑎᐊᓚᐅᖅᐳᒍᑦ.

ᐃᓅᓯᕐᒧᑦ ᑕᐅᑐᓐᓂᕋ ᑕᕝᕙᖓᑦ ᐋᖅᑭᒋᐊᖅᐳᖅ ᐃᒪᓐᓇ. ᐊᓯᐊᒍᑦ ᐊᐅᓚ -

We used to line up like soldiers, walking 

in one line. We were not supposed to 

step outside the line. 

sNb6g4ng5 gko‰4Lb Wh4XMs6SA5, 

g0÷c5bst9lb. g0÷5b5b yM∫k5 

x9lExcCb.
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hours I had to stay in bed. I even used to go to the washroom 

without trying to let her know. It was mostly that lady. The others

were okay. 

She used to have a boyfriend, too, a white man. Her boy -

friend used to give me toys or something good for a little girl. I

used to have it only for a few minutes and then it was taken away,

given to her relatives or somebody else. 

She used to have a son, too. He was a boy, a very bad boy.

He used to hit us a lot and then he used to tell on us — what we

did, what we said — and then we would be punished. We used to

get food, too, eh, enough to last a whole month. It was for us, but

it was given to all her relatives. Some of them were camping

throughout the year so she used to send them the food we were

supposed to eat. So we used to end up having cocoa with lots 

of salt in it. That was mostly our diet. It used to give me a 

stomachache, and diarrhea. 

They used to give us clothes, too, eh, the government, the

federal government. But we didn’t see them sometimes. We didn’t

even get to wear them sometimes. At that time I was with her I

only had pajamas, like pants, and if you did anything in them and

they tore, that was it.

But over the years we had different hostel parents. At the 

beginning I was the youngest and at the end I was the oldest so

over the years ....

We used to line up like soldiers, walking in one line. We were

not supposed to step outside the line. Every weekend we used to

go to different relatives to do housecleaning, get water, like they

used to have tanks for water, and getting water, carrying water until

it was full, all day. We had different chores; one just to cleanup the

house, one just to get water, for different relatives, in different

ᔪᓐᓇᓚᐅᕋᓗᐊᒻᐳᖅ, ᖃᐅᔨᒪᔭᖃᕋᒪ ᐃᓐᓇᐅᓂᖅᓴᓂᒃ ᑖᒪᓐᓇ ᐊᑐᖅᓯᒪᓐᖏᑦᑐᓂᒃ.

ᐅᕙᖕᓂᓪᓕ ᐊᑦᑐᖅᓯᒪᓂᖅᓴᐅᖓᒥᒃ. ᐅᕙᖓᓕ ᓱᓇᑐᐃᓐᓇᒧᑦ ᑯᒃᓴᓪᓚᒃᐸᒃᑲᒪ.

ᐃᓕᓐᓂᐊᕐᕕᖕᒥᑦ ᐃᓕᓐᓂᖁᖓ. 

ᐃᖅᑲᐅᒪᕗᖓ ....

ᑰᔾᔪᐊᕋᐱᖕᒥ ᐃᒡᓗᐊᓗᖕᓂ ᑐᔪᕐᓯᕙᓚᐅᖅᓯᒪᕗᒍᑦ. ᐃᒪᓐᓇ ᐊᑐᖅᓯᒪᕗᖓ .... 

ᓄᑲᖅᖠᖅᐹᒍᖓᒪ ᑕᐃᒪᖓᑦ ᐃᓕᓐᓂᐊᓕᕆᐊᕋᒪ. ᐊᓈᓇᓐᖑᐊᑦᑕ

ᐱᑦᑎᐊᖅᐸᓚᐅᓐᖏᑉᐹᖓ, ᑲᒪᖏᑦᑎᐊᕐᓇᖓ. ᐃᓕᓐᓂᐊᕋᓂᑐᐊᕈᑦᑕ ᐃᓐᓇᖅ -

ᑎᑉᐸᓚᐅᖅᐸᖓ ᑭᓯᐊᓂ ᖃᐅᒃᐸᑦ ᐅᓪᓚᒃᑯᑦ ᒪᑭᖃᑕᐅᓂᐊᖅᖢᖓ. ᐃᒡᓕᖕᒦ -

ᖏᓐᓇᕆᐊᑲᖅᐳᖓ ᐊᑯᓂᐊᓗᒃ. ᖁᐃᓴᖅᑐᖅᐸᓚᐅᖅᐳᖓ ᖃᐅᔨᑎᑦᑕᐃᓕᒡᓗᒍ.

ᑕᓐᓇ ᐊᕐᓇᖅ ᐊᑕᐅᓯᖅ ᐱᓗᐊᖅᐳᖅ, ᐊᓯᖏᑦ ᖃᓄᐃᓐᓇᑎᒃ. 

ᐱᖃᓐᓈᖃᓚᐅᖅᐳᖅ ᖃᓪᓗᓈᒥᒃ. ᐱᖃᓐᓇᖓᑕ ᐱᓐᖑᐊᓂᒃ ᐊᕐᓇᖅ -

ᓯᐅᑎᓂᒃ ᑐᓂᕙᓚᐅᖅᐹᖓ. ᐊᕐᓇᐅᑉ ᐃᓚᖏᓐᓂᑦ ᐱᔭᐅᕙᓚᐅᖅᐳᑦ ᑭᓚᒥᑯᓗᒃ

ᓇᖕᒥᓂᖅ ᐱᒋᓚᐅᖃᒃᖢᖏᑦ ᐊᖅᓴᖅᑕᐅᓕᖅᖢᖓ ᐱᕙᓚᐅᖅᐳᖅ. ᐅᕝᕙᓘᓐᓃᑦ

ᐊᓯᖏᓐᓄᑦ ᑐᓂᔭᐅᓪᓗᑎᒃ ᐱᕙᓚᐅᖅᐳᑦ. 

ᐊᕐᓇᖅ ᐃᕐᓂᖃᓚᐅᖅᐳᖅ, ᐱᑦᑎᐊᖅᐸᓐᖏᑦᑐᒥᒃ. ᐅᕙᑦᑎᖕᓂᒃ ᑐᖅᓯᕙ -

ᓚᐅᖅᐳᖅ ᐊᒻᒪᓗ ᐅᖕᓂᕐᖢᖅᓴᖅᐸᒃᖢᓂ ᐱᓚᐅᖅᐳᖅ. ᐅᖃᐅᓯᖏᓐᓄᑦ

ᐊᖃᐅᓐᖏᑦᑑᕙᓕᐅᖅᐳᒍᑦ, ᓱᐊᒃᑕᐅᓪᓗᑕ. ᓂᕿᑕᖅᐸᓚᐅᖅᐳᒍᑦ ᑕᖅᑭᖅ ᐊᑕᐅᓯᖅ

ᐊᑐᕐᓂᐊᖅᑐᓂᒃ, ᐅᕙᑦᑎᖕᓄᑦ ᑐᕋᖅᑐᑦ ᑭᓯᐊᓂ ᐃᓚᒥᓄᑦ ᑐᓂᐅᕋᖅᐸᓚᐅᖅᑕᖏᑦ.

ᐃᓚᖏᑦᑕ ᐃᓚᖏᑦ ᓄᓇᓕᕋᓛᑦ ᐅᑭᐅᓕᒪᖅ, ᓂᕿᑦᓴᑦᑎᖕᓂᒃ ᑐᓂᓗᐊᖅ -

ᐸᓛᐅᖅᐸᖏᑦ. ᖁᖁᓕᐅᖅᐸᓚᐅᖅᐳᖅ ᑕᕆᐅᖃᓗᐊᖅᑐᒥᒃ. ᓂᕿᑐᐊᓪᓚᕆ -

ᓚᐅᖅᑕᕗᑦ. ᓇᐊᓐᖑᓇᖅᑐᖅ ᐊᒻᒪᓗ ᐊᕿᑦᑐᖅᓱᕐᓇᖅᑐᖅ. 

ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᑦ ᐊᓐᓄᕋᑦᓴᑦᑎᖕᓂᒃ ᓇᒃᓯᐅᔾᔨᕙᓚᐅᖅᐳᑦ, ᐃᓚᖏᑦ

ᑕᖁᕙᓚᐅᓐᖏᑕᕗᑦ. ᐊᑐᕈᓐᓇᓚsᓐᖏᑕᕗᓪᓗ. ᐃᒡᓗᖓᓂ ᐸᐃᔨᔭᐅᓪᓗᖓ

ᓯᓂᒍᑎᐃᓐᓇᕐᓂᒃ ᐊᓐᓄᕋᖃᓚᐅᖅᓯᒪᒋᕗᖓ. ᓱᕋᓕᕋᓗᐊᖅᐸᑕ, ᐊᓯᖏᓐᓂᒃ

ᐱᑖᔾᔮᐊ8ᓇᑎᑦ. ᐅᕿᐅᑦ ᐅᓄᖅᑐᓂ ᐊᔾᔨᒌᓐᖏᑦᑐᓂᒃ ᑲᒪᔨᑲᖅᐳᒍᑦ, ᓯᕗᓪᓕᕐᒥ

ᒪᒃᑯᓛᖑᓚᐅᖅᐳᖓ ᐊᒻᒪᓗ ᑭᖑᓪᓕᕐᒥ ᐃᓐᓇᐅᓛᖑᓪᓗᖓ ....

ᐅᓇᑕᖅᑐᒃᓴᑐᑦ ᑐᓄᓕᕇᒃᖢᑕ ᐱᓱᒃᐸᓚᐅᖅᐳᒍᑦ, ᑐᔾᔮᖃᑦᑕᐅᑎᓪᓗᑕ.

ᑐᔾᔮᑦᑕᑦᑕ ᓯᓚᑖᓄᑦ ᐊᓪᓗᕆᐊᖃᕋᑕ. ᐱᓇᓱᐊᕈᓯᐅᑉ ᓄᖑᐊᓂ ᐃᓚᑦᑎᖕᓄᑦ

ᐃᑲᔪᕆᐊᖅᑎᑕᐅᕙᓚᐅᖅᐳᒍᑦ. ᐃᒥᖅᑕᖅᐳᒍᑦ, ᖃᑦᑕᕐᔪᐊᖓᑦ ᑕᑕᑎᓐᓇᓱᒃᖢᖑ

ᐅᓪᓗᓗᒃᑖᖅ ᐃᒥᖅᑕᖅᐳᒍᑦ. ᐃᓚᕗᑦ ᐱᓕᕆᐊᑲᖅᐳᑦ ᐊᓯᖏᓐᓂᒃ, ᓴᓗᒻᒪᖅᓴᐃᔪᑦ

Carolyn and her aunt in North Camp (Sanikiluaq) Belcher Islands, NU,
taken while Carolyn was still a student. 
PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.

√Mw x7m x5bz kNoC˜i Gnirlx3uH ho wo8ixEx6X4t[lA x0pos6bsif.
√Mw2 x0pdtz.

INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS | wkw5 wo8ixEx6tbs?1if5 si4√6bq5





120 we were so far away | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS

houses. Sometimes we used to be only one person for that house,

or two, depending on how bossy they are. 

But then, when I started going to school elsewhere, like

Churchill, it was different. We still had to go to school to be the best

we could, but we had supervisors instead of hostel mothers and

we were living in dormitories with a lot of girls, with supervisors.

We had to be in at a certain time in the evening. We had our

chores, too, but it was not too bad. We used to be rewarded if 

we did good.

And then after that we moved to cities, like Ottawa and 

Winnipeg, and we lived with families, in a family. It was like 

freedom. We still had to do the best we could. That was the main

thing. I don’t remember too much bad about being in Ottawa or

Brandon. A lot of other students went to Winnipeg, too. 

But being in the hostel was very difficult, one of the most

difficult ....

And leaving our families was very difficult, too, going so far

away. There were no telephones. I think I can talk more about 

day-by-day things but the main thing was the hostels were very,

very bad.

Going to school was not too bad but living in the hostel was

very hard. Only the teachers know what happened, maybe. The

teachers, the first nurses, the government people. I don’t know if

they really understood but it was so hard for us to adapt. 

I can just imagine what it was like for my parents; 

“Where is my daughter?” 

“What is going to happen?” 

“What is she going through?” 

“What is happening with her?” 

“Where is she?” 

“I need her.” 

“If she was here she would have done this, but there’s no one.” 

And the fathers with all their sons taken away, they needed

help a lot. They needed us. 

ᐊᒻᒪ ᐃᒥᖅᑕᖅᑐᑦ. ᐃᒡᓗᓄᑦ ᑕᐃᒪᓐᓇ ᐊᒡᔭᖅᑐᐃᔪᑦ. ᐊᑕᐅᓯᖅ ᐃᒡᓗᒧᑦ ᐊᑕᐅᓯᕐᒧᑦ

ᑎᓕᔭᐅᕗᖅ, ᐃᒡᓗᑲᖅᑐᖅ ᐊᖓᔪᖅᑳᒍᒃᐸᑦ ᒪᕐᕈᐃᑦ ᐅᐸᖓᔭᖅᑐᑦ. ᐃᓕᓐᓂ -

ᐊᕆᐊᓕᕐᒥᒐᑦᑕ ᑰᔾᔪᐊᕋᓗᖕᒧᑦ ᐃᓅᓯᖅᐳᑦ ᐊᓯᔾᔨᓕᕆᕗᖅ, ᐃᓕᓐᓂᐊᖏᓐᓇ -

ᕆᐊᖃᕆᕗᒍᑦ. ᐊᔪᓐᖏᓐᓂᓕᒪᖅᐳᑦ ᐊᑐᖅᖢᒍ ᐃᓕᓐᓂᐊᑦᑎᐊᕋᓱᐊᖅᐳᒍᑦ.

ᑲᒪᔨᖃᓕᓚᐅᖅᐳᒍᑦ ᐃᒡᓗᒥᐅᑕᐅᖃᑎᒋᓇᖏᑦ ᓯᕗᓪᓕᖅᑎᑐᑦ. ᐊᕐᓇᐃᑦ ᑲᑎᖓᕗᑦ

ᑲᒪᔨᑲᖅᖢᑎᒃ. ᐅᓐᓄᒃᑯᑦ ᐊᖏᕐᕋᖅᓯᒪᔭᕆᐊᑲᖅᑕᕗᑦ ᓇᓗᓇᕋᓂ. ᐱᓕᕆᐊᒃᓴ -

ᖃᐅᖅᖢᑕᓗ ᐱᓚᐅᖅᐳᒍᑦ. ᖃᓄᐃᓚᐅᓐᖏᑦᑐᖅ. ᐱᓕᕆᑦᑎᐊᕋᖓᑦᑕ ᐃᓕᑕᕆᔭ -

ᐅᕙᓚᐅᖅᐳᒍᑦ.

ᐊᓯᖏᓐᓄᑦ ᓄᓇᓕᖕᓄᑦ ᐊᖏᓂᖅᓴᓄᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᑕᓕᓚᐅᖅᐳᒍᑦ

ᑕᓐᓇ ᐊᑐᐊᓂᒃᑲᑦᑎᒍᑦ. ᓄᓇᓕᒡᔪᐊᕐᓄᑦ ᐋᑐᕚᒧᑦ ᐊᒻᒪᓗ ᕖᓂᐱᖕᒧᑦ, ᐃᓚᒌᓂ

ᐊᖏᕐᕋᖏᓐᓂ ᑐᔪᕐᒥᓪᓗᑕ ᐱᓚᐅᖅᐳᒍᑦ. ᐃᓱᒪᖅᓱᕐᓇᓚᐅᖅᐳᖅ. ᐃᓕᓐᓂᐊᑦᑎᐊ -

ᕆᐊᖃᐃᓐᓇᖅᐳᒍᑦ ᓱᓕ. 

ᑕᓐᓇ ᐱᓕᕆᐊᒃᓴᕆᓪᓗᑎᒍ, ᐃᖅᑲᐅᒪᓐᖏᑉᐳᖓ ᐋᑐᕚᒥ ᕗᓚᐊᓐᑖᓐ -

ᒥᓘᓐᓃᑦ ᐊᑲᐅᓐᖏᑦᑐᓂᒃ ᐊᑐᖅᑦᑐᓂᒃ. ᐃᓄᐃᑦ ᐊᒥᓱᑦ ᕖᓂᐱᖕᒧᑦ ᐃᓕᓐᓂ -

ᐊᕆᐊᓚᐅᕆᕗᑦ. 

ᓯᕗᓪᓕᐅᔪᓂ ᐃᒡᓗᐊᓗᖕᒥ ᑐᔪᒥᓂᖅ ᐊᒃᓱᕈᓐᓇᓛᒍᓯᒪᕗᖅ ....

ᐃᓚᕗᑦ ᕿᒪᒃᑕᕗᑦ ᐊᒃᓱᕈᓐᓇᓚᐅᕆᕗᑦ. ᐅᖓᓯᒃᑐᐊᓗᐃᑦ ᐊᒻᒪᓗ

ᐅᖃᓘᑎᖃᕋᓂ. ᖃᐅᑕᒪᖅᓯᐅᑎᓂᒃ ᐅᖃᐅᓯᑲᖅᐳᖓ, ᑐᔪᕐᒥᕕᒃᐳᑦ ᐱᐅᓚᐅᓐ -

ᖏᑦᑐᖅ ᐊᒃᓱᐊᓗᒃ. 

ᐃᓕᓐᓂᐊᕐᓂᖅ ᖃᓄᐃᓐᖏᑦᑐᖅ ᑭᓯᐊᓂ ᑐᔪᕐᒥᕕᒃ ᐱᐅᓚᐅᓐᖏᑉᐳᖅ.

ᐃᓕᓴᐃᔩᑦ ᖃᐅᔨᒪᖅᑯᐅᖅᐳᑦ ᖃᓄᖅ ᐱᓕᕆᐊᖑᓂᑦᑎᖕᓂᒃ, ᐋᒃᑲᖃᐃ. ᐃᓕᓐᓂ -

ᐊᖅᑎᑦᑎᔩᑦ, ᐃᖢᐊᖅᓴᐃᔩᑦ, ᒐᕙᒪᒃᑯᑦ ᓴᓇᔨᖏᓪᓗ ᑎᑭᑉᐳᑦ. ᑐᑭᓯᓐᖏᑦᑐᖅᑲᐃ

ᒪᓕᒃᓴv+ᐅᑎᒋᔪᓐᓇᓐᖏᑕᕗᑦ. 

ᐊᖓᔪᖅᑳᖅᑲ ᐃᓱᒪᒋᕙᒃᐸᒃᑲ ᐃᒪᓐᓇ;

“ᓇᐅᓪᓕ ᐸᓂᖓ?”

‘ᖃᓄᐃᓐᓂᐊᓕᖅᐸ?”

“ᖃᓄᐃᓕᐅᓕᖅᐸ?”

“ ᓱᓇᒥᒃ ᐊᑐᓕᖅᐸ?”

“ᖃᓄᐃᑦᑑᓕᖅᐸ?”

“ᓇᓃᑉᐸ?”

“ᐱᓯᒪᔪᒪᔭᕋ”.

“ᑕᕝᕙᓃᒃᑯᓂ ᐃᒪᓐᓇ ᐱᓕᕆᖃᑦᑕᕋᔭᖅᐳᖅ, ᐱᑕᑲᓐᖏᑉᐳᖅ ᑭᓯᐊᓂ.”

ᐊᑕᑕᓪᓗ ᐃᕐᓂᖏᑦ ᑕᒪᕐᒥᒃ ᐱᔭᐅᔪᑦ, ᐃᖃᔪᖅᑎᖃᕆᐊᖃᓚᐅᖅᐳᑦ.

ᐊᖓᔪᖅᑳᑦᑕ ᐃᑲᔪᖅᑎᒋᓂᐊᓚᐅᕈᓗᐊᖅᐹᑎᒍᑦ. 
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I have three children and nine grandchildren. I have talked

to them a lot about what I went through. I tell them I used to live

in that (indicating) like this, you know, like igloo. They just say

“unbelievable”. I don’t know if they believe me or not, my grand-

children! But my children, they believe me. 

I tell them that they have to do good if they go to school, do

the best as they can be, to be the best as they can be and not miss

a day, unless they’re sick. That’s the sort of belief we have 

right now. It’s not like it used to be when we lived off the land.

Nowadays people need jobs.

In school I had to be the best. If not I wouldn’t have been

able to make it in this world. If I didn’t do good, I thought I would

be nothing. So that helped me to be who I am, to become 

somebody. That I would be like a White man, the way they do and

have a family.

I was taught planning ways so my children are .... What do

you call that? Planned. Our parents, they were just dropping 

babies, eh, like every year. But the way we were taught was to go to

school first, finish my school, get married and plan my children,

how many I’m going to have after having so many years, you know. 

But my children are not like that. They are different than

the way they were brought up and the way I was brought up.

When one of them didn’t want to go to school I didn’t 

pressure, I didn’t pressure him. I didn’t say “you have to go”, I just

let him stay home, or go somewhere with him, even though I knew

he had to go to school in order to do good. 

I was kind of strict with them. But I had no choice. Our 

society was very different. You cannot just go and do a bad thing

just like that. But I didn’t do a bad thing just like that. That’s not

what I mean. 

ᐱᖓᓱᓂᒃ ᓄᑕᕋᑲᖅᐳᖓ ᐊᒻᒪᓗ ᐃᕐᖑᑕᒃᑲ 9. ᐅᖃᓪᓚᐅᑎᕙᒃᐸᒃᑲ

ᐃᓕᓐᓂᐊᖓᕆᐊᖅᓯᒪᓪᓗᖓ ᐊᑐᖅᐸᓚᐅᖅᑕᕐᓂᒃ. ᐅᖃᐅᑎᕙᒃᐸᒃᑲ ᐃᒪᓐᓇ

ᐃᓅᓚᐅᖅᓯᒪᕗᖓ, ᐃᒡᓗᕕᖓᕐᒥ ᐃᒡᓗᑲᖅᐸᓚᐅᖅᓯᒪᕗᖓ. ᑭᐅᕙᒃᐳᑦ

“ᓱᓕᖅᑯᒋᓐᖏᑦᑐᖅ” . ᐃᕐaᑕᒃᑲ ᓱᓕᒃᓱᕆᐊᖏᑦ ᖃᐅᔨᒪᓐᖏᕐᐳᖓ ᑭᓯᐊᓂ ᓄᑕᕋᒃᑲ

ᓇᖕᒥᓂᒃᑲ ᖃᐅᔨᒪᕗᑦ, ᓱᓕᔪᖓ. 

ᐅᖃᐅᑎᕙᒃᐸᒃᑲ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐱᑦᑎᐊᕆᐊᑲᖅᑐᑦ, ᐊᔪᓐᖏᓐᓂᓕᒫᑎᒃ

ᐊᑐᓪᓗᒍ ᐃᓕᓐᓂᐊᕆᐊᑲᖅᑐᑦ. ᐋᓐᓂᐊᕈᑎᒃ ᐃᓕᓐᓂᐊᓐᖏᑦᑐᓐᓇᖅᐳᑦ

ᖃᓄᐃᓐᖏᓪᓗᑎᒃ ᐃᓕᓐᓂᐊᕆᐊᕆᐊᑲᖅᐳᑦ. ᑕᓐᓇ ᐅᓪᓗᒥ ᐊᑐᐊᒐᖅᐳᑦ

ᐅᒃᐱᕆᔭᕗᑦ. ᓄᓇᐃᓐᓇᕐᒥ ᐃᓅᔪᓐᓂᕋᑦᑕ, ᐃᓄᐃᑦ ᐃᖅᑲᓇᐃᔮᖃᕆᐊᖃᓕᖅᑐᑦ. 

Not only does Carolyn make beautiful grass basketry, but she has also
found that practicing her culture in this manner is very therapeutic. 
PHOTOGRAPHED BY MYLÈNE LARIVIÈRE. 
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ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐱᓕᕆᑦᑎᐊᕆᐊᖃᓚᐅᖅᐳᖓ. ᐱᓕᕆᑦᑎᐊᖅᐸᖕᓂᒃᒋᒃᑯF

ᐅᓪᓗᒥ ᓄᓇᒦᓐᓇᔭᓐᖏᑉᐳᖓ. ᐱᓕᕆᑦᑎᐊᓐᖏᒃᑯᒪ ᓱᓇᐅᓐᖏᑦᑐᖓ ᐃᓱᒪᒋ -

ᕙᓚᐅᖅᓯᒪᕙᕋ. ᐅᓪᓗᒥᒧᑦ ᑭᓇᐅᓂᕐᓄᑦ ᐋᖅᑭᐅᒪᔾᔪᑎᖓ. ᖃᓪᓗᓈᑐᑦ ᐃᓅᓯᖅᑕᕐ -

ᓂᐊᕋᓱᒋᓚᐅᖅᓯᒪᕗᖓ, ᑲᑎᑎᑕᐅᒍᑦᑕ ᓄᑕᕋᖅᑕᖅᐸᓕᕐᓗᑕ. 

ᓄᑕᖅᑲᓄᑦ ᐸᕐᓇᒃᐸᓕᓚᐅᕋᑦᑕ ᓄᑕᕋᒃᑲ ᐸᕐᓇᒃᓯᒪᓪᓗᒋᑦ ᓄᑕᕋᖅᑖ -

ᕆᓂᑯᒃᑲ. ᐊᖓᔪᖅᑳᕗᓪᓕ ᐊᕐᕋᒍᑕᒪᑦ ᓄᑕᖅᑭᓚᐅᖅᐳᑦ. ᐃᓕᓐᓂᐊᕆᐊᓚᐅᕐᓗᑕ,

ᐃᓕᓐᓂᐊᕋᓂᒃᑯᑦᑕ, ᑲᑎᑎᑕᐅᒍᑦᑕ ᖃᖓ ᓄᑕᕋᖅᓴᓂᒃ ᐸᕐᓇᒃᐸᓪᓕᐊᓕᕐᓗᑕ

ᐱᓚᐅᖅᐳᒍᑦ. ᖃᑦᓯᓂᒃ ᓄᑕᕋᖃᕈᒪᓂᖅ ᐃᓱᒪᒋᓗᒍ. 

ᑭᓯᐊᓂ ᓄᑕᕋᒃᑲ ᑕᐃᒪᓐᓇᐅᓐᖏᑦᑐᑦ. ᐱᕈᖅᓴᔭᐅᓂᒋᑦ ᐱᕈᖅᓴᔭᐅᓂᕐᒪ

ᐊᔾᔨᒋᓐᖏᑕᖓᑦ. 

ᓄᑕᖅᑲᒪ ᐃᓚᖓᑦ ᐃᓕᓐᓂᐊᕈᒪᓐᖏᑉᐸᑦ, ᐊᔭᐅᕆᕙᓐᖏᑉᐳᖓ. ᐅᖃ ᐅ -

ᓯᑎᕙᓐᖏᑕᕋ. “ᐃᓕᓐᓂᐊᕆᐊᕆᐊᑲᖅᐳᑎᑦ”. ᐊᖏᕐᕋᖅᓯᒪᑐᐃᓐᓇᖅᐳᖅ. ᐊᐅᓪ -

ᓚᖃ  ᑎᒋᕙᕋᓘᓐᓃᑦ, ᐃᓕᓐᓂᐊᕆᐊᑲᖅᑐᖅ ᖃᐅᔨᒪᒐᓗᐊᖅᐳᖓ, ᐱᓕᕆᑦ -

ᑎᐊᕐᓂᐊᕈᓂ.

ᓄᑕᕋᓐᓄᑦ ᐊᐅᓚᑦᑎᒋᐊᖅᐸᓚᐅᕈᓗᐊᖅᐳᖓ ᑭᓯᐊᓂ ᐊᔪᕐᓇᖅᓯᔪᖅ.

ᐅᓪᓗᒥ ᐃᓅᓯᖅᐳᑦ ᐊᔾᔨᒋᔪᓐᓂᖅᐸᖓ. ᐱᕋᔭᒋᐊᖃᕈᓐᓂᖅᑐᒍᑦ. ᐱᕋᔭᓚᐅᕐᓐ -

ᖏᑦᑐᖓ. ᐱCᔭᓚᐅᕐᓂᕋᕐᓗᖓ ᐅᖃᓐᖏᑉᐳᖓ. 

ᐊᖏᕐᕋᕋ ᐱᒃᑯᒋᔭᕋ, ᐊᓯᔾᔨᑯᓐᖏᑕᕋ. ᐅᕙᖓ ᐊᓯᔾᔨᖅᑕᐅᒋᐊᓚ -

ᐅᕈᓗᐊᒻᖅᐳᖓ. ᐱᖅᑯᓯᕋ ᐃᓄᓪᓗᖓ ᐅᒃᐱᕆᔭᕋ. ᐊᖏᕐᕋᕆᕙᕋ. ᐅᖃᐅᓯᕋ,

ᐊᖏᕐᕋᕋ, ᐃᓄᖏᑦ ᐃᓅᖃᑎᕗᑦ. 

ᑲᓇᑕᒥᐅᑕᐅᖃᑎᕗᑦ ᖃᐅᔨᒪᔭᕆᐊᑲᖅᐳᑦ ᐊᖓᔪᖅᑳᑦᑎᖕᓂᑦ ᐊᖅᓴᖅᑕ -

ᐅᒐᑦᑕ ᐃᓕᓐᓂᐊᖓᕐᕕᖕᓄᑦ ᐳᐅᖅᑕᐅᓂᑯᕗᒍᑦ. ᓄᑕᕋᐅᓪᓗᓂ ᐊᔪᕐᓇᖅᐸ -

ᓚᐅᖅᐳᖅ. ᐃᓐᓇᐃᑦ ᐱᑦᑎᐊᖅᐸᓚᐅᓐᖏᑦᑐᑦ ᑕᒪᓐᓇ ᐊᒃᓱᕈᖅᓇᕋᔭᓚᐅᕆᕗᑦ.

ᓇᖕᒥᓂᖅ ᐱᖅᑯᓯᑲᖅᐳᑦ, ᐊᒻᒪᓗ ᐅᕗᒍᑦ ᐱᖅᑯᓯᑲᖅᐳᒍᑦ ᓇᖕuᓂᑦᑎᖕᓂᒃ.

ᐱᒌᓐᓇᕐᓂᐊᖅᑕᕗᑦ ᐊᒻᒪᓗ ᐆᒪᑎᑦᑐᓐᓇᖅᑕᕗᑦ. ᐊᔾᔨᒋᔪᓐᓇᖅᑕᕗᑦ ᑭᓇᐅ -

ᓂᑦᑎᖕᓂᒃ ᑎAᒥᐊᕐᓗᑕ. ᐃᓅᑐᐃᓐᓇᐅᕐᒥᖓᑦᑕ ᓄᓇᕐᔪᐊᕐᒥᐅᑕᑎᑐᑦ. 

ᐃᓄᒃᑎᒍᑦ ᓇᖕᒥᓂᖅ ᐅᒃᐱᕆᖃᑦᑕᐅᑎᓂᖅᓴᐅᔭᕆᐊᑲᖅᐳᒍᑦ, ᐃᓅᓂᖅᐳᑦ,

ᐱᖅᑯᓯᖅᐳᑦ, ᐊᒻᒪᓗ ᐃᒻᒥᖕᓂᒃ ᐱᒃᑯᒋᓗᑎᒃ ᐃᓅᓂᕐᒥᖕᓂᒃ. ᑐᓵᔪᒪᔪᓄᑦ ᓂᓪᓕ -

ᐊᕙᖏᑦ. ᑲᓇᑕᒥᐅᑕᐅᖃᑎᕗᑦ ᐊᖓᔪᖅᑳᕗᑦ ᓄᑕᖅᑲᖏᓐᓂᑦ ᐊᖅᓵᖅᑕᐅᓚᐅᖅᐳᑦ, 

ᐊᒥᓱᓂᒃ ᐅᓂᒃᑳᕈᓐᓇᖅᐳᖓ ᐊᒻᒪ ᐃᑲᔪᕈᓐᓇᖅᐳᖓ. ᑕᐃᒍᖓᕐᒥᒃ

ᑎᑎᕋᓪᓗᐊᖅᑐᖓ ᑭᓯᐊᓂ ᐱᒋᐊᓚᐅᖅᓯᒪᓐᖏᑉᐳᖓ. ᑭᓯᐊᓂ ᐃᓅᓯᕋ

ᐊᓯᒋᓚᐅᖅᐸᒍ ᖃᓄᖅ ᐃᓅᓯᖃᕋᔭᓚᐅᕆᐊᒃᓴᖅ ᐃᓱᒪᒋᓐᓇᐅᔭᖅᐸᕋ. ᐊᖓᔪᖅ -

ᑳᖑᒍᕕᑦ ᓄᑕᕋᑎᑦ ᐃᖃᔪᖅᑎᒃᓴᑎᑦ ᐱᐅᕋᖅᑕᐅᒃᐸᑕ, ᐊᐅᓪᓚᕈᔾᔭᐅᓗᑎᒃ.

ᐊᖓᔪᖅᑳᕗᑦ ᐊᒃᓱᐊᓗᒃ ᓴᓐᖏᓚᐅᖅᐳᑦ. ᐊᒃᓱᐊᓗᒃ ᓴᓐᖏᓚᐅᖅᐳᑦ. 

I’m proud of my home. I don’t want to change it, even

though they tried to change me. I believe in my culture. It’s my home.

My language, that’s where home, is; it’s in the people, our people.

I think Inuit should believe in themselves, believe in their

culture, and be proud of who they are. Give their knowledge to

whoever can listen. Other Canadians should know that we were

taken away from our families. It was hard being a child, just like it

would be for them, too. They have their cultures, and we have ours,

too; we still have ours and now we should keep it strong, and keep

our culture just like they do, too. We’re just like any other people

in the world.

I think I have a lot to give, a lot of stories. I can write a 

book but I never did yet, about everything. I still have a hard time

thinking about what it must have been like, being a parent with

Carolyn in her last year as a student in the Kuujjuaraapik Federal 
Hostel. Her mother, who was also the last hostel mother, is 
standing behind her. 
PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.
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all your children taken away when they should be there to help

you. I think our parents were very, very strong. They were strong. 

My hope for the future would be that the world is changing,

our communities are changing, that we have Inuit doctors, nurses,

we have a lot of teachers now, in any field, with their own language,

that’s my hope for the future. 

I think we can build a school with our own language. It’s

possible, from kindergarten to university, no problem. I saw that

a long time ago already, when I was younger.

I think we’re on our way there. We just have to believe in

our children and our grandchildren, pass on our knowledge to

them and we’re on our way, slowly, but I just hope we don’t lose

our language, our culture, or where we came from. Everything is

a journey. I hope for the better.

I want the younger people, young people, to carry on with their

lives and know that everything is not a dead end. There is a future. 

Sometimes we believe it’s a dead end, eh. We shouldn’t.

There’s always tomorrow. All those sayings, eh, there’s a silver 

lining in every cloud, things like that.

A lot of the things that are happening with young Inuit are

a result of the Residential Schools, I think so. It’s their parents’

sickness. Like me, without realizing it. We passed on our hurt 

to them without realizing it ... not wanting to. That’s one of the

hardest times I’m having right now. Our parents, they’re gone. 

All I want is for our young people is for them to do the best

they can, day by day. There’s always tomorrow, not just today. You

can get better. Just do the best they can do in whatever they’re doing.

I think, to get better, it would have to be for us to change

the way we are in order for them to believe in us, so we are not

just suffering all the time. We need to work together, young and

old. To let them understand we care. 

But I think they would have to understand what we went

through in order to understand, in order for their lives to go

straighter instead of going down all the time.

ᓂᕆᐅᒃᐳᖓ ᓄᓇᕐᔪᐊᖅᐳᑦ ᐊᓯᔾᔨᖅᐸᓪᓕᐊᔪᖅ ᐊᒻᒪᓗ ᓄᓇᓕᖁᑎᕗᑦ.

ᐃᓄᖕᓂᒃ ᓘᒃᑕᖃᓚᖅᑐᒍᑦ, ᐃᖢᐊᖅᓴᐃᔨᓂᒃ, ᐊᒻᒪᓗ ᐊᒥᓱᓂᒃ ᐃᓕᓴᐃᔨᑲᖅᐳᒍᑦ.

ᐅᖃᐅᓯᕐᒥᖕᓂᒃ ᐊᑐᖅᖢᑎᒃ ᐱᓕᕆᐊᒥᖕᓂ ᐱᓕᕆᔪᓐᓇᖅᑐᑦ ᑕᐅᑐᓐᖑᐊᖅᐸᒃᑲ.

ᓯᕗᓂᑦᑎᖕᓂ ᑕᐃᒪᐃᓪᓗᓂ. 

ᐃᓕᓐᓂᐊᕐᕕᖕᒥᒃ ᐅᖃᐅᓯᑦᑎᖕᓂᒃ ᐃᓕᓐᓂᐊᕐᕕᖕᒥᒃ ᑕᑯᔪᒪᕗᖓ.

ᐃᓕᓐᓂᐊᓯᒋᐊᓕᓴᖅᑐᓂᑦ ᐊᒻᒪ ᓯᓚᑦᑐᖅᓴᕐᕕᖕᒧᑦ ᐃᓕᓐᓂᐊᖅᑕᐅᔪᓐᓇᖅᑐᑦ

ᐅᖃᐅᓰᑦ ᐃᓕᓐᓂᐊᖅᑕᐅᓗᑎᒃ ᐱᔪᒥᓇᖅᐳᑦ. ᐊᑐᖅᑕᐅᔪᓐᓇᖅᑐᖅ ᑕᑯᓯᒪᔭᕋ

ᓄᑕᕋᐅᓪᓗᖓ. .

ᐃᓅᓯᒃᓴᑦᑎᖕᓄᑦ ᑎᑭᑉᐸᒃᑐᒍᑦ. ᓄᑕᕋᕗᑦ ᐃᕐᕈᑕᕗᑦ ᐅᒃᐱᕆᓚᕗᑦ.

ᖃᐅᔨᒪᔭᕗᑦ ᑐᓂᐅᕋᕐᓚᕗᑦ ᐊᑐᕈᓐᓇᖅᑕᖏᓂᑦ. ᑭᓯᐊᓂ ᐅᖃᐅᓯᖅᐳᑦ

ᐊᓯᐅᑦᑕᐃᓕᓕ, ᐱᖅᑯᓯᖅᐳᑦ ᐊᒻᒪᓗ ᓇᕿᖓᕐᓂᕗᑦ. ᐃᓅᓯᖅ ᐅᐸᒃᑕᖅᐳᖅ

ᓇᒧᑐᐃᓐᓇᖅ ᐃᖏᕐᕋᑦᑕᖅᐳᖅ, ᑭᓯᐊᓂ ᐱᐅᓂᖅᓴᒧᑦ ᐅᐸᒐᓱᐃᓐᓇᕆᐊᑲᖅᐳᒍᑦ. 

ᒪᒃᑯᒃᑐᑦ ᐃᓅᓯᕐᒥᖕᒥᒃ ᐊᑐᑦᑎᐊᕐᓕᑦ, ᐊᓐᓂᕈᓱᒡᓕᑦ. ᖃᐅᔨᒪᓕᖅ

ᐊᑲᐅᓐᖏᑦᑐᖅᓯᐅᕐᓂᖅ ᓄᖅᑲᕆᑲᖅᐳᖅ. ᓯᕗᓂᒃᓴᑲᖅᐳᒍᑦ.

ᐃᓚᓐᓂ ᐊᔪᓐᓇᖅᓯᕗᖅ, ᓵᕝᕕᒃᓴᖃᕈᓐᓂᖅᐳᒍᑦ. ᓱᓕ ᓴᐱᕐᓇᕆᐊᑲᓐᖏᑦᑐᖅ,

ᖃᐅᒃᐸᑦ ᐅᓪᓗᖅ ᓄᑕᖅ. ᐅᑲᖅᑲᑦbᖅᑐᑎᑐᑦ, ᓱᓇᑐᐃᓐᓇᓂ ᓄᕗᔭᓂ ᐱᐅᔪᖅ -

ᑕᑲᖅᐸᒃᑐᖅ, ᐊᒻᒪᓗ ᐊᓯᖏᑦ ᐅᖃᐅᓯᐅᕙᒃᑐᑦ. 

ᐱᓕᕆᐊᖑᔪᑦ ᐅᓪᓗᒥ ᐅᓄᖅᐳᑦ, ᓄᑕᖅᑲᑐᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᐸᓚᐅᖅᑐᑦ

ᓱᕈᓯᐅᓗᐊᖅᑐᑦ ᓇᖕᒪᖓᖏᑦ ᐅᓄᖅᑑᑎᐅᕗᑦ. ᐊᖓᔪᖅᑳᖏᑦ ᐊᓐᓂᐊᖃᕆᕗᑦ.

ᐅᕙᑦᑐᑦ ᐅᔾᔨᕆᓇᖓ ᐋᓐᓂᐊᒃᑲ ᑐᓂᐅᕋᖅᐸᓚᐅᖅᐸᒃᑲ ᐃᓅᖃᑎᓐᓄᑦ. ...

ᐱᔮᕆᓇᖓ. ᑕᓐᓇ ᐅᓪᓗᒥ ᐊᔪᕈᑎᒋᓛᕋ, ᐊᖓᔪᖅᑳᒃᑲ ᐱᑕᖃᕈᓐᓂᖅᑐᑦ. 

ᒪᒃᑯᒃᑐᕗᑦ ᐱᔪᓐᓇᕐᓂᖕᒥᖕᓂᒃ ᐊᑐᓪᓗᑎᒃ ᐱᓇᓱᒋᐊᑲᖅᐳᑦ. ᖃᐅᑕᒪᖅ

ᐊᔭᐅᕆᐊᓕᒃ. ᖃᐅᕙᒃᐳᖅ, ᖃᐅᖏᓐᓇᕐᓂᐊᖅᑐᖅ. ᐅᓪᓗᒥᑐᐃᓐᓇᐅᓐᖏᑦᑐᖅ.

ᐱᓕᕆᑦᑎᐊᒃᑲᓐᓂᕈᓐᓇᕐᓂᖃᐃᓐᓇᖅᐳᖅ ᖃᐅᑕᒪᑦ. ᐱᓕᕆᐊᕆᔭᒥᖕᓂᒃ ᒪᓐᓇ

ᐱᓕᕆᑦᑎᐊᕋᓱᐊᖏᓐᓇᕐᕈᑎᒃ .

ᐃᓱᒪᑲᖅᐳᖓ, ᐃᓅᓯᖅᐳᑦ ᐊᓯᔾᔨᕆᐊᑲᖅᑐᖅ ᐅᒃᐱᕆᔭᐅᓂᐊᕈᑦᑕ.

ᐋᓐᓂᐊᑐᐃᓐᓇᓐᖏᓪᓗᑕ ᐃᓅᒍᑦᑕ. ᐃᖅᑲᓇᐃᔭᖃᑎᒌᑦᑎᐊᖅᐳᒍᑦ ᐃᓐᓇᐃᑦ ᐊᒻᒪᓗ

ᒪᒃᑯᒃᑐᑦ. ᑐᑭᓯᑎᓪᓗᖏᑦ ᓇᓪᓕᒋᔭᕗᑦ ᐃᒃᐱᒋᔭᕗᑦ. 

ᑭᓯᐊᓂ ᐊᑐᖅᓯᒪᒍᓂᔾᔪᒃ ᐊᑐᕐᓂᑯᕗᑦ ᑐᑭᓯᐅᒪᓇᔭᖅᑕᖏᑦ. ᐃᓅᓯᖏᑦ

ᐃᖏᕐᕋᑦᑎᐊᕐᓂᐊᖅᐸᑕ, ᐅᑎᖅᑕᕋᐅᔭᐊᓐᖏᓪᓗᑎᒃ ᑲᑕᒃᑕᕐᓂᕐᒧᑦ. 
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Carolyn Niviaxie
Carolyn Niviaxie is originally from Sanikiluaq, Nunavut, but she

lived at a hostel in Kuujjuaraapik from age 7 to age 16. Even

though she endured terrible abuses at the hands of her guardians,

she persevered and went on to attend post-secondary institutions

in the cities of Churchill and Brandon in Manitoba, and Ottawa,

Ontario. Today, Carolyn is an active advocate for healing in her

community, and has shared her story in the hopes that it will 

inspire other Inuit to embark on their own healing journey. She

also believes it is very important that all Canadians understand

what happened to Canada’s Aboriginal peoples. “I think Inuit

should believe in themselves, believe in their culture, and be proud

of who they are. Give their knowledge to whoever can listen. Other

Canadians should know that we were taken away from our 

families. It was hard being a child, just like it would have been for

them, too.” 

√Mw8 iDx4y
√Mw8 iFx4y sN nirlx3usbgc6, kNF4, ryxio kNcM -

s6g6 gJ3uFzi ƒ4JxÇW4 bwvz x3ÇAc6Li 7 tr9lA 16.

bwml ≈8i6tbs?MsClxCu ∫4fNz5 XepQ/ui5, sN vJy5t -

x6ymJ6 x7ml wo8ixEx6ym9li S6gi6nsJj5 wo8ix3 Fq8i

ƒ[JxÇl4 x7ml S˜8b8 µi©Xu, x7ml ≈g¿, ≈8tsoJu. s9lu,

√Mw8 scsp?4g6 mu5t6gk5 kNui, x7ml si4√6y m/z

iEsQ9lA sN WJmo3t5tix3m5 xyui4 wk1i4 çqs tNhx3lQ5

N1ui6 mun3X9oxlt4. sN5bs6 s4WDh4g6 W7mEsizi4 sfx

bm3u4 vNbus5 grylt4 ckwbsMs6ymiq8i4 vNbus5

kN6v6√6ymJ5. “whmJz wkw5 w7u1i4 s4WE5txExc6g5,

s4WElA wkw5 Wsyz5, x7ml sWQlt4 rNsi3u1i4. gilQ5

cspm/t4 rNgw8Nj5 ˆM4gj5. xyq5 vNbus5 cspmQxc6g5

xzJ6√q8i4 ≈5bsi3u4. xJ6N6g≈¬Ms6g6 kbCs9li,

bwm8N5tx6 ∫4fx5bs6 bwm8N5bw8N xJC/Ms3uJ5.”

This photo of Carolyn Niviaxie’s mother and brother with two 
unidentified men was taken during the time that she attended 
residential school. 
PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.

sN x0paxz √Mw8 iFx4ys2 xˆNz x7ml xiz Wctc6g5 m3D1i4
wob3N8q5gi4 xati4 x0ps6bsif bwvi wo8ixEx3FFizi √Mw2. 
x0poxz √Mw iFx4y.
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I would like to start with the memories that I have of my 

childhood. Up until the age of eight, my childhood memories are

very distinct. I have full clarity. I remember a lot of things from

my childhood. But from the start of Residential School in 1959

through the seventies, through 1970, in that eleven-year period

there are many consecutive years that I find over the last couple

of years with my involvement with the lawsuit of the federal 

government and trying to recap the events that took place, I have

great difficulty in trying to bring back memories where I can link

from one month or one year to the other. I think it’s common to

a lot of people who have gone through or who have had severe 

experiences within the Residential School system. A lot of the bad

memories have been kind of tuned out. 

Aulaqiqaaruktunga nutarautimnik piigulaihamnik. 8tun

utuqalilarataqlunga, nutaraunira nalupqinalařuq. Aglaan ilihimapiaqt -

unga tavřangaani. Nutaraunimni ilihimařuanga. Tavřa aglaan

iliha riaqhama 1959min 1970mun aglaanii, ukiuni ilaani itnaituatun

ihuq ukuit taapitakatka luqaa malrungni ukiungni kavamani

maliřutaaliuqtit havauligivlugi qanuqlu tutqikhainianaqhuta,

huřarautitngit tavřaniirutimni itqagilaitkitka itqakaraluaqlugit 

piigupiaqlugit atauhiq unniin naaggaluuniin atauhiq ukiuq. Taitna

itchungnaqtuttauq tamatkua inugiaktuat inuit ilihariaqhimařuat

hivuani. Inugiaktuat inuit iliharvingmi piarluqtaqtat.

Una hivuliqpaaguřuq ilihariaqaaqama tavřa Inuuvingmuqa

apialakama ukiami 1959mi. Tikinama 100 hipilugu nutaqqat

tavřuganiaqhuat Grollier hallmun aglaktilaningniqhuat. Grollier

Abraham Ruben
xw?MBx slW8

If the Gestapo were still in operation she would be the head mistress for the organization. She wasn’t selected because

she was good natured and friendly. They were looking for people who would do the job. The treatment that we received

under the Priests and Nuns I think says it all. 

Tamatkua qiniqtuani ituat pihuukpalahuli qaukliunayaqtuq hivuliuqti. Tavřa munaqřauranguqtitkaat nakuuman

alaqlualaimanlu. Ivaqliqhuting havaktikřamingnik havayuqtuamik. Taamna quliaq tamatkua qanuq irřuhiat faattatlu

sistatlu huřahautingit uvaptingnun iluqaan tavřaniittuq.

Abraham Ruben.
PHOTO BY JEFF THOMAS.

xw?MBx slW8
x0poxz π= ∫m{.
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My experience with the Residential Schools starts with 

arriving into Inuvik in the fall of 1959. By the time I arrived there

were several hundred students who had already registered at

Grolier Hall. Grolier Hall was an institution financed by the federal

government but managed and manned by Catholic Priests, Oblate

Missionaries and Grey Nuns. And they also hired lay people for

cooks and cleaning and other things.

So we were told to get into the line-up, take off our clothing,

get into long line-ups, get towels wrapped around us and get into

the line-ups. There would be a couple of Nuns with clippers, 

electric clippers and a bottle of coal oil. You get into the line-ups.

They would get you in, cut the bulk of your hair off and slap on

the coal oil and give you a razor thin hair cut, right down to the

roots. After they put you through de-lousing or whatever they call

it, you were sent into the showers, scrubbed down and then into

another line-up for your clothes. Most of the kids couldn’t speak

English and this was their first day run. I would say the bulk of us

were just scared to death. No parents. No relatives. You weren’t 

allowed to talk amongst yourselves. 

After the crew cut and the showers and getting new clothes

and stuff, we would all get back into another set of lines and be

given lockers and then told to get into the line because they wanted

to register you. There was a Public Health Nurse along with the

Nuns and stuff. I got into the line-up and I was asked my name

and the names of my parents. I’m looking at this woman saying

“Who is your mom and dad?” And I’m looking at them and by

that time I’m just too shell-shocked. 

I told them that I couldn’t remember. I turned around and

my cousin was in the line-up and I asked him if his parents, who

were my aunt and uncle, I asked him, “Are those my parents? Are

your mom and dad my parents?” He says, “No. Your mom and dad

are Bill and Bertha. And your last name is Ruben.” Through the dim

I’m getting this. “Yeah, my name is Abraham Ruben.” I’m finally

getting the connection to tell this woman who my parents were. 

hall inigat ilihariaqtuat Kavamat ilirangat munariřingit ahiin

makua faatat sistauřatlu. Inuitlu atlat havaktingit tavřani.

Atnuraiyaqhumatigut tugliriikitqahuta, anuyairyaqtugut.

Taulamik ahiin puuqhuta. Malruk luuniin sistauřak kivřautinik

uqřuřutikřamiklu. Tugliriitiluta. Tavřa ahiin kivluqlugi nutchavut

nuyaqpavut kipiqhaalugi taima ahiin nuhaiqipiaqhuta. Uqřu -

řuimik ahiin matchaklugu niaqhuqput kumaiqaunkiaq, ivaqtu -

riaqtiluta ahiin atnuraaqlutiluta. Inugiaktuaguut nutaqqani.

Tanik tun uqalailaaguut hivuliqpaaq uvluq. Tavřa iluqata iqhi-

hungnaqtugut. Angayuqaitchugut, illaitchugut uqaqatigiit qulait -

kaatigut.

Tammatikiqhaaqhuta ivaqtuqtiluta atnuraatchiaqtiluta tugli -

riiklitanilgitkaatigut tutqurvikřavut hanaiyanagutivlugi atilui liu -

qalugi. Tavřaptauq munaqři atniaqtualiqiři sistařatlu. Tavřa ahiin

apiqřuraaqhigaatigut hivuliuvlunga apiqřurmannga kinauvit kihuk

angayuqaakin. Qiniriga una arnaq “kihuk aakanlu aapanlu?”

ukpingitchapiaqtunga qiniqlugi.

Uqalautigitka piiguqtunga. Qiviaqhama hua una arnaqatiga

apiqřuriga angayuqaakin, angagalu atchagalu apiqřuriga anga -

yuqaagiyigiik? Naagga, Angayuqaakin Bill Berthalu kinguliqahiin

atqin Ruben! Kangiquhuliralaqtunga. Ii Abraham Ruben atira, 

ilitchurilarataqlunga kihuutilaangik angayuqaaka.

Nirrihaving titkaatigut hanaiqapta. Itnatun nutaqqat itchu -

ngnaqtut 300tun 400tun luuniin inugiaktilaangi. Iliharvik itna

ittuq nukaqliit angutit arnat upstairmi angayukliit downstairmi.

Una sistauřaq ilitchuripkaraat Akłarvingmiutaq. Niaqhukhiuri

Akłarvingmi. Nalunaingutanik aitchuqtuiri.

Tamatkua qiniqtuani ituat pihuukpalahuli qaukliunayaqtuq

hivuliuqti. Tavřa munaqřauranguqtitkaat nakuuman alaqlualai -

manlu. Ivaqliqhuting havaktikřamingnik havayuqtuamik. Taamna

quliaq tamatkua qanuq irřuhiat faattatlu sistatlu huřahautingit

uvaptingnun iluqaan tavřaniittuq.

Ilhimařara arnam huřarautaa tupaktuariřunga. Unuiqaa -

qama qumangaiřuangaa. Qumangiakama uuma kiinanga tautukiga
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When we got through that, then we’re into the cafeteria. I

think there must have been three hundred or four hundred kids

at that point. The hostel was set up with the junior boys and girls

on the top floors and senior boys and girls on the lower floors. We

were introduced to this Nun who had been in Aklavik. She was

the headhunter in Aklavik. I think if awards had to be given out ....

If the Gestapo were still in operation she would be the head

mistress for the organization. She wasn’t selected because she was

good natured and friendly. They were looking for people who

would do the job. The treatment that we received under the Priests

and Nuns I think says it all. 

My first memory of her was being woken up ....

That first night at the Residential School I had nightmares.

In the nightmares I saw the face of this Nun and I had nightmares

all through the night. I woke up in the morning and I had wet my

bed from just being disoriented, scared, and all the other elements.

She came out and all the other kids had already gone out and 

gotten dressed. She came out and saw me still sleeping and realized

I had wet my bed. She dragged me out and laid her first beating

on me. At that point is when I ....

My parents had brought me up basically to not take [abuse]

from anyone. I started fighting back. She first started with slapping

me in the face and dragging me out of bed and calling me “espèce

de cochon” which means dirty pig. And she had never seen such

a low life. So this was my first introduction to this woman. I fought

back and the harder I fought the harder she hit. Then she started

using her fists on me, so I just backed off and we called it even.

That was the first of many. I realized then that this would

be stock and trade for the next few years. I could see well into the

future what my relationship with her would be like. And it didn’t

stop. I would get the [living daylights] kicked out of me and I

would just fight back. 

This is where a mix of traditional beliefs and the situation I

was in come into play. When I was growing up my childhood

sistauřam unuapaiqlugu qumangiařuangaa. Tupaktunga uvlaami

quiniqhuangaa, iqhiliqlunga humliqaa piyuaqlugu ihumaga. Tavřa

qaivluni nutaqqat makilangingmiulu ilitchurivluni quililaara

hinigviimnun. Hivulirmipiaq tavřa pigukturaanga kaliklunga 

pattakaanga.

Angayuqaangma inugukangangni inungnu piyuari qu ngi -

lunga. Akihaq tunagutiřunga. Hivulirmi pattanaguligaanga kinnap -

kun, kalikataqlunga hinigvimnin atchiquqlunga “espece de cochon”

tapitarninga tuttuqpaaluk ilvit. Tautukhimaitchuq umunqiniq-

tamik. Hivuliqpiamik tavřa ilitchuriqhaariga una arnaq, Qakiq-

tanagutimanga taimaaqtuaguuk.

Tavřa taamna hivuliqpiaguřuq inugiaktuani. Ilitchuriřunga

tavřa taitnaqaratarniqhunga uvaniirutimni qaffini ukiuni. Hivu-

nikřara tautukkiga qanuq taamnalu tautchimiiniarrutlikřaq.

Nutqangitchuq. Qanutun aglaan pigukpauřaraluarmanga akihaq-

tuřaqtunga.

Una tavřa ilugaaktun inuhik atuaqhiika inuuniaruligalu 

atlallu inuuhingat. Inuugurniaqhama nutaraungarmaqanga ...

hunik liqa anagayuqaakpit inuniarutingangnik inuuhiřutin 

I would say the bulk of us were just scared 

to death. No parents. No relatives. You weren’t 

allowed to talk amongst yourselves.  

Inugiaktuaguut nutaqqani. Tanik tun 

uqalailaaguut hivuliqpaaq uvluq. Tavřa 

iluqata iqhihungnaqtugut. Angayuqaitchugut, 

illaitchugut uqaqatigiit qulait kaatigut.
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memories are ... our basic belief was that you develop relationships

based on what your parents teach you. You have an understanding

of how people should treat each other. But they also believed that

they are in the animal world and the spirit world, and the world of

humans had different grades of people; some who are inherently

evil. We also believe in the existence of evil spirits. Humans as well

as beings in the spirit world have the ability to become malevolent

in nature and malevolent in intent. Here I am, a seven-year-old

boy and I realized that this thing that has come into my life, from

my understanding of my Native background, is that I’ve stumbled

across an evil spirit in the form of this woman, this Nun. And that

she would be a part of my life for years to come.

My mother and father had often taught me to always resist

being taken in by this type of spirit because it will devour you. 

So in the early years I’m living between our ancient past but also

present. The past and present coexisted for us. Then the reality of

stepping into a Residential School situation and having this Nun

brought in because of her ability to break people. Within a few

months or a few weeks she could take a kid who spoke Dene,

G’wichin or Inuvialuit and they would stop and start learning a

whole new method. I and a couple of cousins were holdouts for

several years. We just fought tooth and nail. That first night ....

That first day and the first night and the following morning was

my initiation. 

But my first initiations were dealing with spirits. From my

parents I had an understanding how life should be lived when

you’re growing up in stages to develop. When I started attending

school in Inuvik at the Residential School it was initiations of a

sordid type. All of the things that my parents had been trying to

teach us kids to become good men and good women had been

turned upside down. A whole new set of values had been set in

place that guaranteed I would have a screwed up childhood, that

I would become a screwed up adult with an unbalanced experience

and unbalanced views of life.

ilihauřangangnik. Qanuq inuit ingmingnun uumikutaitchuamik

alihilugi kihutliqa inuit angalangaqtut. Unalu ukpirigaat nirřu-

tiqaqtuq ilitquhilingnik maani nunami, inuit ahiin ingmiktuaq 

ilitquhiqaqtut ilangit nakuuřut ilangittauq huinaqpait. Inuittauq

iliquhilingmi inuuniaruuřut. Tavřatun ukiulik angugaiyaaguřunga

manna tavřa inunianagutigiga.

Itna ihumahuuřunga inupiagunira, qanuq una ilitquhikuun

tamna sistaq ilitchuriga arnaq. Tavřa taitna inuuniaqhaqtunga 

inugiaktuani ukiuni.

Aakangma aapangmalu uqautihuukangangni tammattu -

munga haatqayaanak huirutihigaatin. Hivulirni ukiuni inuuniaq-

tunga ingilaraanimi pangmaunirmilu. Hapinapiaqtuami inuu -

niaqtuaguut. Tavřa ahiin iliharviktitmuktinmatigut uuminga

havaktuamik sistamik avinamik inuuhiptingnimik. Qaffitchaani

tathiqhiutini uqaqtuat uqautchimingnik itqilit inupiaklu himila-

gait uqauhingat. Uvangalu arnaqatiitkalu malrungnni ikuingni

tigumigaluarikput uqautchiqput, Pihalatitchiaqhuta, hivulirmi

unnuami ... hivulirmiulvlumi uvaangurmaung tavřa ilaliuligaanga.

Hivuliqpaaq ilitquhinik ilitchuriřunga. Angayuqaamni 

ilituanga qanuq inuuniarniq iluarngamagaan aliniarutingni. 

Iliharvingmukkama Inuuvingmi qanuqliqaa inuuniaqhaqtunga.

Iluqaiha ilihaulruirangit angayuaqaama inulautanguqutaak inaru-

rupta puhimatun irliruq. Iluqani alanguqtuq inuuhira atlanik 

hiuniqhuta inuuniarnikřaptingnik huinalinluni inuugurniaruliga,

huinalilunilyu inararuma naluharlunga inuuniarunmik.

Ihumaaqtuanik qimilriuqiti tautugiaqtaqhaaqlugi. Tautu-

giaqtaritkahuli ilitchuingiaqlugu pingahut ukiut nalukřitatka 

uliqtiniaqlugi utiqtunga inuunimni paqiniaqlugit huřarautitka.

Natqikitka ihumamni inugiaktuat qanuqhauhikatka .... 

Ilihimařunga qanuraqtuat ilanni aglaan pangma qinraanulaitkiga.

Ilihimagaluaqlutin iluangitchuaq piman aglaan qinraamun tuti-

lairiga, taitnaqlunga hinikaqtinmatuuqlunga utimuktinmatun 

inuuhira nularaurimnun. Taapkua ukuat hivihuřut tamaanga

haviklinikhuting inuuniaqtuamik arnaiyaanun angugaiyaanunlu
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I had to undergo psychotherapy. I’m still going through it.

For my own personal self I had to go in and try to dig into that past

because there are periods of three years that are total blackouts

and I’ve had to go in and try to dig up a lot of the stuff.

I’ve resolved a lot of long-standing issues. It’s not so much

for the day-to-day but for specific .... I know that something 

happened at a specific time but I can’t put a picture to that. You

feel inside that something took place but to try to put a picture to

it, that’s where I’ve had to go into a self-induced trance and also

munaqřiřikřanik .... Nukaatak ilatkalu taitnaptauq piyauaqiřung-

naqtut.

Hivulirni ukiuni ilihariaqtitchuukangit aimavingmingnin,

uumunga Sir Alexander Mackenzie, tamatkuninga kihianik ilihau-

tivlugi taigurnimik aglangnirmik kihitchinirmiglu, qutchiktuanik

kihian ilihautivlugu ilitchuritquvluta taitnahianik. Tallimat mal-

rungmin qulinun aglaan taigualahilauřaqtunga kihitchilaura -

lahivlungalu ukuak ihumagivlugik inupiatun taniktun avilaiqlugit

iliharniaqama. Qulitun ukiunikamam piyuaqhunguliqřungnaq -

Abraham’s grandfather and family. 
PHOTOGRAPH PROVIDED BY ABRAHAM RUBEN.

Abraham taatanga ilangitlu.  
ABRAHAM RUBEN TARRALIANGA.
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an induced trance to step back into myself as a child at that point.

The impacts of those years have been long lasting because they

had hired individuals both for the boys and the girls .... I think my

sisters and other relatives had gone through similar experiences.

The early years at the federal day school, Sir Alexander

Mackenzie was just basic stuff; reading, writing and arithmetic, all

of the basics that they wanted you to become conversant with.

From the age of seven to ten I could basically do basic reading and

writing but I’m also thinking both in English and in Inuvialuktun.

I could think and talk in both languages. By the age of ten I think

I must have gotten tired of the beating because that’s about the

time when I stopped. I couldn’t carry a full conversation with my

cousins. Mainly by that point my cousins were telling me to shut

up or they would get beaten up as well. 

The rules in the Residential School were one thing but in

the federal day school, because there were a lot of Native kids also

from the town, they didn’t enforce that rule. The kids could speak

in their own languages as long as the formal education was done

in English. But in the Residential Schools both in the Anglican

Residence and the Catholic Residence, you weren’t allowed to

speak in your Native tongue whether it was Dene or Inuvialuktun

on pain of beating. 

They had an incredible amount of control on you as an 

individual and more so on the kids who were from several hundred

miles away from the Town of Inuvik whose parents couldn’t fly in,

or come by boat. They couldn’t come in by boat or travel by road

or fly in because there was no regular service in the late fifties and

early sixties.

There were kids who were brought in from as far as 800

miles away to attend school in Inuvik. The uses of the institutions,

the Residential Schools, were not the first time it had been used in

the Western Arctic. They had been ....

The Residential Schools were in operation during my parents’

time in the thirties and forties in Aklavik. I guess they were Church

lunga tavřa tavřanga taimaaqtunga ililiniangaiqtunga, uqaura -

laiq lungalu hapilimiaqlugi arniaqatiitkalu kangiqhitilaiqhuta.

Arna qatiima qanin umigungulagřuarmanga ilingittauq piyuq -

hiruuřut.

Pitqutailarninigi iliharvingmi alarmik ini uvaptingnun

tamapkua ahiin uvlumikihian ilihariaqtaqtuat aimavinginin inupiat

itqilillu tamatkua nutaqqat uqarmata uqautchimingnik hugiaitkait

atanikhulaitkait. Uqautchimingnik nutaqqat uqalařut inmintuuqtut

taniktun ilihauhimagaluaqtiluting. Aglan uvagut anglicamiituat

kaałiniituatlu, uqaqtingapiritkaahi uqautchifingnik itiqilitun 

naaggaluuniin inupiatun.

Pitailirapiakangatigut hutailiraqluta uvagut piaqluktaa -

luaraatigut aglaan ukuak pivaitchuugait nutaqqat avangahaarřuk

qaimařuat angayuqaangit qialaitchuat umiakun Inuuvingmin 

ungahikluting tingmiřualukunlu. Qailaitpiaqtuat apqutailuta 

umiaqpait aulanginiut atařamik apqutainmivluta ukiumi 1950mi

60munlu.

Nutaqqat ilangit 800milestun; kiaq ungahiktigihungnaqtuq

qaritchuutirat ilihariaqtuat Inuuvingmun. Hivuliqpaagungitchuq

ilihariaviqhaarungitchuq, maani nunaptingni.

Ingilraan ihagutiřuat ilihariarviit 30tini 40tini luuniin

Akłarvingmi. Angaatchuliqiřit kiaq angalalangit. Kaałitlu aing-

likatlu iliharvingnik ihagutiřuat, kavamat luuniin aglaan angu li -

qiřit angalatangit. Aakaga ilihariaqhimařuq Akłarvingmi nutaa -

viuřaqhuni 15tun utuqalilařalaqhuni, aquvatigu ahiin aapiyara.

Hanauřaara “ilaatniluu” aapiyara aatauřaralu itqagivlugik piliara.

Aapiyara ilihariaqhimařuaq tavřani. Tallimatun kiaq ukiunik huni.

Taututqingihara narvaliknik ukiuningman kihianik.

Nutaqqat malrungnik inuguliqaqtut; Atauhiq ilihariaqtaq -

haming aimamin nutaqqatlu atlat inauřami, atlanin inauřanin 

nutaqqat ainglikatlu kaałitlu. Atauhiq pitukhimanginmatun 

inuuhiq. Iglua ahiin angalalaarnauvluni.

Una upkuaqimařami ituatun ittuq iglua ahiin angmam 

ittalan ittuq inuuhiq. Iliharvium angalatanga inuuhin ukuat 
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run institutions. The Catholic Church and the Anglican Church had

started early Residential Schools. They may have had federal funding

but they were primarily operated by the Churches. My mother had

gone to the one in Aklavik when she was a young girl, to the age of

fifteen, and [later] my brother. My sculpture “the Last Goodbye,”

that was my brother and my older sister. My brother had attended

school there. He started at the age of five. I didn’t see him until he

turned eight when we were sent off to Inuvik for school.

The children in the Residential School basically lived two

lives; one was the time that they would spend at the federal day

school with other kids from the town, from other settlements and

the children from the Anglican school as well as the Catholic 

residences. One life was out in the open, a more liberal life. The

other was a cloistered life as if they were in a nunnery or ....

One was a cloistered life and one was an open public life. In

the Residential School you lived your life under the dictates of 

the Priests and the Nuns and the Supervisors. Any semblance of a

family life was frowned upon. You couldn’t speak with your 

relatives. Contact with older siblings was frowned on. Contact 

between boys and girls was frowned on. In the early years you

could be reprimanded or beaten for holding a girl’s hand or talking

or kissing or showing any kind of affection. So, all of the models

that would be used in preparing a young man or a young woman

for a life of celibacy were incorporated into the lives of the 

children. So they were developing a recipe for social and cultural

disaster is what took place. 

There are kids who are susceptible to alcohol and drug

abuse, spousal abuse, physical abuse to others and I think there

are a lot of illnesses that developed out of it. They become more

susceptible to mental illness and psychological trauma. In Grolier

Hall during the years of operation and a few years afterwards they

found that there were upwards of up to sixty individuals who had

died as a direct result of their attendance, either through murder,

suicide or alcohol poisoning. That’s a pretty high percentage. 

angalalalutin faatat sistatlu munaqřitlu. Inuuniarnikput ahiin

anmun qiniqtauřuaq. Uqaqatigikuminaitchuihi ilatinlu.

Angugauřat arnaiyaatlu uqaqatigiilaitchut. Hivulini taimani

arnaiyaamik tahiuqaliqaruvik piyukhihiřutin kuniurupkulu naku -

riniurarupkulu. Tamatkua inugurniarmik ilihautřaangi uvapting-

nun. Taitnaqhuting ilangit nalupqinaqluakun inuunialiqhuting.

Nutaqqat ilangi taangiqiugaliqhuting mařahimałungnik, 

ihiugaliqhuting, qinayukhivluting, ilamingnun atniaruhiqtaqhuting.

Taitnaqhuting ihumagiliraqtut ihumakřaungilanik ihumaliqhut-

ing. Grollier Hall miirutimni ihagutimařung qaffingurmataukiut

ilitchuriřuat pingahukipiaq hungnaqtut tuquřuat tavřangiithi-

mařuat tuqullauvluting, ingmingnun tuqulluting, taangamlu

tuqullugi. Tavřa qutchigungnaqtuq.

Una ilichuritqupiariga tuhaarakaluaq ingilraan ... una pihi-

mařuq quliarniariga. Allakun quliariniangitkiga. Itqilitlu inupiatlu

atingitchuat ingilraan qanga atililaipiaqtuat. Atařamik katchuruk-

tut. Una nakuuřuatualuk, atauhiq luuniin malrukluuniin tavřanga

iliharvingmin, avuligiinik nutaqqanik tautchimiitilugi. Atlat 

I could see well into the future what 

my relationship with her would be like. 

And it didn’t stop. I would get the 

[living daylights] kicked out of me 

and I would just fight back.  

Hivunikřara tautukkiga qanuq taamnalu 

tautchimiiniarrutlikřaq. Nutqangitchuq. 

Qanutun aglaan pigukpauřaraluarmanga 

akihaqtuřaqtunga.
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One of the dynamics I’ve got to mention because it has been

long lasting ... one of the things that took place and I’ll be forth-

right about it. I’m not going to beat around the bush. The ancient

relationship between the Inuit and the Dene over the thousands

of years has had a lot of antagonism. There has been open warfare

for thousands of years. I think that the only beneficial thing, or I

would say maybe one or two that came out of Residential School,

was that for the first time in that one generation where you put

kids together from different races, different Native groups who

were traditional enemies and you put the kids together in a 

common situation having to deal with common issues and 

the issues of survival, cultural survival as well as individual 

survival, you get these kids realizing that the only way to survive

is through friendship. You’re dealing with a common enemy.

You’re going through all the same stuff and the only way that

you’re going to survive is to be able to get along with each other

and help each other.

I’ll give you an example. I come from the settlement of

Paulatuk. The biggest settlement just south of us is Fort Good

Hope. Our group and their group have a thing called the Tuktut

Nogait. It’s a National Park set up for preserving the breeding

ground for caribou. We have a common caribou herd called 

the Bluenose herd. It’s a shared boundary. They have actually 

extended it to include the Good Hope area.

But the other element is that of all the various Inuit or the Dene

or the various Indian Tribes in Canada, historically the Inuit of our

area and the Hare Indians which would be Fort Good Hope ....

I’m from Paulatuk, our home settlement. Colville Lake is the

next closest settlement. But the Dene of Fort Good Hope and our

people in this area were traditional allies. We would trade. They

would come up and we were hunting after the same caribou. They

would trade with goods we would get from the coast. In the 1800s

when the trade goods started coming up they used Fort Good

Hope as a staging ground to set up trading posts along this part

tanngungitchuat qiniqtuaqluat nutaqqating tautchimuktilugi

tavřunga iliharvingmuktillugi, atiřuanik inuuniaruhinik atuqtillugi,

inuunialarukumik tavřani ingminnun munariaqqaating, pilaurar -

larniangitchut, inuuniarniq pimaniarniq iluqating alauřuat, nutaqqat

ilitchuripkarait ingmiguangiaqaaqating inuulaitchut. Inmikuuqtuat

atařamik munarigait. Iluqahi inuuniarnikhi atiřuq atlangan-

gitchuq munagiliqhaaqahi ikayuutiluhilu innuniangit chuhi.

Umingatun ilitchuripkarniariffi. Paulatuumin qiamařunga.

Ini angiřuq qulauřaptingni itqilit nunangat Ft. Good Hope. Uvagut

katimarivut ilingitlu Tuktut Nogait. Munarivik pulaarvik tuttut

irniurviat. Iluqata Tuttuqaqtugut atiřuanik Bluenosenik atlirignik.

Tautchikun ingitput. Good Hope miut ilaliulivlugi tamatumani

tuttulingmi.

Atlat huli itqilit inuitlu itqilit iluqating taningnat qanul-

hiliqaa tanngungitchuat maani kaanatami, taimanga qanga matkua

inuit Fort Good Hopemin qaimahungnaqtut ....

Paulatuumin qaimařunga, inauřaqput, Colville Lake qanittuq

inauřaq. Aglaan itqilit Fort Good Hopemi inupiatlu maunga

qaiřuat. Himiriikitauřaktut. Qainraqtut amikii tautchimik

atiřuanik tuttuqaqhuting. Himiriiřaqtut anguranik tariumin.

1800ni kiaq tamatkuninga huarřungiliqaaqapta Fort Good Hopemi

inilakhuting tauqhiqviit himmirrarviit itiqilitlu inupiatlu taimani

ingmingnuulaitchuat. Himmiriikhilaqlut kii. Qinalaitchut 

anguyalaitchut.

Iliharvingmukapta, ukuit, aquvaatigun tavřa tautchimukkait

inuit inauřaptingnin Fort Good Hope muktuat, Ivavikun uqariaq -

luting, aimariřuat. Ilihariaqhimavluting tautchikun. Pulaaqtua -

luqaa ilamingnun. Taitnaitut inaqralaani maani tariumi ainglikani

kaałini iliharaluaqtuat. Iluqating taamna inuuniarun atuqhi-

mavlugu tammaqimagaluaqtuat nutaqqat.

Ailahikapta aimaviptingnun inauřanun upinraami ting -

miřualuk iluqaan akiliqlugu aipkararigaatigut inauřaptingnun.

Uvangali aimaviga ilaani Cape Perry, 7 milestun ungahililaanga

Paulatuumin.
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of the coast. So traditionally in historical times and in ancient

times the Hare Indians and the coastal Inuvialuit were on friendly

terms. They were trading. There was no warfare.

So when we get into the Residential School years, after, when

there’s an opportunity for a group of people from our settlement

to go to Fort Good Hope to commemorate the extension of the Park,

it was like homecoming. Because a number of the students had all

attended school together. It was like coming to visit distant relatives.

It’s the same situation that plays out in a lot of other communities

across the Arctic, whether you were going to the Anglican School

or the Catholic School. The shared experiences bring those people

together and it’s a whole generation of what I call lost children. 

When we were allowed to head back to our home settle-

ments in the summer there would be a charter flight to bring 

us kids back to our home settlements. In my case it was either at

Cape Perry, which was seven miles to the north of Paulatuk, or

Paulatuk itself. Paulatuk in the mid sixties when we had moved

our settlement again ....

When we were brought back to our home settlements it was

just enough time to get reacquainted. We knew. We had memories

of being on the land, berry picking and hunting, caribou hunting,

ptarmigan hunting and fishing and sealing and all those things we

had spent the whole year just thinking about. Finally we would

get out and it would be like sending off a bunch of kids on an

adrenalin rush and they’ve only got two months to get back, to

catch up, to find out who your parents were, you know, just to get

back. As soon as you get home you know time is running out. You

are wanting to soak in as much as you can because that’s all that

you’re going to have for the rest of the year.

The first year my mother would tell us that we were having

difficulty being able to speak our language. So she would speak to

Paulatuuq 60tit akunarangni nuulginapta.

Utiqhapta inauřaptingnun aimaviptingnun natqiknialgit -

chugut itqaknaqnialugu inuuniarniqput tavřani. Ilihimařugut.

Ilangitpigulaitkivut nunamiirutivut ahiarniaq, qalungniaq angu-

niaqniq tuttunik qařgiqlu, natchirniaq ihumagihukavut. Tavřa

aularnaqhianigaqhiman natqiknialgitchiniiurlu aulaqtitchaqtual-

luaq huuřat nutaqqat malrutchaangni tatqiqhiutingni, ilit chu -

riniarvikřangni kihuutiilaangit angayuqaakin utilagvik. Aipqau-

řaqtuni ilihimařutin ungahikpangitchuq utiqvikaqput. Huna liqa

tutqurniarlugu ihumangnun tammařatualuk kii aulautiřakřan 

ukiupakhukřuk itqagiakřan.

This stack of antlers marks a traditional vantage point for hunting 
caribou. When Abraham was a student in Residential School, caribou
hunting was one of many traditional activities “we had spent the 
whole year just thinking about.” 
PHOTOGRAPHED BY MARIUS TUNGILIK.

Nagruit qaligiiktat nalunaingutauřuq tuttunik anguniaqtuni. Abraham ili-
harvinmiinami tavřa “ukiupahukřuk itqagiratualunga huliqaa aulaaqtuq-
tuni huřarautit.” 
TARRALIANGA MARIUS TUNGILIK

wkw5 wo8ixEx6tbs?1if5 si4√6bq5 | INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS



136 we were so far away | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS

us in Inuktitut. She could barely speak English so Inuktitut was

her first language. We would get on the land hunting, fishing and

helping our parents. When you’re out on the land day in and day

out you have to be doing something, either getting water or they

would send us off fetching firewood or helping to get the fish out

of the nets or cleaning up. We would be like a bunch of prisoners

set free. We would just be running and hollering and screaming

and fighting and just laughing our guts out just for that brief 

period of freedom.

That first year I got back I told my mother what had been

happening in the Residential School. She was just in a rage. My

mother was a big woman. She was about five eleven, two hundred

eighty pounds. People didn’t mess with her. She went and talked

to the Priest about it and the Priest said that he hadn’t heard any

kind of reports of abuses on the kids or beatings. He convinced

my mom that the Church at the school, the Residential School, the

Priests who were working there, the Supervisors had been in

Paulatuk years earlier as a young priest so my parents knew him.

The Priest told him that this man you grew up with him, this

Priest, you know that he’s a good man so trust his judgment on

how the kids would be taken care of. So they left it at that.

But my mother told me she knew who this Nun was because

she was a fifteen year old girl when that Nun was in Aklavik and the

Nun was doing her stuff with the younger boys, beating the heck

out of a lot of kids to break the language. So she knew or had some

idea of what was going on but she didn’t know the full extent of it. 

So before we went back to Inuvik my mother told me to 

be proud of where you come from. Be proud of your culture, 

your traditions and what we taught you. Whatever it takes, just

keep fighting. 

I’m eight, going on nine years old, and from the first day

back I was right onto the same treadmill. The first week I got my

first beating and then regularly after that, then using other kids to

get on my case to try and wear me down. [The Nun] is using 

Hivulirmi ukiumi aakangma uqalautigaatigut uqautchiqhi

piiguaqhiikhi. Uqautiraigaatigut sigliqtun. Uqapquqtuq taniktun

hivulirivlugu inupiatun uqarniq. Aularaqtugut qalungniariaqhuta

ikayuraqlugit angayuqaavut. Aulaaqhimařuni nutqaqnaitchuq uvlu -

tuaq havakřaqaqtutin imiqtaqtuq pituiqtat. Quyahukpailuta 

aqpaliraalahuuřugut haqlalaavluta hurukhuta iglaqhuta pituarrivluta.

Hivulirmi ukiumi ilihariahaaqpialakama uqalautikara 

aakaga huřarautinginik utiqhama. Uumitchakpauřaqtuaq. Aakaga

arnaqpauřuq. Tallimatun takiłhilaanga 280 poundstun uqumaiłhi-

laanga. Inuit pihaarilaitkaat. Faataq tautugiaraa uqautiyaqtuqlugu

apiqřurariaqlugulu. Faataq piniqhuq tuhaangitchunga tamat -

kuninga hutugautinik piyuarniniklu nutaqqanun. Faatam ukpi -

ripkarniraa aakaga anagaatdjuvingmi Faataq havaguunivlugu 

iliharvingmilu, Faataq munaqři tavřani, Paulatuumiitchinařuaq

nukatpiargungarmi angayuqaangmi ilihimagaak. Faatam uqalau-

tivlugit taamna faataq inuguqahimagiga, nalungitchunga nukuu -

řuq inuk munarilautaqhigai nutaqqat kamakihangak taitna.

Aakangma uqalalautigaanga ilihimanivlugu sistaq 15tun

utuqqautigiřuaq taamna sistaq tavřaniinmiřuaq Akłarvingmi 

sistaq huřarakangi angugaiyaat ilihimagai, kuřugřuklugi uqaq-

tailivlugi uqautchinannik. Ilihimalauřaraluaqtuaq huřuarau ti -

nginnik tavřani naluřuq aglaan huřarapiaqtilaangit.

Aakangma uqalautigaanga Inuuvingmun aulaaqhilginama

inugurniarni piqpaging nakin qaililiaan. Inuuniarnin piigurniar-

nagu pihalatitchiarnik pimmaung uumitchagutin.

Narvalik ukiut utuqqautilaara qulingurutailaq tikiyahigiga,

utiqama taitna huli ittuq inuuniarnikřara tavřrani. Hivulirmi

hanahuirun mipiyuktauřunga, tavřa patchihiqtaqhuni. Itna ittut

tamutkua tutqiktangi ingminun nutaqqat nakuuřuat kamakiarik

huat ilaanun nakuarivlugi kamagilailat ahiin tuhaalailatlu piyu-

migiugaliqlugit nutaqqanik ikayutinikhuni. Taitna havakřani 

iligaa, taitnaitchuingnaqtuq inuuhiqput tavřani iliharvingmi

aikaming inauřamingnun attailuqa ilingit ilamingnun nukaa -

mingnun iliharingaikanganun ilitchuripkarnialiqhuting.
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alliances. Then she has set up her network of kids who will do 

anything to get in good standing with her so you become a target

by other kids as well. So she got it worked out. I’m certain that my

experience was much the same as other kids going back to their

home settlements and reintroducing themselves to their families

and their siblings and their culture. 

When we would go back to the Residential School the other

kids would tell stories of going back, going back to their summer

camps and fishing and story telling and going back. They 

would say, “Going Native”, because being at the Residential School

everything about being Native was discouraged; your language

and your culture. They would even go down to where the Nuns

would be talking about “look at the Native people in town”. Look

at the people in town, the ones who were darker or brown skinned

were the ones with the poor jobs, ditch diggers, drunks, all of 

the scum of life, they would call them the scum. They said 

that you don’t want to be like that and you don’t want to look like

that. We’re going to try to do everything we can to help you 

not be like that.

So double standards. Racial slurs. Anything and everything

to try and break that spirit. When we were sent off to our home

communities they know that the parents have a different agenda.

The parents want to rekindle that spirit because they know that

once you’re sent back to Residential School you’ve got someone

who has totally the opposite intentions. When I got to about Grade

10, no ten years old, my mother told me that I can’t speak the 

language any more. I told her the year before that every time we

tried to speak they would beat the heck out of us. 

My father had wanted me to become a hunter. My mother

had different ideas because her grandparents were shamans from

the Bering Sea Alaskan traditions and they came over to the 

Western Arctic in the 1800s; 1880s I think. So she grew up with

those traditions but she was also being nurtured as a young child

to carry on the traditions from her grandmother. 

Qaikaming utiqqaming iliharvingmun nutaqqat quliaqtua-

nagutinaraqqtut aulautimingnik qalungniarutimingnik. Uqaraqtut

utiqtugut inupiatut "Inuuniarniptigun” tavřaniinapta ilihar vingmi

hunaliqaa tanngungitchuaguniq uqaritqulaitkaiti uqautchit inuu-

niarinit. Tautugiaruugaitlu sistauřat inuit tanngungitchuat “tautukki -

mat kua inuit”. Tautuktuariaqlugi kina taałraamagait chuat havaapa -

lugit, nivaktit, innait, huinauřuami inuuniaqtuat, hulanik ahiin atchiq -

huqhugi. Taimma aahiin piaqivluta taitna inuuhun gitpiit, taitnalu 

qinaqarunitpiit. Ikayurniarpiariffi taitna inuutqungitlutin.

Malrungik ihumalgit. Qapiklugu inuuniarnikput. Qanuq liqaa

navingniaqlugu iliquhiqput. Aipkaqamihigut ilihiarut inauř apt ingi 

inuuniarniqput atlangařuq angayuqaapta inuuniarutaat. Anga yuqaat

utiqhiniararigaat ilitquhiq ilihimařuting ulirupta iliharvingmun

atlangařuak inuuniaqhilginapta. Qulinurman iliharirra naaga quli-

tun ukiunikkama aakangma pigaanga inupiatun uqaliaqhuting.

Uqalautikkara uqaqayaaqtilaitkaatigut uqarniapayukapta uqa -

utchiptingnik huakhiqpauřaraqlugutlu piyukiq hutalu.

Aapangma anguniaqtinguqukangani. Aakaga atlamik ihu-

maqaqtuaq taataangik angatkuuvlulik Alaskamin qaimavlutik

ikaaqhutik uummarmun 1800ni luuniin. Taitna inuguqhimarvluni

inuuhinga tammaitchailitquvlugu anaanangata.

16tun naaga luuniin 15tun ukiutka tikinapkiimiqlualia -

niklunga imuqualirmikama 14tun ukiunikama. Kiinauřavut

katilugi taanganik tauqhiriaraktugut akiitchuanik taangat Tauqhi -

rivianunluta inauřamukhuta Calona White atingmik BCmi Double

jackmik atiqharaa. Akiitchuaq. 16tun ukiunikkama huliqa piyua-

nagutigaannga. 7min 14mun ukiunikama sistaq tavřa munari-

nagutigaannga. Iqhitchakpailunga itchakřani ukiuni qimařunga

humukhauhiiqlunga.

Tavřa aahiin pahivlunga huna pimman nutaqqatigun hulu-

garmatalu uvamnun pahigaiqlugi. Qaffiuřugut hamma taitna

atuqtauřuaguut sistamin uvaptingnun pahigaihuukangi piyaqtar-

mata nutaqqat naagga luuniin uumitchangmata ingmi pahirau t -

qungiluni.
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By the age of sixteen – fifteen ..., I was a full-fledged 

alcoholic. Severe. It started when I was about fourteen making

home brew. We would be collecting our allowances and stuff and

go into town and get cheap bottles of Calona White. This is the

BC version of Doublejack. Cheap hooch. At the age of sixteen I

had a number of different levels going against me. From the age

of seven to fourteen under the care of that Sister. I was scarred for

life from that six-year run with her. And then she made it so that

Tavřanga aulaqitgiluni, nukaqlinin angugaigiyannin, anga -

yulinun. Taitnaptauq ihagungaruthuli. Qinangmatin atlat nuta-

rauqharvit, piyungmatin qakiqtaqhutin naaggaluuniin qanugu hi -

quitigimatin munaqřit pilagaqtut tavřa angutingu qarataqtutin 

aritauřangairin nunami tamařa inuuniarun.

Tavřa tuvřarungnaritka quliaqtuaqtuat taaptunguuna ili-

harnianikun inuuhinga tavřaniittuat athungnaqtuq uvaptun,

aglaan itnaittuq ....

Abraham’s parents were a source of support for him during his time in
Residential School. “Before we went back to Inuvik my mother told me
to be proud of where you come from. Be proud of your culture, your
traditions and what we taught you. Whatever it takes, just keep fighting.” 
PHOTOGRAPH PROVIDED BY ABRAHAM RUBEN.

Abraham angayuqaangik inuuqtigigaik iliharviinami. “Utiaqaraluaqnanga
Inuuvingmun aakangma uqautigaanga, ilingnun nakin qaitilaan 
kamagiyumautin. Kamagiung inuuniarnin aipaani inuuniarnik 
piigurnagi ilihauřavuk, hurřaraluaruvit, qinaqutin tiguminiarřung.”  
ABRAHAM RUBEN TARRALIANGA.
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I became the scapegoat for all of the other kids’ problems. There

were several of us who became scapegoats in her little circle, so all

of the angst and anger that our kids were experiencing, she would

have it directed towards us to deflect from her. 

Then you go from there, from the junior boys, down into

the senior boys levels. Those same things were carried on there.

When you are assaulted by other kids, either physical beatings 

or sexual assaults by other children who have been assaulted 

themselves the Supervisors basically tell you to toughen up, you’re

in the real world now. 

So, in this system I think that I may be just repeating the

same patterns and stories that other people have told with 

Residential School experiences, but it’s ....

Whether the story is told once or a thousand times, it still

has to be told. When I recounted the story to the Adjudicator and

to the Government Agents what took place, I told them that the

memories of the things that happened I could tell them the 

textures of the building, the floors, the smells, the way people

dressed, the way they carried themselves as if it happened just a

few hours earlier and I could give them a minute day-by-day of

what I remember to give them a picture of being in that place.

How the Nun smelled, about her breath, the texture in her face,

her clothing, the way she carried herself, all of those things are

right in front of me.

When I started school in Fairbanks, Alaska in January of

1971 ... I went to Art School in Fairbanks ... my teacher was a fellow, an

Elder, by the name of Ron Senungetuk. Ron is Inupiaq Alaskan

from Prince of Wales Island. Ron had formal training up to Grade

12. He had a Russian Alaskan instructor who enabled him to get

a Fulbright Scholarship and continued his studies at the Rhode

Island School for American Craftsmen. Then from there he completed

his studies with the Jorge Jensen Design Group in Scandinavia. 

When he came back to North America he launched basically

single-handedly ... he brought contemporary Native art to Alaska.

Inuugiaktuani quliaqtuaralunagpan, quliagakřauřuq. Quli-

aqtuaqham ilitchuriniaqtuanun Kavamanmi huřarautinginik,

uqalautikatka pigulaihatka hulugautinik igluqpak tautuktuuřariga

mingulrutaa, natinga, tipaa, atnuraangit inuit, qanuqlu ingming-

tigun qanuqhirarmata qaffitchaaluqaa ikaarnit qulralagigahuni

pangma uvlutuaq tavřangiirutiga qailagiga qiniraatun hunliqaa

pigulaitkiga inuuniarutiga tavřani. Sistat tipaat, qaningalu, kii -

nanga nirumaaktilaanga atnuraangit, iluqating haamniitchuuřut.

Fairbanks Alaksamun ilihariaqtuangaa 1971mi .... Ilihariaq-

tuanga aglauřarnimik Fairbanksmun ... ilihautřiga angun, utuq -

qanaaq Ron Senungetuk atinga, inupiak Alaskarmiuuq Prince of

Whales Islandmin qaimařuq. Ron ilihautřiřuaq grade 12mun.

Kataatlingming ilihautřiqarniqhuaq ilihautivlugu aglauřarnimik

Before we went back to Inuvik 

my mother told me to be proud of 

where you come from. Be proud of your 

culture, your traditions and what we 

taught you. Whatever it takes, just 

keep fighting. 

Aakangma uqalautigaanga Inuuvingmun

aulaaqhilginama inugurniarni piqpaging 

nakin qaililiaan. Inuuniarnin 

piigurniarnagu pihalatitchiarnik 

pimmaung uumitchagutin.
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He started the whole thing from scratch. Up until then it 

was pretty much all tourist art. It was pretty kitschy stuff. He 

introduced a series of workshops and programs and brought the

students in to initiate the Alaska Native Arts Centre in Fairbanks.

So when I started in ’71 I was one of eight students that he had

with him, which was it think pretty exceptional because with the

eight students you had full use of the studios. You could be there

eight hours a day, unlike most art classes where you’re relegated

to just a few hours a week. But we were in there from eight in 

the morning until sometimes six in the evening, or even later, 

for other studies.

I first went there for one semester in 1971. I went back home

not because of the ability to learn but because I mentioned before

qutchiktuamik nalunaingutimik akimaniqhuq ilihaffaaqluni ahiin

Rhode Islandmi Alaskami ilihauřialahivluni. Tavřa ahiin ilihaani

naatgilugi Jorge Jensen Design Scandinaviami naatchilgilluni.

Utiqhami tavřa ilihautřihalakhuni taavani Americami 

ingimigun ... qaritchuuriřuaq hanauřaanik Tanngungitchuat

hanauřaanginik Alaskamun. Ihagutikami mikiruuřauvluni ihagu -

tiřuaq huuřanik katitchiuřaqhuni. Taimma ahiin pulaaqtuat 

pamataagaqhivlugi hanauřaanik aglauřaanik hunikliqaa. Huuřanik

qanuhinikliqaa. Ilitchuritkaglugi katiraraqhunilu hanauřaqtat 

nutaqqatlu taavunigaqtitaqlugit ilihariaqtitaqlugit tungavingiklugu

Alaska Native Centre Fairbanksmi. Tavřa ihagulikma navaliurugut

ilihautřaangi, nalaupiaqlugu narvalingmik iliahautraaqaqtuq

iluqaan ilihauřivia atutlahivlugu. Narvalikmun aglaan tavřaniila -

Students from Nunavik used to have to go to school in Fort Churchill.
Here, Sheila Watt Cloutier is the princess of the pageant. From left:
Brigette Kleist, Monica Akkamalu, Nancy Saimaijuq, Sheila, Martha
Flaherty, and Mary Palliser.
IDA WATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-11
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that I was an alcoholic at the age of sixteen, and when I started

school in Alaska my problems had not disappeared. I was in there

drinking like a fish with the best of them. Drugs and alcohol. But

the interest had developed. I understood that this was something

I had wanted to do and he gave me the opportunity to do it.

But I couldn’t take much more than one semester so I went

back to the Territories and spent a few years just on the road going

from place to place, looking for seasonal employment and doing

some sculpture. It wasn’t until I returned back in the fall of 1974. 

I took two semesters ... excuse me. I went there from the fall

of ’74 to the summer of ’75. 

From 1975 I had spent about twenty years out on the road

travelling across the different parts of Canada, going back to 

Saltspring, Vancouver, out to Toronto, Yellowknife for a short stint,

with the occasional visit back up to Paulatuk. What I had learned

in Alaska I took with me and met with other artists, met with 

other people with studios and got public commissions, private

commissions to do different projects around the country. Basically

I spent twenty years on the road developing my craft.

When I finally got settled down it was a fully thirty years on

the road to where I now feel that I’ve matured as an individual

and matured as an artist to be able to take my work to the next

stage, which I’m now working on. And it’s taking the work 

from a regional Inuvialuit sculpture work to trying to tell the 

circumpolar story with the migrations of people.

řugut iliharviani ilangit qaffitchat kihian ikaarnini iliharuuřut

atauhimi hanahuirunmi. Aglaan uvagut narvalinaaniin uvlaami

itchakřangurmaung hiqinruřaq ilaaniptauq avataanun ilaqtugut.

Aglaan ungavalainigapku hivihuliaanga iliharniarvium

atauhimikhian iliniarnimiilaktunga utiqtunga maunga nunapti -

ngnun qaffinikiaq taimani humiliqaa inuunialakluaqhama inau-

řanulaavlunga, ivaqliqlunga havakvikřamnik hanauřaqlungalu,

Tavřa utingitchunga 1974mun aglaan, ukiakřami1974min ilihar -

vingmiittuangaa 75mun aglaan.

1975min inuinnaqkiaq apqunmiitchungnaqtunga iglauv -

lunga hunaliqaa ikaaqhaaqlugu kaanata, utiqlunga Saltspring, 

Vancouver, Torontomun, Yellowknifemun ilaaniptauq pulaavlunga

Paulatuumun. Ilihaqtara Alaskami pililaitkiga hanauřarniq, ilaa-

niptauq katittaqtugut ilaatni hanauřaqtit, hanauřarviligaat hanau-

řaquhuuhaanga inuit nakinliqaa havagvikpait qutchiktuani atchik-

tuanilu hanauřaaqhaqtunga iniqpangni inauřanillu. Inuinnarni

ukiuni pulaktattuaqlunga apqunmi hanauřaqlunga.

Nutqarataqtunga inilaigunaaqlunga 30tun kiaq iglauga -

luaqhama apqunmi inaruqlunga ihumaliqama ilipiarnahuiliq hunga

hanauřarnmik tavřa hanauřarnira aplutigiga qutchiktuamun

havaularigigahuli. Hanauřautivlugi ukuat Inuvialuitni havaluanik

ikayuqhiqlunga una ihugutiniariga manna nunakput ikaaqlugu 

ilitchuriniaqaahiitka kiangivut nakin qaimamagaita inuit.
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Abraham Anghik Ruben
Abraham Ruben is from Paulatuk, Northwest Territories, but he

attended the Federal Day School in Inuvik, Northwest Territories

while living in the dormitory at Grollier Hall for eleven years, 

between 1959 and 1970. After enduring years of abuse at the

school, Abraham succumbed to alcoholism when he was still just

a teenager, but in 1971 he enrolled in the art school in Fairbanks,

Alaska, and found guidance and mentorship in the world-renowned

Inupiaq artist, Ron Senungetuk. Now over thirty years later, 

Abraham is one of Canada’s best known Inuit artists, whose work

has been shown in numerous solo and group exhibitions, and is

part of many public and private collections. He currently resides

on Salt Spring Island, British Columbia, where he has a studio. 

Abraham Anghik Ruben
Abraham Ruben Paulatuumin qaimaruq nunaptingnin, aglaan 

ilihariqhimaruq Inuuvingmi, inuuniaqhimavluni Grollier hallmi

Iilni ukiuni 1959min 1970mun aglaan, taitnaqhuni iminagutiruaq

nukatpiungarmi aglaan 1971mi ilihhariqutuaq Faribanks Alaska-

mun, Tavra paqitchiruq iliaurikramninik tuvrakraminik inuupiat

ignik pingat mingutiurarnimik ilihaqtuat, Ron senungetukmi.

Pangma 30tun ukiut naatmata, Abraham qutchikiruq kanatami

minguliurarnikun. Ahiniqtuq havaanga inuit humiliaqq ilitchurigaat

nunakput ikaaqhaaqlugu, ilaumiuq matkuanani inungnun 

kihununliqa ingmigunlu pinarnarnaqtuanik hanauraaqhaqtuq.

Ingmingun havakviqaqtuq Salt Spring Ilandmi, British Columbia. 

First year, school girls at All Saints School in Aklavik. 
FLEMING / NWT ARCHIVES / N-1979-050: 0101
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I went to the Chesterfield Inlet Residential School. It was

called the Sir Joseph Bernier Federal Day School when we were

there. I was five years old. I have some very fond memories of my 

childhood. Before I went to school I was very carefree as far as I

remember. People used to talk to me in terms of endearment all

the time; cutie, or — I don’t think they ever called me by my real

name: Marius. But then it was always “my wonderful son” or

anikuluk. It was always something to do with something wonderful.

We spoke Inuktitut of course all the time and there were times

when they let me roam around freely. There wasn’t anything to be

afraid of so I would take a walk out on the tundra once in a while

and I would be by myself. That is where I would let my mind 

wander. I have very clear memories of those days, but I don’t 

ᐃᒡᓗᓕᒡᒐᕐᔪᖕᒥ ᐃᓕᓐᓂᐊᕆᐊᓚᐅᖅᓯᒪᕗᖓ. ᐃᓕᓐᓂᐊᕐᕕᖓ ᑕᐃᔭᐅᓚ -

ᐅᖅᐳᖅ ᓱᐅ ᔫᓯᑉ ᕕᓇ ᐃᓕᓐᓂᐊᕐᕕᖕᒥᒃ. ᐅᑭᐅᖃᑲᖅᖢᖓ ᑕᓪᓕᒪᓂᒃ ᐅᐸᒋ -

ᐊᕐᓂᑯᖓ. ᓄᑕᕋᐅᓪᓗᖓ ᐃᖅᑲᐅᒪᔭᒃᑲ ᐃᓚᖏᑦ ᖁᕕᐊᓇᖅᐳᑦ. ᐃᓕᓐᓂᐊᕐᕕᖕᒧᑦ

ᐊᐃᓚᐅᕐᓇᖓ ᐃᓅᓯᕋ ᖁᕕᐊᓇᑦᑎᐊᓚᐅᖅᓯᒪᕗᖅ ᐊᖏᕐᕋᖕᓂ. ᓄᑕᕋᐅᖓᒪ

ᐊᑲᖅᑕᐅᕙᓚᐅᖅᐳᖓ ᐊᖓᔪᖅᑳᖕᓂᑦ, ᐃᓚᓐᓂᑦ ᓄᑕᕋᑦᑎᐊᕙᒃ ᐊᒻᒪ ᐊᓯᖏᑦ:

ᐊᑎᕋ ᒪᕆᐅᓯ bᐃᔭᐅᕙᓚᐅᓐᖏᑉᐳᖅ. ᐃᖅᑲᐅᒪᕗᖓ bᐃᔭᐅᓂᒃᑲ ᑕᒪᔾᔭ,

“ᐃᕐᓂᑦᑎᐊᕙ, ᐃᕐᓂᐊᓐᓄ” ᐅᕝᕙᓘᓐᓃᑦ “ᐊᓂᑯᓗᒃ”. ᖁᕕᐊᓇᖅᑐᓂᒃ

ᐊᐃᔭᐅᕙᒃᖢᖓ. ᐊᖏᕐᕋᑦᑎᖕᓂ ᐃᓄᒃᑎᑐᑦ ᓱᑲᐃᒻᒪ ᐅᖃᐅᓯᑲᖅᖢᑕ. ᐃᓱᒪᖅ -

ᓱᖅᖢᖓ ᓄᒃᑕᖃᑦᑕᓚᐅᖅᓯᒪᕗᖓ. ᑲᑉᐱᐊᓇᖅᑐᑲᓐᖏᒻᒪᑦ, ᓄᓇᒧᑦ ᐱᓱᔪᒍᓐ -

ᓇᖅᖢᖓ ᐃᓚᓐᓂ ᐃᓄᑐᓪᓗᖓ. ᐃᓄᓪᓗᖓ ᐱᕈᓕᕋᖓᒪ, ᐃᓱᒪᒐᖃᓄᖅ

ᐃᖏᕐᕋᕙᓚᐅᖅᐳᖅ ᖁᕕᐊᓇᖅᑐᓂ. ᑖᒃᑯᐊ ᓄᑕᕋᐅᓪᓗᖓ ᐃᖅᑲᐅᒪᑦᑎᐊᖅᐸᒃᑲ.

ᐃᓕᓐᓂᐊᕆ ᐊᖃᓚᖅᑐᒍᑦ ᐅᖃᐅᑎᔭᐅᓯᒪᓚᐅᓐᖏᓐᓇᓗ ᐃᖅᑲᐅᒪᓐᖏᑕᕋ. ᑭᓯᐊᓂ

ᐃᖅᑲᐅᒪᕗᖓ ᑎᖕᒥᓱᒧᑦ ᐃᓯᕆᐊᖃᓕᖅᑐᒍᑦ. ᑎᒥᓱᖅ ᑎᑭᓚᐅᑕᐃᓐᓇᕋᖓᑦ

Marius Tungilik
mEsy gqo4

I guess there were no indications that I would not be able to see my parents for such a long time. I had been with my

parents all this time and I was still bottle-feeding when they sent me off to school. I don’t know what they did with my

baby bottle. They gave us a hair cut, bath and new clothes, well, uniforms actually, with moccasins.

ᑐᓴᖅᑎᓯᓚᐅᓐᖏᑦᑐᖓ ᐊᖓᔪᖅᑳᖅᑲ ᐊᑯᓂᐊᓗᒃ ᕿᒪᒃᓯᒪᓂᐊᓕᖅᑕᒃᑲ. ᐊᖓᔪᖅᑳᕐᓂ ᓱᐅᖃᐃᒻᒪ ᐱᒪᔭᐅᖏᓐᓇᕋᒪ
ᐃᓅᓯᖕᓂ, ᓱᓕ ᐊᒪᒪᐅᑎᒧᑦ ᐊᒪᒪᒃᐸᒃᖢᖓ ᐊᐅᓪᓚᕈᔾᔭᐅᓕᓚᐅᖅᐳᖓ. ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓕᖅᖢᖓ, ᖃᓄᖅ ᐊᒪᒪᐅᑎᖓ
ᐱᔭᐅᓚᐅᕆᐊᖓ ᐃᖅᑲᐅᒪᓐᖏᑉᐳᖓ. ᓄᔭᖅᐳᑦ ᑭᐱᔭᐅᕗᑦ, ᑎᒥᕗᑦ ᐃᕐᒥᒃᑕᐅᕗᑦ ᐊᒻᒪ ᓄᑖᓂᒃ ᐊᓐᓄᕋᖅᑕᐅᓪᓗᑕ.
ᐊᐱᖅᓱᖅᑕᐅᑦᑕᖅᐳᒍᑦ ᐊᑐᓂ ᖃᓄᖅ ᐊᑎᖃᕆᐊᑦᑎᖕᓂᒃ, ᐊᑎᕋᓕ ᐃᖅᑲᐅᒪᓚᐅᓐᖏᑕᕋ. ᐃᖅᑲᖅᑐᐃᔭᕆᐊᖃᓚᐅᖅᐳᖓ
ᐊᑎᖕᓂᒃ.

Marius Tungilik.
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remember ever being told that we were going to school. I just knew

that we were going to meet the plane. It was always a big event

when an airplane came in. So the next thing I knew I was in this

plane and I had no idea why.

The first plane ride was terrifying from Repulse Bay. I just

remember crying and crying and holding onto my cousin. I really

had no clue as to what was going on. 

I guess there were no indications that I would not be able to

see my parents for such a long time. I had been with my parents

all this time and I was still bottle-feeding when they sent me off

to school. I don’t know what they did with my baby bottle. They

gave us a hair cut, bath and new clothes, well, uniforms actually,

with moccasins. I remember they were asking each one of us who

we were and I couldn’t remember my name. I had to think about

it because I couldn’t understand at first what they were asking

“what is your name”, and I had to check with the others to see

what it is they were asking. The person right in front of me was

named Andre so I almost said “Andre”. I knew my name wasn’t

Andre. I have some memories of that.

They would wake us up. I don’t know how we slept the first

few nights because we were crying all the time. We had chores to

do. Well, my chores were to sweep the stairs and do the dishes. I

don’t know whether we went to Church first and did our chores

first or not. Breakfast was porridge almost every day except 

Sundays. We had lots of crackers in milk. Then we went to school.

We would line up in the hallway and we would all sing “God Save

The Queen” and “O Canada”. 

The first year wasn’t too bad after a while. We settled into a

routine. Sister Rocan was our kindergarten teacher. She was a nice

woman. But it was difficult. I didn’t know how long we were going

to stay there and it was difficult going back to our home town 

because things change over a period of nine months when you’re

only five. You don’t know how to act towards your parents or your

younger brothers and sisters.

ᓄᓇᑦᑎᖕᓄᑦ ᐱᒻᒪᕆᐅᕙᓚᖅᐳᖅ. ᐅᔾᔨᕆᓕᖅᐳᖓ ᑎᖕᒥᓱᒥ ᐃᑭᒪᓪᓗᖓ,

ᖃᐅᔨᒪᓐᖏᑦᑎᖅᖢᖓ ᖃᓄᐃᒻᒪᑦ ᐃᓚᐅᒋᐊᕐᓂᒃ. 

ᓇᐅᔮᓂᑦ ᑎᖕᒥᓱᒃᑯᑦ ᐃᑭᒋᐊᕋᒪ ᑲᑉᐱᐊᓇᓚᐅᖅᓯᒪᕗᖅ. ᑭᐊᔪᖓ ᐊᒃᓱᐊᓗᒃ

ᐃᖅᑲᐅᒪᔭᕋ ᐊᒻᒪᓗ ᐊᖑᑎᖃᑎᖕᓂᒃ ᐊᒃᑐᐊᓪᓗᖓ, ᑎᒍᒥᐊᖅᖢᓂᖓᖃᐃ.

ᖃᐅᔨᒪᓚᐅᓐᖏᑉᐳᖓ ᖃᓄᐃᓕᐅᓕᕆᐊᑦᑎᖕᓂᒃ.

ᑐᓴᖅᑎᓯᓚᐅᓐᖏᑦᑐᖓ ᐊᖓᔪᖅᑳᖅᑲ ᐊᑯᓂᐊᓗᒃ ᕿᒪᒃᓯᒪᓂᐊᓕᖅᑕᒃᑲ.

ᐊᖓᔪᖅᑳᕐᓂ ᓱᐅᖃᐃᒻᒪ ᐱᒪᔭᐅᖏᓐᓇᕋᒪ ᐃᓅᓯᖕᓂ, ᓱᓕ ᐊᒪᒪᐅᑎᒧᑦ

ᐊᒪᒪᒃᐸᒃᖢᖓ ᐊᐅᓪᓚᕈᔾᔭᐅᓕᓚᐅᖅᐳᖓ. ᐃᓕᓐᓂᐊᕆᐊᖅᑎᑕᐅᓕᖅᖢᖓ, ᖃᓄᖅ

ᐊᒪᒪᐅᑎᖓ ᐱᔭᐅᓚᐅᕆᐊᖓ ᐃᖅᑲᐅᒪᓐᖏᑉᐳᖓ. ᓄᔭᖅᐳᑦ ᑭᐱᔭᐅᕗᑦ, ᑎᒥᕗᑦ

ᐃᕐᒥᒃᑕᐅᕗᑦ ᐊᒻᒪ ᓄᑖᓂᒃ ᐊᓐᓄᕋᖅᑕᐅᓪᓗᑕ. ᐊᐱᖅᓱᖅᑕᐅᑦᑕᖅᐳᒍᑦ ᐊᑐᓂ

ᖃᓄᖅ ᐊᑎᖃᕆᐊᑦᑎᖕᓂᒃ, ᐊᑎᕋᓕ ᐃᖅᑲᐅᒪᓚᐅᓐᖏᑕᕋ. ᐃᖅᑲᖅᑐᐃᔭᕆ -

ᐊᖃᓚᐅᖅᐳᖓ ᐊᑎᖕᓂᒃ. ᖃᓪᓗᓈᑐᑦ ᐊᐱᖅᓱᖅᑕᐅᒋᐅᕋᒪ “ᑭᓇᐅᕕᑦ”, ᒡᓱᖃᐃᒻᒪ

ᑐᑭᓯᓐᖏᑉᐳᖓ. ᐊᖏᔪᒃᓯᖕᓄᑦ ᐊᐱᕆᔭᕆᐊᖃᓚᐅᖅᐳᖓ, ᖃᓄᖅ ᐅᑯᐊ

ᐊᐱᖅᓱᖅᑐᑦ ᐅᕙᖕᓂᒃ. ᓵᑦᑎᐊᕐᓃᑦᑐᖅ ᐊᑎᖃᒪᑦ “ᐊᐃᓇᕆᒥᒃ”, ᑭᐅᑲᓴᒃᐳᖓ

ᐊᑎᖃᓂᕋᖅᖢᖓ ᐊᐃᓇᕇᒥᒃ, ᑭᓯᐊᓂ ᐊᑎᕆᓐᖏᑕᕋ ᖃᐅᔨᒪᓪᓗᖓ. ᑕᓐᓇ

ᐅᓪᓗᒥᒧᑦ ᐃᖅᑲᐅᒪᑦᑎᐊᖅᑕᕋ. 

ᐅᓪᒡᓚᒃᑯᑦ ᑐᐸᖅᑕᐅᕙᓚᖅᐳᒍᑦ. ᑎᑭᒡᓴᖅᖢᑕ ᓯᓂᑉᐸᒋᐊᑦᑎᖕᓂᒃ ᐃᖅᑲᐅ -

ᒪᓐᖏᑉᐳᖓ, ᑭᐊᖓᔭᒃᑐᐊᓗᓚᒡᐅᖅᓯᒪᖓᑦᑕ ᑎᑭᒡᓴᖅᖢᑕ. ᐱᓕᕆᐊᑲᖅᑎᑕᐅ -

ᕙᓚᐅᖅᐳᒍᑦ. ᒪᔪᕋᐅᑎᑦ ᓴᓂᕐᓗᖏᑦ ᐊᒻᒪᓗ ᓂᕐᕆᓰᑦ ᐃᕐᒥᓪᓗᖏᑦ

ᐱᓕᕆᐊᖃᓚᐅᖅᐳᖓ. ᑭᓯᐊᓂ ᐃᖅᑲᐅᒪᓐᖏᑉᐳᖓ ᑐᒃᓯᐊᕆᐊᓚᐅᖅᖢᑕ

ᐱᓕᕆᕙᓚᐅᕆᐊᑦᑎᖕᓂᒃ, ᐅᕝᕙᓘᓐᓃᑦ ᑐᒃᓯᐊᕐᓂᐊᓕᓴᖅᖢᑕ. ᐅᓪᓛᕈᒻᒥᑕᖅᑕᕗᑦ

ᐊᓗᒐᒃᓴᐅᖏᓐᓇᖅᐸᓚᐅᖅᐳᖅ. ᐊᓯᐊᓂᒃ ᓴᓇᑦᑕᐃᓕᒃᑯᑦ ᓂᕆᕗᒍᑦ ᑕᐃᒪᑐᐊᖅ.

ᐃᒻᒧᖕᒥᒃ ᐊᒻᒪ ᓯᕙᓛᓂᒃ ᓂᕆᑎᑕᐅᕗᒍᑦ ᓴᓇᑦᑕᐃᓕᒃᑯᑦ. ᐃᓕᓐᓂᐊᕆᐊᓕᖅᖢᑕᓗ

ᐅᓪᓚᒃᑯᑦ. 

ᐃᓕᓐᓂᐊᕐᕕᐅᑉ ᓱᓪᓗᑯᑖᖓᓂ ᑐᓄᓕᕆᒃᖢᑕ ᐅᑕᖅᑭᕙᓚᐅᖅᐳᒍᑦ.

ᐃᓐᖏᖅᑐᒍᑦ ᓯᕗᓪᓕᖕᒥ “ᐆ ᑳᓇᑕᒥᒃ” ᐊᒻᒪᓗ “ᑯᐃᖕᒧᑦ” ᐃᓐᖏᖅᑐᒍᑦ. 

ᓯᕗᓪᓕᖅ ᐅᑮᔭᕋ ᖃᓄᐃᓗᐊᓚᐅᓐᖏᑦᑐᖅ. ᐃᓅᓯᖅᑕᕗᑦ ᒪᓕᒐᕆᑐᐃᓐ -

ᓇᓕᖅᖢᑎᒍ ᖃᐅᑕᒪᑦ. ᓇᔭᒃ ᕈᑲᓐ ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᒋᓚᐅᖅᐸᕗᑦ. ᐃᓄᑦᑎ ᐊ -

ᕙᐅᓚᖅᐳᖅ. ᑭᓯᐊᓂ ᐊᔪᕐᓇᖅᐸᓚᐅᖅᐳᖅ. ᖃᓄᖅ ᐊᑯᓂᐅᑎᒋᔪᒥᒃ ᑕᐃᑲᓂᖕ -

ᓂᐊᕆᐊᒃᓴᕗᑦ ᓇᓗᓇᓚᐅᖅᓯᒪᕗᖅ, ᐊᖏᕐᕋᖅᖢᑕ ᐊᔪᕐᓇᒃᑲᓐᓂᓕᓕᓚ -

ᐅᖅᓯᒪᒋᕗᖅ. ᑕᖅᑭᓂᒃ 9-ᓂᒃ ᓄᓇᕗᑦ ᐃᓚᕗᑦ ᕿᒪᒃᓯᒪᒐᑦᑎᒍ ᓲᖃᐃᒻᒪ

ᐊᓯᔾᔨᖅᑐᓄᑦ ᐅᑎᖅᐸᒃᖢᑕ, ᑕᓪᓕᒪᓂᒃ ᐅᑭᐅᑲᖅᖢᓂ ᓱᕈᓯᐅᓪᓗᓂ ᐱᓗᐊᖅᑐᒥᒃ.

ᐊᖓᔪᖅᑳᑦᑎᖕᓄᑦ ᖃᓄᖅ ᐃᓅᖃᑎᖃᓂᐊᕆᐊᖅ ᓇᓗᓇᖅᓯᓪᓗᓂ ᐊᒻᒪᓗ

ᖃᑕᖑᑎᑦᑎᖕᓄᑦ. 
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In May, around the 19th or 20th of May we went home. Just

once a year. I don’t know what that was like for my parents. I never

really asked them. I know they were so happy to see us come back

every time. They would shower us with love and all that. I’m sure

it was hard for them. They told us to listen to our supervisors,

whoever was taking care of us, because first of all they were 

non-Inuit. In that time we felt basically inferior to White society

and secondly my parents were very religious so we took it for

granted that we had to listen to the Clergy. There was no choice

in the matter. So with those instructions we were sent off. 

That was further reinforced by the shroud of secrecy in the

Residential School. We were told not to say anything. We were

threatened not to say anything. It was a Roman Catholic-run

school. There were Oblate Priests there, Brothers, and Nuns. The

Grey Nuns. They treated us very differently from back home.

There were no signs of affection or love. It was very sterile in that

environment. Everything was regimented. We had to follow the

rules. We had to speak English. We had to learn, speak, write and

read in English. We had to follow the clock. Time was the all-

important thing it seemed, whereas back home it wasn’t a big 

factor at all.

There were mealtimes. Back home we would eat whenever

we were hungry. In Chesterfield Inlet in school we had to eat only

at a certain time and we would all eat together. And we had to 

report our behaviour every day. Basically they would get out this

Report Card and they would call out our names and we would

have to say “good” or “not so good” for the way we behaved that

day. And if we were “extra good” they would give us a star for good

deeds, they would say. If you earned enough stars you would be

able to go to a movie that weekend. That was a big deal, going to

19-20-ᕈᔪᖕᓂ ᐊᖏᕐᕋᖅᐸᓚᐅᖅᐳᒍᑦ. ᐅᑭᐅᖅ ᐊᑕᐅᓯᐊᖅᖢᒍ. ᖃᓄᖅ

ᐊᖓᔪᖅᑳᒃᑲᑦ ᓄᑕᕋᐃᖅᑕᑦ ᐃᒃᐱᒍᓱᒋᐊᖏᑦ ᖃᐅᔨᓚᐅᓐᖏᑉᐳᖓ. ᐊᐱᕆᓚ -

ᐅᖅᓯᒪᓐᖏᓐᓇᒃᑭᑦ. ᑭᓯᐊᓂ ᐅᑎᕋᒐᑦᑕ ᐊᒃᓱᐊᓗᒃ ᑯᕕᐊᓱᒃᐸᓚᐅᖅᑐᑦ.

ᓇᓪᓕᒋᔭᐅᑦᑎᐊᖅᐳᒍᑦ ᐅᑎᕋᑦᑕ ᐊᖓᔪᖅᑳᑦᑎᖕᓄᑦ. ᐊᒃᓱᕈᖅᑐᑦ ᓄᑕᖅᑲᓂᒃ

ᐊᖅᓴᖅᑕᐅᔪᑦ ᐱᔪᒃᓴᐅᓐᓂᖅᐳᑦ. ᑲᒪᔨᑦᑎᖕᓂᒃ ᑐᓵᒻᒪᕆᖁᔨᕙᓚᐅᖅᐳᑦ. ᖃᓪᓗᓈ -

ᖑᒪᑕ ᐱᓗᐊᖅᑐᒥᒃ. ᖃᓪᓗᓈᓂᑦ ᓱᓇᐅᓐᖏᓐᓂᖅᓴᐅᔪᒍᑦ ᐅᒃᐱᕆᓕᓚᐅᖅᐸᕗᑦ

ᐊᒻᒪᓗ ᐊᖓᔪᖅᑳᒃᑲ ᐅᒃᐱᖅᑑᒐᒥᒃ ᐃᓱᒪᓚᖅᐳᑦ ᐃᒃᓯᕋᔾᔪᐊᑦ ᐊᒻᒪᓗ ᓇᔭᐃᑦ

ᓈᓚᒋᐊᑲᖅᑕᕗᑦ. ᓈᓚᖃᑦᑕᖁᔭᐅᖕᒪᑕ ᑭᓯᐊᓂ ᓈᓚᒡᓗᒋᑦ ᐱᔭᕆᐊᖃᓚᐅᖅᐳᒍᑦ.

ᓈᓚᖃᑦᑕᖁᔭᐅᓪᓗᑎᒃ ᐊᖓᔪᖅᑳᕗᑦ ᕿᒪᓕᖅᐸᒃᖢᑎᒍ ᐱᓚᐅᖅᐳᒍᑦ. 

ᑭᓯᐊᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐃᒡᓗᐊᓗᒋᔭᑦᑎᖕᓄᓗ ᐃᔨᖅᓯᒪᔪᑦ ᐅᓄᓚᐅᖅᐳᑦ,

ᓂᓪᓕᐅᑎᔭᕆᐊᑲᓐᖏᑕᕗᑦ. ᐅᖃᖁᔭᐅᕙᓚᐅᓐᖏᑉᐳᒍᑦ. ᑲᑉᐱᐋᓴᖅᑕᐅᕙᓚᐅᖅᐳᒍᑦ

ᐅᖃᖁᔭᐅᓇᑕ. ᐃᒃᓯᕋᕐᔪᐊᓂᑦ ᐃᓕᓐᓂᐊᕐᕕᒃ ᐊᒻᒪ ᐊᖏᕐᕋᕆᔭᕗᑦ ᐊᐅᓚᑕ -

ᐅᓚᐅᖅᐳᖅ. ᐃᖅᓯᕋᕐᔪᐊᑦ, ᐊᓃᑦ ᐊᒻᒪ ᓇᔭᐃᑦ ᑲᒪᔨᒋᓪᓗᑎᒍ ᐱᒪᔭᐅᓚᐅᖅᐳᒍᑦ.

ᓇᔭᐃᑦ ᐊᖓᔪᖅᑳᓐᖑᐊᕗᑦ ᐊᖓᔪᖅᑳᑦᑕ ᐱᐅᓯᖏᓐᓂᒃ ᐱᖅᑯᓯᑲᓚᐅᓐᖏᑦᑐᑦ,

ᓇᒡᓕᖕᓂᒃᑯᑦ. ᓇᒡᓕᖕᓂᖅ ᓄᑕᖅᑭᕆᓂᖅ ᐊᔪᓚᐅᖅᑕᖏᑦ. ᐃᓅᓯᕗᑦ ᓇᒡᓕᖕᓂᕐᒥᒃ

Marius as a young man at the Tusarvik School in Naujaat-Repulse Bay,
in a photograph taken by one of his teachers, between 1970 and 1974.
PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.
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the movies. So they were strong motivators. Everybody knew the

rules, basically. 

In school we didn’t interact. We didn’t have any interaction

with young babies or with the Elders for nine months of the year.

So how did they expect us to become parents and learn parenting

skills when you’re living in a complete bubble isolated from what

is going on in the community? I guess my saving grace was that I

knew by example what it was like to a cherished member of the

family. Before I went to school that’s all I knew. I was given 

unconditional love. I tried to follow that.

If we hadn’t been at school, depending on our age, we would

be given a lot of freedom at first and then we would be taken out

on trips to learn by observing our parents or our Elders how to

hunt, how to be patient, how to build igloos, everything from 

skinning wild game to preparing the skins for clothing or other

uses. We would have learned how to make kayaks, harpoons, and

kakivaks for fishing. We would have been taught by example. This

is how we make these things. These are the reasons why we make

them the way we do. We would have been taught the oral tradition

of history. Nothing would have needed to be written down or read.

We would have learned the songs, the legends — we missed out

on so much of that. Over the years I have regained it to a certain

extent. I still don’t know how to do many of the things and that’s

something that was taken away from me. The legends — I related

to them more as fairy tales or like something completely distorted

from the original concept of Inuit legends. I used to fall asleep

every time they were being told because it was more like a bedtime

story when we went to school, or that’s the way we learned. 

So in that sense our spirituality was taken away from us. 

Our sense of identity with babies, Elders, we had no contact with

people in Chesterfield Inlet. We were not allowed to have any 

contact outside of the school with the residents of Chesterfield

Inlet. We missed out completely on a valuable resource of knowl-

edge and expertise that was available right in Chesterfield Inlet 

ᓴᐅᓯᓯᒪᔭᐅᓪᓗᓂ ᐱᕈᖅᓴᔭᐅᓕᓚᐅᖅᐳᒍᑦ. ᒪᓕᒐᐃᓐᓇᕐᓄᑦ ᐃᓅᓯᑲᖅᑎᑕᐅᓕᖅᖢᑕ.

ᒪᓕᒐᑦ ᒪᓕᒡᓗᖏᑦ ᐃᓅᔭᕆᐊᖃᓕᖅᖢᑕ. ᖃᓪᓗᓈᑎᑐᑦ ᐅᖃᓪᓚᒋᐊᖃᓚᐅᖅᐳᒍᑦ.

ᐅᖃᕆᐅᖅᓴᕗᒍᑦ, ᑎᑎᕋᕆᐅᖅᓴᕗᒍᑦ ᐊᒻᒪ ᑕᐃᒍᕆᐅᖅᓴᕗᒍᑦ ᖃᓪᓗᓈᑎᑐᑦ.

ᖃᐅᔨᓴᐅᑎ ᒪᓕᒐᕆᓕᖅᖢᑎᒍ. ᖃᐅᔨᓴᐅᑎᒥᑦ ᐃᓅᓯᖅᐳᑦ ᐊᐅᓚᑕᐅᒋᐊᖅᐳᖅ,

ᓄᓇᑦᑎᖕᓂ ᐊᖓᔪᖅᑳᑦᑎᖕᓂ ᖃᐅᔨᓴᐅᑎ ᐃᓱᒪᓐᓇᓗᐊᓚᐅᓐᖏᑦᑐᖅ, ᐱᕕᒡᔪ -

ᐊᖑᓕᖅᖢᓂ. 

ᓂᕆᓐᓇᐃᑦ ᒪᓕᒐᖃᓚᐅᖅᐳᑦ. ᐊᖏᕐᕋᑦᑎᖕᓂ ᑳᓕᕈᑦᑕ ᖃᖓᑐᐃᓐᓇᖅ

ᓂᕆᔪᓐᓇᓚᐅᖅᖢᑕ. ᐃᒡᓗᓕᒐᕐᔪᖕᒥᓕ ᓂᕆᓐᓇᓂᒃ ᒪᓕᓕᖅᖢᑕ. ᐊᑕᐅᑦᑎᒃᑯᑦ

ᓂᕆᕙᓚᖅᐳᒍᑦ. ᖃᐅᑕᒪᑦ ᖃᓄᐃᓕᐅᕐᓂᓕᒫᕗᑦ ᓇᓗᓇᐃᔭᕆᐊᑲᖅᐳᑦ. ᐊᑎᖅᐳᑦ

ᓈᓴᐅᑎᕗᑦ ᑕᐃᔭᐅᒃᐸᑕ ᓇᓗᓇᐃᔭᕆᐊᑲᖅᐳᒍᑦ ᖃᓄᖅ ᐃᓅᓯᕆᔭᑦᑎᖕᓂᒃ

ᐅᓪᓗᕆᔭᑦᑎᖕᓂ, ᐃᒪᓐᓇ “ᐱᐅᕗᒍᑦ”, ᐅᕝᕙᓘᓐᓃᑦ “ᐱᑦᑎᐊᖅᑲᐅᓐᖏᑉᐳᒍᑦ,

ᐱᐅᓐᖏᑉᐳᒍᑦ” . ᐅᓪᓗᕆᔭᑦᑎᖕᓂ “ᐱᐅᔪᒻᒪᕆᐅᒃᑲᐅᒍᑦᑕ”, ᓂᐱᑎᕈᑎᒥᒃ ᐱᓐᖑᐊᒥᒃ

ᓇᓗᓇᐃᒃᑯᑦᑎᖅᑕᐅᕗᒍᑦ. ᓇᓗᓇᐃᒃᑯᑕᓂᒃ ᐱᑦᑎᐊᕈᑦᑕ ᑲᑎᑦᑎᒍᑦᑕ ᑕᕐᕆᔭᖅᑐᓂ

ᐃᓚᐅᔪᓐᓇᖅᐸᒃᖢᑕ. ᑕᕐᕆᔭᕆᐊᕐᓂᖅ ᐊᒃᓱᐊᓗᒃ ᑐᓱᖕᓇᖅᐸᒃᖢᓂ, ᐱᓚᐅᖅᐳᖅ.

ᑕᕐᕆᔭᕈᒪᒧᑦ ᐱᑦᑎᐊᕋᓱᐊᖅᐳᒍᑦ, ᒪᓕᒐᖏᑦ ᖃᐅᔨᒪᓕᕋᑦᑎᒍ. 

ᐃᓕᓐᓂᐊᕐᕕᖕᒥᓕ ᖁᐊᖅᓯᒪᑐᐃᓐᓇᖅᐳᒍᑦ. ᓄᑲᖅᖠᖕᓂᒃ ᓄᑕᕋᓂᒃ ᐊᒻᒪ

ᐃᖕᓇᕐᓂᒃ ᐃᓅᖃᑎᖃᓚᐅᖅᓯᒪᓇᑕ ᑕᖅᑭᓄᑦ 9-ᓄᑦ. ᖃᓄᓪᓕ ᑖᐃᒪ ᐃᓐᓇᕈᕈᑦᑕ

ᓄᑕᕋᖃᓕᕈᑦᑕ ᓄᑕᖅᑭᕆᔪᓐᓇᕋᔭᖅᐱᑕ? ᐃᓄᑑᐅᖏᓐᓇᖅᖢᑕ ᐱᕈᖅᓴᔭᐅᓕᕋᑦᑕ.

ᓄᓇᖅᑲᑎᕗᑦ ᓄᓇᓖᑦ ᒡᓱᕐᓗ ᐱᑕᑲᓐᖏᑦᑐᑦ. ᓇᒡᓕᒋᔭᐅᓪᓗᖓ ᐊᖓᔪᖅᑳᖕᓂᑦ

ᐃᖅᑲᐅᒪᒐᒃᑯᑦ, ᓇᒡᓕᖕᓂᖅ ᐊᓯᐅᓚᐅᓐᖏᑉᐳᖅ ᐃᓅᓯᖕᓂ.  ᐃᓕᓐᓂᐊᕆᐊᓚ -

ᐅᕐᓇᖓ ᓇᒡᓕᖕᓂᕐᒥ ᐊᑐᖅᑐᓂᒃ ᓇᔪᓚᐅᕋᒪ, ᐃᖅᑲᐅᒪᒡᓗᒍ ᐃᔾᔪᐊᕋᓱᒍᑎᒋᕙᕋ

ᐅᓪᓗᒥᒧᑦ. 

ᐃᓕᓐᓂᐊᓐᖏᒃᑯᑦᑕ ᐊᖏᕐᕋᑦᑎᖕᓂ ᐃᓱᒪᖅᓱᕋᔭᓚᐅᖅᐳᒍᑦ, ᐱᔭᒃᓴᓄᑦ

ᐱᕈᖅᐸᓪᓕᐊᓂᖅᐳᑦ ᒪᓕᒡᓗᒍ ᐃᓕᓐᓂᐊᖅᑎᑕᐅᕙᓪᓕᐊᓗᑕ. ᐊᖑᓇᓱᒃᑐᓂ

ᐃᓚᐅᓕᖅᐸᒡᓗᑕ ᑕᐅᑐᒃᑯᑦ ᐃᓕᓐᓂᐊᖅᐸᓪᓕᐊᓗᑕ ᐱᓇᔭᓚᐅᖅᑐᒍᑦ ᐊᖏᕐᕋᑦ -

ᑎᖕᓂ. ᐃᓕᓐᓂᐊᕋᔭᓚᐅᖅᐳᒍᑦ ᐅᑕᖅᑭᐅᕐᓂᖕᒥᒃ ᐊᖑᓇᓱᒡᓗᑕ, ᐃᒡᓗᕕᖓᓕ -

ᐅᕐᓂᕐᒥᒃ, ᐊᒃᑐᐃᓂᕐᒥᒃ ᐊᖑᑦᑕᑦᑎᖕᓂᒃ ᐊᒻᒪᓗ ᕿᓯᖏᓐᓂᒃ ᐊᓐᓄᕋᒃᓴᓕᐅᕐᓂᖕᒥᒃ.

ᖃᔭᓕᐅᕐᓂᖅ, ᐅᓈᓕᐅᕐᓂᖅ, ᐊᒻᒪ ᐃᖃᓗᒐᓲᑎᒃᓴᓂᒃ ᑲᑭᕙᖕᓂᒃ ᓴᓇᓂᖅ.

ᑕᐅᑦᑐᒃᑯᑦ ᐃᓕᑦᑎᕙᓪᓕᐊᑎᑕᐅᓇᔭᓚᐅᕈᓗᐊᖅᐳᒍᑦ ᐃᓚᑦᑎᖕᓂᑦ. ᑕᐅᑦᑐᒃᑯᑦ

ᐃᓕᓐᓂᐊᕐᓂᖅ ᐱᖅᑯᓯᑐᑲᖅᑯᑦ ᐃᓄᒃᑎᒍᑦ. ᐅᓂᒃᑳᖅᑐᐊᓂᒃ ᐃᓕᑦᑎᓂᐊᕐ -

ᓂᐊᕐᓂᕕᓂᖅᐳᑦ ᐊᓯᐅᕗᖅ, ᑎᑎᖅᑲᒃᑯᐅᓐᖏᑦᑐᖅ ᐃᖅᑲᐅᒪᓂᖅ ᐊᑐᕈᓐᓇᕋ -

ᔭᓚᐅᖅᑕᕗᑦ ᐊᓯᐅᕗᖅ. ᐱᓰᑦ, ᐅᓂᒃᑳᖅᑐᐊᑦ ᐃᓕᓐᓂᐊᕋᔭᓚᐅᖅᑕᕗᑦ ᐊᓯᐅᕗᑦ.

ᐃᓐᓇᐅᓕᖅᖢᖓ ᐃᓚᖏᑦ ᐃᓕᑕᕋᓗᐊᒃᑲ. ᑭᓯᐊᓂ ᐱᓕᕆᐊᓂᒃ ᐃᓕᑦᑎᓯᒪᓐ -

ᖏᑉᐳᖓ ᐊᒥᓱᓂᒃ. ᐅᓂᒃᑳᖅᑐᐊᓪᓕ ᖃᓪᓗᓈᑦ ᐅᓂᒃᑳᖅᑐᐊᖏᑦᑎᒍᑦ ᐃᓱᒪᒋᕙᒃᑲ.
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because they were afraid that the residents would abuse us. That

is sick logic. That is the sickness behind their — they wanted to

control every aspect of our lives, the Church, the school system

wants to. 

We were told that we were Eskimos. We did not amount to

anything. The only way we could succeed was to learn the English

way of life. So in that sense it was psychologically degrading as

well. We were made to hate our own people, basically, our own

kind. We looked down on them because they did not know how

to count in English, speak English or read or any of those things

that we were now able to do. That’s sick.

It was very strange because all throughout the year we were

told that our way of life back home represented something 

completely different than what was actually taking place in our

home town. So when you’re told over and over again that Inuktitut

is a dead language, it’s a forbidden language, that our way of life

is primitive, you begin to think and see your own people in a 

different light. You see them eating with their hands. You think,

okay, primitive. And that’s brainwashing. 

Being made to feel inferior or superior with your own kind

is psychological abuse in a very bad way. None of us spoke about

it. We kept it all inside. No one dared to talk. It was something we

just never talked about. So for many, many years, for years, it was

probably the best-kept secret of what actually happened in school,

what actually happened in the hostels, you know. None of that

ever came out. 

You could see the manifestations of dysfunction everywhere.

There were people who tried to escape reality by drinking or doing

drugs, through violence, misplaced anger, confusion, crime .... The

signs were everywhere. But no one talked about it. 

I knew there was something wrong with the way I was 

feeling inside and the way I saw things and the way my parents

and everybody else was seeing things. They were seeing things

through different eyes. We were told we’re not White and we’re

ᐃᓄᖕᓄᑦ ᑐᕋᖅᑐᑦ ᑐᑭᖏᑦ ᑐᑭᓯᐅᒪᓇᖏᑦ. ᓯᖕᓇᒃᓴᖅᑕᐅᕙᓚᐅᖅᓯᒪᕗᖓ

ᐅᓂᒃᑳᖅᑐᐊᖅᑐᓂᑦ. ᓯᖕᓇᒃᓴᐅᑎᑐᑦ ᐃᓱᒪᒋᑐᐃᓐᓇᖅᐸᒃᑲ ᓄᑕᖅᑲᓄᑦ ᐅᓂᒃᑳᖅ -

ᑕᐅᕙᒃᑐᑐᑦ. 

ᑖᒃᑯᐊ ᐊᑐᖅᑎᓪᓗᖏᑦ ᑕᕐᓂᕗᑦ ᐃᓅᓂᖅᐳᑦ ᐅᕙᑦᑎᖕᓂᑦ ᐊᖅᒡᓴᖅ ᑕᐅᕗᖅ.

ᓄᑕᕋᓛᓂᒃ ᐃᓅᖃᑎᖃᓂᖅ, ᐃᓐᓇᕐᓂᒃ ᐊᒻᒪᓗ ᓄᓇᑲᖅᑐᓂᒃ ᐃᒡᓗᓕᒐᕐᔪᖕᒥ

ᐊᕕᑎᑕᐅᓯᒪᓂᒃᑯᑦ. ᓄᓇᑲᖅᑐᑦ ᐃᓅᖃᑎᒋᔭᕆᐊᖃᓚᐅᓐ ᖏᓐᓇᑦᑎᒍ. 

ᐃᒡᓗᓕᒐᕐᔪᖕᒥ ᓄᓇᑲᖅᑐᑦ ᐃᓄᐃᑦ ᐃᓕᓐᓂᐊᕐᕕᒃᓴᕕᓂᖅᐳᑦ ᓇᕐᕈᒋᔭ -

ᐅᒐᒥᒃ, ᐱᓂᕐᓗᐃᓂᐊᕋᓱᒋᔭᐅᒐᒥᒃ ᐃᓅᖃᑎᒋᔭᕆᐊᖃᓚᐅᓐᖏᑕᖅᐳᑦ. ᑕᓐᓇ

ᓱᓕᓐᖏᑦᑎᐊᖅᑐᖅ, ᑕᒻᒪᖅᑐᖅ. ᐃᓅᓯᑦᑎᖕᓂᒃ ᑕᒫᓐᓂᒃ ᑎᖑᒥᐊᕈᒪᒧᑦ ᑖᒃᑯᐊ

ᐃᓕᓐᓂᐊᖅᑐᓕᕆᔪᑦ ᐊᒻᒪᓗ ᑐᒃᓯᐊᕐᕕᓕᕆᔪᑦ ᐃᓅᖃᑎᑲᖅᑎᑦᑎᑦᑕᐃᓕᓚᐅᖅᐳᑦ. 

ᓱCᖅᓴᔭᐅᓪᓗᑕ ᐅᖃᐅᑎᔭᐅᖏᓐᓇᖅᐸᓚᐅᖅᐳᒍᑦ ᐃᓯᑮᒨᖑᔪᒍᑦ, ᓱᕈᐃᑦ.

ᓱᓇᒃᓴᐅᓐᖏᑦᑐᒍᑦ. ᑭᓯᐊᓂ ᖃᓪᓗᓈᑐᑦ ᐃᓕᓐᓂᐊᕈᑦᑕ ᐃᓅᓯᑦᑎᖕᓂ

ᐊᑐᕐᕕᖃᓕᕐᓂᐊᖅᑐᒍᑦ, ᐅᖃᐅᑎᔭᐅᕙᓚᐅᖅᐳᒍᑦ. 

ᑕᓐᓇ ᑐᓵᐃᓐᓇᖅᖢᒍ ᐃᓅᓪᓗᓂ ᓱᓇᒃᓴᐅᓐᖏᓐᓂᕐᒧᑦ ᐅᒃᐱᖕᓇᖅ -

ᓯᕙᓪᓕᐊᖏᓐᓇᓕᖅᖢᓂ, ᐃᓱᒪᕗᑦ ᑭᓇᐅᓂᖅᐳᑦ ᓇᕐᕈᓇᖅᓯᕙᓪᓕᐊᖏᓐᓇ -

ᓕᓚᐅᖅᐳᖅ. ᐃᓅᓂᖅᐳᑦ ᑲᖑᓇᖅᓯᓪᓗᓂ, ᓇᕐᕈᓇᖅᓯᓪᓗᓂ. 

ᐊᖓᔪᖅᑳᕗᑦ, ᐃᓚᕗᑦ, ᐃᓅᖃᑎᕗᑦ ᖃᓪᓗᓇᐅᔭᕈᓐN8ᖏᑦᑐᑦ ᓇᕐᕈᓇᖅ -

ᓯᒋᓪᓗᑎᒃ. ᐅᕗᒍᓪᓕ ᐊᔪᕈᓐᓂᖅᖢᑕ ᐅᖃᐅᓯᖏᓐᓂᒃ, ᑎᑎᕋᐅᓯᖏᓐᓂᒃ. ᑕᓐᓇ

ᐱᐅᓐᖏᑦᑐᖅ, ᐊᑲᐅᓐᖏᑦᑐᖅ. 

ᐋᓪᓚᐅᔪᒥᒃ ᐅᑭᐅᓕᒪᖅ ᐃᓅᓯᑲᖅᐸᓚᐅᖅᒍᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᓯᒪᒐᑦᑕ,

ᐊᖏᕐᕋᑦᑎᖕᓂ ᐃᒪᐃᓐᓇᐃᑦᑐᐊᓗᓂᕋᖅᑕᐅᕗᒍᑦ ᐃᓅᓯᖅᐳᑦ, ᓱᓕᓇᓂ ᓇᕐᕈᓵ -

ᕆᓪᓗᑎᒃ ᐃᓄᐃᑦ ᐃᓅᓯᖏᓐᓂᒃ. ᐃᓄᐃᑦ ᐅᖃᐅᓯᖓᑦ ᑐᖁᖓᓂᕋᖅᑕᐅ -

ᖏᓐᓇᖅᑎᒡᓗᒍ, ᐊᑐᕈᓐᓂᕐᓂᕋᖅᑕᐅᑎᓪᓗᒍ, ᐊᑐᕆᐊᑲᓐᖏᑎᒡᓗᒍ ᐃᓅᓂᖅ

ᓇᕐᕈᓇᖅᓯᕙᓪᓕᐊᖏᓐᓇᖅᐳᖅ. ᐃᓄᐃᑦ ᐊᒡᒐᒥᖕᓂᒃ ᐊᑐᖅᖢᑎᒃ ᓂᕆᕙᒃᑐᑦ ᐊᒻᒪᓗ

ᓱᓇᐅᓐᖏᑦᑐᑦ ᐅᒃᐱᖕᓇᖅᑐᕗᑦ, ᑕᕝᕙ ᐃᓱᒪᕗᑦ ᐊᐅᓚᑕᐅᓕᖅᐳᖅ. 

ᓱᕈᖅᓴᔭᐅᖏᓐᓇᖅᖢᓂ ᐃᓅᓂᕐᒧᑦ ᐃᓱᒪᒧᑦ ᓱᕈᖅᓴᔭᐅᓂᕐᒥ ᐊᑲᐅᓐᖏᓚᖅ.

ᑭᓯᐊᓂ ᓂᒡᓕᐅᑎᒋᕙᓚᐅᓐᖏᑕᕗᑦ, ᐱᓐᖏᖑᐊᖏᓐᓇᖅᐳᒍᑦ ᓱᕈᖅᓴᔭᐅᖓᑦᑕ.

ᓇᖕᒪᖓᕆᑐᐃᓐᓇᓕᖅᖢᑎᒍ ᐱᐅᓐᖏᑦᑑᓂᖅᐳᑦ ᐱᓚᐅᖅᐳᒍᑦ. ᑕᓐᓇ ᐱᓕᕆ -

ᐊᖑᓂᕐᒥᑦ ᐃᔨᖅᓯᒪᔪᑐᐊᖑᓚᐅᓐᖏᑉᐳᖅ ᐃᓕᓐᓂᐊᕆᐊᖅᓯᒪᓪᓗᑕ. ᐊᓯᖏᑦ

ᖃᖑᓇᓪᓚᕆᒃᑐᑦ ᐱᐅᓐᖏᑦᑑᐊᓗᐃᑦ ᓂᒡᓕᐅᑎᓚᐅᓐᖏᑕᕗᑦ ᐊᑯᓂᐊᓗᒃ. 

ᐅᓪᓗᒥ ᐊᒃᑐᖅᑕᐅᓂᖅᐳᑦ ᑕᑯᒃᓴᐅᕗᖅ ᓇᓂᑐᐃᓐᓇᖅ. ᐊᒥᓱᑦ ᐃᒥᐊᓗᖕᒧᑦ

ᐋᖓᔮᕐᓇᖅᑐᓄᑦ ᐳᐃᒍᕆᐊᖅᐳᑦ. ᐋᓐᓂᖅᓯᕆᓂᒃᑯᑦ, ᓂᖓᐅᒪᓂᒃᑯᑦ ᐱᓕᕆᔨ -

ᖏᓐᖏᑕᒥᖕᓄᑦ ᓵᖦᖢᑎᒃ, ᐃᓅᓯᖏᑦ ᓱᕋᖅᓯᒪᔪᑦ ᑕᒪᔾᔭ. ᓱᓕ ᐱᔾᔪᑎᓂᒃ

ᓂᓪᓕᓚᐅᖅᓯᒪᓇᑎᒃ. 
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no longer true Inuit. We don’t know the traditional ways so we

were caught somewhere in the middle of nowhere. 

We have a lot of good skills. We’re good interpreters. We are

good accountants and bookkeepers. We’re good administrators.

We were able to earn money in the wage economy. But that’s all

on the outside. We were hurting inside and we didn’t know how

to express our anger or our confusion.

I tried talking to psychologists as far back as the seventies

about the problem, into the eighties. No one took it seriously. 

No one knew what I was talking about. They said, “Pray”. Pray.

What does prayer have to do with anything? “Ask for forgiveness”,

they said. Forgiveness for what? The way I am? For what was 

done to me? 

It became clear to me that no one in the professional field

knew what it was like to be in an institutionalized situation and

to have dealt with physical, sexual, psychological and spiritual

abuse of that magnitude. It became very clear that there was a great

gap between knowledge and what was actually taking place; the

trauma. No one had the language. Healing was not part of our 

vocabulary until all this came out.

In many ways many things have changed since then. I 

remember the first time I spoke about Residential Schools in a

public forum. I was one of the first so it was very, very hard for

me. I was really undecided as to whether I should openly speak

about it because it was not done. I was tormented inside because

I knew it was the right thing to do and I felt I did not have the

courage or the strength. I felt I was going to die if I said anything

publicly. But luckily I was able to spend some time out on the land,

not by choice. I got lost out on the land for three days just by 

myself. I was okay. It was in the late fall, November. But those three

days alone gave me enough time to make up my mind. Yes, I’m

going to do this no matter what. 

A week after I was found I made my submission to the Royal

Commission on Aboriginal Peoples in Rankin Inlet. We organized

ᖃᐅᔨᒪᓕᓚᐅᖅᐳᖓ ᓇᖕᒥᓂᖅ ᐃᒃᐱᒌᓐᓇᖅᑕᒃᑲ ᐊᒻᒪ ᐃᓱᒪᓂᒃᑲ

ᐅᕙᖕᓂᖓᓐᖏᑦᑐᑦ, ᐊᖓᔪᖅᑳᓐᓄᑦ ᐃᓚᓐᓄᑦ ᐃᓅᖃᑎᖕᓄᑦ ᑕᐅᑐᓐᓂᒃᑲ

ᐱᓗᐊᖅᑐᒥᒃ. ᐊᓯᒪ ᐊᑐᖁᔭᖏᓐᓂᒃ ᑕᐅᑐᖁᔭᖏᓐᓂᒃ ᐊᑐᖅᖢᖓ ᐃᓅᓯᖅᐳᑦ

ᑕᐅᑐᓗᐊᓕᕐᓂCᒃᑯ. ᐅᖃᐅᑎᔭᐅᕙᓕᓚᐅᕆᕗᒍᑦ ᑭᖑᓂᐊᓂ ᖃᓪᓗᓈᖑᓐᖏᑦᑐᒍᑦ

ᐊᒻᒪᓗ ᐃᓅᔪᖕᓂᖅᑐᒍᑦ. ᐃᓄᐃᑦ ᐱᖅᑯᓯᖏᓐᓂᒃ ᐊᔪᕋᑦᑕ ᐊᒻᒪ ᖃᓪᓗᓈᓐᖑᔾᔮᓇᑕ,

ᑕᕝᕙ ᐃᓅᓯᖅᐳᑦ ᐃᓂᖃᕈᓐᓂᖅᐳᖅ. 

ᐱᓕᕆᔪᓐᓇᕐᓂᖅᐳᑦ ᐃᓚᖏᓐᓂᒃ ᓈᒻᒪᒃᑐᖅ. ᑐᓵᔨᑦᑎᐊᕙᐅJᒍᑦ. ᑮᓇᐅᔭ -

ᓕᕆᔨᐅᔪᓐᓇᖅᐳᒍᑦ, ᑎᑎᕋᖅᑎᐅᔪᓐᓇᖅᐳᒍᑦ. ᑮᓇᐅᔭᓕᐅᖅᑎᐅᔪᓐᓇᖅᐳᒍᑦ

ᐃᖅᑲᓇᐃᔭᕐᓗᑕ. ᑖᒃᑯᓂᖓ ᐊᔪᓐᖏᑉᐳᒍᑦ ᑭᓯᐊᓂ ᐃᓗᑦᑎᖕᓂ ᐋᓐᓂᐊᑲᖅᐳᒍᑦ.

ᖃᓄᕐᓗ ᓂᖓᐅᒪᓂᖅᐳᑦ ᐊᓂᑎᐊᓂᒍᓐᓇᓐᖏᖦᖢᑎᒍ ᐊᒻᒪ ᓇᓗᓕᐅᒪᓂᖅᐳᑦ.

ᐃᓱᒪᓕᕆᔨᒃᑯᓐᓄᑦ ᐅᑲᖅᐸᓕᓚᐅᖅᓯᒪᕗᖓ 1970-ᕈᔪᖕᓂ ᐋᓐᓂᐊᒃᑲ

ᐱᓪᓗᖏᑦ. 1980-ᓄᑦ ᑎᑭᖦᖢᒍ. ᐅᒃᐱᕆᔭᐅᕙᓐᖏᖦᖢᖓ. ᐅᖃᐅᓯᒃᑲ ᐊᑐᖅᑕ -

ᐅᓯᒪᓐᖏᓐᓇᒥᒃ ᑐᑭᓯᔭᐅᕙᖕᓇᑎᒃ. ᐅᖃᐅᑎᔭᐅᕙᒃᐳᖓ, “ᑐᒃᓯᐊᖃᑦᑕᕆᑦ”.

ᑐᒃᓯᐊᕐᓂᖅ ᓱᓇᓄᑦ ᐊᑐᖅᐸ? “ᐃᓱᒪᒋᔪᓐᓇᐃᒃᑭᑦ”. ᐃᓱᒪᒋᔪᓐᓇᐃᕐᕕᒋᓚᒃᑲ

ᑭᓇᐅᓂᖕᓄ, ᐊᒻᒪᓗ ᐱᓂᕐᓗᐃᕙᓚᐅᕐᓂᖏᓐᓄᑦ ᐅᕙᖕᓂᒃ? 

ᖃᐅᔨᓕᓚᐅᖅᐳᖓ ᐃᓱᒪᓕᕆᔨᕐᔪᐊᖑᒐᓗᐊᑦ ᐊᖏᕐᕋᕆᓐᖏᑕᒥᖕᓄᑦ

ᓄᑕᖅᑲᑦ ᐳᖅᑕᐅᓂᑯᑦ, ᑎᒥᒃᑯᑦ ᐊᒻᒪ ᓄᓕᐊᕐᓗᖕᓂᒃᑯᑦ ᐱᓕᕆᐊᖑᕙᓚᐅᖅᑐᓂᒃ

ᐊᒻᒪ ᐃᓱᒪᖏᑦ ᓱᕋᒃᓴᖅᑕᐅᕙᓚᐅᖅᑐᓂᒃ ᐊᒻᒪ ᑕᕐᓂᒃᑯᑦ ᑐᑭᓯᐅᒪᓐᖏᑦᑐᑦ,

ᐅᒃᐱᕈᓱᓐᖏᑦᑐᑦ. ᓄᑕᖅᑲᑦ ᑲᑉᐱᐊᓱᓗᐊᕐᓂᑯᑦ ᑯᖅᓴᓪᓚᒃᓯᒪᔪᑦ ᒥᑭᓗᐊᖅᖢᑎᒃ

ᓱᓇᐅᕝᕙ ᐃᑲᔪᖅᑕᐅᔪᓐᓇᕈᓯᖏᑦ ᐃᓚᑯᐃᑦ. ᐅᖃᐅᓯᖏᓐᓂ ᐊᑐᖅᑕᐅᓯᒪᔪᑦ

ᐱᑕᑲᓐᖏᑦᑐᑦ. ᐊᓂᐊᑎᑦᑎᓂᖅ, ᒪᒥᓴᕐᓂᖅ ᐊᑐᖅᑕᐅᕙᓚᐅᓐᖏᒻᒪᑦ, ᑭᓯᐊᓂ

ᐅᒃᐱᕆᔭᐅᓕᕋᑦᑕ ᐊᓂᐊᑎᑦᑎᓂᖅ ᐊᑐᖅᑕᐅᒋᐊᓕᓚᐅᖅᐳᖅ. 

ᐅᓪᓗᒥ ᐊᓯᒋᓕᖅᐸᖏᑦ ᐊᒥᓱᑦ. ᓯᕗᓪᓕᐅᖃᑕᐅᓯᒪᕗᖓ ᐃᓕᓐᓂᐊᕐᕕᖕᓂ

ᐱᓂᕐᓗᒃᑕᐅᓂᕐᒥᒃ ᐅᖃᐅᓯᖃᕆᐅᖅᖢᖓ ᑲᑎᒪᔪᓂ. ᓯᕗᓪᓕᐅᖃᑕᐅᒐᒪ ᐊᒃᓱᐊᓗᒃ

ᐊᔪᕐᓇᓚᐅᖅᐳᖅ ᐊᓂᑎᒋᐅᖅᖢᒍ. ᓇᓗᓇᓚᐅᖅᐳᖅ ᐊᑯᓂᐊᓗᒃ ᖁᒻᒥᐅᑎᒋᒐᑦᑎᒍ,

ᓂᓪᓕᐅᑎᒋᔭᕆᐊᖃᓐᖏᓐᓇᑦᑎᒍ. ᓂᓪᓕᕆᐊᒃᓴᖅ ᓴᐱᕐᓇᓚᐅᖅᐳᖅ ᐊᒻᒪ

ᑕᒻᒪᕆᐊᒃᓴᖅ ᑯᒃᓴᓇᓚᐅᖅᐳᖅ. ᓴᓐᖏᓗᐊᕆᓚᐅᖅᐳᖓ. ᐅᖃᓂᐊᓕᓴᖅᖢᖓ

ᑐᖁᓂᐊᕋᓱᒋᓚᐅᖅᐳᖓ. ᑭᓯᐊᓂ ᐊᑐᓚᐅᖅᖢᒍ ᓄᓇᐃᓐᓇᕐᒥ ᐃᓄᑑᓚᐅᕋᒪ

ᐃᓱᒪᒃᓴᖅᓯᐅᖅᖢᖓ, ᐱᔮᕆᓇᖓ. ᐊᖑᓇᓱᒋᐊᖅᓯᒪᓪᓗᖓ ᐅᓪᓗᑦ ᐱᖓᓱᑦ

ᐊᓯᐅᓕᓚᐅᕋᒪ. ᖃᓄᐃᓚᐅᓐᖏᑉᐳᖓ. ᐅᑭᐅᒃᓴᒃᑯᑦ, ᓄᕙᕝᕙᒥ. ᐃᓄᑑᖓᒪ

ᐃᓱᒪᓕᓚᐅᖅᐳᖓ ᓂᓪᓕᕆᐊᑲᖅᑐᖓ. ᓂᓪᓕᕐᓂᐊᓕᖅᑐᖓ.

ᓯᕗᕋᓂᖃᕈᓐᓂᕐᓗᖓ.

ᐱᓇᓱᐊᕈᓯᖅ ᐊᑐᓚᐅᖅᑎᓪᓗᒍ ᓄᓇᑲᖅᑲᖅᑐᓄᑦ ᖃᐅᔨᓴᖅᑎᓄᑦ

ᐅᓂᒃᑳᕆᐊᓕᓚᐅᖅᓯᒪᕗᖓ. ᑲᖏᖅᖠᓂᕐᒥ. 1993-ᒥ ᐃᒡᓗᓕᒐᕐᔪᖕᒧᑦ ᐃᓕᓐᓂ -
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the Reunion in Chesterfield in 1993. I had to field questions from

everyone. No one actually believed that this could actually happen.

I was getting calls from people all over the North who did under-

stand and who knew exactly what I was talking about and they

supported me. We worked together on many different issues.

Now when you go to conferences you can listen to people

talking about their experiences more openly. They are talking

about the need to heal, the need to move forward and the 

benefits of not keeping things bottled up inside. So many things

have changed. 

But at the same time it has been a rough adjustment. I’ve

always known that healing consisted of many different components.

One was an apology, a validation of what actually took place, and

criminal justice. People have to be held accountable for their 

actions by spending time in jail, paying fines, and so on. There’s

compensation for damages. There’s treatment and counseling. So

there are many components to moving forward in the process of

healing oneself. And it takes the whole community to do that. We

can’t do it alone. You can but it would be much more difficult. 

The hardest thing I believe is to acknowledge and to admit

that, yes, it did happen to me. This is what happened to me. This

is how it affected me. And when we started all this we couldn’t tell

our story without crying, without bursting into tears at some

point. It was that difficult. So that’s one of the hardest parts is just

to get started and to acknowledge that there is something 

definitely very wrong in our lives that is making us the way we are.

And we need to find a way to get past that and to move forward. 

It can be very confusing because you get the sense that once

you get it out everything is going to be okay now. But it doesn’t

work that way. Everything is not okay. But you’ve taken the first

ᐊᕆᐊᖅᐸᓚᐅᖅᑐᑦ ᑲᑎᖕᓂᐊᖅᑐᑦ ᐸᕐᓇᓕᓚᐅᖅᐸᕗᑦ. ᐊᐱᖅᓱᖅᑕᐅᖏᓐᓇᓕ -

ᓚᐅᖅᐳᖓ, ᑲᑎᖕᓂᐊᖅᑐᑦ ᐅᒃᐱᕆᔭᐅᓐᖏᒻᒪᑕ. ᐃᓕᓐᓂᐊᖃᑎᕕᓂᒃᑲ

ᐊᑐᖅᓯᒪᔭᑦᑎᖕᓂᒃ ᑐᑭᓯᐅᒪᔪᑦ ᐃᑲᔪᖅᓱᐃᓪᓚᕆᓚᐅᖅᐳᑦ. ᑲᑐᑎᓪᓗᑎᒍ ᑲᑎᖕᓂᖅ

ᐱᓕᕆᐊᕆᓕᓚᐅᖅᐸᕗᑦ. 

ᐅᓪᓗᒥᓕ ᑲᑎᒪᔪᓂ ᐅᖃᐅᓯᐅᔪᓐᓇᖅᓯᕗᖅ, ᑲᑉᐱᐊᖑNᑎᒃ ᖃᖑᒋᓇᑎᐅᒃ.

ᐊᓂᐊᑎᑦᑎᔪᒪᔪᑦ ᒪᒥᓴᕈᒪᔪᑦ, ᐃᓅᓯᕐᒥᖕᓂᒃ ᓯᕗᒻᒧᐊᒋᐊᕈᒪᔪᑦ. ᓇᖕᒪᒃᑕᒥᖕᓂᒃ

ᐲᔭᐃᔪᒪᔪᑦ. ᐅᓄᖅᑐᑦ ᐊᓯᔾᔨᖅᓯᒪᓕᖅᐳᑦ. 

ᐊᓂᒍᖅᓴᓂᖅ ᑭᓯᐊᓂ ᐱᑲᐅᑎᖏᓐᖏᑉᐳᖅ, ᐃᓚᓐᓂ ᐊᔪᕐᓇᖅᓯᕙᒃᐳᖅ.

ᒪᒥᓴᖅᐸᓪᓕᐊᓂ ᐱᔭᕆᑐᔪᖅ ᖃᐅᔨᒪᓚᐅᖅᐸᕋ, ᐊᒥᓱᑦ ᐱᓕᕆᐊᒃᓴᑦ ᐃᓚᓐᓂ

ᐱᔭᕆᑐᔪᑦ. ᐱᓂᕐᓗᐃᔨᑦᑎᖕᓂᑦ ᒪᒥᐊᕐᕕᐅᓂᖅ ᐱᒋᐊᕈᑕᐅᕗᖅ, ᐊᓐᓇᒃᓴᓂᕐᒧᑦ.

ᐱᓂᕐᓗᒃᑕᐅᓂᕐᒧᑦ ᓱᓕᔪᕆᔭᐅᓕᕐᓇᖅᑐᖅ ᐊᒻᒪᓗ ᐱᓂᕐᓗᐃᓂᑯᓄᑦ ᒪᓕᒐᒃᑯᑦ

ᐸᓯᔭᐅᓕᕐᓇᖅᑐᖅ. ᑎᖑᔭᐅᓕᕈᓐᓇᖅᑐᑦ, ᐊᑭᓖᔭᕆᐊᖃᓕᕈᓐᓇᖅᑐᑦ ᐊᒻᒪ

ᐊᓯᖏᓐᓂᒃ ᐱᓕᕆᐊᖑᓗᑎᒃ. ᓱᕈᖅᑕᐅᓂᑯᑦ ᐊᑭᓕᖅᑕᐅᔪᓐᓇᖅᑐᑦ, ᑕᒪᔾᔭ.

ᐃᓄᓕᕆᔨᒃᑯᓐᓂᑦ ᐃᓱᒪᓕᕆᔨᒃᑯᓐᓂᑦ ᐃᑲᔪᖅᑕᐅᓕᕈᓐᓇᖅᐳᒍᑦ ᓴᖅᑭᒃᑯᑦᑕ.

ᐊᓐᓇᒃᓴᓂᖅ ᐱᔭᕆᑐᔪᖅ. ᓄᓇᓕᖕᓂᑦ ᑭᓯᐊᓂ ᐃᑲᔪᖅᑕᐅᓗᓂ ᐱᕙᓪᓕ -

ᐊᔪᓐᓇᖅᑐᖅ. ᐃᓄᒡᑐᔾᔪᑎᔪᓐᓇᓐᖏᑕᖅᐳᑦ. ᓇᖕᒥᓂᖅ ᐱᓕᕆᐊᕆᓗᒍ ᐊᔪᕐᓇᖅᑐᖅ,

ᐊᓯᖏᑦᑕ ᐊᔪᓐᖏᑕᕋᓗᐊᖓᑦ ᑭᓯᐊᓂ ᐱᔭᕆᑐᔪᖅ. 

Marius believes it is important to regain the traditional skills and
knowledge he missed out on while he was in Residential School. 
This photo of Marius at a seal hole was taken in the 1990s, 
probably in Rankin Inlet. 
PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.
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step. And you have to be willing to work with others to get to

where you want to be.

Reclaiming the past, what we have lost, is going to take a

long time. The isolation from our community extended for many

years so you can’t expect to resolve all of the complex issues, all of

the complexities of being sent away to school in a time frame. We

can’t say by 2010 “Thy shall be healed”, you know. It doesn’t work

that way. It takes a lot longer than that. It takes a lot of energy. It

takes a lot of time. It takes a lot of resources. And some people are

more ready than others so you have to make sure no one is left 

behind. If we leave some people out, the cycle is going to continue

for as long as we allow it to. 

I’m hoping we will all be able to stand up and say “I am

worthy”. “I deserve the best of what life has to offer.” “Life doesn’t

owe me a living.” I think we ought to be thinking that way but at

the same time we will have better tools to cope with whatever

comes our way and not be stuck in thinking that we’re inferior in

any way, that we ought to be asking for permission in any way. Am

I permitted to be happy, you know, that seems to be our mindset.

Am I allowed to be happy? So if we can accomplish that and get

people involved in determining their own futures I think we’ve

done our job. 

Equality is going to continue to be something that needs to

be addressed; equality in terms of having access to resources, 

having access to services and programs that are available to the

rest of Canada. We deserve that, too. We’re Canadians. We pay

taxes. We went through the same experiences. We’ve been working

on this for a long time, myself and so many others as well, my

brothers and sisters, my cousins ....

I filed a Notice of Objection. When the Common Experience

Payment was being proposed we had no chance to object or to

submit an Objection, but I did, on the basis that once again we

were up north. We would not be getting our buying power from

the compensation process simply because something down here

ᐊᔪᕐᓇᒡᓚᖅ ᒥᓯᐊᕈᓐᓇᕆᐊᖅ, ᐄ, ᑕᐃᒪᐃᓕᐅᖅᑕᐅᓯᒪᓪᓚᒡᑕᕐᓂᖅ

ᓇᓗᓇᐃᖅᐳᒐ ᑕᓐᓇ ᓇᖕᒥᓂᖅ ᐊᑐᖅᓯᒪᔭᕋ. ᐅᑯᐊ ᐱᔾᔪᑎᒋᓪᓗᒍ ᐃᒪᓐᓇ

ᐃᓅᓯᑲᖅᐳᖓ. ᐊᑐᖅᓯᒪᔭᕋ. ᓂᓪᓕᐅᑎᒋᒋᐊᖅᐸᓕᓴᖅᖢᒍ ᑭᓯᐊᓂ ᑮᐊᓂᒃᑯᑦ

ᐊᓂᒍᖅᑎᑦᑐᓐᓇᖅᑕᕗᑦ. ᐊᔪᕐᓇᖅᑐᖅ. ᐱᒋᐊᕐᓂᖅ ᐊᔪᕐᓇᓚᖅ. ᐃᓅᓯᖅᐳᑦ

ᐊᑲᐅᓐᖏᓐᓂᑲᖅᑐᖅ ᐊᖏᔪᒥᒃ ᓇᓗᓇᐃᕆᐊᓕᖅᖢᒍ ᖁᕕᐊᓇᓐᖏᑦᑐᖅ. ᑭᓯᐊᓂ

ᓯᕗᒻᒧᐊᒋᐊᕐᓂᐊᕈᑦᑕ ᐊᑲᐅᓂᖅᓴᒥᒃ ᐃᓅᓯᒃᓴᒧᑦ ᐊᑐᕆᐊᑲᖅᑐᖅ. 

ᓇᓗᓇᓗᐊᒃᑲᓐᓂᓕᓱᖅ ᐊᓂᐊᑎᖦᖢᒍ ᐋᖅᑭᓐᓂᐊᕋᓱᒋᓐᓇᕐᒪᑦ. ᑭᓯᐊᓂ ᓱᓕ

ᐱᓕᕆᐊᒃᓴᑦ ᐱᔭᕆᐊᑲᖅᑐᑦ ᐊᑐᓚᐅᕐᓗᖏᑦ ᐱᔪᕕᓂᖅ. ᓂᓪᓕᕆᐊᕐᓂᖅ ᐱᒋᐊᕈᑎ

ᐊᒻᒪᓗ ᐃᖃᔪᖅᑕᐅᔪᒪᓂᖅ ᐊᓐᓇᒃᓴᕐᓗᓂ ᐊᑐᕆᐊᑲᖅᑐᖅ. 

ᐊᓯᐅᔨᓯᒪᔭᖅᐳᑦ ᐊᖅ+ᓴᖅᑕᐅᓂᑯᑦ ᑕᓱᕆᐊᖃᕆᕗᑦ. ᐊᑯᓂ ᐱᓕᕆᐊᕆᓗᒍ

ᑭᓯᐊᓂᑦᑕᐅᖅ. ᐊᑯᓂᐊᓗᒡᓗ ᐃᓄᑑᔾᔪᑎᒋᓂᑯᕗᑦ ᐱᒡᓗᒍ, ᐋᖅᑭᑲᐅᑎᒋᔪᓐᓇᓐ -

ᖏᑉᐳᖅ. ᐅᖃᕈᓐᓇᓐᖏᑉᐳᒍᑦ ᐅᑭᐅᖅ 2010-ᒥ. “ᐊᓂᐊᑎᑦᑎᓂᐊᕈᒡᓂᐊᖅᑐᑎᑦ

ᒪᒥᕐᓂᐊᖅᑐᑎᑦ”. ᑖᒪᓐᓇ ᐊᐅᓚᑕᒃᓴᐅᓐᖏᑦᑐᖅ., ᐃᓅᓕᓯᒪᓪᓗᐊᒧᑦ ᐊᓐᓇᒃᓴᐅ -

ᑎᒋᓂᐊᖅᑕᕗᑦ. ᐱᔭᕆᑐᖓᒥ ᓴᐱᓕᕐᓂᖅ, ᐊᒃᓱᕈᓴᕐᓂᖅ ᑕᖃᓇᖅᓯᕙᒡᓗᑎᒃ

ᐱᓂᐊᖅᑐᑦ. ᐃᑲᔪᖅᑕᐅᔭᕆᐊᖃᓂᐊᖅᑐᑎᑦ. ᐊᒻᒪᓗ ᐊᑯᓂᐊᓂᐊᖅᑐᖅ. ᐃᓄᐃᑦ

ᐃᓚᖏᑦ ᐊᓐᓇᒃᓴᕆᐊᕈᓐᓇᖅᓯᑎᓪᓗᖏᑦ ᐃᓚᖏᑦ ᐊᔪᖅᓯᓯᒪᕙᒃᐳᑦ ᐊᒻᒪ

ᐋᖅᑭᒃᐸᓪᓕᐊᓕᖅᑐᓂᑦ ᕿᒪᒐᐅᓕᖅᖢᑎᒃ ᐱᕙᒃᐳᑦ. ᐊᓯᕗᑦ ᕿᒪᒃᑕᐃᓕᒋᐊᑲᖅᐸᕗᑦ.

ᕿᒪᒃᑕᕗᑦ ᐊᔪᖅᓯᓯᒪᔪᑦ ᐊᐃᑦᑐᐃᕋᕐᓂᐊᖅᑐᑦ ᐊᑲᐅᓐᖏᔾᔪᑎᓂᒃ ᐃᓚᒥᖕᓄᑦ

ᐃᓅᖃᑎᒥᖕᓄᑦ. 

ᑕᑯᔪᒪᕗᖓ ᑕᒪᑦᑕ ᒪᑭᑦᑐᓐᓇᖅᓯᓗᑕ ᐅᖃᕈᓐᓇᖅᓯᓗᑕ, “ᐊᓐᓂᕐᓇᖅᐳᖓ”.

“ᐃᓅᓯᑦᑎᐊᕙᖕᒥᒃᑕᐅᖅ ᐊᑐᓕᕈᓐᓇᖅᐳᖓ”. “ᐃᓅᐅᑉ ᐃᒪᓐᓇ ᐱᓂᕐᓗᓚᐅᕐᒪᖓ

ᐱᑦᑎᐊᓐᖏᑦᑐᓐᓇᖅᐳᖓ”. ᐃᓱᒪᕗᑦ ᑲᑦᑐᕆᐊᑲᖅᐳᖅ, ᐃᓱᒪᑦᑎᐊᕋᓱᖕᓂᖅ

ᐊᑎᒋᐊᕐᓗᒍ. ᓱᕈᔪᕆᓂᖅᐳᑦ ᓇᖕᒥᓂᖅ ᓄᖅᑲᕐᓂᐊᖅᐸᑦ ᑭᓯᐊᓂ ᐃᑲᔪᖅᑕᐅᕙᒡᓗᑕ

ᐋᖅᑭᒃᐸᓪᓕᐊᓂᐊᖅᑐᒍᑦ. ᖁᕕᐊᓱᖃᑕᐅᔪᓐᓇᖅᐳᖓ? ᑕᓐᓇ ᓄᖅᑲᖓJᑎᒋᖂ -

ᕋᑦᑎᒍ. ᖁᕕᐊᓱᒃᑯᒪ ᖃᓄᐃᓐᖏᓚᖅ? ᑖᒃᑯᐊ ᑎᑭᑦᑐᓐᓇᖅᓯᒍᑦᑎᒍ ᐃᑲᔪᖅ -

ᑎᖃᓪᓗᑕ ᐱᒋᐊᕈᑎᕗᑦ, ᑕᕝᕙ. 

ᐊᔾᔨᒌᒃᑐᒥᒃ ᐃᑲᔫᓯᕐᓂᒃ ᐊᑐᐃᓐᓇᖃᓂᖅ ᐱᑕᖃᕆᐊᑲᖅᐳᖅ. ᑲᓇᑕᒥᐅ -

ᑕᐅᖃᑎᑦᑕ ᐊᑐᐃᓐᓇᖏᓐᓂᒃ ᐊᑐᖅᑎᑕᐅᔪᓐᓇᖅᐸᒡᓗᑕ ᐱᔭᕆᐊᑲᖅᐳᒍᑦ.

ᑲᓇᑕᒥᐅᑕᐅᕐᒥᖓᑦᑕ ᑭᑭᑕᐅᔭᕆᐊᑲᓐᖏᑉᐳᒍᑦ. ᑖᒃᓯᓂᒃ ᐊᑭᓕᖅᓱᐃᔨᐅᕐᒥᖓᑦᑕ.

ᐊᑐᖅᓯᒪᖕᒥᒐᑦᑎᒍ, ᐊᒻᒪ ᐊᑯᓂᐊᓗᒃ ᐱᓕᕆᐊᕆᓕᖅᑕᕗᑦ ᐋᖅᑭᒍᒪᓂᖅ. ᐅᕙᖓ,

ᐃᓚᒃᑲ, ᓄᑲᒃᑲ ᓇᔭᒃᑲ, ᐃᓚᒃ ᑕᒪᑦᑕ ᐱᓕᕆᐊᕗᑦ ᐅᑯᓂᐊᓗᒃ....

ᐃᓕᓐᓂᐊᕆᐊᖅᐸᓚᐅᖅᑐᑦ ᐊᑕᐅᓯᒃᑯᑦ ᑕᒪᕐᒥᒃ ᐊᑭᓕᖅᑕᐅᓂᐊᓕᕐᒪᑕ

ᐊᑭᕋᖅᑐᓚᐅᖅᐳᖓ. ᑕᒪᕐᒥᒃ ᐃᓕᓐᓂᐊᕆᐊᖅᐸᓚᐅᖅᑐᑦ ᐊᑭᓕᖅᑕᐅᓂᐊᓕᖕᒪᑕ

ᐊᑭᕋᖅᑐᕈᓐᓇᓚᐅᓐᖏᑉᐳᒍᑦ. ᐅᑭᐅᖅᑕᖅᑐᕐᒥᐅᑕᐅᔪᒍᑦ ᐱᔾᔪᑎᒋᓪᓗᒍ, ᐅᑭᐅᖅᑕᖅ -
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that you can buy will cost twenty times more when you finally get

it in the north. That was not taken into consideration.

Again, there were so many shortcomings all throughout the

process. In the criminal justice system no one was charged. No one

spent any time in jail. The criminal justice system thought that

what happened to us was minor in nature, as the prosecutor 

argued. Every step along the way we have been knocked down.

People still knock us down. People still think of us as second-class

citizens. We’re still being treated in a way that makes us feel we

deserve better. We don’t feel superior to them. We just want to feel

equal and — we have so much to offer Canada if they would just

let us in and let us be part of the family. We could make this into

a much better country to live in. 

We have a lot of challenges ahead of us. At least we’re not

going backwards any more. We’re holding our ground, if anything,

and in some cases we’re moving forward. Sometimes we go back

a little bit, we transgress, but that’s human nature. I think we give

a voice to the voiceless, people who cannot express themselves,

you know, who have all these fears of what people will think of

them if they say anything. I think it’s them we speak for when we

talk, as well. It is not only our needs that we are fighting for, it’s

the needs of others in our communities, in our families, in our

circle of friends. We see what is going on. We know what is going

on. We can see it every day, day after day. 

Our people are so generous, so giving, so caring, so sharing

and they are so trusting. They can’t help but try to help the 

situation. We can’t let them down: ever. Our children will have to

carry on the work that we do in some way. 

It’s very confusing at times, though. Many times you’re

wondering, is this a result of what happened in Residential School

or is this a result of something else? You can’t put everything into

one basket and say everything that goes wrong is a result of our

time in Residential School, or the system. There are so many other

things that come into play and you have to be able to differentiate

ᑐᕐᒥ ᓱᓇᓕᒪᑦ ᐊᑭᑐᓂᖅᓴᐅᕗᑦ ᑲᓇᑕᐅᑉ ᐃᓚᖓᓂ. ᐊᑭᓕᖅᑕᐅᔾᔪᑎᒃᓴᒃ

ᒥᑭᓗᐊᕆᔾᓗᖏᑦ, ᐅᑭᐅᖅᑕᖅᑐᕐᒥ ᓄᓇᖃᓂᕗᑦ ᐱᓪᓗᒍ. ᑕᓐᓇ ᐃᓱᒪᒋᔭᐅᓚ -

ᐅᓐᖏᑉᐳᖅ. 

ᐊᑭᓕᖅᓱᐃᓕᖅᑐᑦ ᐃᓚᒃᑯᑦ ᐋᖅᑭᐅᒪᑦᑎᐊᓚᐅᓐᖏᑉᐳᒃ, ᐃᓚᑯᓪᓗᑎᒡᓗ.

ᐱᓂᕐᓗᐃiᑯᑦ ᐃᖅᑲᖅᑐᐃᕕᒃᑯᑦ ᐸᓯᔭᒃᓴᐅᓕᓚᐅᓐᖏᑉᐳᑦ. ᑎᒍᔭᐅᔪᖃᕋᓂᓗ.

ᐃᖅᑲᖅᑐᐃᔨᕐᔪᐊᖅ ᐅᖃᓚᐅᖅᐳᖅ ᐱᓂᕐᓗᒃᑕᐅᓂᑯᕗᑦ ᐊᖏᓗᐊᓚᐅᓐᖏᒻᒪᑦ.

ᓱᓇᐅᑎᑕᐅᓐᖏᓐᓇᖅᐳᒍᑦ ᓱᓕ ᐅᓪᓗᒥ. ᓱᓕ ᐃᓚᖏᑦ ᐊᑭᕋᖅᑐᖅᐳᑦ. ᓱᓕ

ᐃᓄᒃᑎᒍᑦ ᓱᓇᐅᓐᖏᓐᓂᖅᓴᐅᔪᕆᔭᐅᕗᒍᑦ ᐊᓯᑦᑎᖕᓂᑦ. ᐱᓕᕆᐊᖑᒃᑲᓐᓂ -

ᕈᒪᓇᖅᑐᑦ ᐱᐊᓂᓐᖏᑦᑐᑦ ᖁᔭᓇᖅᑕᐅᔪᒍᑦ ᐃᓱᒪᔾᔪᑎᒋᕙᕗᑦ ᓱᓕ. ᑲᓇᑕᒥᐅᑕᑐᑦ

ᐊᓯᑦᑎᑐᑦ ᐊᔾᔨᒋᔭᐅᔪᒥᒃ ᑕᐅᑐᒃᑕᐅᔪᒪᔪᒍᑦ. ᐊᔾᔨᒋᒐᑦᑎᒍ. ᐊᔾᔨᒋᔭᐅᓗᑕ

ᐱᓕᕆᐊᖑᔪᒪᕗᒍᑦ-ᑲᓇᑕᒥᐅᑕᐅᖃᑎᑦᑎᖕᓂᒃ ᐃᑲᔪᕈᓐᓇᕆᕗᒍᑦ. ᑲᓇᑕᒥ ᐃᓚᐅᑦ -

ᑎᐊᕈᑦᑕ ᐃᓂᖃᑦᑎᐊᕈᑦᑕ ᓄᓇᑦᑎᐊᕙᐅᒃᑲᓐᓂᕈᓐᓇᖅᐳᖅ. 

ᐱᓕᕆᐊᒃᓴᑦ ᓱᓕ ᐱᐊᓂᓐᖏᑉᐳᑦ. ᐅᑎᖅᑕᐃᓐᓇᕈᓐᓂᕋᑦᑕ ᐊᑲᐅᕗᖅ.

ᓯᕗᒻᒧᐊᒃᐸᓪᓕᐊᓕᕋᑦᑕ. ᐃᓚᓐᓂ ᐅᑎᕆᐊᖅᐸᒃᐳᒍᑦ ᓴᐱᕐᓇᖅᓯᓱᒍᔪᖅ, ᑭᓯᐊᓂ

ᐃᓄᐃᑦ ᑕᒪᕐᒥᒃ ᑕᐃᒪᓐᓇᐃᒻᒪᑕ. ᓂᐱᖃᓐᖏᑦᑐᑦ ᓂᓪᓕᕈᓐᓇᓐᖏᑦᑐᓄᑦ

ᓂᐱᒋᔭᐅᕗᒍᑦ. ᑖᒃᑯᐊ ᑭᒡᒐᖅᑐᕆᐊᑲᖅᐸᕗᑦ. ᖃᑭᒋᐊᕐᓂᖅ ᓄᓇᑲᖅᑐᓕᒫᓄᑦ

ᐱᓕᕆᐊᕆᔭᕗᑦ, ᐅᕙᑦᑎᖕᓄᑐᐃᓐᓇᐅᓐᖏᑦᑐᖅ. ᓄᓇᖅᑲᑎᕗᑦ, ᐃᓚᕗᑦ, ᐱᖃᑎᕗᑦ

ᑭᒡᒐᖅᑐᖅᑕᕗᑦ. ᖃᐅᔨᓯᒪᒐᑦᑕ ᐱᓂᕐᓗᒃᑕᐅᓂᖕᒥᒃ, ᖃᐅᑕᒪᑦ ᐃᓕᑕᕆᔪᓐᓇᖅᖢᑎᒍ. 

ᐃᓄᒃᑎᒍᑦ ᐊᒃᓱᐊᓗᒃ ᐃᓅᖃᑎᑦᑎᖕᓄᑦ ᐃᖃᔪᖅᑎᐅᒐᑦᑕ, ᓱᒡᓇcᓐᖏᑦᑐᑦ

ᐱᖃᕈᑦᑕ ᐃᑲᔪᖅᑕᕗᑦ, ᐅᒃᐱᒋᕙᕗᑦ. ᐃᖃᔪᕋᓱᒃᑎᐅᕗᒍᑦ. ᓄᑕᖅᑲᕗᑦ ᐃᓱᒪᒋᓗᖏᑦ

ᐱᓕᕆᐊᒃᓴᑦ ᐱᐊᓂᓐᖏᑦᑐᑦ ᐱᓕᕆᐊᕆᔭᕆᐊᑲᖅᐸᕗᑦ. ᐃᓇᖏᖅᑎᒋᓛᕋᑦᑎᒍ. 

ᐃᓚᓐᓂ ᓇᓗᓇᖅᓯᓪᓚᑦᑕᖅᐸᒃᐳᖅ. ᐃᓕᓐᓂᐊᕆᐊᕐᓂᑰᒐᒪ ᑕᐃᒪᐃᕐᐳᖓ

ᐅᕝᕙᓘᓐᓃᑦ ᐊᓯᖏᓐᓂᒃ ᐱᔾᔪᑎᖃᓕᖅᐳᖓ? ᐃᓕᓐᓂᐊᕆᐊᕐᓂᒡᑯᓂᖅ ᐱᔾᔪᑎᑐ -

I know we still have a lot of work to do. 

The journey hasn’t ended. 

It continues. 

cspmKz ho W/4n5 sk6g5. WoEx4n5 
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between what happened in Residential Schools and what was 

happening all around us, whether it was Inuit politics, our way of

thinking about the spiritual world, our belief systems, our mind

set about legends and the powers of nature, the supernatural, the

taboos, the curses. 

So we have to be able to separate the issues. What is it that

we need to do to ensure that our children will be able to become

good leaders, to lead the next generation into a healthier lifestyle,

in all aspects of life; spiritually, physically and emotionally? They

will have to take ownership of all that. We have a duty as parents

to lay the groundwork, to do the best that we can to make sure

that our children will be able to carry on the work. 

Our hands were tied, basically, behind our backs for so long

that we couldn’t do a very good job of laying down the groundwork

with tied hands. A lot of us suffered from alcoholism, drug addiction,

and addiction to gambling and a life of crime. That’s not really

laying down a very good groundwork or blueprint for the future.

Those are things we don’t want our children to go through. And

yet that’s all we knew, basically. 

I know we still have a lot of work to do. The journey hasn’t

ended. It continues. I can’t see us abandoning the work in a year

and a half or two years, after having done all of this without blue-

prints for the future. Like I said, we can’t say “Thy shall be healed

in 2010”. It’s just not the way things work.

It’s not that I want people to continue to suffer. That’s not

the point. What we’re saying is the need will continue to exist 

because some people will have just started their journey. They will

need to go through for a long period of time and some people

want to wait until they see how we turn out once we started the

journey, and as leaders we play that role. 

I’m back home now, after being away for so long I’m finally

home, and I do not mean only geographically, I’m back to where

I was born and raised after being away for about thirty years. I

guess everywhere I went I felt at home in some way no matter

ᐊᖑᓐᖏᑉᐳᖅ ᐊᑲᐅᓐᖏᑦᑐᓕᒡᓗᓂ, ᐊᓯᖏᑦ ᐱᕙᓪᓕᐊᔪᑦ ᐊᒃᑐᐃᕙᒃᑭᕗᑦ. ᐃᓄᐃᑦ

ᒐᕙᒪᓕᕆᔨᒋᔭᕗᑦ ᓯᕗᓕᐅᖅᑎᕗᑦ ᐃᓄᕐᓗᓚᐅᖅᐸᒃᖢᑎᒃ, ᑕᕐᓂᖅᐳᑦ ᐅᒃᐱᖕᓂᕐᒧᑦ

ᐊᑕᓐᖏᓗᐊᓚᐅᖅᐸᒃᖢᓂ, ᐃᓄᐃᑦ ᐱᖅᑯᓯᑐᖃᖏᑦ ᐅᓂᒃᑳᖅᑐᐊᑦ ᖃᐅᔨᒪᔭᑐᖃᑦ

ᐅᒃᐱᕆᔭᑦ, ᑎᕆᖕᓇᖅᑐᕕᓃᑦ ᐊᒻᒪ ᑕᑯᒃᓴᐅᓐᖏᑦᑐᒥ ᐱᕙᒃᑐᑦ, ᐃᓄᖕᓂᖓᕐ -

ᓂᖏᓐᓄᑦ ᖁᔭᓇᖅᑕᐅᓕᖅᖢᑎᒃ ᓇᕐᒍᒋᔭᐅᓕᖅᖢᑎᒃ ᐱᕙᒃᑐᑦ, ᑕᒪᔾᔭ. 

ᐱᔾᔪᑕᐅᔪᑦ ᐃᓅᓯᑦᑎᖕᓂ ᓇᓗᓇᐃᖃᑦᑕᕆᐊᑲᖅᐳᑦ ᓇᕿᖓᕐᓂᖏᓐᓂᑦ.

ᓄᑕᕋᕗᑦ ᓯᕗᓕᐅᖅᑎᐅᓕᕐᓂᐊᖅᑐᑦ ᑕᓯᐅᕐᓗᖏᑦ ᐸᕐᓇᒃᓴᕆᐊᑲᖅᑕᕗᑦ. ᐃᓅᓯᖏᑦ

ᐊᒻᒪ ᓄᑕᕋᖏᑦᑕ ᐃᓅᓯᖏᑦ ᐱᐅᓂᖅᓴᒥ ᐃᓂᖃᖁᓪᓗᖏᑦ. ᐃᓅᓯᒃᑯᑦ, ᑕᕐᓂᒃᑯᑦ

ᐊᒻᒪ ᐃᓱᒪᒃᑯᑦ. ᑎᒥᒃᑯᑦ. ᓇᖕᒥᓂᖅᑕᐅᖅ ᐊᐅᓚᑦᑎᔨᐅᓕᕐᓗᑎᒃ ᐱᔭᕆᐊᖃᒡᓚᖅᑐᑦ

ᐊᓐᓇᒃᓯᒪᑦᑎᐊᕐᓗᑎᒃ. ᐃᓇᖏᖅᑎᒋᓛCᑦᑎᒍ. 

ᐊᒡᒐᕗᑦ ᓂᒥᖅᑕᐅᓯᒪᓚᐅᖅᐳᑦ. ᐱᓕᕆᑦᑎᐊᕈᓐᓇᓚᐅᖅᐳᒍᑦ ᐅᓄᖅᑐᑎᒍᑦ

ᐃᒥᐊᓗᖕᒧᑦ ᓴᐅᔭᐅᓚᐅᖅᐳᒍᑦ, ᐋᖓᔭᕐᓇᖅᑐᓂᑦ ᐊᒻᒪ ᑮᓇᐅᔭᓄᑦ ᐱᖑᐊᖃᓂᖕᒧᑦ

ᐊᒻᒪ ᐱᕋᔭᕐᓂᖕᒧᑦ.  ᑭᖑᕚᑦᑎᖕᓄᑦ ᓯᕗᓂᒃᓴᓕᐅᕈᑕᐅᓐᖏᑦᑐᒥᒃ ᐃᓅᓯᖃᓚᐅᕋᑦᑕ.

ᓄᑕᖅᑲᑦᑎᖕᓂᑦ ᐊᑐᖅᑕᐅdᓐᖏᑕᕗᑦ ᑕᒪᒃᑯᐊ. ᑭᓯᐊᓂ ᐅᓚᕕᓴᐅᑎᐅᓪᓗᑎᒍ

ᑕᒪᒃᑯᐊ ᐊᓯᖏᓐᓂᒃ ᐊᑐᓚᐅᓐᖏᑉᐳᒍᑦ

ᖃᐅᔨᒪᕗᖓ ᓱᓕ ᐱᔭᒃᓴᑦ ᐅᓄᖅᑐᑦ. ᐱᓕᕆᐊᒃᓴᑦ ᐱᐊᓂᓐᖏᑦᑐᑦ. ᐱᔭᒃᓴᑦ

ᓱᓕ ᑕᒪᔾᔭ. ᐱᓕᕆᐊᑦ ᓄᖅᑲᐅᑎᒋᓗᒋᑦ ᐅᑭᐅᒃ ᒪᕐᕈᐃᑦ ᐊᒻᒪ ᓇᑉᐸᖓ ᐱᐊᓂᒃᐸᑦ,

ᐱᓂᐊᓂᒃᓯᒪᓂᐊᓐᖏᑦᑐᒍᑦ. ᓯᕗᓂᒃᓴᒧᑦ ᐸᕐᓇᒃᓴᐃᓂᖅ ᐱᓕᕆᐊᕆᓚᐅᕐᓗᒍ,

ᐃᒃᓯᓐᓇᕆᐊᑲᓐᖏᑉᐳᖅ, ᖃᔪᓯᒋᐊᑲᖅᐳᖅ. ᐅᖃᕈᓐᓇᓐᖏᑉᐳᒍᑦ “ᐅᑭᐅᖅ 2010-ᒥ

ᐊᓐᓇᒃᐳᒍᑦ”, ᑖᐃᒪᓐᓇ ᐊᐅᓚᑦᑐᓐᓇᓐᖏᑦᑐᖅ. 

ᐃᓅᖃᑎᕗᑦ ᐊᒃᓱᕈᐃᓐᓇᖁᓐᖏᑕᒃᑲ. ᐅᖃᕋᓱᐊᖅᐳᖓ ᐃᒪᓐᓇ, ᐃᓅᖏᓐ -

ᓇᕆᐊᑲᖅᐳᒍᑦ ᐊᒻᒪ ᐊᓐᓇᒃᓴᓕᖅᑐᑦ ᕿᒪᐃᑦᑕᐃᓕᓕᑦ ᐃᓚᒥᖕᓂᒃ, ᐊᑕᐅᑦᑎᒃᑯᑦ

ᐊᓐᓇᒃᓴᖅᑕ. ᐃᓄᐃᑦ ᐊᒃᓱᕈᐃᓐᓇᖁᓐᖏᓐᓇᒃᑭᑦ. ᐊᓐᓇᒃᓴᕐᓂᖕᒧᑦ ᐱᖏᐊᓕᓴᖅᑐᑦ

ᐃᓱᒪᒋᓗᖏᑦ ᐊᓐᓇᒃᓴᕐᓂᖅ ᐊᐅᓚᑕᐅᖏᓐᓇᕆᐊᑲᖅᐳᖅ. ᐊᓐᓇᒃᓴᓕᖅᑐᑦ

ᕿᒥᕐᕈᐊᖅᑕᐅᕗᑦ, ᐋᖅᑭᒃᐸᓪᓕᐊᔪᓂᒃ ᑭᓯᐊᓂ ᐃᓚᖏᑦ ᑕᑯᒍᑎᒃ ᐱᒋᐊᕈᒪᕗᑦ.

ᓯᕗᓕᐅᖅᑎᐅᔪᑎᒍᑦ ᑕᑯᒃᓴᐅᑕ ᐊᓐᓇᒃᓴᖅᑐᑎᒍᑦ. 

ᐊᖏᕐᕋᖅᓯᒪᓕᖅᐳᖓ. ᐊᑯᓂᐊᓗᒃ ᐊᖏᕐᕋᕋᓱᐊᖅᓯᒪᕗᖓ. ᐃᓅᕝᕕᒋᓂ -

ᑯᓂᖕᓄᑦ ᐅᑎᖅᐳᖓ, ᐅᑭᐅᑦ 30 ᐱᐊᓂᒃᑎᓪᓗᖏᑦ. ᓇᓂᑐᐃᓐᓇᖅ ᓄᓇᖃᕋᖓᒪ

ᐊᖏᕐᕋᕆᓯᒪᕙᓚᐅᖅᑕᒃᑲ ᑎᒥᒃᑯᑦ, ᐃᓅᓯᕋ ᐊᐅᓚᔪᓐᓇᓱᖓᕈᒃᑯ ᐃᓚᐃᓐᓇᖓᒍᑦ.

ᐃᓗᐃᑦᑑᓇᖓ. ᑭᓯᐊᓂ ᐊᖏᕐᕋᑐᖃᓄᑦ ᐅᑎᕋᒪ ᐃᓗᐃᑦᑑᓕᑕᐃᓐᓇᖅᐳᖓ. ᐃᓚᒃᑲ

ᑕᒪᔾᔭ: ᓄᑲᒃᑲ, ᓇᔭᒃᑲ. ᖃᖏᐊᒃᑲ ᐊᒻᒪ ᐱᖃᓐᓇᕆᔭᒃᑲ. ᐃᓄᐃᓪᓗ 

ᐊᖏᕐᕋᖅᓯᒪᓚᐅᓐᖏᑉᐳᒍᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᓯᒪᓪᓗᑕ. ᐊᖏᕐᕋᑦᑎᖕᓂᑦ

ᐅᖓᓯᓚᐅᖅᐳᒍᑦ. ᑎᒥᒃᑯᑦ, ᐃᓱᒪᒃᑯᑦ. ᑕᕐᓂᒃᑯᑦ. ᐊᒻᒪᓗ ᓄᓇᒃᑯᑦ. ᓄᑕᕋᐅᓪᓗᓂᒥ

ᐱᓗᐊᖅᑐᒥᒃ ᐅᖓᓯᒃᑐᐊᓘᓚᐅᖅᐳᒍᑦ ᐊᖓᔪᖅᑳᑦᑎᖕᓂᑦ. 
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where I was because I could live with myself to a certain extent.

But back home I feel completely whole. There’s family; my brothers

and sisters are there. My nieces and my friends are there, and 

people who understand me and people I understand are there.

We weren’t home in Residential School. We were far away

from home, very far away, emotionally, geographically and 

spiritually. We were so far away. Sometimes we thought we were

never going home again.

Also the inter-generational impact issue is going to have 

to be addressed in a very meaningful way. There needs to be 

involvement of our children and their children to make sure, 

number one, this type of thing never happens again. And I’m not

just talking about Residential Schools because it’s something that’s

probably never going to happen again. But the concept, the 

situation where we allow others to take control of our lives and

where others force their belief systems on us and made us feel 

inferior and made us feel what we were not and try to change us

into something we were not, that is what we mean by not allowing

this type of thing to happen again.

Secondly, we need to ensure that they understand the full

impact of what happened to us, the consequences of disclosure, the

consequences of having to deal with all of this and the consequences

of dealing with life’s difficulties in a very dysfunctional manner.

They have to grasp all of those and move forward and be involved.

Once that’s done then they can take over. They can do the work.

We can help them along. We can guide them along. But that work

has to be done. That’s all I can say.

ᐃᓚᓐᓂ ᐊᖏᕐᕋᓚᐅᖅᓯᒪᔪᖕᓃᕐᓗᑕ ᐱᓂᐊᕋᓱᒋᕙᓚᐅᖅᐳᒍᑦ. ᑭᖑᕚᑦ -

ᑎᖕᓄᑦ ᓇᖕᒪᒐᖅᐳᑦ ᐊᐃᑦᑐᖅᐸᓪᓕᐊᔭᕗᑦ .ᖃᒪᒋᑦᑎᐊᕐᓗᖏᑦ ᐱᓕᕆᐊᖑᔭᕆ -

ᐊᑲᖅᐳᑦ. ᓄᑕᖅᑲᕗᑦ, ᐃᕐᖑᑕᕗᑦ ᐃᓚᐅᔭᕆᐊᑲᖅᐳᑦ ᐊᓐᓇᒃᓴᕐᓂᖕᒧᑦ ᐃᓅᓯᖏᑦ

ᐊᒃᑐᖅᓯᒪᒐᑦᑎᒍ. ᑖᒃᑯᐊ ᐊᑐᓚᐅᖅᑕᕗᑦ ᐊᑐᖅᑕᐅᒃᑲᓐᓂᖁᓇᖏᑦ. ᐃᓕᓐᓂᐊᕐᓂᖅ

ᐊᖏᕐᕋᒥ ᐊᓯᐊᓂ ᐅᖃᐅᓯᕆᓐᖏᑕᕋ, ᐊᑐᐊᓂᖕᒪᑦ ᐊᑐᖅᑕᐅᕙᖕᓂᐊᕈᓐᓃᖅᖢᓂᓗ.

ᐅᖃᐅᓯᑲᖅᐳᖓ ᐊᓯᑦᑎᖕᓂᑦ ᑎᒍᒥᐊᖅᑕᐅᓂᖅ ᐃᓖᔭᕆᔭᐅᓂᖅ, ᐅᑉᐱᕆᔭᒥᖕᓂᒃ

ᐊᔭᐅᕈᑎᑲᖅᑐᓂᒃ ᐊᒻᒪ ᐅᖃᐅᓯᒃᑯᑦ, ᑎᒥᒃᑯᑦ, ᑕᕐᓂᒃᑯᑦ ᓱᕈᖅᓴᐃᓂᖅ,

ᓄᖅᑲᕆᐊᖃᒪᑦ. ᐃᓅᒐᑦᑕ ᖃᓪᓗᓈᒍᑦᑎᑕᐅᓇᓱᐊᕐᓂᕕᓂᖅᐳᑦ ᐊᔪᕐᓇᖅᑎᓪᓗᒍ,

ᑭᒃᑰᓂᖅᐳᑦ ᐊᑭᕋᕆᔭᐅᓪᓗᓂ ᐊᑐᖅᑕᐅᒃᑲᓐᓂᕆᐊᑲᓐᖏᑉᐳᖅ.

ᐊᐃᑉᐹ, ᑐᑭᓯᔭᐅᔪᒪᕗᒍᑦ ᖃᓄᖅ ᐱᓂᕐᓗᒃᑕᐅᓂᕕᓂᑦᑎᖕᓂᒃ. ᓴᖅᑭ -

ᓚᐅᕐᓂᖅᐳᑦ ᖃᓄᖅ ᐃᓅᓯᑦᑎᖕᓄᑦ ᐊᒃᑐᐃᓂᑲᖅᓯᒪᕙ, ᐊᒻᒪᓗ ᐃᓅᓯᖅᐳᖅ

ᐋᖅᑭᒃᓯᒪᓐᖏᑦᑐᖅ ᓱᕋᖅᓯᒪᑎᓪᓗᒍ ᖃᓄᖅ ᐃᓅᓯᑦᑎᖕᓄᑦ ᐊᔪᕐᓇᖅᑎᒋᕙ. ᑖᒃᑯᐊ

ᑐᑭᓯᐅᒪᔭᐅᒍᑎᒃ ᐃᑲᔪᕈᓐᓇᖅᓯᓂᐊᖅᐳᑦ ᐅᕙᑦᑎᖕᓂᒃ. ᑐᑭᓯᐅᒪᓕᕈᑎᒃ

ᐃᓇᖏᖅᑎᐅᓂᐊᖅᐳᑦ ᐱᓕᕆᐊᒃᓴᓄᑦ. ᐃᖃᔪᕐᓂᐊᖅᐸᕗᑦ. ᐃᓕᓐᓂᐊᖅᑎᑉᐸᓪ -

ᓕᐊᓂᐊᖅᐸᕗᑦ. ᐱᓕᕆᐊᖑᔭᕆᐊᖃᒪᑦ. ᑕᕝᕙ ᐅᖃᐅᓯᒃᓴᑐᐊᒃᑲ. 
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Marius Tungilik
The title of this exhibition, “We were so far away…”, was a quote

from our interview with Marius Tungilik, a Survivor of Chesterfield

Inlet’s Sir Joseph Bernier Federal Day School, which he attended

between 1963 and 1969. Today, Marius is a father, a grandfather, a

public speaker, and an active participant in contemporary Inuit

politics. He has also spent many years working tirelessly towards

healing the legacy of residential schools for Inuit Survivors. While

he notes in his story that this healing process must take place on

a number of levels, he firmly believes that for Survivors, “one of

the hardest parts is just to get started.” He shares his story in part

to inspire others to embark upon their own path towards healing

and reconciliation. In 1993, he was the principal organizer of the

Chesterfield Inlet Residential School reunion called “In the Spirit

of Healing: A Special Reunion.” He is currently organizing another

reunion for the summer of 2009.

mEsy gqo4
xtz ∫{hm bf/Z4n, “xq3C5t1i5 szy4gx¬Ms6SA5 sN

W/symJ6 scsyzi5 xW6h6bs9li mEsy gqo4, sN xi-

AwymJ6 w[loÛ3J1u ˙ Ôy= Íiw wo8ix3Fzi, sNl

wo8ix3FQMs6bz x?∫i5 1963 x7ml 1969. s9lu, mEsy

x∫bßK6, x∫btxE/s9lil, wkw5 ~qi sc9M4tsJ6, x7ml

wMsc5b6g6 wkw5 Z?moEoÇzb. sN WoEc5b6ymJ6 xuhk5

x3ÇAk5 nN9li bcMs6ymNi bmgjz munw?9oxi3j5

x4g6ym/q8k5 wo8ixEx6tbs?Ms6g5 kbc5 kNQ8qbq8k5

wkw5 xiAwymJk5. bwml ttC6ymJ6 si4√zi bm8N

mun3X9oxi6 WoE/Exc6g6 xuhwozlA, s4WE/c5tx6g6

bwm8Ns/Exc3iq8i4 xiAwymJ5, “xbsy6 xJ3N˜6 wMz sN

WQxCh4X9oxo~6LA.” si4√6ymJ6 xg6ym/ui4 wMzi WoE-

Jmo6t5tli N1ui6 mun3lt4 x7ml nwmctŒo3X9oxlt4.

bwvi 1993, sN ≈e4hwpsMs6g6 w[loÛ3J1j5 wo8ixEx3if5

vt5t9LQ5 xtc6g6 “mun3X9oxi3j5: vtzix6g5 wo8ix E x3 -

if5.” µ8N ≈e4hw?9oxo3uJ6 vt5ix6gi5 xg6bsix6gi4

xs/zi 2009. 

Two unidentified Inuit girls sitting at their desks, Igloolik, NU, 
[Igloolik (Iglulik), Nunavut], May 1965. 
PHOTOGRAPHER: KRYN TACONIS / E004665294
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I went to school first in French in Kuujjarrapik Provincial

School. When the provincial government decided there were not

enough students I was shipped to Fort George, from an Inuit 

community to a totally different culture, a Cree community. There

were five of us at first and then by Christmastime, I was the only

Inuk in Fort George. The other four Inuit students went home for

Christmas and I didn’t get to go home for Christmas. I have no

idea why. Maybe because my parents had no money to pay my

ticket, so I stayed at that Catholic School.

As far as I was concerned, it was at the other end of the

world because I was the only Inuk there and I was always pinched

and hair-pulled and teased on because I was the only Inuk there

in Fort George.

ᐃᓕᓐᓂᐊᕆᐊᓚᐅᖅᓯᒪᕗᖓ ᑰᐅᔾᔪᐊᕋᐱᖕᒥ ᐊᕕᒃᑐᖅᓯᒪᔪᑦ ᐃᓕᓐᓂᖓᐊᕐ -

ᕕ ᖓᓄᑦ ᐅᐃᐅᐃᑎᑐᑦ ᐃᓕᓐᓂᐊᖅᑐᓂ. ᐃᓕᓐᓂᐊᖅᑐᑦ ᐊᒥᓲᒋᑦᑐᒋᔭᐅᓕᕋᒥᒃ ᕕᐅᑦ

ᔪᐊᔾᒧᑦ ᐊᐅᓪᓚᖅᑎᑕᐅᓕᓚᖅᓯᒪᕗᒍᑦ. ᐃᓄᐃᑦ ᓄᓇᖓᓐᓂᑦ ᐊᓪᓚᑦ ᓄᓇᖓᓐᓄᑦ.

ᑕᓪᓕᒪᑎᒍᑦ ᑖᑯᖓ ᐊᐅᓪᓚᖅᑎᑕᐅᕗᒍᑦ. ᖁᕕᐊᓱᒡᕕᒃ ᑎᑭᑉᐳᖅ ᐅᕙᖓ,

ᐃᓄᒃᑕᑐᐊᖑᓕᖅᖢᖓ. ᐃᓚᒃᑲ ᑎᓴᒪᑦ ᐊᖏᕐᕋᖅᐳᑦ ᑯᕕᐊᓱᒡᕕᖕᒥ, ᐅᕙᖓ

ᕿᒪᒃᑕᐅᓪᓗᖓ. ᖃᐅᔨᒪᓚᓐᖏᑉᐳᖓ ᖃᓄᐃᒻᒪᑦ. ᐊᖓᔪᖅᑳᒃᑲᖃᐃ ᑮᓇᐅᔭᖃ -

ᓚᐅᓐᖏᒻᒪᑕ ᖃᖓᑦᑕᐅᑎᒧᑦ. ᐃᖅᓯᕋᕐᔪᐊᑦ ᐃᒡᓗᖁᑎᖓᓄᑦ ᓄᑕᐅᕗᖓ. 

ᐅᕙᖓᓕ ᐃᓱᒪᒋᔭᒃᑯᑦ, ᓄᓇᕐᔪᐊᑉ ᐃᓱᐊᓃᑉᐳᖓ, ᐃᓅᑐᐊᑦᑎᐊᖑᒐᒪ.

ᓄᔭᖅᑎᖅᑕᐅᕙᒃᐳᖓ ᐊᒻᒪᓗ ᑕᐸᓱᒃᑕᐅᕙᒃᐳᖓ, ᓄᓇᓕᖕᓂ ᐃᓅᒃᑕᑐᐊᑦ -

ᑎᐊᖑᒐᒪ. 

ᐅᕿᐅᖃᓚᐅᖅᓯᒪᕗᖓ 9-ᓂᒃ. ᐅᕿᐅᓂᒃ ᐊᑕᐅᓯᐅᓐᖏᑦᑐᓂᒃ ᑖᑲᓂ

ᓄᓇᑲᖅᐳᖓ ᑖᒪᓐᓇ. ᐅᑭᐅᑦ ᐊᒥᓱᓐᖏᑦᑐᑦ, ᐊᓈᓇᖓ ᐃᑲᔪᖅᑎᒋᓚᐅᖅᐸᕋ

ᐅᑎᕈᒪᓇᖓ. ᐅᖃᐅᑎᒐᒃᑯ ᐃᓅᑐᐊᑦᑎᐊᖑᔪᖓ ᐊᒻᒪᓗ ᐃᓄᑐᐊᖅ, ᓇᓪᓕᒋᓕᕋᒥᖓ

Salamiva Weetaltuk
nMu? sw∫l4g6

I had never seen anybody get hit until I went to Federal Day School in Kuujjaraapik. He’s still a lost boy. Not just him.

There are a few people. In each community there are a few lost boys and girls. The child that was hurt in there is still

lost. He’s a boy that was stripped of ever becoming a man. He’s still a lost boy. I feel for him. Even if he’s hungry, even

if us people know that he’s hungry he doesn’t go ask for food. He’s still a lost boy. 

ᐅᓪᓗᒥᓕ ᓱᓕ ᑕᓐᓇ ᐊᖑᑎ ᐊᓯᐅᓯᒪᕗᖅ. ᑕᓐᓇᑐᐊᖑᓐᖏᑦᑐᖅ, ᐊᒻᒪᓗ ᐊᒥᓱᑦ ᐊᓯᖏᑦ. ᐃᓄᐃᑦ ᓄᓇᓕᖏᓐᓂ ᑕᒫᓐᓂ
ᐊᖑᑏᑦ ᐊᒻᒪ ᐊᕐᓇᐃᑦ ᐊᓯᐅᓯᒪᔪᑦ ᓱᕋᒃᑕᐅᓂᑯᑦ ᐃᓕᓐᓂᐊᖅᑎᓂᑦ ᐊᒥᓱᕗᑦ. ᓄᑲᑉᐱᐊᖅ ᐋᓐᓂᖅᓯᖅᑕᐅᓂᑯ ᐃᓕᓐᓂ -
ᐊᕐᕕᖕᒥ ᓱᓕ ᐊᓯᐅᓯᒪᕗᖅ, ᐋᓐᓂᐊᖅᐳᖅ. ᐃᓐᓇᕈᕈᓐᓇᐃᓪᓕᕗᖅ ᐱᕈᕈᓐᓇᐃᓪᓕᕗᖅ, ᐊᖑᑎᓐᖑᔾᔮᔪᓐᓂᖅᑐᖅ ᐃᓐᓇᕈᕐᓗᓂ.
ᓱᓕ ᐊᓯᐅᒪᕗᖅ ᐅᓪᓗᒥ. ᐃᒃᐱᒋᔭᕋ, ᓇᓪᓕᒋᔭᕋ. ᑳᒃᑲᓗᐊᕈᓂ ᓂᕿᒥᒃ ᑐᒃᓯᕋᕐᓂᐊᓐᖏᑦᑐᖅ. ᓱᓕ ᐊᓯᐅᓯᒪᔪᖅ.

Salamiva Weetalktuk.
PHOTO BY JEFF THOMAS.

nMu? sw∫l4g6.
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I was nine years old. I stayed there a couple of years. It was

only a couple a years because I begged my mom to take me back.

After I told her that I was all alone and everything, and she felt

sorry for me and decided not to send me back. So I was transferred

from the French school to a Federal Day School, totally different

from the school environment I was used to. Here in this new

school the teachers were beating up their students and hitting

them with pointed sticks and strapping them. I had never seen

that. So that was my first horrible day in Federal Day School, in

Kuujjaraapik.

I remember that first day because the first thing the teacher

did was point at the bad students and make them come to the front

and show the rest of the class what was going to happen to us if we

didn’t follow the teacher’s orders. I had never seen a teacher hit a

student in my whole nine years of life until that day. Right after

school I went home crying and can you believe it, I wanted to go

ᐅᑎᖅᑎᓚᐅᓐᖏᑖᖓ. ᐅᐃᐅᐃᑎᑐᑦ ᐃᓕᓐᓂᐊᕐᕕᖕᒥᑦ ᖃᓪᓗᓈᑐᑦ ᑲᓇᑕᐅᑉ

ᒐᕙᒪᒃᑯᖏᑦᑕ ᐃᓕᓐᓂᐊᕐᕕᖓᓄᑦ ᓄᓕᓚᐅᕆᕗᖓ. ᐊᑐᓯᒪᓐᖏᑕᒃᑲ, ᑕᑯᓯᒪᓐ -

ᖏᑕᒃᑲ ᑕᕝᕙᓂ ᐊᐅᓚᓐᓂᖏᑦ, ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔩᑦ ᓄᑕᖅᑲᓂᒃ ᐃᓕᓐᓂᐊᖅᑐᓂᒃ

ᐋᓐᓂᖅᓯᕆᔪᑦ, ᐊᓇᐅᓕᖅᑕᐅᔪᑦ ᐊᒻᒪᓗ ᑏᖓᓂᖅᑕᐅᔪᑦ. ᑕᑯᓚᐅᖅᓯᒪᓐᖏᑕᒃᑲ

ᐱᑦᑎᐊᓐᖏᑦᑑᐊᓗᐃᑦ. ᑕᓐᓇ ᐅᓪᓗᕆᔭᕋ ᓯᕗᓪᓕᖅᐸᖅ ᑰᐅᔾᔪᐊᕋᐱᖕᒥ.  

ᐅᓪᓗᖅ ᓯᕗᓪᓕᖅᐸᖅ ᐃᖅᑲᐅᒪᓗᐊᖅᐸᕋ ᐃᓕᓐᓂᐊᖅᑐᓂ ᐱᑦᑎᐊᖅ -

ᐸᓐᖏᑦᑐᑦ ᓯᕗᓂᐊᓄᐊᖅᑕᐅᕗᑦ, ᑕᑯᑎᑦᑎᒋᐊᑲᖅᑐᑦ ᑐᓵᒻᒪᕆᓐᖏᑉᐸᑕ ᐃᒪᓐᓇ

ᐱᓕᕆᐊᖑᓂᐊᖅᑐᑦ. 

ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᒥᒃ ᓄᑕᖅᑲᒥᒃ ᐃᓕᓐᓂᐊᖅᑎᑕᒥᓂᒃ ᐋᓐᓂᖅᓯᔪᖅ

ᑕᑯᓚᐅᖅᓯᒪᓐᖏᑦᑐᖓ. 

ᑮᐊᓪᓗᖓ ᐊᖏᕐᕋᖅᐳᖓ ᕗᐅᑦ ᔪᐊᔾᒧᑦ ᐅᑎᕈᒪᓕᖅᖢᖓ. ᖃᓪᓗᓈ -

ᐅᔭᕈᓐᓇᓐᖏᑦᑐᑐᐊᖑᓕᕆᓗᖓ. ᐃᓄᒃᑎᑐᑦ ᐅᖃᕈᓐᓇᑦᑎᐊᑉᐳᖓ ᐃᓚᒃᑲ

ᐃᓕᓐᓂᐊᖅᑐᑦ ᐃᓄᒃᑎᑐᑦ ᐊᔪᖅᑐᑦ. ᐃᓄᒃᑎᑐᑦ ᓂᓪᓕᖅᑐᑦ ᒥᓗᕆᐊᖅᑕᐅᕗᑦ

ᑎᑎᕋᐅᑎᒧᑦ ᐅᕝᕙᓘᓐᓃᑦ ᑎᑎᖅᑲᓂᒃ ᐱᔮᐃᔾᔪᑎ. 

ᐊᓐᓄᒡᕋᑦᑎᖕᓂᒃ ᐊᑐᕈᓐᓇᖅᖢᑕ ᑭᓯᐊᓂ ᐅᖃᐅᓯᖅᐳᑦ ᐅᑐᕆᐊᖃᓚ -

ᐅᓐᖏᑉᐳᖅ. ᐅᐃᐅᐃᑎᑐᑦ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐱᖅᑯᓯᑦᑎᖕᓂᒃ ᐅᐱᖕᓂᖅ ᐃᓕᓐᓂ -

ᐊᖅᑎᑕᐅᕗᒍᑦ ᐊᒻᒪᓗ ᐃᓕᓐᓂᐊᖅᐸᒃᖢᑕ ᐱᖅᑯᓯᑦᑕ ᒥᓵᓄᑦ. ᑕᕝᕗᖓ ᒡᓄᓐᓇᒪ

ᐱᖅᑯᓯᖅ ᐊᓯᐅᕗᖅ ᐅᖃᐅᓯᖅᐳᑦ ᐊᑐᕆᐊᖃᕈᓐᓃᖅᖢᒍᓗ. ᐊᓈᓇᒪ ᐅᖃᐅᓯᖅᐳᑦ

ᐱᖅᑯᓯᖅᐳᑦ ᐊᓐᓂᕆᓚᐅᖅᑕᖏᑦ ᐊᓯᐅᕗᑦ, ᐃᓄᒃᑎᑐᑦ ᐅᖃᕆ ᐊᖃᓐᖏᑦᑐᓂ

ᐃᓕᓐᓂᐊᓕᕋᒪ ᓇᓗᓕᓚᐅᖅᐳᖓ, ᖃᓄᖅ ᐱᔭᕆᐊᖃᕆᐊᒃᓴᖅ. ᑲᑉᐱᐊᓇᓐᖏᑦᑐᓂᑦ

ᑲᑉᐱᐊᓇᖅᑐᓄᑦ ᐅᐸᓕᕆᕗᖓ. ᐃᓕᓐᓂᐊᕐᕕᖕᒧᑦ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔩᑦ ᐱᐅᕗᑦ

ᐊᒻᒪᓗ ᐃᓕᓴᐃᕗᑦ. ᐃᓕᑦᑎᕗᒍᑦ ᑭᓯᐊᓂ ᐃᓕᓴᐃᔩᑦ ᐊᖓᔪᖅᑳᑦ ᐊᒻᒪ

ᐃᓕᔭᑲᖅᐸᒃᑐᑦ. ᑕᑯᕙᓚᐅᖅᐳᖓ ᐊᓯᒃᑲ ᐋᓐᓂᖅᓯᐊᑦ, ᐃᓪᓗᕋ ᖃᐅᒪᑕᑦ ᐃᓕᓴ -

ᐃᔨᒥᓂᑦ ᐋᓐᓂᐊᖅᓯᐊᖅ. ᐃᓕᓴᐃᔨ ᑕᓐᓇ ᐊᖑᑎᓂᒃ ᐅᒥᓱᓂᒃ ᖁᓄᔪᕐᓂᐊᖅ -

ᓯᒪᓚᐅᕆᕗᖅ. ᐊᖑᑏᑦ ᐃᓐᓇᕐᓂᑦ ᐊᖑᑎᓂᑦ ᐊᒃᑐᖅᑕᐅᔭᕆ ᐊᑲᓐᖏᑦᑐᑦ. 

ᓄᑕᖅᑲᑦ ᐃᓕᓐᓂᐊᖅᑐᑦ ᑕᒪᕐᒥ ᓵᑦᑎᐊᖏᓐᓂ ᐊᓐᓂᖅᓯᐅᖑᕙᓚᐅᖅᐳᑦ.

ᓄᑕᕋᐅᖃᑎᖓ ᓴᓂᖅᑯᑦᑎᓕᕋᖓᒥ ᐊᒃᑐᐃᕙᓚᐅᖅᐳᖅ ᐃᓅᖃᑎᒥᓂᒃ. ᐊᒃᑐᖅᑕᖓ

ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᒥᒃ ᐅᖃᐅᔾᔨᒃᐸᑦ ᐅᓐᓂᕐᓗᒃᓴᖅᐸᑦ, ᐊᒃᑐᐃᔪᖅ ᐃᓕᓐᓂᐊᖅᑐᑦ

ᓵᑦᑎᐊᖓᓂ ᖃᓪᓕᖏᖅᑕᐅᕗᖅ ᐊᒻᒪᓗ ᐅᒃᐸᑎᖏᑦᑎᒍᑦ ᐊᓇᐅᓕᖅᑕᐅᕗᖅ.

ᐊᓇᐅᑕᒧᑦ. 

Constable Van Blarcom discussing the possibility of developing 
a muskrat conservation area in Great Whale River District, 
Great Whale River, Quebec, 1948. 
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Søy ¿8 XMs√7 scctŒ4t5tJ6 kw5tJ8N3mΩb r2Zl4k
kabs5bwot5t=F4nu4 kNu4 bwvi Ao4 KwJ kNzi. 
ƒ4JxÇW4, fXw, !($*.  
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ wkoEpgc4f5. xsM5y=Fz5b scoµZc3Fzi5 \ PA-027644

INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS | wkw5 wo8ixEx6tbs?1if5 si4√6bq5



xR3C5tUi5 sYy4gxlMs6SA5 | wkw5 wo8ixEx6tbs?Uif5 si4ç6bR5 161

back to Fort George because not only could I not speak in English,

I was really good in Inuktitut and Federal Day School and students

at Kuujjaraapik didn’t speak Inuktitut. Everybody who spoke

Inuktitut, an eraser or chalk would be thrown at you.

We were allowed to wear our clothes but we were not 

allowed to speak our language. In my Provincial School we were

taught to respect our culture and we had culture classes. But when

I was transferred to Federal Day School there was no more culture,

we were not allowed to speak Inuktitut. While I had been in the

provincial school my mother had been promoting my culture and

language all that time so I sort of got confused when I got to 

Federal Day School because we weren’t allowed to speak our 

language. So it’s like I went from a very peaceful school to a 

disastrous school. The teachers were good, yeah, and they taught

us a lot. We learned a lot but they were strict and abusive. I never

got abused, but I watched it. My cousin used to get hit every day

by his teacher. That teacher [also] sexually assaulted a lot of boys.

Boys are not supposed to be touched by men.

They were hit in front of the whole class. A friend of mine

would pass by a desk and brush someone by accident. If the person

he touched tells the teacher, the student will be brought in front

of the class, pants down and strapped with those pointing sticks

they used to have. 

One time the teacher was hitting one student so hard the

pointing stick snapped in half and the poor child had lines on his

bum. He’s all lost, that boy, and I truly blame that teacher for that.

I see him almost every day and I feel for him.

He is lost, like he cannot get a job. He has no self-confidence,

no will, stripped of his dignity. Everything of him was stripped

from him. It’s because our parents didn’t beat us up at home and

this was the first time we were seeing all these assaults and 

beat-ups. It was not normal but we thought that was the White

man’s way of life. We thought that was how they lived. They beat

up their kids, strapped them, put them in the corner .... Well, I 

ᐃᓕᓴᐃᔨ ᐊᑕᐅᓯᖅ ᐋᓐᓂᖅᓯᕆᔪᖅ ᐊᓇᐅᓕᖅᑐᖅ ᐅᑉᐸᑎᖓᒍᑦ,

ᐊᓇᐅᑕᖓ ᓱCᖅᐳᖅ ᐊᒻᒪᓗ ᐋᓐᓂᖅᓯᖅᑕᖓᑕ ᐅᒃᐸᑎᖏᑦ ᐊᓇᐅᑕᐅᑉ ᓱᕋᖅᑑᑉ

ᐃᓂᖓᓂᒃ ᕿᓪᓚᖃᓕᖅᖢᓂ ᐱᓚᐅᖅᓯᒪᒋᕗᖅ. ᐃᓕᓴᐃᔨᐅᑉ ᐋᓐᓂᖅᓯᐊᖓ,

ᓱᕋᖅᑎᖓᖓ. ᑕᕝᕙ ᐊᖑᑎᐅᑉ ᐃᓅᓯᖓ ᓱᕋᖅᑕᐅᒋᕗᖅ, ᑕᑯᕙᒃᑕᕋ ᖃᐅᑕᒪᑦ

ᐊᒻᒪᓗ ᓇᓪᓕᒋᓪᓗᒍ.

ᐊᖑᑎ ᐋᓐᓂᐊᖅᓯᐊᖑᓂᑯ ᐊᓯᐅᓯᒪᕗᖅ ᐃᓅᓯᖓ. ᐃᒻᒥᓂᒃ ᑕᑯᖅᑯ -

ᑎᓐᖏᑉᐳᖅ. ᐃᒻᒥᓂᒃ ᓱᓇᐅᖏᓐᖏᑉᐳᖅ. ᐃᖅᑲᓇᐃᔮᖃᕈᓐᓇᓐᖏᑉᐳᖅ. ᓱᓇᒃᑯᑕᖏᑦ

ᐃᓅᑦᑎᐊᕈᑎᖏᑦ ᐱᖅᑕᐅᓂᑯᑦ ᐃᓖᔭᕆᔭᐅᓪᓗᓂ. ᐋᓐᓂᖅᓯᐊᖑᕙᒃᖢᓂ.

ᐊᖏᕐᕋᑦᑎᖕᓂ ᐊᖓᔪᖅᑳᑦᑎᖕᓂᑦ ᐋᓐᓂᐊᖅᓯᐊᖑᕙᓚᐅᓐᖏᓐᓇᑕ, ᐃᓕᓐᓂᐊᕐᕕᖕᒥ

ᐋᓐᓂᖅᓯᐊᖑᕙᓕᕋᑦᑕ ᖃᐅᔨᒋᐊᖅᐳᒍᑦ, ᓱᕋᖅᑕᐅᒋᐊᓕᖅᐳᒍᑦ. ᐋᓐᓂᖅᓯᕆᓂᖅ

ᐱᐅᓐᖏᑦᑐᖅ ᖃᐅᔨᒪᓚᐅᖅᐸᕗᑦ, ᑭᓯᐊᓂ ᖃᓪᓗᓈᓄᑦ ᐱᖅᑯᓯᐅᓇᓱᒋᓚᐅᖅᐸᕗᑦ.

ᖃᓪᓗᓈᑦ ᑖᒪᓐᓇ ᐃᓅᓯᖃᕋᓱᒋᓕᖅᖢᑎᒍ. ᓄᑕᖅᑲᒥᖕᓂᒃ ᐋᓐᓂᖅᓯᕆᕙᒃᑐᑦ, ᐊᓇ -

ᐅᓕᖅᓯᕙᒃᑐᑦ,  ᐃᒡᓘᑉ ᑎᕆᖅᑯᐊᓄᑦ ᐊᓄᓪᓚᒃᓰᕙᒃᑐᑦ. ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐃᓚᓐᓂᒃ

ᐱᖃᑎᖕᓂᒃ ᑖᒪᓐᓇ ᐱᖃᑦᑕᕋᒥᒃ, ᐱᖅᑯᓯᐅᓇᓱᒋᓕᓚᐅᖅᐸᕗᑦ ᖃᓪᓗ ᓈᓄᑦ.

ᐊᖏᕐᕋᕋᖓᒪ ᐊᓈᓇᖓ ᐅᖃᐅᑎᒍᒃᑯ ᐋᓐᓂᖅᓯᖅᑕᐅᔪᓂᒃ, ᑮᐊᖃᑎᒋᕙᓚᐅᖅᐸᕋ. 

ᐃᓕᓐᓂᐊᕐᕕᓕᐊᓚᐅᕐᓇᖓ ᐋᓐᓂᖅᓯᐊᖑᔪᓂᒃ ᑕᑯᓚᐅᖅᓯᒪᓐᖏᑉᐳᖓ.

ᑭᓯᐊᓂ ᐃᓕᓐᓂᐊᓕᕋᒪ ᑰᐅᔾᔪᐊᕋᐱᖕᒥ. 

ᐅᓪᓗᒥᓕ ᓱᓕ ᑕᓐᓇ ᐊᖑᑎ ᐊᓯᐅᓯᒪᕗᖅ. ᑕᓐᓇᑐᐊᖑᓐᖏᑦᑐᖅ, ᐊᒻᒪᓗ

ᐊᒥᓱᑦ ᐊᓯᖏᑦ. ᐃᓄᐃᑦ ᓄᓇᓕᖏᓐᓂ ᑕᒫᓐᓂ ᐊᖑᑏᑦ ᐊᒻᒪ ᐊᕐᓇᐃᑦ ᐊᓯᐅᓯᒪᔪᑦ

ᓱᕋᒃᑕᐅᓂᑯᑦ ᐃᓕᓐᓂᐊᖅᑎᓂᑦ ᐊᒥᓱᕗᑦ. ᓄᑲᑉᐱᐊᖅ ᐋᓐᓂᖅᓯᖅᑕᐅᓂᑯ

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᓱᓕ ᐊᓯᐅᓯᒪᕗᖅ, ᐋᓐᓂᐊᖅᐳᖅ. ᐃᓐᓇᕈᕈᓐᓇᐃᓪᓕᕗᖅ ᐱᕈᕈᓐ -

ᓇᐃᓪᓕᕗᖅ, ᐊᖑᑎᓐᖑᔾᔮᔪᓐᓂᖅᑐᖅ ᐃᓐᓇᕈᕐᓗᓂ. ᓱᓕ ᐊᓯᐅᒪᕗᖅ ᐅᓪᓗᒥ.

ᐃᒃᐱᒋᔭᕋ, ᓇᓪᓕᒋᔭᕋ. ᑳᒃᑲᓗᐊᕈᓂ ᓂᕿᒥᒃ ᑐᒃᓯᕋᕐᓂᐊᓐᖏᑦᑐᖅ. ᓱᓕ ᐊᓯᐅᓯᒪᔪᖅ.

ᐱᔾᔪᑎᕗᑦ ᐃᓅᓯᑦᑎᖕᓂ ᓱᕋᒃᓴᐅᑎᒃᑲᓐᓂᖅᐳᑦ ᓱᓕ ᑐᑭᓯᔭᐅᓐᖏᑉᐳᑦ.

ᐊᓪᓚᑦ ᐱᐅᓐᖏᑦᑐᑦ. ᐃᓄᐃᑦ ᐱᐅᓐᖏᑦᑐᑦ. ᐊᓪᓚᑦ ᐋᖓᔭᖅᑏᑦ. ᐃᓄᐃᑦ

ᐋᖓᔭᖅᑏᑦ. ᑕᕝᕙ ᑕᑯᔭᐅᓂᑐᐊᕗᑦ. ᓄᑕᕋᐅᑎᓪᓗᑕ ᐃᓖᔭᐅᓚᐅᓐᖏᒃᑯᑦᑕ

ᑖᒪᓐᓇᓗᒃ ᐃᓅᓯᖃᕋᔭᓐᖏᑦᑐᒃᓴᐅᕗᒍᑦ. ᐋᓐᓂᖅᓯᕆᔪᓂᒃ ᑕᑯᕙᓐᖏᓪᓗᑕ,

ᐋᓐᓂᖅᓯᖅᑕᐅᕙᓐᖏᓪᓗᑕ ᐊᑲᐅᓚᐅᕈᓗᐊᖅᐳᖅ, ᓄᑕᕋᐅᓪᓗᑕ. ᐊᒥᓱᑦ ᐃᒥᐊᓗᖕᒥᒃ

ᐊᑐᕋᔭᓐᖏᑦᑐᑦ ᐊᑐᖅᐸᒃᐳᑦ, ᐋᓐᓂᐊᕋᒥᒃ ᐃᓗᒃᑯᑦ. ᓇᒧᖓᕐᕕᒃᓴᑲᖅᐸᓚᐅᓐᖏᓐᓇᒥᒃ. 

ᐃᓚᖏᑦ ᐋᖅᑭᒋᐊᕆᐊᖏᑦ ᐃᓅᓯᖅᑎᒃ ᑭᖑᕙᓗᐊᕋᓱᒋᕗᑦ. ᑭᖑᕙᓗ -

ᐊᕐᕕᑲᓐᖏᑦᑐᖅ ᐋᖅᑭᒋᐊᕐᓂᖅ, ᒪᒥᓴᕐᓂᖅ ᐊᓂᐊᑎᑦᑎᓂᖅ. ᑕᒪᑦᑕ ᒪᒥᓴᕐᕕᖕᒥᒃ

ᐅᓪᓗᑲᖅᐳᒍᑦ. ᐊᐃᑦᑕᕆᕙᒃᑲ ᐊᔪᓕᕋᓱᒋᔪᑦ ᐃᓚᒃᑲ, ᓴᐱᓕᖅᑐᑦ ᐊᓐᓇᒃᓴᕆᐊᖅ. 

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐅᖃᐅᓯᖅᐳᑦ ᐊᑐᖁᔭᐅᓐᖏᑉᐳᖅ. ᐱᖅᑯᓯᖅᐳᑦ,

ᑭᓇᐅᓂᖅᐳᖅ ᐊᓯᐅᑎᑕᐅᒋᐊᖅᐳᑦ. ᑰᐅᔾᔪᐊᕋᐱᖕᒥ ᐅᑭᐅᑦ ᐊᒥᓱᑦ ᓄᓇᖃᕋᒪ

wkw5 wo8ixEx6tbs?1if5 si4√6bq5 | INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS



162 we were so far away | THE INUIT EXPERIENCE OF RESIDENTIAL SCHOOLS

assumed they did that to their own children because they were

doing it to my friends and cousins in school. I would go home and

tell my mother all about it. She would cry with me. 

I had never seen anybody get hit until I went to Federal Day

School in Kuujjaraapik. He’s still a lost boy. Not just him. There

are a few people. In each community there are a few lost boys and

girls. The child that was hurt in there is still lost. He’s a boy that

was stripped of ever becoming a man. He’s still a lost boy. I feel

for him. Even if he’s hungry, even if us people know that he’s 

hungry he doesn’t go ask for food. He’s still a lost boy. 

Nobody is making the connection. Bad Indians. Bad Inuit.

Drunken Inuit. Drunken Indians. That’s all they think. But we

would not be drunken Inuit or drunken Indians had we not been

abused when we were children, had we not been exposed to 

assaults and stuff like that. Lots of people that wouldn’t be drinkers

are drinkers because they have wounds in there that need healing.

Because there was nowhere else to go then, I’m sure some of these

guys assume it’s too late. But it’s never too late. No. We can all heal.

We all have a day to heal. Yeah. I feel for them. 

In school they did not want us to speak our language. They

were trying to strip us of our whole culture. When I was in 

Kuujjaraapik for all those years since I was a baby, I was in the

choir. I was an Anglican in the choir, proud of myself. My mother

promoted that. Then I got transferred to Fort George. My first

night there I knelt down to pray and the Sister spanked me really

hard and put me on the bed and I didn’t know what I did wrong.

I was not allowed to pray on my knees like the Anglicans do 

because now I was in a Catholic School.

I used to sit at the supper table for long hours, long after

everybody else had left, because there was still food on my plate. I

didn’t know what it was and I wasn’t about to eat it. Many times,

many times each night my friend Linda, a cousin of mine, she used

to come and quickly eat my food so the Sister would think I 

finished my plate finally.

ᓱᕈᓯᐅᕗᖓ, ᑐᒃᓯᐊᕐᕕᖕᒥ ᐃᓐᖏᑦᑎᓂ ᐃᓚᐅᖏᓐᓇᓚᐅᖅᐳᖓ. ᐊᔪᕆᖅᓱᐃᔨᒃᑯᑦ

ᐃᓐᖏᑦᑎᖏᓐᓂ ᐃᓚᐅᖓᒪ ᐱᒃᑯᒋᓚᐅᖅᓯᒪᔭᕋ. ᐊᓈᓇᒪ ᐃᓱᒪᖓᓂᒃ.

ᓄᑕᐅᓕᖅᐳᖓ ᕗᐅᑦ ᔪᐊᔾᔨᒧᑦ. ᐅᓐᓄᒃ ᓯᕗᓪᓕᖅ ᑕᐃᑲᓃᑦᑕᕋ ᓯᓂᓇᒥ

ᓯᖅᑯᖅᐳᖓ ᑐᒃᓯᐊᕐᓂᐊᓕᕋᑦᑕ. ᓇᔭᐅᑉ ᐊᒃᓱᐊᓗᒃ ᓱᐊᒃᐹᖓ ᐊᒻᒪ ᐃᓐᓇᖅᑎᑉᐹᖓ.

ᖃᐅᔨᒪᓐᖏᑉᐳᖓ ᓱᓇᒥᒃ ᐱᑦᑎᐊᓐᖏᒋᐊᒃᓴᓐᓂᒃ. 

ᓱᓇᐅᕙᓕ ᓯᖅᑯᖅᓯᒪᓗᖓ ᑐᒃᓯᐊᕆᐊᖃᕈᓐᓂᖅᑐᖓ, ᐊᔪᕆᖅᓱᐃᔨᒥᐅᑕᑐᑦ,

ᐃᒃᓯᕋᕐᔪᐊᓄᑦ ᒪᓕᕐᖓᕋᒪ.

ᐊᑯᓂᐊᓗᒃ ᓂᕆᕝᕕᖕᒥ ᓯᒃᓯᕙᖅᐸᓚᐅᖅᐳᖓ, ᐊᓯᒃᑲ ᓂᕆᐊᓂᒃᑲᒥᒃ

ᐊᓂᑎᓪᓗᖏᑦ. ᓂᕆᔭᕆᐊᑲᖅᑕᒃᑲ ᓄᖑᑦᑕᕆᐊᖃᒪᑕ. ᓱᓇᐅᒋᐊᖏᑦ ᖃᐅᔨᒪᓐ -

ᖏᓐᓇᒃᑭᑦ ᓂᕆᓂᐊᓐᖏᑕᒃᑲ. ᐊᒥᓱᐃᖅᖢᓂ ᐃᓚᖓ, ᓕᓐᑖ ᐊᖑᑎᖃᑎᖓ

ᓴᕐᕈᒃᑲᒥᖓ ᑕᒧᐊᕙᒃᖢᓂ ᑐᐊᕖᖕᓇᖅ ᐃᑲᔪᖅᐸᓚᐅᖅᓯᒪᕚᖓ. ᓇᔭᐅᑉ

ᓂᕆᐊᓂᖓᓱᒋᓂᐊᕐᒫᖓ. 

ᓂᕿᓕᐅᕈᓐᓇᓚᐅᓐᖏᑦᑐᑦ. ᓄᓇᕐᔪᐊᕐᒥ ᓇᔭᐃᑦ ᑕᒪᕐᒥᑦᑎᐊᖅ ᓂᕿᓕ -

ᐅᕈᓐᓇᖅᑯᐅᓐᖏᑦᑐᑦ. ᓂᕿᓕᐊᖏᑦ ᓂᕆᔪᓐᓇᓚᐅᓐᖏᑕᒃᑲ. ᐅᓪᓛᕈᒻᒥᑕᓕᐊᖏᑦ

ᐊᓗᒐᒃᓴᖅ ᐆᔭᐅᔭᖅ ᐊᒃᓱᐊᓗᒃ ᒪᒪᕆᓚᐅᓐᖏᑕᕋ. ᒪᒪᕆᓚᐅᓐᖏᑕᕋ. ᐃᓕᓐᓂ -

ᐊᕐᕕᖕᒧᑦ ᑭᖑᕙᕆᐊᑲᓐᖏᓐᓇᒪ ᖁᔭᓐᓇᒥᒃ ᓄᖑᒋᐊᑲᓚᐅᓐᖏᑦᑐᑦ. ᑕᕝᕙ ᐱᐅ ᔪ -

ᑐᐊᖅ. ᐃᓕᓐᓂᐊᕐᕕᖕᒧᑦ ᑭᖑᕙᕆᐊᑲᓐᖏᓐᓇᒪ ᓄᒍᑉᐸᓚᐅᓐᖏᑦᑐᖅ, ᓂᕆᓐᖏᑕᕋ.

ᓵᑉ ᐊᑖᓄᑦ ᐃᒋᐅᖅᑲᐃᕙᓚᐅᖅᓯᒪᕗᖓ.  ᐃᓄᐃᑦ ᓂᕿᖏᓐᓂᒃ ᓂᕿᖃᕋᒪ

ᑖᒃᑯᐊ ᓂᕿᖏᑦ ᓂᕆᔪᓐᓇᓐᖏᑕᒃᑲ. ᓂᕿᑦᑎᐊᕙᖕᒥᒃ, ᐃᓄᐃᑦ ᓂᕿᖓᓂᒃ. ᑯᐊᓐᒥᒃ

ᐊᕿᓪᓕᑎᓯᒪᔪᒥᒃ ᑕᑯᓚᐅᒻᓯᒪᓇᖓ ᐊᒻᒪᓗ  ᐅᑯᐊ ᐆᔭᐅᔭᑦ ᐱᕈᖅᑐᑦ. ᐅᓪᓗᒥ 50-ᓂ

ᐅᑭᐅᖃᓕᖅᐳᖓ, ᐱᕈᖅᑐᓂᒃ ᓂᕆᒋᐅᖅᓴᕙᓪᓕᐊᓕᑕᐃᓐᓇᖅᐳᖓ. ᓂᕿᓕᐅᑏᑦ

ᑖᑎᓯᓂᒃ ᐸᑎᑎᓂᒃ ᐆᑦᑎᕙᓚᐅᓐᖏᑦᑐᑦ, ᐊᕿᑦᑑᓕᕐᓗᖏᑦ ᐆᑦᑎᕙᓚᐅᓐᖏᑦᑐᑦ.

ᑎᓯᔪᐊᓗᖕᒥᒃ ᐆᑦᑎᕙᓚᐅᖅᐳᑦ. ᐋᐳᑐᑦ ᓂᕆᔪᓐᓇᓚᐅᖅᑕᕗᑦ. ᐆᓯᒪᔪᑦ. ᐃᓕᓐ -

ᓂᐊᕐᕕᖕᒥ ᕗᐅᑦ ᔪᐊᔾᔨᒥ ᐱᐅᓐᖏᓚᖅ:  ᓂᕿᖓᑦ. 

ᐊᒃᑲᑲᖅᐳᖓ ᐃᓕᓐᓂᐊᕆᐊᕐᓂᑯᒥᒃ ᑖᐃᑲᖓ ᐃᓕᑦᑎᓯᒪᓚᐅᖅᐳᖅ.

ᐅᖃᐅᓯᖃᕈᓐᓇᓚᐅᖅᑐᖅ 6-ᓂᒃ.  ᐃᓕᓐᓂᐊᕐᕕᑦᑎᐊᕙᐅᓂᖓ. ᐊᓈᓇᓪᓚᑦᑕᕋ

ᐃᓕᓐᓂᐊᕐᓂᑯ ᐃᖢᐊᖅᓴᐃᔨᐅᓚᐅᖅᐳᖅ ᐊᒻᒪᓗ ᑎᖕᒥᓱᐅᕐᒥ ᐱᔩ. ᑕᒪᒻᒥᒃ

ᑐᑯᖓᓕᖅᐴᒃ. ᑕᐃᑲᓂ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐃᓕᓴᑦᑎᐊᕐᓂᑰᒃ. ᓄᑲᖅᓕᐅᒐᒪ

ᐃᓱᒪᒃᑭᐅᖓᒪ ᐅᓪᓚᕈᒻᒥᑕᖅ ᓇᕐᕈᒋᕙᓚᐅᖅᑕᕋ, ᓱᓇᐅᕙᓕ ᐊᖓᔪᒃᑯᒻᒪ ᐅᑭᐅᓄᑦ

ᐊᒥᓱᓄᑦ ᓂᕆᓯᒪᓕᖅᑕᖏᑦ. 

ᖁᕕᐊᓇᖅᑐᓂᒃ ᐃᖅᑲᐅᒪᓗᐊᓐᖏᑉᐳᖓ. ᐊᖏᕐᕋᑦᑕ ᓯᓚᑖᓂ ᐃᓕᓐᓂ -

ᐊᖅᑐᒍᑦ ᐃᒡᓗᑲᖅᐳᒍᑦ, ᑐᒃᓯᐊᖅᐸᒃᐳᒍᑦ ᐃᓕᖅᑯᓯᕗᑦ. ᐊᓯᖏᓐᓄᑦ ᐊᒻᒪᓗ

ᓇᒧᓪᓘᓐᓃᑦ ᐅᐸᒃᐸᓚᐅᓐᖏᑦᑐᒍᑦ. ᐃᖅᑲᐅᒪᔭᑲᓐᖏᑉᐳᖓ ᖁᕕᐊᓇᖅᑐᓂᒃ.

ᐊᐅᔭᒃᑯᑦ ᐊᓈᓇᒐ.
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They can’t cook. I don’t believe any Sister in the world can

cook. I don’t. I couldn’t eat anything they cooked. I hated their

porridge, too. That’s what they served every morning, a big glob of

porridge. And just because I shouldn’t be late for school I wasn’t made

to stay until I finished it. That was the only good thing about break -

fast! I had to be on time for school so I never had to eat my porridge. 

I would pass whatever food I had under the table because I

was used to eating only country food, good country food, healthy

food, and I’ve never seen cream style corn in my life. And those

green beans. I’m almost fifty now and I’m only learning, slowly

starting to take vegetables because back then when they made the

potatoes they didn’t make them nice and soft. It was a big hard

potato, you know. You could eat it like an apple even if it was cooked!

That was the worst part of the school in Fort George: the food.

I have an uncle who used to go to school there. He learned

a lot. He spoke six languages. So there are good things about these

schools, too. My biological mother learned how to be a nurse and

a stewardess. They are both gone now but they were the best they

can be because they were taught the best they could be in the

school I’m talking about. It’s only me, the spoiled one who couldn’t

eat the porridge that these two had been eating years before me. 

I don’t really have any good memories, not really. It was just

boarding school and Church. We never went anywhere to do 

anything. So I don’t really have any good memories. But I looked

forward to going home to my mom in the summertime. Oh, oh,

oh, that’s the sound I made when I got off the plane. 

I told my mom that I wanted something frozen, frozen food.

So I had Caribou meat, frozen, and smoked goose, but because I

hadn’t eaten those country foods in almost a year, I had pain for

a while. My body had to readjust back to my country food.

When I went home, I learned things I already knew from

childhood. In my first five years of life I already learned all about

my culture. I knew how to write Inuktitut and everything. I missed

going egg picking and picking berries and that. I used to pick

ᐅᐸᒡᓚᖅᑕᕋ ᓂᕆᐅᒃᐸᓚᐅᖅᓯᒪᕗᖓ. ᑎᖕᒥᓲᒥᑦ ᓂᐅᒍᒪ ᐅᑲᖅᐸᐃᓐ -

ᓇᓚᐅᖁᖅᐳᖓ, ᐆ, ᐆ, ᐆ. 

ᐊᓈᓇᒐ ᐅᖃᐅᑎᕙᓚᐅᖅᐸᕋ ᐃᓄᐃᑦ ᓂᕿᖏᓐᓂᒃ ᖁᐊᖏᓐᓇᓂᒃ

ᓂᕆᔪᒪᔪᖓ. 

ᑐᒃᑐᒥᒃ ᖁᐊᖅᑐᖅᐳᖓ. ᐊᒻᒪᓗ ᐆᑕᖅ ᓂᕐᓕᖅ, ᐅᑭᐅᖅ ᐃᓄᒃᓯᐅᑎᓂᒃ

ᓂᕆᓯᒪᓐᖏᒧᑦ ᓈᖑᓚᐅᖅᐳᖓ ᓂᕆᓚᐅᖅᖢᖓ. ᑎᒥᖓ ᓂᕿᑐᑲᖕᓄᑦ

ᐋᖅᑭᒋᐊᖃᓚᐅᖅᐳᖅ.

ᐊᖏᕐᕋᕋᖓᒪ. ᓄᑕᕋᐅᓪᓗᖓ ᐊᑐᖅᐸᓚᐅᖅᑐᑦ ᖃᐅᔨᒪᓚᐅᖅᑕᒃᑲ

ᐃᓕᒃᑲᓐᓂᕆᐊᖃᓕᖅᖢᖏᑦ ᐱᕙᓚᐅᖅᐳᖓ. ᐅᑭᐅᑦ ᑕᓪᓕᒪᓄᑦ ᑎᑭᓪᖢᖓ

ᐃᓅᓂᕋ ᐃᓕᐊᓂᓚᐅᖅᓯᒪᕙᕋ. ᐱᖅᑯᓯᖅᐳᑦ, ᐃᓄᒃᑎᑐᑦ ᑎᑎᕋᕈᓐᓇᓚᐅᖅᐳᖓ.

ᐱᒋᐅᓯᐅᕐᓂᕐᓂᖅ ᐊᒻᒪᓗ ᓄᓂᕙᖕᓂᖅ ᐃᖅᑲᖅᐅᒪᕙᓚᐅᖅᐸᒃᑲ. ᐊᓈᓇᒐᑳᓐᓱᒧᑦ

ᐃᒡᓕᕐᒥᐅᑕᐅᖏᓐᓇᖅᐳᖅ ᐊᕝᕗᑎᕙᓚᐅᖅᐸᕋ. ᐊᒃᓱᐊᓗᒃ ᐅᖓᒋᓕᓚᐅᖅᐸᕋ

ᐃᓕᓐᓂᐊᕆᐊᖅᓯᒪᓪᓗᖓ. ᐃᓕᓐᓂᐊᑦᑎᐊᕋᓱᐊᓚᐅᖅᐳᖓ. ᐊᓈᓇᖓ ᐅᕙᖕᓂᒃ

ᐅᐱᒍᓱᖕᓂᐊᕐᒪᑦ ᐱᑦᑎᐊᖅᐸᒃᐳᖓ.  

ᓂᖏᐅᒃᑯᓐᓂᑦ ᐱᕈᖅᓴᔭᐅᕗᖓ. ᐃᓕᓐᓂᐊᕆᐊᖁᔨᓚᐅᓐᖏᑦᑑᖓᓗᐊᑦ

ᑭᓯᐊᓂ ᐅᐃᕕᖅᑎᑐᑦ ᐃᓕᓪᓂᐊᕐᕕᖃᓚᐅᓐᖏᑦ, ᓄᓇᑦᑎᖕᓂ. ᐃᓕᓐᓂᐊᕆᐊᖃᕋᒪ

ᓄᓇᑦᑎᖕᓂᒃ ᑭᓯᐊᓂ ᐊᐅᓪᓚᕐᓗᖓ. ᐊᒃᑲᒃᑐᑦ ᐊᒻᒪ ᐊᓈᓇᑦᑐᑦ ᐃᓕᓐᓂᐊ -

ᕆᐊᑲᖅᑐᖓ ᐱᓪᓗᑎᒃ. ᐃᓕᓐᓂᐊcᑎᒃᑲ ᑕᒪᕐᒥᒃ ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᑦᑕ

ᐃᓕᓐᓂᐊᒃᕕᖏᓐᓄᑦ ᒡᓄᑕᐅᕗᑦ. ᐊᓈᓇᒪ ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᑦᑕ ᐃᓕᓐᓂ -

I have hope for everybody to heal, to let 

it out. Don’t keep it bottled up any more 

because although you don’t think so, 

it is still affecting your life.

w˚ct4v bm3u4 x8N4nd?4v mund?4v. 

wluscEJ8Nw3lq5 ≈8ixK5 xitsCExv6XK5. 

w˚y5t1k5 ≈8ix6b3i3j5 tu4f5 

x4gwJ5 whmQlq5.
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berries a lot for my mother because she was stuck in bed with 

cancer.  I missed her terribly when I was in Fort George. But I tried

to be a good student. I was trying to make her proud of me.

My grandparents raised me. They didn’t really want to see

me go away but they had no choice because there was no more

French school in Kuujjaraapik so they had to ship me away 

because to them my education was important. They wanted me

to get ahead the way my Uncle and biological mom had. All my

classmates were taken out and put into Federal Day School. My

mom didn’t want me to go to the Federal Day School so they

shipped me to the next place that had a French school.

When I went to English school in Kuujjaraapik it changed

me. I was a shy, timid, smart girl. In the Federal Day School of 

Kuujjaraapik I had to endure the abuse of other kids. They used

to call me “Frenchy”, “frog”, and things like that because they were

Federal English students and I’m French. I was already in Grade 5

in French and when I was transferred to English I had all the Grade

5 knowledge of Math and everything in French, but I was kinder-

garten in English.

There were other changes. Dog killings. My mom cried big

time when these red-suited guys were killing the dogs. I asked her

why she was crying because I had never seen her cry in all my life.

She said, “Our life is being killed.” I didn’t understand that. “Our

life is being killed.” She meant our culture, the very existence of

our culture was being killed by the way they were killing our dogs.

After that the community turned – turned like a big cloud went

over the community. It turned dark and all these people we 

used to trust and love and who we had never seen drunk or 

anything, started drinking and fighting and all the abuses started.

It’s because they were stuck in the community. They had no 

more dogs. They had no means to go hunting, no means to 

survive, so all our confused older siblings or young parents, us

younger generation from that are totally affected because our 

parents lost a big thing, and in their loss we lost a lot. It seems 

ᐊᕐᕕᖓᓄᑦ ᓄᐊᑯᓐᖏᒻᒪᖓ,  ᐅᐃᕕᖅᑐᑦ ᐃᓕᓐᓂᐊᖅᑐᓄᑦ ᐃᓚᐅᖁᓪᓗᖓ.

ᓄᑕᐅᓕᖅᐳᖓ ᐅᐃᕕᖅᑎᑐᑦ ᐃᓕᓐᓂᐊᖅᑐᓄᑦ.

ᖃᓪᓗᓈᑐᑦ ᐃᓕᓐᓂᐊᖅᑐᓂ ᐃᓚᐅᒐᒪ ᑰᐅᔾᔪᐊᕋᐱᖕᒥ ᐃᓅᓯᖕᓄᑦ

ᐊᓯᔾᔨDᑎᒋᕙᕋ. ᖃᖑᑦᑕᐅᓚᐅᕋᒪ, ᐊᒻᒪᓗ ᓯᓚᑐᓪᓗᖓ. ᑲᓇᑕᐅᑉ ᒐᕙᒪᒃᑯᖏᑦᑕ

ᐃᓕᓐᓂᐊᕐᕕᖓᓂ ᑰᔾᔪᐊᕋᐱᖕᒥ ᑕᐸᓱᒃᑕᐅᕗᖓ . “ᕗᓛᓐᓯ” “ᕗᓛᒃ” ᖃᓪᓗᓈᑐᑦ

ᐃᓕᓐᓂᐊᕋᒥᒃ ᐅᕙᖓ ᐅᐃᕕᖅᑎᑐᑦ. ᐅᐃᕕᖅᑎᑐᑦ ᐃᓕᓐᓂᐊᕐᓂᖓ ᒍᓖᑦ 

5-ᒍᓪᓗᓂ ᑕᒪᕐᒥᒃ ᐊᔪᕈᓐᓂᖅᖢᖏᑦ ᐅᐃᕕᒻᑎᑐᑦ, ᖃᓪᓗᓈᑐᑦ ᐃᓕᓐᓂᐊᓕᕋᒪ

ᐱᒋᐊᓕᓴᖅᑐᓄᑦ ᓱᕈᓯᓛᓄᑦ ᑭᖕᓄᑲbᖕᒧᐊᖅᑕᐅᕗᖓ. 

ᐊᒻᒪᓗ ᒪᑯᐊ ᐊᓯᔾᔨᓚᐅᖅᐳᑦ, ᕿᒻᒥᕗᑦ ᑐᖁᕋᖅᑕᐅᓕᖅᐳᑦ. ᐊᐅᐸᖅᑐᓂᒃ

ᐊᓐᓄᕋᖅᓯᒪᔪᑦ ᕿᒻᒥᓂᒃ ᑐᖁᕋᐃᓕᕐᒪᑕ, ᐊᓈᓇᖓ ᑮᐊᓚᐅᖅᐳᖅ ᐊᑯᓂᐊᓗᒃ.

ᐊᐱᕆᓚᐅᖅᓯᒪᕙᕋ ᖃᓄᐃᒻᒪᑦ ᑮᐊᕙ, ᑮᐊᔪᖅ ᑕᑯᓚᐅᖅᓯᒪᓐᖏᓐᓇᒃᑯ. ᐅᑲᖅᐳᖅ,

“ᐃᓅᓯᖅᐳᑦ ᑐᖁᑕᐅᓕᖅᐳᖅ.” ᑐᑭᓯᓚᐅᖅᓯᒪᓐᖏᑕᕋ ᓯᕗᓪᓕᕐᒥ. “ᐃᓅᓯᖅᐳᑦ

ᑐᖁᑕᐅᓕᖅᐳᖅ.” ᓱᓇᐅᕝᕙ ᐃᓅᓯᖅᐳᑦ, ᐱᖅᑯᓯᖅᐳᑦ ᑐᖁᑕᐅᓕᖅᐳᑦ, ᕿᒻᒥᕗᑦ

ᑐᖁᑕᐅᓕᕋᒥᒃ. ᑕᓐᓇᐅᓚᐅᖅᑎᓪᓗᒍ ᓄᓇᓕᒃᐳᑦ ᑕᖅᑐᒦᓕᖅᐳᖅ. ᐃᓅᖃᑎᕗᑦ

ᐃᓚᓐᓈᕆᓚᐅᖅᑕᕗᑦ ᐊᓯᔾᔨᖅᐳᑦ, ᑭᒃᑯᓐᓂᒃ ᐃᓚᖃᕆᐊᖅ ᓇᓗᓇᖅᓯᕗᖅ.

ᐃᒥᖅᐸᓪᓕᐊᓕᖅᐳᑦ ᐃᓄᐃᑦ ᐊᒻᒪᓗ ᐅᓇᑕᖅᐸᓕᖅᐳᖅ. ᐋᓐᓂᖅᓯᕆᖃᑦ -

ᑕᐅᑎᓕᖅᐳᑦ. 

ᓄᓇᓕᖕᓂ ᓄᑦᑕᕆᐊᑲᓐᖏᑦᑐᑦ ᓄᖅᑲᖓᑐᐃᓐᓇᓕᕋᒥᒃ ᓂᖓᓕᖅᐳᑦ.

ᕿᒻᒥᖃᕈᓐᓂᖅᑐᑦ ᐊᐅᓪᓚᕈᑎᒃᓴᓂᒃ. ᐊᖑᓇᓱᒍᑎᖏᓐᓂᒃ ᐊᖅᒡᓴᖅᑕᐅᖏᕗᑦ.

ᐊᓐᓇᐅᒪᔾᔪᑎᖃᕈᓐᓃᖅᐳᑦ. ᐊᖓᔪᒃᖠᖅᐳᑦ ᐊᒻᒪᓗ ᐊᖓᔪᖅᑳᕗᑦ ᒪᒃᑯᒃᖢᑎᒃ

ᓱᓇᐃᔭᖅᑕᐅᓕᖅᐳᑦ ᐊᒻᒪᓗ ᓇᓗᓕᖅᐸᓪᓕᐊᓕᖅᐳᑦ. ᐊᓯᐅᔨᓗᐊᕐᒪᑕ ᑕᒪᑦᑕ

ᐊᓯᐅᔨᕐᔪᐊᓕᖅᐳᒍᑦ ᐃᓅᓯᑦᑎᖕᓂᒃ. ᓱᐅᕐᓗ ᕿᒻᒥᕗᑦ ᑐᖁᑕᐅᓚᐅᖅᑎᓪᓗᖏᑦ

ᐃᓄᐃᑦ ᐋᓐᓂᖅᓯᕆᓂᕐᒧᑦ ᓵᐊᑉᐳᑦ ᑭᓯᐊᓂ ᓯᖁᐃᕋᖓᑦ ᐊᐅᓪᓚᖅᐸᓕᓚᐅᖅᐳᒍᑦ.

ᐅᒥᐊᒃᑯᑦ. ᓄᓇᓕᖕᓂ ᐊᔪᖅᓯᑉᐳᒍᑦ, ᐊᐅᓪᓚᕈᑎᖃᔭᐊᓐᖏᓕᕋᑦᑕ. ᕿᒻᒥᖃᕈᓐᓃᕋᑦᑕ

ᐃᓄᒃᓯᐅᑎᓂᒃ ᓂᕿᑕᕈᓐᓇᐃᓪᓕᕗᒍᑦ. ᐃᓄᒃᓯᐅᑎᓂᒃ ᓂᕿᖃᕈᓐᓃᕋᑦᑕ

ᐋᓐᓂᐊᕋᔪᒃᓯᕗᒍᑦ. ᓂᕿᕗᑦ ᐋᖅᑭᐅᒪᔾᔪᑎᒋᒐᑦᑎᒍ, ᐋᓐᓂᐊᖅᓴᕋᐃᓕᖅᐳᒍᑦ

ᓂᕿᒋᔪᓐᓃᕋᑦᑎᒍ. ᐃᓄᐃᑦ ᓂᕿᖓᑦ ᐱᐅᓂᖅᐹᖅ ᓂᕿᓕᒫᓂᑦ. ᐊᑖᑕᑦᑕ ᕿᒻᒥᖏᑦ

ᑐᖁᕋᖅᑕᐅᕐᒪᑕ ᐆᒪᔾᔪᑎᑐᐊᕗᑦ, ᓂᕿᕗᑦ 

ᐊᔪᕐᓇᖅᓯᕗᖅ; 

ᓄᑕᕋᐅᓪᓗᖓ ᑮᐊᔪᑦ ᐊᒥᓱᐊᓗᐃᑦ ᐅᔾᔨᕆᕙᒃᑲ ᕿᒻᒦᑦ ᑐᖁᕋᖅᑕᐅ -

ᓕᖅᑎᓪᓗᖏᑦ. ᓴᓂᓕᖅᖠᑦᑎᖕᓄᐊᕋᒪ ᐊᖑᑎ ᐊᒻᒪ ᐊᕐᓇᑦ ᑮᐊᓚᐅᕆᕘᒃ.

ᐊᖏᕐᕋᕋᒪ ᐊᓈᓇᒐ ᐊᐱᕆᕙᕋ, ᐃᒃᑯᐊᑦᑕᐅᖅ ᑮᐊᔪᑦ, “ᐊᓈᓇᒃ, ᖃᓄᐃᒻᒪᑦ

ᑮᐊᒋᕙᑦ, ᖃᓄᐃᒻᒪᑦ ᐊᒥᓱᑦ ᑮᐊᕙᑦ?” “ᐃᓅᓯᖅᐳᑦ ᓱᕋᑦᑎᖅᑕᐅᓕᕐᒪᑦ”. ᐅᑲᖅᐳᖅ

ᐊᓈᓇᒐ.  ᓄᑕᕋᐅᓗᐊᒧᑦ ᑐᑭᓯᓐᖏᑕᕋ. 

INUIT EXPERIENCES OF RESIDENTIAL SCHOOLS | wkw5 wo8ixEx6tbs?1if5 si4√6bq5



xR3C5tUi5 sYy4gxlMs6SA5 | wkw5 wo8ixEx6tbs?Uif5 si4ç6bR5 165

like as soon as the dogs were killed the abuses and alcohol 

and drinking started. 

We weren’t going camping until ice break any more. We

were stuck in the community. Losing the dogs means no more

country food. No more country food means we were getting sick.

We were getting sicker because we’re not eating our diet, our food.

Our country food is the best food in the world and that was 

practically stripped away from us when they killed our parents’

means of survival; our dogs.

As a small child I remember a lot of people crying that day.

Because I went next door and my friend’s mother and father were

crying, too. So I went home and I said, “Mom, they’re crying too.

Why is everybody crying?” “Because our life is stripped away”, she

said it again. And because I was small I only understand it today

what it truly meant.

It was hard for the parents who lost their kids, too. First they

lost their children to the government, their sons taken away when

they were trying to teach them how to survive. They were taken

away. So, okay, my kids are gone. I’ll support my family by hunting.

But then they killed the dogs, too. So it’s like they took everything. 

I think we were trying to be stripped off the earth but it 

didn’t work because most Inuit believe in God and we pray and

we have a very high protector up there. No man can wipe us off

the earth because we have a helper up there.

I don’t like it sometimes when some snob will say, “that

damn drunk Indian.” It’s the government’s fault they’re drunk

because of Federal Day School. They are victims. They have never

been exposed to violence and stuff like that and it’s because of that

they’re hurting. They were taken away from their mom’s love,

from their mom, not to see them again until next summer. That’s

ᐊᖓᔪᖅᑳᕗᑦ ᓄᑕᕋᒥᖕᓂᒃ ᐊᖅᓴᖅᑕᐅᔪᑦ ᐊᒃᓱᕈᖅᐸᓚᐅᕋᓗᐊᕆᕗᑦ.

ᒐᕙᒪᒃᑯᓐᓂᑦ ᓄᑕᕋᖏᑦ ᐱᔭᐅᓕᖅᐳᑦ ᓯᕗᓪᓕᕐᒥ. ᐃᕐᓂᖏᑦ ᐱᔭᐅᕋᖅᐳᑦ

ᐃᓕᓐᓂᐊᖅᑎᓐᓇᓱᐊᖅᑕᖏᑦ ᐊᓐᓇᐅᒪᓂᖅ ᓄᓇᒥ ᐊᖑᓇᓱ`ᖕᓂᕐᒃᑯᓪᓗ. ᐊᖅᒡᓴᖅ -

ᑕᐅᓕᖅᐳᑦ ᓄᑕᕋᖏᓐᓂᒃ. ᓄᑕᕋᖏᑦ ᐱᔭᐅᓕᕆᕗᑦ. ᐃᓚᒃᑲ ᓄᖑᑕᐅᓕᕐᒪᑕ,

ᐊᖑᓇᓱᒃᑎᐅᓂᐊᓕᖅᐳᖓ. ᑭᓯᐊᓂ ᕿᒻᒥᖏᑦ ᑐᖁᕋᖅᑕᐅᓕᕆᕗᑦ. ᐃᓄᐃᑦ

ᓱᓇᒃᑯᑕᖏᓐᓂᒃ ᐊᖅᓵᕋᖅᑕᐅᓕᖅᐳᑦ ᑕᒫᓐᓂᒃ. 

ᓄᓇᕐᔪᐊᕐᒥᑦ ᖁᔭᓇ ᑐᖁCᖅᓗᑕ ᐱᔭᐅᒋᐊᖅᑯᕐᓂᕋᓗᐊᕋᑦᑕ. ᐊᔪᖅᑕᐅ -

ᓚᐅᖅᐳᑦ ᐃᓄᐃᑦ ᓄᖑᑕᐅᓂᖅ, ᒎᑎᒥᒃ ᐅᒃᐱᕆᔭᖃᓕᓚᐅᕐᒪᑕ. ᑐᒃᓯᐊᖅᐸᒪᑕ

ᐃᑲᔪᖅᑕᐅᔪᒪᓪᓗᑎᒃ. ᑭᓇᒥᑦ ᓄᖑᑕᐅᔪᓐᓇᓐᖏᑉᐳᒍᑦ ᖁᑦᑎᒃᑐᒥ ᐃᑲᔪᖅᑎᖃᕋᑦᑕ.

ᖁᕕᐊᖏᕙᓐᖏᑕᕋ ᐱᐅᓱᒋᔪᓂᒃ ᐅᑲᖅᑐᒥᒃ ᑐᓴᕆᐊᒃᓴᖅ ᐃᒪᓐᓇ. “ᐊᓪᓚᑦ

ᐃᒥᖅᑎᑐᐃᓐᓇᐃᑦ”. ᒐᕙᒪᒃᑯᑦ ᓱᕋᖅᓴᓚᐅᕋᒥᖏᑦ ᓄᑕᕋᐅᓂᖏᓐᓂ ᐃᒥᖅᐸᒃᐳᑦ,

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᓱᕋᖅᓴᖅᑕᐅᓂᑯᑦ. ᐱᓂᕐᓗᒃᑕᐅᓂᑰᒐᒥᒃ. ᐋᓐᓂᖅᓯᖅᑕᐅᕙᓚᐅᖅᐳᑦ,

ᐊᒻᒪᓗ ᐊᓯᖏᑦᑎᒍᑦ ᐋᓐᓂᖅᑕᐅᓯᒪᕗᑦ. ᐋᓐᓂᐊᖅᐳᑦ. ᐊᓈᓇᒥᖕᓂᑦ ᐊᖅᓴᖅᑕ -

ᐅᓂᑯᑦ. ᓇᓪᓕᒋᔨᒥᖕᓂᑦ, ᑭᓯᐊᓂ ᐊᐅᔭᐅᓕᖅᐸᑦ ᐅᑎᕐᕕᒋᓂᐊᖅᓗᓂᔾᔪᒃ. ᓱᖃᐃᒻᒪ

ᐃᓄᐃᑦ ᐃᓚᖏᑦ ᐊᓯᐅᓯᒪᓪᓚᖅᐳᑦ. ᐃᑲᔪᖅᑎᑲᖅᐸᓚᐅᓐᖏᓐᓇᑦᑕ ᐃᑲᔪᖅᑕᐅᔭᕆ -

ᐊᖃᕋᓗᐊᖅᖢᑕ. ᐃᓄᓕᕆᔨᑕᖃᓚᐅᓐᖏᑉᐳᖅ. ᐃᓅᓯᓕᕆᔨᑕᖃᓚᐅᓐᖏᑉᐳᖅ

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ.  

ᒪᒥᓴᕐᓂᖅ ᐊᓂᐊᑎᑦᑎᓂᖅ ᐊᑐᖅᐸᓪᓕᐊᓕᖅᐳᖅ ᒪᓐᓇ. ᑭᓯᐊᓂ

ᐱᓕᕆᐊᖑᕙᓚᖅᑐᑦ ᐅᓄᖅᑐᑦ ᑐᖁᖓᓕᖅᑎᒡᓗᖏᑦ. ᐱᓕᕆᕐᔪᐊᖅᑎᐅᓚᐅᖅᓯᒪᔪᑦ

Inuit boy with two dogs, Cape Dorset, N.W.T., 
[Cape Dorset (Kinngait), Nunavut], 1962. 
LIBRARY AND ARCHIVES CANADA / CREDIT: CHARLES GIMPEL / CHARLES GIMPEL FONDS / E002394511
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why some people are lost. We had no support, no Social Services,

nowhere, no student counselors or nothing. 

The healings and stuff are finally coming up and most of

the people that were mostly affected are six feet under now. The

important Survivors, too, the ones that achieved something, they

are six feet under now too. I’m sure my Uncle — he’s written a

book called From the Tundra to the Battlefield: Memories of the First

Known Canadian Inuit Soldier — he achieved a lot so I believe it

would be him who should be sitting here telling you his achieve-

ments through his survival. Because Inuit are Survivors. Natives

are Survivors, lots of Inuit Natives. 

It helps to let it out. We have a hard time letting it out 

because we never had the Social Workers and Student Counselors

and people concerned about us, concerned about how we feel.

There was never anybody there. It was like do, do, do, do. You’re

going to be this, that and that, and that’s it. No crying. Even if

you’re hurt don’t cry. You can’t talk about it. 

Inuit are raised to be forgiving people, not to hold a grudge

against somebody, not to go to bed still mad at someone because

you don’t know if you’re going to wake up tomorrow morning.

That was stripped from us, too.

They took the best part of our life. It may have been poor

but we were Survivors. Look, that’s how the Crees lived and us

lived in igloos. We didn’t need houses. 

I have nine kids, seven boys and two girls and fourteen

grandchildren.  But now they’re eight because two months ago my

son froze. 

You know what, in school we were taught to abuse our 

children by being abused by our teachers. Myself, I don’t abuse my

kids because I wasn’t abused personally and I don’t want to do

something that I don’t want anybody to do to me. But some 

parents, they’re going to slap their kids silly the way they discipline

them. Me, I don’t discipline them in a beat up way, just mouth

language. Yeah, I think that’s why they started beating up their

ᐃᓕᓐᓂᐊᕐᓂᑯᑦ ᑐᖁᖓᐅᓕᕆᕗᑦ. ᐊᒃᑲᒐ ᐃᓱᒪᒋᕙᒃᐸᕋ, ᑕᐃᒍᖓᕐᒥᒃ ᑎᑎ ᕋ ᓚ -

ᐅᖅᐳᖅ ᑕᐃᔭᖅ From the Tundra to the Battlefield: Memories

of the First Known Canadian Inuit Soldier — ᐃᓄᐃᑦ

ᓄᓇᖓᓐᓂᑦ ᐅᓇᑕᖅᑐᓄᑦ ᐅᐸᕐᓂᖅ : ᑲᓇᑕᒥ ᐃᓄᒃ ᐅᓇᑕᖅᑐᒃᓴᖅ ᓯᕗᓪᓕᖅ

ᐅᓂᒃᑳᖅᑐᖅ. ᐱᓕᕆᕐᔪ ᐊᖅᓯᒪᔪᖅ ᑐᖁᖓᓕᖅᑐᖅ, ᐃᓄᐃᑦ ᐊᓐᓇᐅᒪᔪᖕᓇᕐᒪᑕ

ᐊᔪᓐᖏᑦᑐᑦ. ᓄᓇᑲᖅᑲᖅᑐᑦ ᑕᒪᕐᒥᒃ ᐊᓐᓇᐅᒪ ᔪᖕᓇᖅᐳᑦ. 

ᐊᓂᐊᑎᑦᑎᓪᓗᓂ ᐊᒃᓱᐊᓗᒃ ᐃᑲᔪᕐᓂᑲᖅᐳᖅ. ᐊᒃᓱᕈᓗᐊᖅᐸᒃᐳᒍᑦ

ᐃᓅᓯᓕᕆᔨᒃᑯᓐᓂᒃ ᐊᒻᒪ ᐃᓄᓕᕆᔨᒃᑯᓐᓂᑦ ᐃᑲᔪᖅᑕᐅᕙᓚᐅᓐᖏᓐᓇᑦᑕ. ᐃᓄᐃᓪᓗ

ᐃᓚᖏᑦ ᐃᒃᐱᒍᓱᑦᑎᐊᖅᐳᑦ ᐃᑲᔪᕈᒪᑦᑎᐊᖅᐳᑦ. ᑭᓯᐊᓂ ᐃᑲᔪᖅᑎᖃᓚᐅᓐᖏᑦᑐᒍᑦ. 

ᐱᓕᕆxᖑᔭᕆᐊᑲᖅᑐᓂᒃ ᐱᓕᕆᓐᓇᕆᐊᖃᓚᐅᖅᐳᒍᑦ. ᐃᒪᓐᓇ ᐱᓕᕆᒋᑦ,

ᑭᓯᐊᓂ ᐱᓕᕆᐊᕆᓗᒍ. ᑮᐊᓐᖏᓪᓗᑎᑦ. ᐋᓐᓂᕋᓗᐊᕈᕕᑦ ᑮᐊᑦᑕᐃᓕᖏᑦ.

ᐅᖃᐅᓯᕆᑦᑕᐃᓕᒍᒃ. 

ᐃᓄᒃᑎᒍᑦ ᐃᓱᒪᒋᔪᓐᓇᐃᖅᓯᓴᕋᐃᑉᐳᒍᑦ. ᐃᓅᖃᑎᑦᑎᖕᓂᒃ ᖀᒥᒍᓱᖑᓐ -

ᓇᓐᖏᑉᐳᒍᑦ ᐅᑯᓂ. ᓯᓂᒋᐊᓚᐅᓐᖏᓐᓂᖅ ᒪᒥᐊᑉᐸᒃᐳᒍᑦ ᓂᖓᐅᑎᔭᑦᑎᖕᓄᑦ.

ᑕᓐᓇᑦᑕᐅᖅ ᓱᕋᕈᑎᒋᔭᕗᑦ ᐊᑐᓗᐊᒧᑦ. 

ᐃᓅᓯᖅᐳᑦ ᓄᑕᕋᐅᓪᓗᑕ ᐱᐅᔪᖅ ᐱᖅᑕᐅᕗᖅ ᓱᕋᖅᑕᐅᕗᖅ. ᐊᔪᖅᓴᖅ -

ᑑᒐᓗᐊᖅᖢᑕ ᐃᓅᓯᖅᐳᑦ ᐱᐅᓚᐅᖅᐳᖅ. ᐊᓪᓚwᑦ ᐃᒪᓐᓇ ᐃᓅᓯᖃᒪᑕ, ᐅᕙᒍᑦ

ᐃᓄᒃᑎᒍᑦ ᐃᒡᓗᕕᖓᕐᒥᐅᑕᐅᓪᓗ. ᖃᓪᓗᓈᑦ ᐃᒡᓗᖁᑎᖏᓐᓂ ᐊᑐᓐᖏᒃᑲᓗ -

ᐊᖅᖢᑕ ᐊᔪᓚᐅᓐᖏᑦᑐᒍᑦ. 

9-ᓂᒃ ᓄᑕᕋᑲᖅᐳᖓ; 7 ᐊᖑᑏᑦ ᐊᒻᒪᓗ ᒪᕐᕈᐃᑦ ᐊᕐᓇᒃ ᐊᒻᒪᓗ ᐃᕐᖑᑕᒃᑲ

14-ᒍᕗᑦ. ᒪᓐᓇ ᓄᑕᕋᒃᑲ 8-ᒍᓕᖅᐳᑦ ᐃᕐᓂᒪ ᐃᓚᖓᑦ ᖁᐊᓚᐅᖅᐳᖅ, ᑐᖁᔪᖅ. 

ᐃᓕᓐᓂᐊᕐᕕᖕᓂ ᓄᑕᕋᑦᑎᖕᓂᒃ ᐃᓖᔭᖃᓂᖅ ᐃᓕᓐᓂᐊᑦᑎᐊᓚᐅᖅᐳᒍᑦ,

ᐃᓖᔭᕆᔭᐅᓪᓗᑕ. ᓇᖕᒥᓂᕐᓕ ᓄᑕᕋᒃᑲ ᐃᓖᔭᕆᓐᖏᑕᒃᑲ, ᓇᖕᒥᓂᖅ

ᐃᓖᔭᐅᓚᐅᓐᖏᓐᓇᒪ. ᐱᓕᕆᐊᖑᔪᒪᓐᖏᓐᓇᒪ, ᐱᓕᕆᐊᑲᖅᐸᓐᖏᑉᐳᖓ. ᑭᓯᐊᓂ

ᐊᖓᔪᖅᑳᑦ ᐃᓚᖏᑦ ᓄᑕᕋᒥᖕᓂᒃ ᐋᓐᓂᖅᓯᕆᕙᒃᐳᑦ. ᑎᒥᒃᑯᑦ ᓄᑕᕋᒃᑲ

ᐋᓐᓂᖅᐸᓐᖏᑕᒃᑲ ᑭᓯᐊᓂ ᐅᖃᐅᓯᒃᑯᑦ. ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐱᓕᕆᐊᖑᕙᓚᖅᑐᑦ

ᐋᓐᓂᖅᓯᐊᖑᕙᓚᐅᖅᑐᑦ ᓄᑕᖅᑲᒥᖕᓂᒃ ᐋᓐᓂᖅᓯᕆᕙᒃᐳᑦ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᓂᑦ

ᑭᓯᐊᓂ ᐋᓐᓂᖅᓯᕆᓂᖅ ᖃᐅᔨᒋᐊᖅᑕᕗᑦ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔩᑦ ᐃᓚᖏᑦ

ᐋᓐᓂᖅᓯᕆᕐᔪᐊᖅᐸᓚᐅᕐᒪᑕ. 

ᓄᑕᖅᑲᒃᑲ ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐱᐅᔪᓂᒃ ᐊᑐᖅᓯᒪᔪᓂᒃ ᐅᓂᒃᑳᐅᑎᕙᒃᐸᒃᑲ

ᑭᓯᐊᓂ ᐋᓐᓂᕐᓇᖅᑐᑦ ᐅᖃᐅᓯᕆᕙᓐᖏᑉᐸᒃᑲ. ᐃᓕᓐᓂᐊᕐᕕᑦᒃ ᐊᔾᔨᐅᓐᖏᑦᑑ -

ᓚᐅᖅᑐᖅ ᐃᓅᓯᖕᓂ. ᓄᑕᕋᒃᑲ ᑕᒪᕐᒥᒃ ᕗᐅᑦ ᔪᐊᔾᔨᒧᑦ ᐃᓕᓐᓂᐊᕆᐊᖅᑎᓐ -

ᓂᐊᓐᖏᑕᒃᑲ. ᐊᖏᕐᕋᖏᓐᓂ ᐅᖃᐅᓯᖏᑦ, ᐱᖅᑯᓯᖏᑦ ᐊᒻᒪᓗ ᐃᓄᐃᑦ

ᐱᖅᑯᓯᖏᑦᑎᒍᑦ ᐃᓕᓐᓂᐊᖅᑎᓐᓇᔭᖅᐸᒃᑲ.
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children because that’s what they were taught in school. We never

saw violence until we had violent teachers, strict violent teachers.

I told my children about the good things, yeah, I don’t want

to tell them about the bad things. I don’t want them to be scared

to go to school. It was a totally different school. I wouldn’t have

sent any of my kids to Fort George. No way! I would have rather

taught them at home, their own culture and language. 

I don’t know why they were trying to strip us of our culture

and language because the only way you can achieve the best you

can be is to be who you are; your culture, to know everything

about your culture and then it will be easier to learn a second 

language. So by trying to take away our culture they made it harder

for us to learn. Once you know everything .... If I know how to say

it in Inuktitut, it’s no problem; I’ll know how to say it in English. 

The schools are too lenient now. From a totally strict to a too

lenient school I don’t think is good, either. I think the strictness

would have been okay if they had not used violence because you

can just raise your voice and, okay, I’ll do everything you ask. If

you want me to comb my hair, if you raise your voice and yell

“comb your hair”, I’ll comb my hair right away! 

And I think they were trying to make us hate our food. Blah,

you eat raw, blah, like that, because I was the only Inuk and all the

other students were Cree and they never eat anything raw. So my

nickname was “raw eater”. In Cree I don’t know how to say it,

though! I’m glad I forgot it! I didn’t make any friends at all. I was

always by myself.

Each person is important, your culture is important, no one can

take your culture away from you no matter how much or how hard

they try, and if you know your culture you can learn and achieve

anything in the world. To know your culture is to know yourself

and when you know yourself then you can achieve anything.

I don’t like [other people] pointing fingers at the Native

people and putting them down because they can never walk in

their shoes; never. But we have to let it out. Don’t keep it in there

ᖃᐅᔨᒪᓐᖏᑉᐳᖓ ᖃᓄᐃᒻᒪ ᐃᓅᓂᖅᐳᑦ ᓄᖑᓴᖅᑕᐅᓇᓱwᓐᓇᖅᐸ.

ᐱᖅᑯᓯᖅᐳᑦ ᐊᒻᒪᓗ ᐅᖃᐅᓯᖅᐳᑦ ᓄᖑᓴᖅᑕᐅᕗᑦ, ᑭᓇᐅᓂᖅᐳᑦ ᒡᓱᕐᓗ

ᓱᓇᐅᓐᖏᒻᒪᑦ ᐱᖅᑕᐅᓕ, ᓴᓗᖅᒪᖅᓴᖅᑕᐅᑕ. ᑭᓇᐅᓂᖅᐳᑦ ᐅᖃᐅᓯᖅᐳᑦ

ᖃᐅᔨᒪᒍᑦᑎᒍ ᐊᓯᑦᑕ ᐅᖃᐅᓯᖏᓐᓂᒃ ᐱᖅᑯᓯᖏᓐᓂᒃ ᐃᓕᑦᑎᓴᕋᐃᓐᓂᖅᓴᐅᕗᒍᑦ.

ᑭᓇᐅᓂᖅᐳᑦ ᐱᖅᑕᐅᒋᐊᕋᒥ, ᑲᓪᓗᓈᑐᑦ ᐃᓕᓐᓂᐊᕆᐊᑲᖅᑕᕗᑦ ᐊᔪᕐᓇᕐᓂᖅ -

ᓴᐅᓚᐅᖅᐳᑦ ᐃᓅᓂᖅᐳᑦ ᐱᖅᑕᐅᒋᐊᓚᐅᕐᒪᑦ. ᐃᓄᒃᑎᑐᑦ ᐅᖃᐅᓯᑐᑲᒃᑯᑦ

ᖃᐅᔨᒪᓗᓂ ᐊᓯᑦᑕ ᐅᖃᐅᓯᐊᒍᑦ ᐃᓕᑦᑎᒋᐊᖅ ᐊᔪᕐᓇᓐᖏᓐᓂᖅᓴᐅᕗᖅ. 

ᐅᓪᓗᒥ ᐃᓕᓐᓂᐊᒃᕖᑦ ᐊᓴᓗᐊᓕᖅᐳᑦ. ᐃᓖᔭᑲᖅᐸᓚᐅᖅᖢᑎᒃ, ᐃᒡᓗᐊᓄᑦ

ᐊᓴᓇᖅᑐᓄᑦ ᐱᓕᕆᓕᕐᓗᑎᒃ. ᓇᓕᐊᒃ ᐊᑲᐅᓐᖏᓐᓂᑲᖅᐳᑦ ᑕᒪᕐᒥᒃ. ᐊᒐᔪᖅᑳ ᐅᓯᕐ -

ᓂᖏᑦ ᖃᓄᐃᓚᐅᓐᖏᒃᑲᓗᐊᖅᐳᑦ, ᐋᓐᓂᖅᓯᕆᕙᓐᖏᒃᑯᑎᒃ. ᓂᐱᒃᑯᑦ ᐊᖓᔪᖅᑳ ᐅ ᓯᖅ -

ᐸᒃ ᑯᑎᒃ ᐊᒃᑐᐃᓐᖏᓪᓗᑎᒃ ᖃᓄᐃᓐᓂᐊᓚᐅᓐᖏᑦᑑᒐᓗᐊᖅ. ᓱᐅᓪᓗ, ᓄᔭᒃᑲ ᐃᓪᓚ ᐃᕈ -

ᒪᒍᕕᖏᑦ, ᐃᕆᐊᓪᓚᒃᑯᕕᑦ , “ᐃᓪᓚᐃᓚᐅᕆᑦ”,  ᐄ, ᐃᓪᓚᐃᕐ ᓂᐊᖅᐸᖏᑦ ᒪᓐᓇ ᒪᓐᓇ! 

ᓂᕿᑦᑎᖕᓂᒃ ᓇᕐᕈᓕᖅᑎᑕᐅᒋᐊᖅᐳᒍᑦ, ᐃᓱᒪᒋᕙᕋ. ᐃᓄᒃᑕᑐᐊᖑᒐᒪ, ᐊᓪᓚᑦ

ᐃᓕᓐᓂᐊᖃᑎᒃᑲ ᒥᑭᒐᖅᑐᖅᐸᓐᖏᑦᑐᑦ, ᐅᕙᖕᓂᒃ ᑕᐸᓱᒃᐸᓚᐅᖅᐳᑦ, ᒥᑭᒐᖅᑐᖅᑎ. 

ᐊᑦᑎᖅᑕᐅᓯᒪᓚᐅᖅᐳᖓ, “ᒥᑭᒐᖅᑐᖅᑎ”. ᐊᓪᓚᑐᑦ ᐅᖃᐅᓯᒃᑯᑦ, ᐳᐃᒍᖅᑕᕋ,

ᐳᐃᒍᕋᒃᑯ ᖃᓄᐃᓐᖏᑉᐳᖅ. ᐃᓅᖃᑎᖃᓚᐅᓐᖏᑉᐳᖓ, ᐃᓄᑑᖏᓐᓇᖅᐸ ᓚᐅᖅᐳᖓ.

ᐃᓄᐃᑦ ᑕᒪᕐᒥᒃ ᐱᐅᓂᑲᖅᐳᑦ, ᐊᔪᓐᖏᓐᓂᑲᖅᐳᑦ. ᐱᖅᑯᓯᖅᐳᑦ ᐃᓄᒃᑎᒍᑦ

ᐱᒻᒪᕆᐅᕗᖅ. ᐱᖅᑯᓯᑦᑎᖕᓂᒃ ᐊᖅ+ᓴᖅᑕᐅᔪᓐᓇᓐᖏᑉᐳᒍᑦ, ᐊᒃᓱᕈᕋᓗᐊᕈᑎᒃ.

ᐱᖅᑯᓯᖕᓂᒃ ᖃᐅᔨᒪᒍᕕᑦ ᓄᓇᕐᔪᐊᕐᒥ ᓇᓂᑐᐃᓐᓇᖅ ᐃᓅᔪᓐᓇᖅᐳᑎᑦ. ᐱᖅᑯᓯᕐᓂᒃ

ᖃᐅᔨᒪᒍᕕᑦ, ᐃᓕᖕᓂᒃ ᖃᐅᔨᒪᕗᑎᑦ ᐊᒻᒪᓗ ᐱᓕᕆᐊᕐᓂᒃ ᓱᓇᑐᐃᓐᓇᒥᒃ

ᓴᓐᖏᓂᖃᕋᕕᑦ ᐊᔪᓐᖏᑉᐳᑎᑦ. 

ᐃᓄᐃᑦ ᐊᓯᒥᖕᓂᒃ ᑎᒃᑯᐊᖅᑕᖅᑐᑦ ᐱᐅᓐᖏᑉᐸᒃᑲ. ᓄᓇᑲᖅᑲᖅᑐᓂᒃ

ᐱᓗᐊᖅᑐᒥᒃ ᐊᑭᕋᖅᑐᖅᑐᑦ. ᐃᓅᓯᖏᓐᓂᒃ ᐊᑐᓚᐅᖅᓯᒪᓇᑎᒃ ᖃᐅᔨᒪᓇᓱᒋᕙᒃᑐᑦ.

ᐊᓂᐊᑎᑦᑎᔭᕆᐊᑲᖅᐳᒍᑦ ᐋᓐᓂᐊᑦᑎᖕᓂᒃ. ᓇᖕᒪᒐᕆᑐᐃᓐᓇᕐᓗᒍ ᐋᓐᓂᐊᕐᓂᖅ

ᐱᐅᓐᖏᑦᑐᖅ, ᐃᓕᖕᓂᒃ ᐊᒃᑐᐃᓂᐊᖅᑐᖅ. ᐋᓐᓂᐊᕐᓂᖅ ᓱᓕ ᐃᓗᖕᓂ ᐃᔨᖅᓯᒪᔪᖅ,

ᓄᑕᕋᐅᓪᓗᑎᑦ ᐋᓐᓂᕐᓂᖅᑎᑦ ᐊᓂᑎᑦᑕᕆᐊᑲᖅᐸᑎᑦ. ᒪᒥᓴᕈᓐᓇᖅᐳᑎᑦ.   

ᐃᑲᔪᖅᑎᖃᐅᑦᑎᐊᓕᖅᐳᒍᑦ ᐅᓪᓗᒥ ᓈᒪᔪᓂᒃ. ᐅᖄᓚᐅᑎᒃᑯᑦ ᐊᑭᑲᓐᖏᑦᑐᑦ

ᐅᖃᓪᓚᒃᕕᒃᓴᐅᓕᖅᐳᑦ, ᐅᖃᐅᓯᖅᑎᑦ ᑐᓴᖅᑕᐅᓂᐊᕋᑎᒃ ᓄᓇᑦᓯᖕᓂ. ᐃᒻᒪᒃᑲᓐᓂᖅ

ᐅᖃᐅᓯᖅᐳᑦ ᑐᓴᖅᑕᐅᓴᕋᐃᓗᐊᓚᐅᖅᐳᑦ ᐊᒻᒪ ᓂᓪᓕᕈᒪᓗᐊᖅᑐᓄᑦ ᒪᑐᔭᐅᓯ -

ᒪᓚᐅᖅᐳᒍᑦ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᒧᑦ ᐅᖃᕆᐊᕋᓗᐊᕈᕕᑦ, ᐃᑲᔪᖅᑕᐅᓂᐊᓐᖏᒧᑦ

ᑕᒻᒪᖅᓴᐃᔨᒥᒃ ᑕᐃᔭᐅᖓᓕᖅᐸᓚᐅᖅᐳᒍᑦ. ᓵᕝᕕᓴᖃᖅᐸᓚᐅᓐᖏᑉᐳᒍᑦ. 

ᐃᑲᔪᖅᑕᐅᓂᖅ ᐋᖅᑭᒃᐸᓪᓕᐊᖏᓐᓇᖅᐳᖅ. ᐋᖅᑭᒋᐊᒃᑲᓐᓂᕈᓐᓇᖅᑐᖅ ᓱᓕ. 

ᒪᓐᓇ ᐊᒃᓱᕈᓗᐊᓐᖏᒻᒪᑕ, ᐱᐅᓯᒋᐊᒃᑲᓐᓂᕈᓐᓇᖅᐳᑦ. ᓄᓇᓕᖕᓂ ᐊᑐᓂ

ᒪᒥᓴᕐᓂᖅ ᐊᑐᖅᑕᐅᕙᓕᖅᐸᑦ ᐊᑲᐅᕗᖅ. ᐅᖃᐅᓯᐅᑦᑕᕐᓗᑎᒡᓗ ᐊᔪᕈᑎᕗᑦ
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because it’s still going to affect you all the way. The pain in there,

the child inside you has to come out and heal. Therefore you can heal.

Now they have all kinds of help that they didn’t have 

before, toll free numbers even, confidential. Before, there was no 

confidentiality. If you tried to talk to a teacher they would just talk

behind you and then you would be branded a little troublemaker,

you know. No. There was no where to go and no one to turn to.

I find it is getting better. And I know it can get even better.

Because they’re just lenient right now. They can get better and 

better. Start healing sessions in different communities and talk

shows and stuff like that. Because most of us are raised to forgive and

forget, but some things are not so easy to forgive and forget. You have

to let them out because they are going to affect your life all the way,

and if you’re affected then the people around you are affected too.

We don’t have healing sessions and stuff like that in our

communities. There’s a group that travels and they’re helping a

lot but there’s so much more people that need healing and lots of

people, even if they hear that these healing sessions are available,

they are too ashamed or it’s been too long or I’ve been okay so far

so I can still survive. That’s how some people think. To be truly at

peace with yourself and to learn how to love yourself and love your

culture let it out. That’s what I would like to see. 

I have hope for everybody to heal, to let it out. Don’t keep it

bottled up any more because although you don’t think so, it is still

affecting your life. Let it out because it is still affecting your life and

those that are around you. I think it helped me because now I can talk

without crying. Before I couldn’t even talk. I would just burst into tears.

I was going to pinch one person when I grew up. “I’m going

to go and pinch that person!” Instead, I just shook her hand. I said,

“You know what, you used to pinch me every day, every day, in the

back, eh!” She remembered. Then she said, “I’m scared of you now

because you’re bigger than me!” I said, “I don’t fight back.” Just

don’t have your kids pinching my kids! 

(Speaking Inuktitut)

I talked to the kids and also the teachers. In my language. I just

told them to come and let it out. I can repeat it because I was talking

ᓈᓚᐅᑎᒃᑯᑦ. ᑕᒪᑦᑕᑲᓴᒃ ᐃᓱᒪᒋᔪᓐᓇᐃᖅᓯᔪᓐᓇᖅᐳᒍᑦ, ᑭᓯᐊᓂ ᐊᔪᕐᓇᖅᑐᖅ

ᐱᒋᐊᓕᓴᖅᖢᒍ. ᐋᓐᓂᐊᕗᑦ ᑭᓯᐊᓂ ᐊᓂᐅᕋᓚᐅᕐᓗᖏᑦ, ᐊᓐᓇᒃᓴᖅᐸᓪᓕᐊᓕᕈᓐ -

ᓇᖅᐳᒍᑦ. ᒪᒥᓴᖅᓯᒪᓐᖏᓪᓗᓂ ᐋᓐᓂᐊᕗᑦ ᐅᕙᖕᑎᖕᓂᒃ ᐃᓚᑦᑎᖕᓂᒃ

ᐊᒃᑐᐃᔪᓐᓇᖅᑐᑦ ᐃᓱᒪᒋᓗᖏᑦ. 

ᓄᓇᑦᑎᖕᓂ ᒪᒥᓴᖅᐸᓐᖏᓐᓇᑦᑕ. ᐊᕐᕕᖅᑕᖅᑐᑦ ᐃᓅᓯᓕᕆᔨᒃᑯᑦ ᑎᑭᑉᐸᒃᑲ -

ᓗᐊᖅᐳᑦ ᓄᓇᓕᖕᓄᑦ ᐃᑲᔪᕆᐊᖅᑐᑦ. ᐅᐸᒃᑕᐅᑦᑕᓕᕋᖓᒥᒃ ᐊᒃᓱᐊᓗᒃ ᐃᑲᔪᖅᑐᑦ.

ᑭᓯᐊᓂ ᐃᓚᖏᑦ ᑭᖑᕙᓗᐊᕋᓱᒋᔪᑦ ᐊᔪᕋᓱᒋᔪᑦ ᐅᐸᒃᐸᓐᖏᑉᐳᑦ, ᐃᑲᔪᖅᑕᐅ -

ᔪᒪᔫᖓᓗᐊᑦᑕᐅᖅ. ᐃᓚᖏᑦ ᑭᖑᕙᓗᐊᕋᓱᒋᔪᑦ ᐊᒻᒪ ᑖᒪᓐᓇ ᐃᓱᒪᑲᖅᑐᑦ.

ᑲᑦᑐᑦᑎᐊᕐᓂᐊᕈᕕᑦ ᐃᓅᓯᕐᓂ ᓴᐃᓕᓕᕈᒪᒍᕕᑦ ᐃᓕᖕᓂᒃ ᓇᓪᓕᒋᓕᕆᐊᑲᖅᐳᑎᑦ

ᐊᒻᒪ ᖁᔭᒡᓇᓐᖏᓪᓗᑎᑦ ᐃᓕᖕᓂᒃ, ᐊᒻᒪᓗ ᐱᖅᑯᓯᕐᓂᒃ. ᑕᓐᓇ ᑕᑯᔪᒪᔭᕋ. 

ᐃᓅᖃᑎᒃᑲ ᑕᒪᕐᒥᒃ ᐊᓐᓇᒃᓴᖁᕙᒃᑲ ᒪᒥᓴᖁᕙᒃᑲ. ᐃᓗᒥᐅᖃᕆᔪᓐ -

ᓇᐃᕐᓗᖏᑦ ᐋᓐᓂᐊᕗᑦ ᐊᓂᑎᐅᕋᕆᐊᑲᖅᐸᕗᑦ. ᐃᓅᓯᑦᑎᖕᓄᑦ ᐋᓐᓂᐊᖅᑕᕐᓂᕐᒧᑦ

ᑎᒥᒃᑯᑦ ᐊᒃᑐᐃᔪᑦ ᐃᓱᒪᒋᓗᖏᑦ. ᐋᓐᓂᐊᕗᑦ ᐊᓂᐅᕋᖅᑎᔾᓚᕗᑦ ᐅᕙᑦᑎᖕᓂᒃ ᐊᒻᒪ

ᐃᓚᑦᑎᖕᓂᒃ ᐊᒃᑐᐃᔪᑦ ᐊᒡᕕᐊᕈᑕᐅᔪᖅ ᐲᕆᐊᕐᓗᖏᑦ. ᐅᖃᓪᓚᖕᓂᖅ ᐊᑐᖅᓯᒪᕗᖅ

ᐅᕙᖕᓄᑦ, ᐅᖃᓪᓚᕈᓐᓇᖅᓯᕗᖓ ᑮᐊᓐᖏᓪᖢᖓ. ᐅᖃᕈᓐᓇᓚᐅᖅᓯᒪᓐᖏᑉᐳᖓ,

ᓂᓪᓕᕆᐊᕈᒪ ᑭᓯᐊᓂ ᑮᐊᓗᖓᐅᕙᓚᐅᖅᐳᖅ.

ᐃᓱᒪᕙᓚᐅᖅᓯᒪᕗᖓ ᐃᓐᓇᐅᓕᕈᒪ ᐊᑕᐅᓯᕐᒥᒃ ᐃᓄᖕᒥᒃ ᐳᔾᔪᒃᓯᓚᖅᑐᖓ.

“ᐅᓇ ᐳᔾᔪᓚᖅᑕᕋ ᐃᓱᒪᕙᒃᐳᖓ”. ᑕᑯᓂᕋᒃᑯ ᑕᓯᐅᖃᑦᑖᑐᐃᓐᓇᓕᖅᐸᕋ. ᐊᒻᒪᓗ

ᐅᖃᐅᑎᕙᕋ,  “ᐃᖅᑲᐅᒪᕖᑦ ᖃᐅᑕᒪᑦ ᐳᔾᔪᒃᐸᓚᐅᖅᑕᕐᒪ ᑐᓄᒃᑯᑦ?” ᐅᑲᖅᐳᖅ,

“ᑲᑉᐱᐊᒋᓕᖅᐸᖏᑦ ᐅᕙᖕᓂᑦ ᐊᖏᓂᖅᓴᐅᓕᕋᕕᑦ!” ᐅᖃᐅᑎᕙᕋ, “ᐊᑭᒋᐊᖅ -

ᐸᓐᖏᑦᑐᖓ.”  ᓄᑕᕋᑎᑦ ᓄᑕᕋᖕᓂᒃ ᐳᔾᔪᒃᓯᑦᑕᐃᓕᓕᑦ. (ᐃᓄᒃᑎᑐᑦ ᐅᖃᐅᑎᕙᕋ). 

ᓄᑕᖅᑲᑦ ᐊᒻᒪᓗ ᐃᓕᓴᐃᔩᑦ ᐅᖃᓪᓚᖃᑎᒋᕙᒃᐸᒃᑲ. ᐅᖃᐅᓯᕋ ᐊᑐᖅᖢᖑ,

ᐊᒻᒪᓗ ᐊᑐᖅᑕᐅᖁᓪᓗᒍ. ᐅᓪᓗᒥ ᐃᓕᓐᓂᐊᖅᑐᓄᑦ ᐊᒻᒪᓗ ᐅᓪᓗᒥ ᐃᓕᓴᐃᔨᓄᑦ

ᐅᖃᕈᓐᓇᖅᐳᖓ. ᐃᓕᓐᓂᐊᕐᕕᖕᒧᑦ ᐅᐸᐃᓐᓇᖃᑦᑕᖁᕙᒃᑲ ᓄᑕᖅᑲᑦ. ᐱᓕᕆᐊ -

ᕆᔪᒪᔭᒥᖕᓂᒃ ᓱᓇᑐᐃᓐᓇᕐᒥᒃ ᐊᔪᓐᖏᑦᑐᑦ ᐃᒻᒥᖕᓂᒃ ᐅᒃᐱᕆᔭᕆᐊᑲᖅᐳᑦ.

ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔩᑦ ᐅᖃᐅᑎJᒪᕙᑲ: ᓄᑕᖅᑲᑦ ᐋᓐᓂᖅᓯᖅᐸᓐᖏᓪᓗᖏᑦ; ᐃᒻᒥᖕᓂᒃ

ᐅᒃᐱᕆᓕᕆᐊᑲᖅᑐᑦ ᐃᑲᔪᒃᑭᑦ. ᑎᓕᐅᒃᑭᑦ ᐃᓕᓐᓂᐊᕐᓂᕐᒧᑦ. ᓄᑕᕋᖅ ᐊᓂᔭ -

ᕆᐊᑲᖅᐳᖅ, ᐃᓖᔭᐅᓂᖓᖑ ᐲᕆᐊᑲᖅᐳᖅ. 

ᐅᕙᖓᓕ ᐊᖓᔪᖅᑳᒃᑲ ᑐᖁᕗᑦ ᐅᕿᐅᖃᓕᖅᑎᔾᓗᖓ 12-ᓂᒃ. ᐅᕿᐅᓄᑦ

12-ᓄᑦ ᐱᒪᔭᐅᑦᑎᐊᖅᐳᖓ ᐅᖑᒪᔭᐅᑦᑎᐊᖅᐳᖓ ᐊᖓᔪᖅᑳᐊᓐᓂᑦ. ᑭᓯᐊᓂ ᓄᑲᑉᐱ -

ᐊᖑᖃᑎᒃᑲ ᐃᓚᖏᑦ ᐊᓯᐅᓯᒪᕗᑦ. ᐊᖓᔪᖅᑳᖃᓐᖏᓐNᒥᒃ ᐊᖏᕐᕋᕈᑎᒃ ᐅᓐᓂᕐ -

ᓗᒍᓐᓇᓐᖏᑉᐳᑦ ᐊᓈᓇᒥᖕᓄᑦ ᐃᒪᓐᓇ. “ᐅᓪᓗᒥ ᓱᐊᒃᑕᐅᖃᐅᕗᖓ ᐃᓕᓴᐃᔨᖕᓂᑦ”. 

ᐊᒻᒪᓗ ᐊᒥᓱᒃ ᐃᒻᒥᖕᓂᒃ ᑐᖁᓴᖅᐸᓕᖅᐳᑦ ᐃᓅᖃᑎᕗᑦ. ᓯᒥᒃᑯᑦ

ᐋᓐᓂᖅᓯᖅᑕᐅᓂᖅ ᐊᑐᑐᐃᓐᓇᓚᐅᓐᖏᑉᐳᖅ, ᓄᑕᖅᑲᑦ ᐃᓚᖏᑦ ᖁᓄᔪᕐᓂ -

ᐊᖅᑕᐅᓂᑯᑦ ᓱᕈᓯᐅᓪᓗᑎᒃ ᓱᕋᖅᑎᖅᑕᐅᓂᑯᑦ ᐅᓄᖅᐳᑦ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᑲᖅᐳᖅ

ᐃᒪᓐᓇ ᐱᓕᕆᕙᓚᐅᖅᑐᒥᒃ....
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to the teachers and the students right now, not the former ones. I

told them to keep going to school. They can achieve anything they

want and be anything they want to be. I also told the teachers: don’t

put your students down, don’t abuse them; give them confidence,

encourage them. The child in there has to come out. The abused child.

Me, I had parents until they died when I was twelve. But for

twelve years I was very well protected. But some of these kids I’m

calling the lost boys, they didn’t have parents so they couldn’t even go

home to their mom and say “I got spanked by mister ‘this’ today”.

And there have been a lot of suicides. Because, not only was

physical assault introduced, but sexual assault too. There’s this

teacher that used to ....

We used to take showers in school. He would just leave the

girls alone and hang around with the boys, the teacher. Well, he

was a teacher first. And when he was the principal he started going

to their homes, going inside the house, go to their bedrooms and

touch them, you know. There are a few homeless people in 

Montreal because of that teacher, that principal. I’m sure if he sees

this he’ll know I’m talking about him. You, you ruined a lot of 

students. I hate you. I hate that man. 

My cousin is homeless because of him. He’s too ashamed to

go up north now, so he’s homeless in Montreal because of that

teacher, that teacher who came to our community to give us 

education, to better our lives, he ruined lots of boys. 

I still hurt over my cousin, and a few other people. These boys

are ashamed because boys are not supposed to be touched by a

man and they’re ashamed to come forward. I can see that it affects

their lives, their way of life, their way of raising their children. 

I do want them to come forward, or even if they don’t come

forward, they can heal. There are lots of places now, Natives, Inuit

and Cree, you have places to heal now, places to talk, people to

call, confidentially. There are caring people out there now.

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐅᕕᓂᖕᓂᐊᖅᐸᓚᐅᖅᐳᒍᑦ. ᐃᓕᓴᐃᔨ ᐊᕐᓇᓂᒃ ᐃᓱᒪᓇᓂ,

ᐊᖑᑎᓄᑦ ᐊᑦᑕᑕᖅᐸᓚᐅᖅᐳᖅ. ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨᐅᕐᒪᑦ ᖃᓄᖅ ᐊᔪᕐᓇᓚᐅᖅᐳᖅ. 

ᐃᓕᓐᓂᐊᕐᕕᖕᒥ ᐊᖓᔪᖅᑳᕆᔭᐅᓕᕋᒥ ᐊᖏᕐᕋᑦᑎᖕᓄᑦ ᐳᓚᖅᐸᓕᓚ -

ᐅᕆᕗᖅ. ᐃᒡᓗᖏᓐᓄᑦ ᐅᐸᒃᑯᓂ ᐃᒡᓗᕈᓯᖏᓐᓄᑦ ᐅᐸᒃᑯᓂ ᐊᒃᑐᖅᐸᒃᓗᓂᖏᑦ

ᐱᓕᕆᐊᕆᓕᓚᐅᖅᐸᖏᑦ. ᐃᓄᐃᑦ ᐊᖏᕐᕋᑲᓐᖏᑦᑐᑦ ᒪᓐᑐᓕᐊᒥ ᓄᓇᑲᖅᐳᑦ ᑖᒪ,

ᑕᔅᓱᒪ ᐃᓕᓴᐃᔨᐅᑉ ᓴᓇᐅᒐᖏᑦ. ᐅᖃᐅᓯᒃᑲ ᑐᓴᕈᓂᖏᑦ ᖃᐅᔨᒪᕗᖅ, ᐅᖃᐅᓯᕋ.

ᐊᒥᓱᓂᒃ ᐃᓄᖕᓂᒃ ᓱᕋᐃᓂᑰᕗᑎᑦ. ᑮᒥᒋᕙᖏᑦ ᐊᒃᓱᐊᓗᒃ. ᐊᖑᑎ ᐊᒃᓱᐊᓗᒃ

ᐱᐅᒋᓐᖏᑕᕋ.

ᐊᖑᑎᖃᑎᒐ, ᓱᕈᖅᑕᐅᕗᖅ ᓱᕋᒃᑕᐅᕗᖅ ᑕᔅᓱᒪ ᐊᖑᑎᐅᑉ. ᐃᓄᐃᑦ

ᓄᓇᖓᓐᓄᑦ ᐅᑎᕈᓐᓇᐃᓪᓕᕗᖅ. ᒪᓐᑐᓕᐊᒥ ᓄᓇᑲᖅᐳᖅ ᐊᖏᕐᕋᖃᕋᓂ.

ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔨ ᓄᓇᑦᑎᖕᓄᐊᓚᐅᖅᑐᖅ ᐃᓕᓐᓂᐊᖅᑎᑦᑎᔭᖅᑐᖅᑐᖅ ᐊᒥᓱ -

ᐊᓗᖕᓂᒃ ᐊᖑᑎᓂᒃ ᓱᕋᐃᔪᖅ. ᐃᓅᓯᑦᑎᖕᓂᒃ ᐋᖅᑭᒃᓯᒋᐊᖅᑐᐃᔪᖅ ᐃᓕᓐᓂ -

ᐊᖅᑎᑦᑎᔭᖅᑐᖅᑐᖅ ᓱᕋᖅᓴᐃᔨ. ᐊᒥᓱᓂᒃ ᐊᖑᑎᓂᒃ ᓱᕋᐃᕗᖅ. 

ᓱᓕ ᐋᓐᓂᕆᕙᕋ, ᐊᖑᑎᖃᑎᒐ, ᐊᒻᒪᓗ ᐊᓯᖏᑦ ᐱᓕᕆᐊᕕᓂᖏᑦ. ᐊᖑᑏᑦ

ᐊᖑᑎᐅᖃᑎᒥᖕᓂᑦ ᐃᓐᓇᕐᒥᑦ ᐊᒃᑐᖅᑕᐅᔭᕆᐊᖃᓐᖏᑦᑐᑦ, ᐱᓕᕆᐊᖑᕙᓚᐅᖅᐳᑦ.

ᓂᓪᓕᕈᒪᓇᑎᒡᓗ. ᐃᓅᓯᖏᓐᓄᑦ ᐊᒃᑐᐃᓪᓚᕆᒃᓯᒪᔪᖅ. ᓄᑕᕋᖃᓂᖏᓐᓄᓪᓗ. 

ᓂᓪᓕᐊᖁᕙᒃᑲᓗᐊᖅᐸᒃᑲ, ᐅᖃᐅᓯᕆᓗᖏᑦ ᐊᑐᖅᓯᒪᔭᑎᒃ. ᒪᒥᑦᑐᓐᓇᖅᑐᑦ,

ᐊᓂᐊᑎᑦᑎᔪᓐᓇᖅᑐᑦ. ᐃᑲᔪᖅᑕᐅᕕᐅᔪᑦ ᐅᓄᖅᓯᕗᑦ, ᐃᓄ`ᓄᑦ, ᐊᓪᓚᓄᑦ ᐊᒻᒪ

ᑕᒫᐃᓐᓄᑦ ᓄᓇᑲᖅᑲᖅᑐᓄᑦ. ᐅᖃᓪᓚᒡᕕᐅᔪᓐᓇᖅᑐᑦ ᐃᑲᔪᖅᑎᐅᔪᑦ ᐅᓄᖅᓯ -

ᒐᓗᐊᖅᐳᑦ. ᐃᑉᐱᒍᓱᒃᑐᑦ ᐃᑲᔪᕈᒪᔪᑦ ᑕᒪᔾᔭᐅᓕᕋᓗᐊᖅᐳᑦ. 

Government day school, residence and nursing station, 
Cape Dorset, 1950. 
LIBRARY AND ARCHIVES CANADA / CREDIT: ALEXANDER STEVENSON, 
DEPT. OF INDIAN AND NORTHERN AFFAIRS CANADA / E008128820
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Salamiva Weetaltuk
Salamiva Weetaltuk was first enrolled in a French provincial school

in Kuujjuaraapik, Nunavik, but was later transferred to the Federal

Day School in Fort George, Quebec. For a time, she was the only

Inuk at the school. It was very difficult for her, but she says she

only told her children good things about residential school 

because she didn’t want them to be afraid to get an education, now

that the system is very different. Today, she is the mother of nine

children and fourteen grandchildren. Salamiva believes that it is

important for Survivors to overcome any fear or shame they might

feel in asking for help, so that they can benefit from healing 

initiatives such as community gatherings, healing circles, and

other social services. “To be truly at peace with yourself and to

learn how to love yourself and love your culture, [you have to] let

it out. That’s what I would like to see.” 

nMu? sw∫l4g6
nMu? sw∫l4g6 wo9ixExçMs6ymK6 swÏ5 vNbj5 wo8i -

x3Fzk5 ƒ4JxÇW1u, kNF4, ryxio ˚bsMs6ymJ6 Z?mgc4f5

wo8ix3Fzk5 bwvi Kx5 Jx0, fXw4. bw{hmi, wk4bgx5 -

txaMs6ymJ6 wo8ix3F1u. W/3iMs6ym8q5g6 ∫{hjz,

ryxio scMs6g6 WsJw8N3iÅ6 xg6ym/ui4 eg3zi

sivstc5b6ym/q5 W0JtQ9lA v2WxhdNiQ5 wo8ix5t≈d9lQ5,

µ8No wo8ix3t5t0JbsJ6 x0pQ8q5txo6bz bw{hmii5.

s9lu, sN xˆNsJ6 9 eg3zc6g6 x7ml 14 w3abc6Li.

nMu? s4WE/o4 W7mEsizi4 sfx xiAwymJ5 xiAwd9lQ5

v2WxQMs6bu1i4 s=?¬8•5 woChoDtu1i4 xWEJ8N6g5

wvJ6bsJmlt4, bwml wvJ6bsJ8N6g5 munwi3j5 wq3Cytb-

symJi5 ˙3l kNø5 vtztbsiq5, munwJ5 vtmiq5, x7ml

xyq5 wkoE0JbsJ5. “wo1i4 nwo5tx3ixCF5 x7ml wo5tlt5

N[oAhA8N3i3u4 wo1i4 x7ml wkw5 Wsyq8i4, xit9lA. bm0/

bfJm/C.”

Public Health Nurse Peggy Ross is injecting an Inuit child with 
a needle at a vaccination clinic in Fort Chimo, Que, [Kuujjuaq 
(formerly Fort Chimo), Quebec]: December 1958
LIBRARY AND ARCHIVES CANADA / DEPARTMENT OF NATIONAL HEALTH AND 
WELFARE FONDS / E002504588

kNo1i ≈8ixFzi ≈8ixys6t5 WQ s˜{ vWyJ6 wk1u4 hDy3u4 Kx5 nwj,
fXw4 ªƒ4Jx6º: tyWE !(%*.
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I hated it. I really did because I felt like I was being torn away from my family. I

think I was a bit rebellious. I didn’t want to go by the rules but yet I knew if I didn’t

then I would be in trouble. So I would write these letters home to my parents and

make little teardrops. I wanted them to see how sad I was and I thought if I did that,

or if I didn’t do well in school then maybe they would let me come home. But they

Omisotigilauttaga. Omisotigitsiamagilauttaga ippiniali lau gama sollu alittudlunga

avittitauttojâlilaugama ilagijakkanit. IsumaKavunga immaKâ ilangagut nâla -

launginiganik. Nâlagumalaungilanga maligatsanik tâvatualli Kaujima lauk Kunga

nâlagasuangikuma piungitumonianniganik. Taimaidlunga allaKattad lunga anga-

Images and Map

x0p5 x7ml kN8ax6

Sr. Dusseault, Aklavik.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #471.

x∫bz tns, x4˜F1u g4yx3Fz w[yC3Jx4f5 mv8p Kx5 yu5.
wb3ibq8i5 /lNw=. Nns∫ 471.
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This photo of Carolyn Niviaxie’s mother and brother with two 
unidentified men was taken during the time that she 
attended residential school. 
PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.

sN x0paxz √Mw8 iFx4ys2 xˆNz x7ml xiz Wctc6g5 m3D1i4
wob3N8q5gi4 xati4 x0ps6bsif bwvi wo8ixEx3FFizi √Mw2. 
x0poxz √Mw iFx4y.

Portrait of Inuit boy with the Oblate Mission hospital in the 
background, Chesterfield Inlet, 1958. 
PHOTOGRAPHER: CHARLES GIMPEL. HUDSON’S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA.  

HBCA 1987/363-G-102/11

x0pax6 wk4 kv2Wx6 sNl gkx•5g6 xXMw5 g4yx3Fxb ≈8ixFz,
w[loÛ3J4, !(%*. 
x0poxz : ~o QS9. Bx5n8 Xw v7Xi wb3ibdtq8i5. Bx5n8 Xw v7Xi wb3ibdtq5, wb3ibc3Fz5. 

HBCA 1987/363-G-102/11

Children brushing their teeth at an Aklavik school, October 1939. 
PHOTOGRAPHER: RICHARD FINNIE. HUDSON’S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA. 

HBCA 1987/363-E-110/31

hDyflw5 rAtys6g5 x4MF4 wo8ix3Fzi, sgWE !(#(. 
x0poxz: so5h5 Fi. Bx5n8 Xw v7Xi wb3ibdtq8i5, wb3ibc3Fz5 µi©Xu.  

HBCA 1987/363-E-110/31

Lucy, Agnes and Mary, daughters of the local Anglican catechist 
at Holman [NWT]. 
PHOTOGRAPHER: JOHN STANNERS, 1960. HUDSON’S BAY COMPANY ARCHIVES, ARCHIVES OF MANITOBA.

HBCA 1987/363-E-110/45

ly, x1i{ x7ml uxo, Xiq5 kNo1i x1ov8 g4yx3F4 wonwpz5 
sl4n6©6 ªkN5yx6º. 
Bx5n8 Xw v7Xi wb3ibdtq8i5. cEbs/4f5 gd6bsymJ5 ˆns+b, wb3ibc3Fz5 µi©Xu. HBCA 1987/363-E-110/45
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Carolyn in her last year as a student in the Kuujjuaraapik 
Federal Hostel. Her mother, who was also the 

last hostel mother, is standing behind her.
PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.

vMw ra9oso6gu s®J6 wo8ix3F1u ƒ0JxCW1u, 
xˆNz wo8ix6gi vmpsif x0pcctQ?z. 

x0paxu4 giyJ6 √Mw iFx4y

Ikaluit school children, Frobisher Bay [Iqaluit], 1958. 
PHOTOGRAPHER: LEN PETERSON. HUDSON’S BAY COMPANY ARCHIVES, 

ARCHIVES OF MANITOBA. HBCA 1987/363-E-210/68

wclw5 wo8ix3Fzi hD¥5, K¬Wh Xw ªwclw5º, !(%*. 
x0poxz : o8 Wgn8. Bx5n8 Xw v7Xi wb3ibdtq8i5, 

wb3ibc3Fz5 µi©Xu. HBCA 1987/363-E-210/68

School boys. These children live too far away to go home 
in the summer. [Students at the Anglican mission’s 

residential school]. Aklavik. 1940-42. 
SAICH / NWT ARCHIVES / N-1990-003: 0223

wo8ix6t5 kv2Wx5. sfx hD¥5 wo8ixCu4 szylx6gu xq3Cu1i5
xq3CD8N8q5g5 xs/4f5. ªwo8ix6t5 ≈1o4v8 g4yx3Fzb 

wo8ix3Fziº. x4˜F4. !($)‐u5 !($@‐j5. 
nw5{, kN5yx6 \ wb3ibc3Fz \ N-1990-003: 0223

Day school in newly built Anglican Mission (main room) during Easter week
when children were in from camps. Students kneel or sit on floor and use

benches as desks. The same room is used for church services. [In the 
foreground:] Unknown, Ludy Pudluk (or his brother), Noah (Idlouk's son).

Pond Inlet settlement. 17-4-54. 
WILKINSON / NWT ARCHIVES / N-1979-051: 0802

kNo1i wo8ix3Fz5 k∫6 nN/sJ6 ≈1o1v5 g4yx3Fz GwkQx4FzH mr=F xa -
t9lA hD¥5 bm3u4 trymo6t9lQ5 kNoC˜q8i5. wo8ix6g5 ydzJ5 w[y?J9l
Nt3Ç x7ml w[y?s3i4 rSc6tbsJ5. sN w[lDy6 xg6bs ?4g6 g4yx6gi.

ªgkxi ne÷6g5:º rNs1mΩ5 NlN6g6, ¬t X9l6 Gkvzlrx6H, kN 
Gw9Ms5 w3izH. u5tmbo4. 17-4-54. 
Awr5y8, kN5yx6 \ wb3ibc3Fz \ N-1979-051: 0802

An Eskimo [Inuit] family at Cambridge Bay, Victoria Island. The Mission
is seen in the distance. [Peter Panaktaaluk, his wife and son.] 

FLEMING / NWT ARCHIVES / N-1979-050: 0356

wkw5 cbatŒ5 wcl4©5txi, roi3u. g4yx3Fz5 bwv gkxi 
bf4nsK6 ª„b XN4∫l4, koxz w3izl.º 

Fou1 \ kN5yx6 wb3ibc3Fz \ N-1979-050: 0356
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First year, school girls at All Saints School in Aklavik. 
FLEMING / NWT ARCHIVES / N-1979-050: 0101

yK9o3Ù6 x3ÇAx5, wo8ix6t5 iFx6yx5 g4yx3F5 wo8ix3Fzi x4˜F4. 
Fou1 \ kN5yx6 wb3ibc3Fz \ N-1979-050: 0101

Shingle Point school. [Group of students with some adults — 
group picture].  
FLEMING / NWT ARCHIVES / N-1979-050: 0412

y1f kKxi wo8ix3F4. ªxuh5 wo8ix6t5 Wctc6Lt4 w8N3i4 —
vtztbs9lt4 x0pos6bs=Fz8iº. 
Fou1 \ kN5yx6 wb3ibc3Fz \ N-1979-050: 0412

R.C. [Roman Catholic] Hospital and residential school, Aklavik. 
DEPT. OF THE INTERIOR / NWT ARCHIVES / G-1989-006: 0046

w[yC3Jx5 g4yx3Fq5b ≈8ixFz x7ml wo8ix3Fdtz5, x4˜F4. 
Z?m4fi5 \ kN5yx6 wb3ibc3Fz \ G-1989-006: 0046

[School girls] The [S.S.] Distributor at the dock. 
FLEMING / NWT ARCHIVES / N-1979-050: 0093

ªwo8ix6t5 iFx6~5º syv5b6t5tJ6 y[/zi rn4ymJk5. 
Fou1, kN5yx6 \ wb3ibc3Fz \ N-1979-050: 0093

Eskimo Point, NWT — Children in school. 
PHOTOGRAPHER: DONALD B. MARSH. 

THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P75-103-S1-179

x3Fx5, kN5yx6 — hD¥5 wo8ix3F1u. 
x0poxz : ∫k W. µ{ sNl g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P75-103-S1-179
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Ben and Sam brought out by A.L.F. [Bp. Fleming] to Lakefield School
for one year as a tryout. The experiment was not repeated. 

THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P8495-101

W8 x7ml ~7 b[Kz6tbsJ5 Fou1 Mw4Fs wo8ix3Fzk5 xbsy3j5 
x3ÇAj5 cspn6LQ5. sN cspnDtQ/z5 xg6bsv8iMs8q5g6. 

g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P8495-101

Shingle Point IRS. Bessie Quirt with group of girls from the school, 
Fall 1929. (Lucy, Toki, Dlorac, Agnes, Ruth, Millie, Madeline, 

Emily, Mary and Mabel). Shingle Point, NWT. 
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P9314-470

y1f kKxi wo8ix3F4. Wy dx5 WctQ9lQ5 iFx6~5 wo8ix3F1u5, 
srx4~6 !(@(. G¬y, gr,glxM4, x1i{, sly, uo, xbo8, 

wuo, uxo x7ml mwSH. y1f kKxi, kN5yx6. 
g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P9314-470

All Saints Indian Residential School. New arrivals, Aklavik, NWT. 
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P7538-848

g4yx3F5 x9Mk5 wo8ix3Fq5. k∫5 tr5g5, x4˜F4, kN5yx6. 
g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P7538-848

Arctic children. 
THE GENERAL SYNOD ARCHIVES / ANGLICAN CHURCH OF CANADA / P7516-353

srs6b6gus6 hD¥5. 
g4yx3F5 wb3ibc3Fz \ ≈1o4v8 g4yx3Fz vNbu \ P7516-353

Photograph of Monsignor Camirand, three Grey Nuns and 
a group of Inuit children. August 1937.

ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1786.

x0poxz w[yC3Jx6 vuC5, Wzh5 N/w5 
x7ml xuh5 wkw5 hD¥5. ≈Ay !(#&. 

wb3ibc3Fz y5 WiF{ vg0pctŒq5 g4yx3F1k5 r?9o6‐Ù ?8{ scoµZzi5, N1786.
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Photograph of Monsignor Émile Yelle and a young Inuit named Siméon.
The latter is wearing a traditional anorak in front of the Sacred Heart
monument in Chesterfield Inlet.
ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1792.

x0paxz xJE6˙p wus po x7ml m4f4g6 wk4 xto4 yus8. sN
ra9o3Ùz xg6g6 do5bs/gc3ui4 ~zi NX6tbsymJ6 w[loÛ3J1u. 
wb3ibc3Fz y5 WiF{ vg0pctŒq5 g4yx3F1k5 r?9o6‐Ù ?8{ scoµZzi5, N1792.

Photograph of Monsignor Martin Lajeunesse o.m.i. and of Honoré, 
a young Inuit, son of Sammetak and first to be baptised by 
Father Honoré Pigeon. August 1937. 
ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, DIOCESE OF KEEWATIN-THE PAS FONDS, N1808

x0paxz µb8 MJwi{ x7ml g4yx3tz, m4f4g6 wk4, w3iz nwmb4 
sNl yK9o6XsJ6 Ù6tbs9li ∫{hmz5 x∫b Wps8. ≈Ay !(#&. 
wb3ibc3Fz y5 WiF{ vg0pctŒq5 g4yx3F1k5 r?9o6‐Ù ?8{ scoµZzi5, N1808

Photography of Father Isaïe Desautels o.m.i. helping Jean Ayarwark
(junior), a young Inuit, on a swing. We can also see Father Lionel
Ducharme o.m.i., Jean Ayarwark (senior), Inuit, and Alphonse Koilijerk,
Inuit, at the Saint-Boniface Juniorate. July 1938. 
ARCHIVES OF THE SAINT-BONIFACE HISTORICAL SOCIETY, 

OBLATES OF MARY IMMACULATE OF THE PROVINCE OF MANITOBA FONDS SHSB 26944.

xpaxz x∫b xwnw tntx{ wvJ6g6 π8 x/Dx6 Gw3izH, m4f4g6 wk4,
xsMv5∫3Fzi. bfJ8n3u/K5 x∫b Mwk g~7, π8 x/Dx6 Gx∫bzH, wk4,
x7ml w¿8{ fwpJ4, wk4, bwvi y5 XiF{ Jiso5 — JMw !(#*. 
wb3ibc3Fz y5 WiF{ vg0pctŒq5 g4yx3F1k5 uxo wµfo5 mi©X ?8{, SHSB 26944.

Father Brown playing guitar for a picnic at the girl’s shack near 
Aklavik Boarding School [1959].
MISSIONARY OBLATES, GRANDIN COLLECTION AT THE PROVINCIAL ARCHIVES OF ALBERTA, OB.9350.

x∫b SMs8 fr5bÙ6g6 iE/6g6ymJi x3Nw5 w[ldtzi ciQ÷i
x4``MF4 wo8ix3Fzi, x4``MF4, kN5yx6, 1959. 
g4yx3F5 w[yC3Jx5, AM8b8 kxym/q8i5 bwvi w5b3ibc3Fz5 xwÍb, OB.9350

Miss Velma MacDonald teaching English to Indian and 
Eskimo children, Inuvik, N.W.T., Dec. 1959 by Gar Lunney.
LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-111777.

Fsm u4∫k wo8ix6t5tJ6 c9lNs/Es6nt5t9li x9Mi4 wk1i[l 
hDy3i4, w˚F4 kN5yx6, tyWE !(%(, x0poxz √ li. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ vNbu bE/Z4nk5 vtmp5 vNbu. x0paxc3F4 \ PA-111777.
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Eskimo and Indian pupils exercise in huge gymnasium at local 
Federal School, Inuvik, N.W.T., [December 1959].
LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-129269.

wkw5 x7ml x9Mw5 wo8ix6t5 wcwon6g5 iDgJ≈l1u W1ax3Fzi
kNo1i Z?m4f5 wo8ix3Fdtzi, w˚F4 kN5yx6, ªtyWE !(%(º. 

scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ vNbu bE/Z4nk5 vtmp5 vNbu. x0paxc3F4 \ PA-129269.

Home Economics teacher, Miss G. MacKay, instructing 
young Eskimo girls in dress-making at the local 

Federal School, Inuvik, N.W.T., Dec. 1959. 
LIBRARY AND ARCHIVES CANADA / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-130781

w[lu nNoEJ8N3i3u4 wonwp, x3N6 u4vw, wonwJ6 iFx6~i4 
wk1i4 xqJ6bos3i3u4 x3NåJtos3i3u4 bwvi kNo1i 

Z?m4f5 wo8ix3Fdtzi, w˚F4 kN5yx6, tyWE !(%(. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ vNbu bE/Z4nk5 vtmp5 vNbu. x0paxc3F4 \ PA-130781

Peter Irniq and some other little boys in Naujaat at the Roman Catholic
Mission, several years before he attended residential school. 
Peter is in the center of the front row. Repulse Bay, NU, 1952. 

PHOTOGRAPH PROVIDED BY PETER IRNIQ.

Wb w3i6 x7ml wMq5 kv2Wx5 Ns÷i w[yC3Jx5 g4yx3Fzi,
wo8ixEx6tbs=F4nz trstMs3t8NA ho x3ÇAk5 xuhk5. „b rtx•5g6

yKi≈i. Ns÷5, kNK5 1952. 
x0pax3u4 giyymJ6 „b w3i6.

Peter Irniq (Peter is on the far left) and schoolmate 
Robert Qattuurainnuk with nets they made at 
Sir Joseph Bernier Federal Day School, 1959.

PHOTOGRAPH PROVIDED BY PETER IRNIQ.

Wb w3i6 G„b nsuxi whxiH x7ml wo8ixctz s̀ MS5 c5©Cw8k4 
m5tbstoxq5 bwvi ˙ Jy= Íi∑ Z?m4f5 wo8ix3Fzi, 1959. 

x0paxdtz „b w3i6

Peter Irniq, age 13, with some classmates at the Sir Joseph Bernier
Federal Day School in Chesterfield Inlet, 1960. Back row: Peter Irniq,

Francois Nanuraq, Nick Amautinnuaq, Mike Kusugaq; 
Front row: Jose Kusugak, Jack Anawak, Andriasi Siutinnuaq

PHOTOGRAPH PROVIDED BY PETER IRNIQ.

Wb w3i6, x3ÇAo4 !#, wo8ixctq9l bwvi ˙ Jy= Íi∑ Z?m4f5
wo8ix3Fzi w[loÛ3J1u, !(^). gkx`i5g5: „b w3i6, 

K̀ M8hx NkC6, i4 xmst8kx6, mw4 fhZ6
yKix`i5g5: Ôy fhZ6, ÷4 xNDx6 x8gExy yst8kx6.

x0paxdtz „b w3i6.
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Marius Tungilik fishing in the North Pole River. 
Marius is standing in the background near the boat. 
PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.  

mEsy gqo4 wclZh4g6 ƒ1u, mEsy sN 
Nq6g6 gkxi ciQ÷i sux6. 
x0pax3u4 giyymJ6 µEsy gqo4.

Peter Irniq (Peter is leaning on his hand on the right) and classmates
at Sir Joseph Bernier Federal Day School in 1958. 
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

„b w3i6 G„b Xt7uzJ6 nsu1ui4H x7ml wo8ixctq5 bwvi Jy= Si∑
wo8ix3Fzi, !(%*.
x0pax3u4 giyymJ6 „b w3i6.

Marjorie Flowers traveled from Makkovik to North West River 
in this small airplane to attend residential school.
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS .

mJo ?Ms?{ wq3C?Ms6g6 mƒF1u5 kx{F{ soKj5 
˜Xgxu t1uhC˜4f5 wo8ixEx6tbs9li. 
x0pax3u4 giyymJ6 mJo ?Ms?{.

Marjorie Flowers scrubs the floor as part of her chores at 
Lake Melville High School in North West River, Labrador. 
PHOTOGRAPH PROVIDED BY MARJORIE FLOWERS. 

mJo ?Ms?{ coC6bz Nt6 wMQ1mA W/4nzb bwvi 
Mw4 usFs wo8ix3Fzi kx{F{ soK, ˜Xgx. 
x0pax3u4 giyymJ6 mJo ?Ms?{. 

[Class of girls with nuns] – Lillian Elias owns this photo but isn’t even
sure if she is in it, as she does not recognize herself in any of the faces. 
PHOTOGRAPH PROVIDED BY LILLIAN ELIAS

ªwo8ix6g5 x3Nw5 N/i4 Wcto5º — oox8 wMw/{ x0paxdtz ryxio
x0pax¨cbsNhQ8q5g6, sfNi ®Ni w7ui4 wobEym8q5g6. 
x0pax3u4 giyymJ6 oox8 wMw/{.
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[Class of boys] – These boys are from the same school as Lillian Elias. 
The boys and girls were kept separate from each other. 

PHOTOGRAPH PROVIDED BY LILLIAN ELIAS.

ªwo8ix6g5 xat5º — sfx xat5 b[?i5bw8N6 wo8ix6g5 oox8 wMw/{
wo8ix3Fzi. xat5 x7ml x3Nw5 xF4tbsymMs6g5 w7u1k5. 

x0pax3u4 giyymJ6 oox8 wMw/{.

The Lockwood dormitory in Cartwright, Labrador.
THEM DAYS ARCHIVES.

sN ˜4K5 wiQ/sJ6 wo8ix6gk5 √5sMw5, ˜Xgx. 
b7 bw{ wb3ibc3Fzi5.

Inuit woman with baby, Igloolik, NU, [Igloolik (Iglulik), Nunavut].
LIBRARY AND ARCHIVES CANADA / HEALTH CANADA FONDS / E002394428.

wkw5 x3Nw5 eg3zo/6g5 WxCo/6g5, w[lo4, kNK5 ªw[lo4, kNK5º. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ x8ixc6bwot5tp4f5 vNbu \ E002394428.

Inuit boy with two dogs, Cape Dorset, N.W.T., 
[Cape Dorset (Kinngait), Nunavut], 1962. 

LIBRARY AND ARCHIVES CANADA / CREDIT: CHARLES GIMPEL / CHARLES GIMPEL FONDS / E002394511.

wkw5 kv3Wx5 m3Î[l e7u4, r8zw, kN5yx6 ªr8zw5, kNK5º, !(^@. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 no QS ?8{ \ no QS Wdtq8i5 \ E002394511.

Unidentified Inuit girl in a purple head scarf sitting at her desk and
working with a ruler and pencil, Igloolik, NU, 

[Igloolik (Iglulik), Nunavut], May 1965. 
PHOTOGRAPHER: KRYN TACONIS / E004665290.

wob3N8q5g6 wk4 iFx6~6 NnD¿6ymJ6 w[y?9li wo8ix3F1ui 
x7ml nN0Jtc6g6 ß4gCstu4 x7ml ttCstu4, w[lo4, 

kN5yx6 kN5yx6 ªw[lo4, kNK5º, mw !(^%. 
fMw8 bfi{ \ E004665290.
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Unidentified Inuit girl in a red head scarf sitting at her desk and writing
with a yellow pencil, Igloolik, NU, [Igloolik (Iglulik), Nunavut], May 1965. 
PHOTOGRAPHER: KRYN TACONIS / E004665291.

wob3N8q5g6 wk4 iFx6~6 xsX6gu4 NnD¿6ymJ6 w[y?9li wo8ix3F1ui
x7ml ttC6g6 d6h6bu4 ttCstc6Li, w[lo4, kNK5 
ªw[lo4, kNK5º, mw !(^%. 
fMw8 bfi{ \ E004665291.

Unidentified Inuit girl in a red head scarf sitting at her desk and writing
with a red pencil, Igloolik, NU, [Igloolik (Iglulik), Nunavut], May 1965.
PHOTOGRAPHER: KRYN TACONIS / E004665292.

wob3N8q5g6 wk4 iFx6~6 xsX6gu4 NnD¿6ymJ6 w[y?9li wo8ix3F1ui
x7ml ttC6g6 xsX6gu4 ttCstc6Li, w[lo4, kNK5 
ªw[lo4, kNK5º, mw !(^%. 
fMw8 bfi{ \ E004665292.

Unidentified Inuit girl receiving instructions from her teacher, 
Igloolik, NU, [Igloolik (Iglulik), Nunavut], May 1965.
PHOTOGRAPHER: KRYN TACONIS / E004665293.

wob3N8q5g6 wk4 iFx6~6 wo8ix6tbsJ6 wonwpui5, 
w[lo4, kNK5 ªw[lo4, kNK5º, mw !(^%. 
fMw8 bfi{ \ E004665293.

Two unidentified Inuit girls sitting at their desks, Igloolik, NU, 
[Igloolik (Iglulik), Nunavut], May 1965. 
PHOTOGRAPHER: KRYN TACONIS / E004665294.

m3Î4 wob3N8q5g6 w˚4 iFx6~5 w[y?J5 wo8ix3F1ui, 
w[lo4, kNK5 ªw[lo4, kNK5º, mw !(^%. 
fMw8 bfi{ \ E004665294.

Inuit unloading in front of Hudson's Bay Company store, Igloolik, NU,
[Igloolik (Iglulik), Nunavut], 13 Sept. 1958. 
LIBRARY AND ARCHIVES CANADA / CREDIT: CHARLES GIMPEL / CHARLES GIMPEL FONDS / E004923431.

wkw5 isCwJ5 yKi5txzi isF6t4f5 isF3ixi, 
w[lo4, kNK5 ªw[lo4, kNK5º, ytWE !#, !(%*. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 no QWs ¿8{ \ no QS Wdtq8i5 \ E004923431.
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Inuit girl and child looking at a Family Allowances poster, 1948, 
Baker Lake, N.W.T., [Baker Lake (Qamanittuaq), Nunavut]. 

LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY / 

DEPT. OF INDIAN AND NORTHERN AFFAIRS COLLECTION / E006581131.

x0pax6 : wk4 iFx6yx6 x7ml hDy6 bf8N6g5 hDy6yst5 
u4~k5 xrusb3u4, !($*, cmi5gx6, kNK5. 

scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 w{.p. Xwo \ wkoEpgc4f5 \ E006581131.

Sam Crow and his immediate family and some relatives outside the
warehouse of the Hudson's Bay Company Outpost at 

Richmond Gulf, 1949, Richmond Gulf, Quebec, 
[Tasiujaq (formerly Richmond Gulf), Quebec].

LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY / 

DEPT. OF INDIAN AND NORTHERN AFFAIRS COLLECTION / PA-110861.

n7 f¬ x7ml cbatq5 x7ml wMq6 yM∫i y3lxz5 isF6t4f5 
bwvi bys/6, !($(, so5ym5 A=, fXw4., sN bys/6, fXw1u. 

scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 w{.p. Xwo \ wkoEpgc4f5 \ PA-110861.

Cst. Van Blarcom talking to Sam Crow, the Post Manager of the 
Hudson’s Bay Company Outpost at Richmond Gulf, 1949, 

Richmond Gulf, Quebec, [Tasiujuq (formerly Richmond Gulf), Quebec].
LIBRARY AND ARCHIVES CANADA / CREDIT: S.J. BAILEY / 

DEPT. OF INDIAN AND NORTHERN AFFAIRS / PA-110862.

Xøy ?8 XMs¬7 sc9M4g6 ~7 f¬, sN isF6tz5 isF6t4f5 
bwvi bys/6, !($(, so5ym5 A=, fXw4., sN bys/6, fXw1u. 

scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 w{.p. Xwo \ wkoEpgc4f5 kxym/q5 \ PA-110862.

Mr. and Mrs. Ledyard, Missionaries at Eskimo Point for the 
Northern Evangelical Society teach Inuit children syllabics, 

as well as writing, reading and arithmetic in English. 
LIBRARY AND ARCHIVES CANADA / CREDIT: ALEXANDER STEVENSON, 

DEPT. OF INDIAN AND NORTHERN AFFAIRS CANADA / E008128804.

swz x7ml koxz o8÷5, xJE6˙pq x3Fx5 ∫4fkz srs6b6gu 
g4yx6t5 vtmpq5 wo8ix6t5tJ5 wk1i4 hDy3i4 ttCEs6nt9lQ5 
wk4tg5, scoµEs6nt9lQ5 x7ml ˆnsyEJ8N6yt9lQ5 c9lˆtg5. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 ≈o4~8g ytF8n8, wkoEpgc4f5 \ E008128804.

Government day school, residence and nursing station, 
Cape Dorset, 1950. 

LIBRARY AND ARCHIVES CANADA / CREDIT: ALEXANDER STEVENSON, 

DEPT. OF INDIAN AND NORTHERN AFFAIRS CANADA / E008128820.

Z?m4f6 wo8ix3Fz, wiQ/s9li x7ml ≈8ixFs9li, r8zw5, !(%). 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 ≈o4~8g ytF8n8, wkoEpgc4f5 \ E008128820.
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Inuit mother with one child in front of her and carrying one in her 
hood, Igloolik, NU, [Igloolik (Iglulik), Nunavut], Sept 12, 1958. 
LIBRARY AND ARCHIVES CANADA / CREDIT: CHARLES GIMPEL / CHARLES GIMPEL FONDS / E004923423.

wk4 xˆN xbsy3u4 WxCo4 ~u•tbz x7ml xµ6Li, 
w[lo4, kNK5, ytWE !@, !(%*. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 ~o Q7Ws ¿8{ \ no QS ?8{ \ E004923423.

Groupe of students at Aklavik. 
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #360.

xro6g6bs?4g5 Z?mi5 x4˜F1u g4yx3Fz w[yC3Jx4f5 mv8p Kx5. 
yu5 wb3ibq8i5 /lNw=. ˆns∫ 360.

Sr. Dusseault, Aklavik.
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #471.

x∫bz tns, x4˜F1u g4yx3Fz w[yC3Jx4f5 mv8p Kx5 yu5. 
wb3ibq8i5 /lNw=. Nns∫ $&!.

Sisters & children unloading the barges. 
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #476.

N/w5 x7ml hD¥5 syv5b6g5 sux3Jxi5. 
g4yx3Fz w[yC3Jx4f5 mv8p Kx5 yu5 wb3ibq8i5 /lNw=. Nns∫ 476.

Sisters Thibert and McQuillan, Aklavik, 1930. 
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. PHOTO #571.

N/ tS5 x7ml u4fwM8 x4˜F1Ç, !(#). 
g4yx3Fz w[yC3Jx4f5 mv8p Kx5 yu5 wb3ibq8i5 /lNw=. ˆns∫ %&!.
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Sr. Dusseault and her classroom in Aklavik. 
MISSIONARY OBLATES OF THE R.C. DIOCESE OF MACKENZIE-FORT SMITH. 

ARCHIVES IN YELLOWKNIFE, NWT, PHOTO# 576.

x∫bz tns x7ml wo8ix5tbq5 x4˜F1u g4yx3Fz w[yC3Jx4f5. 
mv8p Kx5 yu5 wb3ibq8i5 /lNw=. ˆns∫ 576.

Public Health Nurse Peggy Ross is injecting an Inuit child 
with a needle at a vaccination clinic in Fort Chimo, Que, 

[Kuujjuaq (formerly Fort Chimo), Quebec]: December 1958.
LIBRARY AND ARCHIVES CANADA / DEPARTMENT OF NATIONAL HEALTH AND WELFARE FONDS / E002504588.

kNo1i ≈8ixFzi ≈8ixys6t5 WQ s˜{ vWyJ6 wk1u4 
hDy3u4 Kx5 nwj, fXw4 ªƒ4Jx6º: tyWE !(%*. 

scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ x8ixc6bwot5tp4f5 ¿8{ \ E002504588.

Shirley Flowers and her brother about to depart for residential school. “My
mother, because of her own experience [in residential school], she was

really careful sending her children away.  I guess she knew what could happen
or kind of knew what to expect.  Well, she made sure we were clean and no

lice or nothing like that so that people wouldn’t give us a hard time.”
PHOTOGRAPH PROVIDED BY SHIRLEY FLOWERS.

ho ?Ms?{ x7ml xix xs9MEx6gyt9lA w8ixEx6Li. “xˆNZ wo8ixEx3XM s6y -
m1uZu, bwml W5txo?Ms6g6 xs9M6toÇzuQ5 eg3zi. cspmMs6g6 ck6

W/six3iq8i4 s=?¬8•5 cspmMs6g6 ck6 iEQxc3i3ui4. bwml nlm5tx6t9lQ5
x7ml fmcdNQ5 ckgw8N6 bm4fiz bwml wk1i5 W5tx6bsc5b3ix3mb.”

x0pax3u4 giyJ6 ˙o ?Ms?{.

The Lockwood dormitory and school in Cartwright, Labrador. 
THEM DAYS ARCHIVES. 

M4K5 wo8ix6g5 wiz x7ml wo8ix3Fz5 √5sMw5, ˜Xgx. 
b7 bw{ wb3ibc3Fzi5.

Marius as a young man at the Tusarvik School in Naujaat-Repulse Bay,
in a photograph taken by one of his teachers, between 1970 and 1974.

PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.

mEsy m4f4Li bwvi gn3F4 wo8ix3Fz Ns÷i, x0pax6 x0pos6bsif
wonwpzi5, x?∫i !(&) x7ml !(&$. 

x0paxu4 giyJ6 mEsy gqo4.
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Constable Van Blarcom discussing the possibility of developing a
muskrat conservation area in Great Whale River District, 
Great Whale River, Quebec, 1948. 
LIBRARY AND ARCHIVES CANADA / INDIAN AND NORTHERN AFFAIRS. 

DEPARTMENTAL LIBRARY ALBUMS / PA-027644

Íoy ¿8 XMs√7 scctŒ4t5tJ6 kw5tJ8N3mΩb 
r2Zl4k kabs5bwot5t=F4nu4 kNu4 bwvi Ao4 
KwJ kNzi. ƒ4JxÇW4, fXw, !($*. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ wkoEpgc4f5. xsM5y=Fz5b scoµZc3Fzi5 \ PA-027644

Eskimos watch landing of helicopter from C.G.S. “C.D. Howe” Eastern
Arctic Patrol Vessel, at Arctic Bay, N.W.T. [July 1951]. 
LIBRARY AND ARCHIVES CANADA / CREDIT: W. DOUCETTE / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-131766

wkw5 dqx6g5 u5gu4 douÅo1u4 vNbs2 sux3Jxz “¥† Bs” srs6 b6g6
vN1Nzi cspn6tsJ66 sux3Jx6, w4Wx3J4, kN5yx6 ªJMw !(%!º. 
scoµZxc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 : b?J gy5 \  vNbu bE/sys6bsymJk5 vtmp5 \ PA-131766

Inuit boys and others watch cargo being landed Resolute Bay, N.W. T.,
[Resolute Bay (Qausuittuq), Nunavut]: Sept. 1959.
LIBRARY AND ARCHIVES CANADA / CREDIT: K. PARKS / NATIONAL FILM BOARD OF CANADA. 

PHOTOTHÈQUE COLLECTION / PA-179000.

wkw5 kv2Wx5 xyq9l dqx6g5 isCwJi4. cshw5g6, 
kN5yx6 ªcshw5g6, kNK5º : ytWE !(%(. 
scoµZc3F4 x7ml wb3iboEp4f5 vNbu \ Wt5tJ6 r. Ù4{ \ vNbu bE/sys6bsymJk5 vtmp5 \ PA-179000.

Inuit board the C.G.S. C.D. Howe, Eastern Arctic patrol vessel 
for medical examination and eye check.
LIBRARY AND ARCHIVES CANADA / CREDIT: WILFRED DOUCETTE / NATIONAL FILM BOARD OF CANADA.

PHOTOTHÈQUE COLLECTION / PA-189646.

wkw5 wrmJ5 sux3Jxu4 ¥† Bxs, vN1Nzi srs6b6gu cspn6tq5
sux3Jx6 ≈8ixJc3mΩ5 cspn6g5 x7ml wpoE9lt4. 
scoµZxc3F4 x7ml wb3iboEp4f5 vNbu \ Credit: Wilfred Doucette / vNbu bE/sys6bsymJk5 vtmp5 \

PA-189646.

The Orphanage, St. Anthony [1912], International Grenfell Association
photograph collection. 
THE ROOMS PROVINCIAL ARCHIVES, VA 108-48.1

sfx xzJ6√c8q5g5 hD¥5, y85 x8gi ª!(!@º. kN3Jxu Ao8Fs vg0pctŒq5.
x0poxq kxym/q5 w[lDy5 vNbu xF4g6ymJ5 wb3ibc3F5, VA 108-48.1
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Students from Nunavik used to have to go to school in Fort Churchill.
Here, Sheila Watt Cloutier is the princess of the pageant. 

From left: Brigette Kleist, Monica Akkamalu, Nancy Saimaijuq, 
Sheila, Martha Flaherty, and Mary Palliser.

IDA WATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-11.

wo8ix6t5 kNF1usbw5 wo8ixExExcc5bMs6ymJ5 Kx5 ˙5ys. sN, 
¥M Ax5 flt∑ x8kÇ6ymJ6 W[Anst9lt4. nsuxi5: So0p5 vMw{5, 

miv xvml, ˆ8y nwmwJ6, ¥M, µb FosCt, x7ml uxo Xoh. 
xwb Ax5 Wdtz \ giyJ6 x?b6 \ NUN-IWT-11.

Inuit students at the Fort Churchill school did not return home for
Christmas. In the picture, students play the traditional games 

that they are learned [sic] in all communities.
IDA WATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-23.

wkw5 wo8ix6t5 bwvi Kx5 ˙5ys wo8ix3Fzi stMs8q5g5 dFxh[F1u.
s?i x0paxu, hD¥5 W1ax6g5 WaxDygc3u1i4 woym/3u1i4 kNo1i5. 

xwb Ax5 Wdtz \ giyJ6 x?b6 \ NUN-IWT-23.

Some Inuit from Nunavik went to school in the NWT. The nearest 
building is the school in Yellowknife. In the background is 

the hostel where Inuit and Indians stayed. 
IDA WATT COLLECTION / AVATAQ CULTURAL INSTITUTE / NUN-IWT-42

wMq5 wkw5 kNF1u5 wo8ixEx6ymJ5 kN5yx3j5. ci˜6 w[lsN
wo8ix3Fz5 ÷lNw=u. gkx•5g6 sN B≈{g wiz5 wkw5 x7ml x9Mw5. 

xwb Ax5 Wdtz \ giyJ6 x?b6 \ NUN-IWT-42

Carolyn and her aunt in North Camp (Sanikiluaq) Belcher Islands, NU,
taken while Carolyn was still a student. 

PHOTOGRAPH PROVIDED BY CAROLYN NIVIAXIE.

√Mw x7m x5bz kNoC˜i Gnirlx3uH ho wo8ixEx6X4t[lA x0pos6bsif.
√Mw2 x0pdtz.

Not only does Carolyn make beautiful grass basketry, but she has also
found that practicing her culture in this manner is very therapeutic. 

PHOTOGRAPHED BY MYLÈNE LARIVIÈRE.

nNszq5 x4hxl4 WsJ5 x7m WoExE9lq5 whmz x8N4n6X4g6, x7ml
wkw5 W6fygczk5 Wo7m4nstz.

x0posEJ6 µø8 ˜EFx.
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Peter, 17 years old, at the Sir John Franklin High School, which he 
attended in 1963 and 1964.
PHOTO PROVIDED BY PETER IRNIQ.

„b srsco6g6 !&-i4 ÷lˆwu wo8ix6g6, wo8ixMs6S6 hs ÷x8 
KM8M8u !(^#-!(^$-j5.
x0pax3u4 giyymJ6 „b w3i6.

Peter, 17 years old, at the Sir John Franklin High School, which he 
attended in 1963 and 1964. Pictured with Peter is Father Trebaol, 
an Oblate priest that Inuit called, "Iksirarjualaaq" which 
means “a small priest.”
PHOTOGRAPH PROVIDED BY PETER IRNIQ.

„b srsco6g6 !&-i4 ÷lˆwu wo8ix6g6, wo8ixMs6S6 hs ÷x8
KM8M8u !(^#-!(^$-j5. „b x7m w4C3Jx6 gE?x, wkw5 bwz5
“w4yC3JxCM6”, „bs2 x0pdtz.
x0pax3u4 giyymJ6 „b w3i6.

Marjorie says, “I didn’t want to go by the rules but yet I knew if I didn’t then
I would be in trouble. So I would write these letters home to my parents
and make little teardrops. I wanted them to see how sad I was and I
thought if I did that, or if I didn’t do well in school then maybe 
they would let me come home.” 
LETTER AND ENVELOPE PROVIDED BY MARJORIE FLOWERS.

Marjorie uKajuk, « Nâlagumalaungilanga maligatsanik tâvatualli 
Kaujimala ukKunga nâlagasuangikuma piungitumonianniganik. Taimaid-
lunga allaKattadlunga angajukKâkanut allatakkanut Kupvikanik ilisidlunga.
TakukKudlugit kitsaniganik isumaKadlunga taimâk piguma, ubvalonnet
ilinniavimmi piujumik pingikuma immaKâ angiggatitaugajanniganik. 
ALLALITJUSIAK PONGALU ATUINNAUTITAUJUK MARJORIE FLOWERSIMUT.

Shirley says, “This suitcase was bought for me when I was going 
to the Dorm to put my stuff in for the winter. All my winter supplies
came in that. […] That’s what I took all my winter clothing in, 
whatever that I needed.” 
PHOTOGRAPHED BY JEFF THOMAS.

Shirley uKajuk, “Una suitkâisik pisijausimajuk uvak pitsagidlugu 
aullagiaKaligama Paitsivimmut annugâKautitsagidlugu ukiumi. Ilonnatik
ukiumi atugatsaka iluanettilugit. Ilonnatik ukiumi annugâtsaka tâpsumani
pokKasimatillugit iluanut, sunatuinnait kingomagilâkKotakka.” 
ATJILIUGISIMAJUK JEFF THOMAS.

Marius now hunts regularly in the North. If he hadn’t been in school he
would have learned, “by observing our parents or our Elders how to
hunt, how to be patient, how to build igloos, everything from skinning
wild game to preparing the skins for clothing or other uses.” 
PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK. 

srs6b6g3u mEsy xaNh3Xo6S6. wo8ixEx6ymMsNq4fi “bsg4f5
won6bsixMs6©Zlx6 xzJ6√ui5, w8N3i5, xzJ6√ai3j5, w[lFzos3i1j5,
≈4g3i1j5 xabui4 x7ml xyq8i4 wk1i5 WoExa?4gi4.”
mEsys2 x0pdtz.
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Marius believes it is important to regain the traditional skills and
knowledge he missed out on while he was in Residential School. 

This photo of Marius at a seal hole was taken in the 1990s, 
probably in Rankin Inlet. 

PHOTOGRAPH PROVIDED BY MARIUS TUNGILIK.

mEsys2 s4WE?z wkw5 cspm/gcq5 x7m W6fygcq5 WD6n3li
gnD8NMs8qbi bgExv6bK5 wk4tA5. x0p x[lu i4X6g6 mEsy

x0pos6b6 !(()-i. vq6Oi1u, mEsys2 x0pdtz.
x0paxu4 giyJ6 mEsy gqo4.

This stack of antlers marks a traditional vantage point for hunting 
caribou. When Abraham was a student in Residential School, 

caribou hunting was one of many traditional activities 
“we had spent the whole year just thinking about.” 

PHOTOGRAPHED BY MARIUS TUNGILIK.

Nagruit qaligiiktat nalunaingutauřuq tuttunik anguniaqtuni. Abraham 
iliharvinmiinami tavřa “ukiupahukřuk itqagiratualunga 

huliqaa aulaaqtuqtuni huřarautit.” 
TARRALIANGA MARIUS TUNGILIK.

Abraham’s grandfather and family. 
PHOTOGRAPH PROVIDED BY ABRAHAM RUBEN.

Abraham taatanga ilangitlu.  
ABRAHAM RUBEN TARRALIANGA.

Abraham’s parents were a source of support for him during his time in
Residential School. “Before we went back to Inuvik my mother told me

to be proud of where you come from. Be proud of your culture, your
traditions and what we taught you. Whatever it takes, just keep fighting.” 

PHOTOGRAPH PROVIDED BY ABRAHAM RUBEN.

Abraham angayuqaangik inuuqtigigaik iliharviinami. “Utiaqaraluaqnanga
Inuuvingmun aakangma uqautigaanga, ilingnun nakin qaitilaan 
kamagiyumautin. Kamagiung inuuniarnin aipaani inuuniarnik 

piigurnagi ilihauřavuk, hurřaraluaruvit, qinaqutin tiguminiarřung.”  
ABRAHAM RUBEN TARRALIANGA.
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to the exhibition:
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Library and Archives Canada
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Provincial Archives of Alberta

NWT Archives

Roman Catholic Diocese of Mackenzie-Fort Smith

The Rooms Provincial Archives

Them Days

The “We were so far away…” exhibition was produced by the

Legacy of Hope Foundation in partnership with the Aboriginal

Healing Foundation and Library and Archives Canada.

sfx g8iyymJ5 wb3ibw5 x0paxqi4 b[Kz bf/4nk5:

x1ov8 vtmpq5 wb3ibdtq8k5

xwSbu wb3ibc3Fzi

x?b6 Wsyg3voEF4

w[lD¥5 vNbs2 xF4g6ymJq8i5 wb3ibc3F5

B5n8 Xw4f5 v7Xi wb3ibdtq5

g4yx3F5 w4yC3Jx5, AM8b wb3ibdtq5 bwvi

xF4g6ymJq8i5

kN5yx6 wb3ibdtq5

wb3ibq y5 XiÏ{ wmv9Mibw5 vg0pctŒq5

w4yC3Jx5 g4yx3Fz ur8p‐Kx5 yu5

bw{hmisMs6g6 ˜Xgxu

scoµZc3Fz x7ml wb3iboEp4f5 vNb u

∫4fx bf/4n5 ≈6r4bsK5 wo8ixEx3tbs?Ms6g5 

kbc5 g8zFzi5 WNhxctQ9lQ5 scoµZc3F4 x7ml

wb3ibc3Fz5 vNbu.

This exhibition catalogue was made possible with generous

funding from the Government of Canada and RBC.

∫4fx bf/4n5 r˙q5 xJ3ND8•6tbsymJ5 ®Ns/4nc3tbs9lt4

vNbs2 Z?mzi5 x7ml slxJ ®Ns/4fFz vNbu.




